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ABSTRACT

UNDERSTANDING HOW KURDISH WOMEN ARE TRANSFERRING
AGRICULTURAL KNOWLEDGE ABOUT LOCAL SEEDS TO THE NEXT
GENERATIONS FROM ECOFEMINIST
PERSPECTI VE: A CASE STUDY OF DOSKK CUCUN

Géeng°r Tekbackxk, Rubar
M.S. Department of Gender and Women Studies
Supervisor: Prof. Dr. Ayke G¢gndegz Ho

February202Q 164 pages

Rural women play an important role jgmeserving local seeds and transmitting
them to the next generatioim. order to understand how the seeds are transmitted
by women, this thesis focuses on the seed of a cucumber, which is an endemic
species and grows in the Doski regiontbl k K @r iY gvl distrikt, locally
called'Doski cucumber'lt is known that this seed has begun to disappear as the
many of the local seeds in the word.order to analyze the relationship between
women and the seed, this thesis gatefeminist theory at the centand asks

the following questionspVhy women have mai nHowol e of kee
women ardransmittingtheir knowledge on Doski Cucumber to next generation?
and AVhy the use of Doski cucumber seed has decrea3éd? research was
conducted by usingemtstructured interview technique with women who living

in Doski region in Y¢ksekova district of Hal

The results of this research show us that, Doski women are protectors and

transmitters of the seeddowever, the reason why women are assigndgtidse
\Y



roles is patriarchal system that attributed to women to this role, which is seen as
belonging to the private field. One of the biggest reasons that seeds began to
disappear was the evacuation of the villages in Doski Valley, the main source of
seeds,in the 1990s. Therefore, even though Doski women try to protect the

Doski cucumber, the seeds of Doski cucumber started to disappear due to the

political and social reasons.

Keywords: Local Seed, Ecofeminism, Traditional Knowledge, Kurdish Women,

Migration.
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CHAPTER 1

INTRODUCTION

Seed is the beginning and source of life. Seed represents prosperity and
abundance in every aspect of life. Since millions of years, seeds could manage to
exist, evolve in the nature and yield resistant and more productive plants. For this
reason, a seednotainsin itselft he mi I | i ons of yearso ev
and transformation. Seeds cannot survive when isolated from their living
environments, because they are in constant relation with the forms of life and the
territories they were born in. Inahsense, there is both past and future of in a

seed. The reason which brought this thesis research in existence, is the Doski
Cucumber seed. Doski Cucumber has a similar story; it has a long and

challenging journey with the earth and people of Doski Yadled their past.

Agriculture, the knowledge to develop food, has emerged by being transmitted

from past to our day with accumulating experience, and became the main area of
nutrition. Agriculture has also been a source of livelihood for most of thel véod
populations, with women at the fore. As the primary food producers, women

have had, and keep having a central role in the food production system with the
duties they fulfilled in the food chain (Shiva, 2014). Also, women who stored the

seeds ensured ah genetic diversity and nutrients would be protected over the

years (Shiva, 2014). However, the local seeds and its traditional knowledge is

under threat of being lost in these days. Even though there are many reasons
behind this, both the predominatioof agricultural system in capitalist
economyb6s rul e, and the O6objectificati
Oprivate propertyo rights, caused t he
disappearance of traditional agricultural knowledge mostly, whashdeveloped

with the centuriesd knowledge accumul at

focuses on a cucumber seed; with an aim to uncover the main role women have
1



been taking in protecting the seeds and transferring them to the upcoming
generations. Tik thesis argues that even though Kurdish women in Doski region
are trying to protect the Doski cucumber seed, there is a combination of factors

behind the loss of Doski cucumber.

The thesis focuses on a particular area and a local seed, to understand ho
women are transferring their traditional knowledge based on a local seed to the
next generation and also identify the possible reasons behind the loss of local

seed and traditional knowledge, havi

transferring their traditional agriculture knowledge based on a seed to the next

generatior? 6 . Kur di s h wo nSeutheastdriburkey ineDoskie av i n g
region located ilHa k k/icf¢jk sekova have been protecting
of cucumber which is <called by 1| ocal

years. As being protectors of Doski Cucumber, Kurdish women are actively
sharing the seeds and traditional methods of cultivatioough -cultural
transmission to the next generation. In that way, they were providing biodiversity
and sustainability of the natural resources in Doski region. However, there is a
combination of factors behind the disappearing of Doski cucumber seed. Those
factors can be explained as; the capitalist market economy, climate changes,
immigration of young people from the villages to the cities, policy deficiencies
to protect the local seed and the evacuation of Kurdish villages. The evacuation
of Kurdish villages seems to be one of the most important reasons of behind the
disappearing. Therefore, this thesis is askingftilewing research questions;
how &Kurdish women are transferring their agriculture knowledgethte next
generation® ,What is the main rolef Kurdish women as protector of the

seed8banddMhat are the reasons behind the losing the s&eds

By asking those questions, this thesis came up whih following main

objectives to explore:

ng
that sense,thki r st r esear ch q WHewsKundishrwoneharg hi s

S

mp a

t hesi

as

e



I.  Understanding thdocal wo me madesas protector ofthe traditional
agriculture knowledge.

ii.  Analyzing how this knowledges been transferred betweganerations.

lii. Finding out the possible reasons behind the loss of both the seed and its

traditionalknowledge

Furthermore, this research seékanswer these specific questions:

a. How/ Where women get the Doski Cucumbeed?

b. Dowomen share their seed with anyaiee?

c. What is the role of women in the transmission process of the Doski
cucumber?

d. Have women ever used the corporation séegés, when did it staftrst?

With those questions, this thesis aims to understand, first of all, how Kurdish
women are transferring their knowledge on agriculture from one generation to

other. Secondly, the thesis aims to investigate the reason bebkind ¥ho me n 0 s
role as seed protector in the community. Thirdly, the thesis underlines the
reasons behind théoss of local seed, Doski Cucumber, and its impact on
womends role in the society. This thesi
theinsightsof EcofeministperspectiveAccording to Harding, the first feature of
feminist met hods shoul d be adding wom
traditional met hodol ogi es i n womenb6s s
bourgeois men is misleading, the femimséthodmust be basedn wone n 6 s
experiences (Harding, 1987Regarding Harding perspective, this thesis is

focusing on womend6s experiences.

The Ecofeminist approach, which was developed after the 1970s, seeks to link
gender issues and ecological destruction in order to find solutions to today's
problems. According to this understanding, there is a connection between the
domination of women andomination of nature. Ecofeminists argue that the

worl dés political and economic order C
3



domination. In this sense, the focus of feminism should be on transformation

which is needed on matainded political, gender andcologicalbased

sovereign structures (Melldt,9 9 3 ) . E s p e ¢cHcaeminigm iwave 1 99006 s
sprang from dminism. Feminism responds to tineories of ecology that

emerged in the 1960s the 1970s. Ecofeminism in the 1970s, criticized
patriarchal, mainstream and soctdiences and stad to highlight that human

centered life should be changed. Ecofeminist wave was not embraced in a
broader scale, at first place during 194@50s. The possible reason was its

relation with biological deerminism that was defended by some feminist
ecologists (Demir, 2013). Ecofeminism has evolved over time and has been

accepted by many groups andividuals.

Ecofeminists, who criticize the sexist discourse based on the itafitues

distinction, arguehat this distinction was rooted in Western patriarchal culture.

According to this analysis, women were placed in subculture and made more
vulnerable to exploitationdVhile values and judgments associated with nature

are identified with women, culturalalues are identified with men. In this

structure, nature is worthless, but culture and spirit cover the center of the

system. While men and culture have settled in the center opatrearchal

system, nature and women have been placed in the secondaignpdsature

and women are perceived as being subordi

the heart of the patriarchal system lies the justification and exploitation of the

nat

privilege and power 1394, p181h €or tmese reasosse x 6 6 ( War r e

Ecofeni ni st s consider the Western societyods
from the exploitation of women and for the exploitation of nature with the

support of capitalism. Different approaches to the exploitation of nature and the

women have appeareoh the historical processes of Ecofeminism. These

different  perspectives provide us an understanding dme origins andhe

solutionson womendés and mpracess.r eds domi nati on

According to the first strand of ecofeminism represented by Cultural

Ecofeminists, the reason for the affinity between women and nature is the
4
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biological deterministic one that claims women have different biological and
psychological characteristics then men. The second strand claims that, affinity
between nature and womeas caused by historical and social processes that

formed patriarchy. According to the third strand, there can be a link
between the first two strand: the affinity between women and nature can be
explained with biological deterministic argents, but this bond is created by
patriarchy that was formed through |
2005). All these strands will be analyzed in the following chapidrs. analysis

may contribute tahe current discussion on Ecofeminist thought and practices in

the circumstances of growing importance of Ecofemsiigdies.

The subject matter o f this thesis is f
based on the seeds from Brofeminism view of pointSince traditional way of

living has lost its paths to reach sustainable environment and biodiversity on

earth, the traditional knowledge has been an important way of keeping
sustainability and biodiversity in both environment and food sysieparallel,
womenods knowledge and its practices has
have been many researches showing (e.g.Montanari and Bergh, 2019) how
effective it is to use womenés knowl edc

biodiversity.

Women play &ey role as the main transmitters of traditional knowledge within
their communities. They are regarded as the main caregivers, but also the
holders and custodians of traditional knowledge and cultarae, 2019, 8).

Moreover, cultural transmissidianctions as a key factor in the transference of
traditional knowledge to others through active learning and teaching and change

in behavior and attitude

There are many elements that pave the way for the loss of traditional knowledge.
For example, therpatization of land and natural resources, and the disposition
of them to norindigenous people, leads to the deprivation of traditional people

due to commercial concerns. In this process, economically powerful countries
5



might influence the culture, ecomy and social structure of others. As

Mittelman stated:

Economy, politics, culture and ideology of one country penetrate the. other
(Mittelman, 1997, p3).

It is possible to perceive how the oppressed countries have been boiled down to

the sameness in this power relationship and how the idea of globalization
affected this process. As 1 tos 1 mportant t
knowledge based on womeéd s experiences and the reason

traditional knowledge, all these points will be discussed in next chapters.

In the light of abovenentioned Ecofeminist perspective, the argument of the

thesis will be analyzed by focusing on Doski regiom Y ¢ ¢ksekova i n Easte
Turkey. The research field, Doski region, has been facing intensive conflict

since 1990s. East and Southeast regions with a majority of Kurdish popllation

are among the socially most vulnerable regions of Turkey due to several

political, socieeconomic and cultural problems that have been continuing

without resolutions throughout the history &epublic. Tur key 6 s east and
southeast have particular charaistiics defined with striving from having lower

sociceconomic indicators than the rest of Turkey, its historical and social

structure, and the impact of the conflict that has been present in the years

between 1984 and 1999. Some of the main problemsmras¢he region are,

insufficient economic, health and infrastructure services (lower in comparison to
Turkeyds west); concentration of state's e
military existence in the region instead of economic and social service

investments; and denial of diverse identities in the region including Kurdish

identity (Kurban et al., 2006). seproblems have turned more devastating

particularly in the environment of clashes which started with the establishment of

armed movement of PKK Par t i y a Kar ker °n Kurdi st an) i

! Themajority of population in Eastern and Southeastern regions of Turkey consists of Kurds.
For the statistical assumptions about the ethnic str
(1996).

6



following period of struggle of security forces against PKK starting from the
declaration of State of Emergency (OHAL) in 1987 (Kurban et al., 2006). During

the years when state of emergency was on force, aeweal settlements were
evicted. The region of Ddlakikm@uvipdesced i n
one of them. The massive forceful displacement of people has not solved the
emerging problems, but instead brought about new ones. After all, basides t
historical, political, ethnic, cultural and social problems forced displacements
caused in East and Southeast regions, the present study also puts forward the
ecol ogi cal aspect of the forced migrati
way for the eadication of traditional agricultural methods and local seeds.

In the light of this research questions, this thesis is composed of seven parts.
After this brief introduction, Chaptét provides a theoretical framework of the
thesis. In this chaptethe focus will be on the relationship between the Feminist
movements and Ecology. In this sense, the emergence of Ecofeminist thought
and the relationship between gender and nature will be analyzed. The context in
which the relationship between women aadlne is established is still an area of
debate in Ecofeminist studies. For that reason, the historical process of
Ecofeminism and its separated variations and methods will be exarniined.
main frameworkhat the Ecofeminist theory is based othis affrmation of the
femalenat ure connection that has been nega
2006). However, there are differentiations on this positive value in many respects
(Plumwood, 2004). Yet, the whole discussion of Ecofeminism will focus on the
axis of debate between those who think that the relationship between women and
nature is socially constructed and that it can be solved socially in this sense, and
those who see the relationship between woman and nature in biological and

spiritual.

In Chager 3, womenos traditional knowl edge,
knowledge, practice and belief of the land as vital for our lives at almost every
stage of in management and consumption of natural resources, will be analyzed

i n ter ms rolds inpabriarehal GocietiesThe effect of the climate
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change and the ecological crises is increasing day by day. On the other hand,
consequences of the industrial agriculture system have been showing itself on the
debate of 0 f ese drcurastamcesthg inportahce of ttraditional

knowledge habeen accepdby the policy makersAccordingly, in this chapter,

womenos contribution to t he transmission
ecological knowledge in terms of biodiversity and sustainability will be

underlined.

Chapter4 focuses on the disappearance of the traditional knowledge and its
possible effects on women. Baggethun, Corbet
behind the disappearance of the traditional knowledge by highlighting these
points: theloss of local languages, dominant religions, changes in land use,
market integration, and more generally, industrialization and globalization

processes (Baggethun, Corbera and Garc?2a, 2

Chapter 5 provides brief information about the interview process and
methodology. In the beginning of this chapter, significance of this thesis is going
to be underlined. Then, the profile of Doski region, the interview process and
participabrs in the research wilbe explained Moreover, the research area and

its political and cultural background will be elaborated.

Following Chapter6, the findings obtained during the field research will be
analyzed within those theorical background of the thésisrder to uderstand

how Kurdish women transfer their knowledge about local and traditional seeds,
this section will cover three main parts respectively. Firgtxplores the reasons
behind why Kurdish women acting as seed protector. Tiheanalyze the
transmisn of cultural knowledge between generations. Finally, the possible
reasons behind the loss of the seed and traditional knowieitigee covered

All the research results will be interpreted within the ecofempesspective.

In the conclusion chapteGhapter7, the finding of the researefill be provided.



CHAPTER 2

THE CONNECTION OF FEMINISM WITH ECOLOGY:
ECOFEMINISM

2.1.Introduction

The most striking aspect of feminist thinking would be that it has a beginning but
has no end (Donovai997). Feminism offers new possibilities for relationships
and structures for personal and political ways of living. In that sense, we cannot
speak of one kind of feminism. There are many strand of in feminist theory.
Thus, these strasd and divisions causd conflicts, transformations and
enrichment after feminist theory got acquainted with race and class theories
(Plumwood,2004).

Ecofeminism, which emerged from a feminist perspective based on ecological
perspectives, has been gained the focus of aitenti recentyears on the
under standi ng Wwmamsechapter, the ttheanetjcadpmachof
Ecofeminism, which examines the looting of nature with male domination from
feminist perspectiveis provided This discussion is important for thikesis

from two perspectives. First of all, ecofeminism claitinat the exploitation of
women andf thenature originates from the same thinking systear.example,
there is a relationship between the loss of the traditional knowledge of women,
and the dss of local seexd This would also highlight the theoretical background

of this relationship. Secondly, it is evident that women are one of the social
groups that were the most affected by t
poorestinthe sociely as Me |l | o(X993hIn thik respegththiseresearch

aimed to perceive the ecological crisis from the wonyger'spective.



Further mor e, this thesis defines- that t he ¢
orientedo per spe bdfeminst inteentioe indhe fieldwfi t h t
ecology, the responsibilidangenfededdruoat hen
t han Humané € n th arguenend In other words, it was argued that the

core of the problem is not originated frommfan beings only, rather it might

be theWestern, patriarchal white malgerry, 2000).

2.2.Patriarchal Oppressionand Nature

The current ecological crisis is a sufficient reason for feminists to address this
issue and it is equally important fégminist politics and philosophy (Berktay,
1996). The work of Ecofeminist anthropologist Yayo Herrero nourished by the
legacy of the ecological theories of the 1960s, estisid perceive women and
nature together and comlbith ecology and feminism in the I0s. Because,
according to feministghe ecological destruction and crisis el caused

by white, Westermand patriarchal mind sets (Herre2®19).

2.2.1.Male Domination Over Nature and Women

Bookchin explaiedthe situation wéive in as bllows:

The historic hemathat civilization must inevitably be pitted against the nature,
indeed, that it is corruptive of human nature, hasuefaced in out midst from
the days that reach back to Roussethis, precisely at a time when our need
for a truly human and ecologicalivilization has never been greater if we to
rescue our planet and ourselvé8ookchin, 1990p.21).

In many doctrines, the idea of dominating the nature is mentioned isndas

perceived as the be tkalvation of humanity. In 16th century, etways and

f or ms of domi nati on over nature was S
or to Arapeodo nature and this formed the rap
idea that humanity will realize its own potential through dominating nature has

begun to be ment i on efduling thehnaturdy hamplayedtay 6 s i de al
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major part in the emergence of ecological problems that we experience in the

present.

The industrial revolution sharpened the division of labor between women and

men and caused¢ | e ar cut def i ni220006n) . o nT hlea bnoart 1
mechanizatiorave started in this period. At the same time, the imprisonment of

women at home as their traditional role in the division of labor required, will

become a current issue in this cajstadystem and era.

Women who were pushed to the private sphere are identified with nature through

their feminine identities such as being productive as nature and providing
nutrition as nature. This creates the i
in parallel in the same systematic thinking. In the 18th century, the idea that the
women are identified with nature and belonged to their home as wives and
mothers became universalized in theory and pracfise Ortner pointed out

biological determinism ®@tle themale of the species ake naturally dominant

sex, on the other hand females are naturally subordig&ether,1997). It was

even internalized by humanity as a natural method of exploitation of women

(Akal, 1998). In this context, the idea thlabth women and nature can be

exploited was accepted in the dominant tradition.

2.2.2.Theoretical Pioneers of Domination OveMWomen-Nature

At this point it would be worth mentioning the roles of the social contract
theorists who have contributed to pdte way for the domination over women
andnature. Hobbes claims thatates are formed by father rather than mothers.
Women's secondary positions in society are also present in his understanding of
nature (Hobbes, 1995). Hobbes, who defines the statw®rmfen and nature as

secondary in society, defines both fields as areas which can be dominated.

According to Locke, who was another philosopher of the Enlightenment period,

women having equal political power me a |
11



down. Loke states that the woman who obeys her husband cannot rule the

family as a parent because the power is in the hands of the man (Locke, 2004). In

t his sense, we can state that these think
exploitation. Likewise, the nature wascapted as orphaned and deprived of its

own values by Locke2004).Rousseau argues that women are inherently docile.

He also claims that the man has been given the ability to govern by the Supreme

Being, and if women leave the private sphere forpinglic sphere, it will harm

the general will. The goveon strong male wil end up subordinating the

women. He also argues that the women are different from men in terms of talent

ard intelligence, by emphasizing the duty of the women should be tothbey

man and to take care of her children and family (Sonnet, 2005).

Ecofeminist thinker Carolyn Merchant claims that modern positive/natural
sciences especially mechanics and physics are all based on demolition and
subordination of the nature, as a livifgmale organism. She highlights, how
nature has been perceived as inanimate raw material, disintegrated into smaller
pieces and have been put together by the white engineer who obtains high
position in the society. In that sense, Merchant mentions hanckr Bacon
perceived women and nature (Merchd®83). Bacon has been perceived as the
pioneer of the new science based on experimentations. He recommends his
pursuers to perceive natural methods that have been utilized for centuries as
taboos and supdisons (Merchant,1983). On the other hand, Evelyn Fox
Keller, evaluates the science that exploits nature and created by patriarchal way
of thinking, from the perspective of psychology. She claims the fathers of natural
sciences; do not perceive naturgless. She concludes that the nature is an evil
and dangerous woman who must be forced to obey according to those natural
science thinkers (Kelle,995).

The level of the exploitation of women and nature, as Marie Mies states by using
biotechnologies, @ t o i ntegration and exploitation

bodi es. Mi es c¢claims modern sciencebds popul ¢

tend to expose their relation with science as violent and destructive. She
12



continues by saying that they cannot understangr@@and natural phenomenon

by leaving them exist in their own environment, therefore violence and
exploitation are used to ensure the domination over nature and the female body.
Otherwise, man and modern science would not be able to rise and act as the
Amstero of nature and wome2018wi t hout ut.i

2.3.Fighting Against the Subordination Over Women and Nature:

Ecofeminism

In the 1970s, ecology and the women's movemgradually became more
significantin radical movements. These movements are still waiting for solutions
to the problems they underlined, as both sexism and domination over women and
destructive activities on natureccur as the most important problems of the
worl ddés agendathesdjooblems are not solged, they cause for

emergence of new problems such as food crisis.

The development of the ecological perspective in feminism takes place in the late
1970s and early 1980s (Donovan, 1997) .
on male dominated science and the swit:¢
Omal e oriented appr ®a06)Hndl96% eme ®f the mase pt e d
influential ecologists of the time, Rachel Carson, brings up the issue of negative
effects of chemicalise in agriculture on human and environmental health in her

b ooki I6e nt. Aligughi onegobthe most influential ecologists of the time

was a woman, the forming of ecological approach in feminist circles start to
emerge in the early 1970s with a aelof five to ten years, but the main
development occurs in the early 19§0®novan, 1997). Therefore, we can say

that a connection between the environment and feminism was formed in the
1970s.

According to Fran-oi se dOo Emstpdrsomtowse who
the term ecofeminist, the cause of ecological destruction might be the increase in

production and excess popul ati2008)s unde:
13



Stating t hat t he problem stems from t
d 6 E a webpmposes gender related equality and ecological revolution under
womenodés | eadership for the | iberation of
depending on male power. In other words, in order to reshape and formulate

social order, one must start by rganizing the overall patriarchal order, not by

substituting women for male power (Mellor, 1996).

There are various ideas on how ecofeminteveloped For example, according
to Merchant, ecofeminism was firstly developed by Ynestra King in 1976 at the
Vermont Institute of Social Ecology. In contrast, according to Barbara Helland

Cruz and Ariel Salleh, the Ecofeminist movement emerged spontaneously in

various parts of the world inthe mid9 70s ( ¢et i n, 2005, p63).

states, an integrated framewdor the critique on domination of both women
and nature has required an expanfdainist theory that incorporates race, class
and gender analysis. Plumwood claims, if the nature can be perceived from this
framework, the domination would be perceived enocomprehensively
(Plumwood, 2004).

Fran-oise dOoOEaubonne who was a member of
firsty emphasized the concept of ecofeminism in 1974, according to the
generally accepted viegerry,2000). Although the foundation of theebries

was established by Fran-oi sebyKaremubonne,
who is one of the key theorists Ecofeminisi8he explaired the term

ecofeminism to demonstrate a constitutional attitude to the following theses:

i. There are importantinks between the oppression of women and the
oppression of nature;

il. Understanding the status of these ties is compulsory for all kinds of
initiatives the oppression of nature, such as the oppresswonoén;

iii. Feminist theory and practice must antan ecologicgberspective;

iv. Solutions to ecological problems must have a feminist perspective (Warren,

1987)
14
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In 1974, Shelie Colligd s evaluated gender di scri mi
destructi on o n ADifferet Hea\eemand Eadhb this studyy 0

the structures such as class exploitation, ecological destruction and gender
perceived as interlocked and evaluated in the same structure (Collins, 1974).
Rosemary Radford NRewt Wemen adthdwovaEaot h @&
published in 1975jnvites women to unite with social ecological movements.
According to her, in the modern industrial society, women have to understand

that they will not be receiving freedom. Therefore, she brings the ecological
crisis and the wome rrise same noa and arguestthatg e t h e
the feminist movement and the ecological movement must be upite e | ,

2006).

Mer c hédWob then an (1980),astates tieedominance of women and

nature comes from the same thinking system (Cited in Shiva,20182)p

Mer chant cl ai ms t hat t he humanki ndds (
Mother Earth and it has been perceived as raw material in this process.
According to Merchant, this domination is only possible hand in hand with
violence. For example, digging msdrom Mother Earth to extract metals is

one of them. The land was compared to the wicked woman image who hides
treasures for herself and hiding from her children (the sons), and its domination

has been legitimized as a result of the idea of seizureeo$ebrets of nature

(Cited in Shiva2018.

The growing interest on Ecofeminism has enabled many studies to be conducted.
Vandana Shiva, whose work is based on India, did not remain silent about the
Chippo movement in India in 1974, and became drihe most contemporary
Ecofeminists. Shiva underl i nes t hat w
destruction is not only a reaction to the environmental problems. In the
Ecofeminism (2018) that have been eedited with Marie Mies, Shiva
emphasizes that theentral issue of the Ecofeminism is very ancient and that

women always struggled to protect their livelihoods and secure their

communities (Shiva, 2018J.hus, ecofeminism that was ideologically grounded,
15



and itdeals with the relationship between womau @ature. The relationship
between ecology and male dominatioame to bedeeply and intensively

analyzedrom various perspectives (Donovd®97).

2.3.1.The General Hypothesis oEcofeminism

Ecofeminism focuses on the causes of domination by claiming there is a
relationship between domination over women and domination over nature. In
this sense, ichallengesthe maledominated system and the hierarchical and
dualist structure it has formed.sAMies pointed out, to address the unequal
hierarchical structure in the society in general, one has to seek for the origin of
the asymmetric division of labor between men and women. In this sense,
thinking about this hierarchy would bas political and stategic aspect of

w 0 me lbéraion(Mies, 1986).

2.3.1.1. The Existence on HierarchalStructure

There are some perceptions that ecofeminists often limit the idea of hietarchy
mendés hierarchy ov eHoweweo there are differe@ndP at r i ar c hy
more comprehensive views on the emergence of hierarchy among ecofeminist
scholars.Among them, there are Ecofeminists who seek the roots of this
hierarchy in Western dualist way of thinking. For example, Plumwood states that
Western culture has percety the relationship between human and nature as
duality (Plumwood2004). The Western approach to nature tries to solve most of
the problematic aspects of the environmental crisis by excluding humankind.
According to Plumwood, dualism created by the Westemy of thinking,
constitute a unifying and defining contrast such as the concept of husband versus
wife, West versus East, logic against the nature (Plumw2084). In this
dualism, nature is not only about nbaman beings, but it is also the multiple
domains of control and exclusion. In this context, the field defined by the nature
is in fact not a subject. The nature has been defined as the invisible or

background against the mind/logic and cultural achievements. Thus, the
16



domination over nature hagdome normalized where individuase not held
accountable for their actions andherethey caninstrumentalize nature however
they like. As a result, this dominant way of thinking created by Western culture
shaped the concept of nature and legitimizetl kihds of dominations
(Plumwood,2004). Likewise, ecofeminists such as Ortner and Salleh perceive
the causes of domination over the nature in relation to the dualist division that
also led to the birth of the modern patriarchal system of Western saDighe,
1997).

On the other hand, Janet Biehl, whaised comprehensive critiques to
ecofeminism, criticizé ignorance on the developmenttbg scientific thought

and the democtiz ideasthatweredominantly developed by Western cultures in

0 Ret hiErcloif egni ni s(Biehl,P1891). While saéknowledging the
destructive effect of domination on women and nature, Biehl highlights that
ecofeminists should not overl ook the En
liberal democracyBiehl, 1991).

Vandana Shiva aims to point out the distinction between Nawtith in relation

to the analysis of origin of hierarchy. Shiva mentions, concepts of industrial
development in the West naturalize the humankind's dominance over nature,
man's dominanceoverwoan and the Northoés dominance
that Western kind of development might not be applicable for all contexts in the

world. In that sense, she expresses both the insufficient resources and the
impossibility of closing the gap between tbeuntries considered as developed

and underdevelopedh this sense, contradictions and the hypocrite relationship
with the environment should be focused
strikingly describes the nature, all the emotions that people expgerior

sufferings that were caused by the destruction of naiflreseare considered

irrational by the same Westerns dominant wayhafiking. To sum up, it is

relevant to various facades of hierarchy that evolved differently. It is obvious

that ecofemirsts did not consider patriarchy as the only criteria for development

of hierarchy.
17



2.3.1.2 Dualist Mindset

Berktay mentions that nature and women have faced exploitation with similar

tactics and the underlying cause of this systematic eradicitidhe dualist

mindset of the West. Berktay argues that the dual (binary) way of thinking in

the Western philosophies, Jeclassified things as mafemale and goothad;

classified women and nature as oOinferioro
theoy cl assifies men and culture with the Ou

discipline (Berktay, 1996). Particularly in the duality of logic and nature, the

|l ogic has been defined as Osuperiord whil e
0Oinferior6. dmi ntahtiisond uwavleirsnt,hed 6i nferiord h
since Othe super i orcould insttumentalizeshe datter. ( mas cul i n«

However, this dualiswvas notbeen created out of thin ait takes advantage of
existing differences, such as biologicaffelience, and transforms them irdio
basisfor hierarclical dominationPlumwood,2004).

In the history of malelominated science and philosophy; in other words,
throughout the history, the women have been constructed as the other of men,
their freesubjectivity have been denied, have been classified as secondary and
irrational. As a result, women have been positioned as inferior in the hierarchal
structure (Berktay2003).

The devaluation, externalization and instrumentalization of nature flodrishe

starting from the birth of rationalism in Greek culture, which is also the roots of

the Western tradition of philosophy and science (Plumw@@d4). In that

manner , as | mentioned above, the origins
domination were found in enlightened philosophers arguments, such as Plato

and Descartes, who have been perceived as the architects of dualist thought and

the Western patriarchal system. Plato and Descartes, who constitute the basis of

the western patriarchal system wihniis the dominant view of the dualist mindset

which is shown as the cause of the domination of women and nature, are shown.

The society was designed as a result of the structures formed as in opposition
18



and these oppositions play an important role in tstdading the social structure
(Ferry, 2000). This way of thinking, is intertwined with the dominance and
oppression of the oO0inferiors, o6ie the |

animals, and the 2086).ure as a whole (| ze

Plumwood underlines the&lual exploitation of women and nature through
legitimization of Western philosophy (Plumwod04) In this sense, Western
philosophy and technology are formulated on the division between human /
nature, culture / nature, order / chaos, man / womanh del#fe. Nature and
women are defined as exploitable in this dualist structure. Welséesad science

and philosophy should be hold responsible for this process. One of the relevant
points underlying this dualism and the premise of this research is the
confinement of wo.nTaispritate sphehassessed nepatively e 6
with nature, body, emotion and spirituality. With this procesedimensional
public world order was created in which men organized public opinions that
emboded culture, mind, science and logic. In this sense, the ecofeminists
highlighted the increase of environmental problems exponentially in a public
order that does not value women in poliogking processes (Mellor, 1993)

2.4.Strands of Ecofeminist Theory

After the early 1970s, when ecofeminist theory first emerged, different
ecofeminist approaches emerged from the debates especially in the 1980s. One

of the Ecofeminist thinkers Merchant examines ecofeminism in four groups. The

four streams, which are groegh as cultural, social, socialist and liberal
ecofeminism, focus on the development and regulation of the relationship

bet ween the humankind and t hestrandeof ur e (
mainly focus on understandingoots ofthe relationshigbetween women and

nature.

In this thesis, ecofeminist theory will be classified in three degrees, based on the

affinity established between nature and women, rather than the classification
19



used by Merchant. The first classification explains the origins of emamature

with biological deterministic approach. Second one, as the opposite of the first
one, claims that the bond between women and nature is socially constructed.
Finally, the third classification; stands in between of the former distinctions that

arecounter to eachther.

2.4.1.Biological Determinist Fraction: Essentialist or Cultural Ecofeminism

According to cultural or essentialist ecofeminists, women's bond with nature is
based on their psychological and physiological different characteristics from
men. In this fraction, ecofeminists perceive/explain women's affinity to nature
with compassion, entimentality, spirituality, which is perceived as part of
womends <characteristics. I n other words, (o
nature because of their biological characteristics. Cultural or essentialist
ecofeminists who explain affinity between mven and nature on this basis, state
that the female body has biological cyclic structure, and its similarity to nature
that nurtures, protects and bestows life (Plant, 1989). According to this fraction,
ecofeminists argue that there is a spiritual bonevéen the earth and women,
and argue that the earth is like a thinking/experiencing female, and that bond

connects women and tlearth.

According to cultural or essentialist ecofeminists, there were beliefs that elevates
the earth and women in the pr@ndadheistic religions. In these beliefs before the
monotheistic era, the existence of the female creator who gave life to the land
and to the earth, predicted that society, women and nature should be approached
peacefully and fairly. The valuetributed tothe female body had the highest
social values in society (Eisler, 1990). In this sense, thinkers like Collard and
Daly, who advocate the idea of biological determinism, which is a branch of

Cultural Ecofeminism; | ies (2006}t he brain, gert

In monotheistic religions, while women form their societal roles and norms, they

start to get inspired by patriarchal system that emerges in Mesopotamia (Berktay,
20



2003). In this way, while thpatriarchal system strengthened its pliscsociety,
patriarchal system institutionalized to control and exploit female body (in terms
of reproduction and sexuality). At this point, first wave of Ecofeminism, which
was highly referenced to the monotheistic-plgious period, explains the order

of patriachal religions as the gods created everything on earth only for
humanity. According to the belief in monotheistic religions, humans and
especially men are on the top of every living creatar¢he Earth and it is based

on the myth of creatioby God in tle heavens. Many of theseyths, depicts

earth as server of the humanity. In most of these myths, women and nature
appear chaotic, incomprehensible and dangertiuss imperative that men
interfere with these incomprehensible beings; and in patriarchabthwistic
religions, AMen overruling the women al
patterns (Spretnak993,p.271-272).

According to Ruether, one of the cultural ecofeminists, the source of the
ecological crisis is the monotheistic religions that oaggnfrom Babylonian,

Jewish and Greek cultures. It is important to examine these beliefs (Ruether,
1992). Because, these cultures form the basis of Western society, and this
foundation forms the rest of the world with imperialist colonialism and neo
colonialism. Ruether underlines the solution for the ecological crisis that caused

by this Western culture, a new spirituality should be created. It should be based
primarily on the preChristian tradition and the earth goddess Gaia. However,
bringingafemalegd may not solve the problem i n:
highlights that believing in the divinity within ourselves is one of the most

important part of the solution (Rueth@@®).

The history of the culture in feminism can be traced back to thel@ihl

century. Advocates of the theory of cultural feminism continue to accept the
view of liberalf e mi ni smés views on equal -rights
development, also emphasizing the irrational, intuitive and often collective
aspects of life. The also suggested a world that emphasized collective

understanding, emotional bonds, and the concept of an organic, holistic life
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( 1 z 20L6).In this context, according to these cultural feminists, the aim of
domination over nature, which is originatedrfr Western male culture, is the
main reason for the exploitation of women and nature (Donovan, 199hat
sense, we can claim cultural feminists, like cultural ecofeminists, oppose the

Western science and worldview that dominates both nature/amen.

To summarize above mentioned issues, the first fraction in Ecofeminism reasons
affinity between women and nature through psychological and biological
characteristics It also suggests the way to prevent the destruction of nature can be

found in the integration of women with it, in a world where feminine vatises

One of the greatest criticisms that essentialist or cultural ecofeminism faced was
because of its biological deterministic perception on the affinity between women
and nature. fie idea that women are biologically affiliated to nature reinforces
women's gender roles. The idea that women are more compassionate and being
caregivers confines women to the gender roles attributed to them. According to
Plumwood, women should not be peived asiangel s in the ecosys:!
(Plumwood,2004). Because according to Bookchin, there is no homogeneous
category of women. In this sense, defending the category of compassionate,
innocent women and its values poses a problem for ecofeminism (Bookchin,
2013). Moreover, cultural ecofeminists’ biocentric way of thinking brings
paradoxical, essentialist and fatalist or worspecific mysterious acceptance of
power. This biocentric or biological deterministic approach has been harshly
rejected and criticizé by Firestone, Echols and Biehls (Plumwo@f04).
Because, according to them, such an ecofeminist argument helps women to be
pl aced out si de 2006).In sharl, Culturad EcOfénmunists are
criticized for overemphasizing women and women's \staracteristics. At

this point, the Materialist or Socialist Ecofeminists who construct the
relationship between women and nature through social mechanisms and

capitalism step into theiscussion.
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2.4.2.Patriarchal Affinity Between Women and the Mture: Materialist or

Socialist Ecofeminism

Unlike cultural or essentialist ecofeministsher ecofeministio not perceivéhe
relationship between women and nature in therms of biological and
psychological characteristics of women. Téeofeministstrongly oppose this

idea of biological determinism aridey criticized ecofeministof thefirst strand

for appropriating gender roles and their excessive emphasis on women's
spirituality. Ecofeminists in the secorsfrand asses the reasons for affinity
be¢ ween women and natur e, with historiec
2005). Socialist omaterialist ecofeminists do ndtold that the cause of the
affinity between women and nature originates from a spiritafdiral
relationship. On the contrary, thargue that the core of this relationship is the
capitalist production relations and the social institutions that provide the

continuity of suppression and exploitation culture on womemande.

According to Biehl, the first fraction of ecofeminisgiorifies the Neolithic era,
causing a blockage in terms of scientific observation on nature; it prevents us
from understanding nature through reasoning and science. According to Biehl,
Ecofeminism restricts women in the passive positions. While the Viase
fraction glorifies the myths of the goddesses, abundantly referring to early
Neolithic period, women get stuck in irrational positions (Bié@91).

In this fraction, Plummer claims by focusing on the dualist logic of the West,
that perceiving theelationship between human and nature as dualistic might
have many consequences. The analysis of Logic / Nature, | / Other, Private /
Public, Reason / Emotion, Universal / Local leads to an instrumentalized the
nature. This dualism of the creation and aswn of the logical structure of the
Other constitutes the base of modernity in relation to logic. The mindset in the
Western tradition perceives nature as a woman or a material. (Plum2@ggat),
Similarly, Ynesta King also claims the causes of ecologarais and the

domination of nature and woman, is closely related to false dichotomies such as
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logic/emotion, universal/local, self/ other, private/public. As a result of these
dichotomies, the systematic humiliation of the working class, people of color,
women and nature is enabl ed. I n particul ar,

over women (King, 1990).

According to the Socialist Ecofeminists, patriarchy and capitalism use similar

forms of exploitation on womenn fact, many socialist ecofeministsefer to

patriarchy and capitalism as the single system (Der2@]13). Socialist
Ecofeminists, add soci al and biological re
concept of production. Thus, they explain how capitalism and patriarchy
collaborate on exploitaton f womends | abour and nature thr
delegitimization and subordinationln this sense, women andature are

affiliated because they both suffeirom the same things. They haleen

exploited by the same party, which are patriardhatitutions of the male

dominated system (Barrg007). One of the earliest theorists on capitalism and

women's exploitation, Engels explains that in order for a better understanding on

the dominance of women by men and the oppression of women bylisap&a

he state that; the first class conflict that manifests itself in history coincides with

the development of the irreconcilable opposition between man and woman in the

marriage of husband and wife, and the first class oppression coincides with the

oppression of the female sex by the male sex (Engels, 1992).

MCdowell underlines that capitalism amtriarchy are systems that support

each other drawing attention to the role of capital in the naturalization of

women's labor. For the sake of profit, materials are supplied in the cheapest

and most brutal way. Thiprocess causes destructiof nature while

mi ni mali zing womendés | abor indirectly by e
spheres (Mcdowelll 986 ) . On t he other hand, in Sall eho
problematizes the context of nature and capital, and explains the exploitation of

women 0 s | abor as foll ows. According to her ,
transnational hegemonic operations increase the exploitation of women and

nature. But neither capitalism is the sole source of exploitation, nor capitalism
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exploits only men (Salleh, 1997%alleh links the patriarchal system with the

capitalistsystem.

In short, socialist ecofeminists; criticize economic theories that ignores gendered
division of labour, aim to step out of biological deterministic categorization of
women, highlighttheteevance of womendés | abour i
patriarchal market conditions anebrk for changein policies both in domestic

and public spheresEcofeministsweremostly criticized for focusing only on
gender. Second criticism  was theirfocus on economic conditions while

moving away from ecological and femintsincerns.

2.4.3.The Destabilization of the Affinity Between Women andhe Nature

In the firststrandof ecofeminism, thaffinity between women and nature based
on theirpsychological and psychological different characteristics from men. In
opposition to that, materialist or socialist ecofeminism claims that the affinity
between nature and women originates from the relations of material productions.
There is also a thirdrandwhere ecofeminists do not seek to protect and return
to the feminine valueaffiliated to nature(Like what the cultural ecofeminists
aimed) instead they try toreveal the historical, economa and political
mechanisms that make women more ati#thto naturdlike what thesocialist
ecofeminists aimed

The gap between the two main approaches of ecofeminism was reconciled by
ecofeminists such as Mellarhich led tothe thirdstrandof Ecofeminism( ¢ et i n,
2005). According to Mellor, patriarchalivision of labor gives women the

responsibility of reproduction for human existenicethis division of labor, the

roles of women and men vary according to race, class, and even culture.
However, what is relevant here is that women have created a common
experience in this di vision of |l abor .
regarded as unpaid/domestic labor, does not only have to be done by women,

men can al so take p a&016).Mellarclainhset moulfl beCi t e d
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beneficial for the soety to assign these labors to both sexes. This is where the

third fraction of ecofeminist theory emergésccording to Mellor, there is no

instinctual or mystical impulses within women that forces them to take
responsibility on Ahgalsodnentianglthaj wolmengive However ,
life and tend to nurture. Biolagal differences argeal but not invariable.

Women give birth, but they do so in very different social circumstances, with

di fferent attitudes and consequences (cited

the convergence of women and nature has bkered.

On the otherhand, the third fraction of ecofeminism which emphasizes the

stabilization of the difference between nature and women is more controversial

than natural features or so@gonomic conditions. They focus more on the

textual and discursive aspects. In thiacfion, the borders of the patriarchal

system become blurred; any kind of identification and identity politics tried to be

abandoned. Irony, performance, repetition, and parody are often referred way of

doing politics. It avoids defining women and natase specific beings (Demir,

2013). In other words, the distinction between the nature and woman becomes

blurred; there is no categorical distinction and distinction becomes incarnate. For

example, Rosi Braidotti states that the internal system of patriasocbigties is

organized in different hierarchical functions. Here, the male is associated with

uni versality and becomes the fdabstract ma s
women are perceived as fAthe second sex0 sim
( ¢ \,t1996). This thinker, who may be involved in the third fraction of

ecofeminism, claims that the price paid by women, is becoming excessively

causes the loss of their subjectivity and imprisonment within determined gender

roles (Braidotti,1996).

Apostsst ructural i st socialist feminist, Donna
be given as an example in this sefmethe third fraction of ecofeminisnwhat

she referred to aSyborg; a cybernetic organism, a hybrid machine or organism

should be evaluated asthathe result of the creation of social reality and the

result of fiction (Haraway, 2010). Haraway, through this ironic myth, opposes
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the dichotomy between nature and cul tur
starting @2015).nlt beconeevien impossible to detect women's
experiencen this system. In the higtech culture, everything became closely
related to the economy of code, control and communication. In this sense, the
biological is converted to the cryptologic. Human and other divtimngs, the

body and other inorganic materials are intertwined. In this sense, Haraway
constantly criticizes feminists either because they construct a revolutionary
subject from the perspective of domination hierarchies or because they keep
wandering arond the same fixed Western epistemological concepts of female
nature affinity. Thus, she stands against cultural ecofeminists in the first fraction
and oppose their Gdiahat struggles with the patriarchal system. In fact, she
mentions very clearly thathe would rather be a cyborg than a goddess
(Haraway, 2010). In this sense, she proposes us to put categories and
dichotomies aside, and focus on the cybernetic world (Haraway, 20%Q). A
result, cyborg theory blurs all categorical distinctions, espedladiypne between
nature and culture (Kull, 2001).

2.5.Conclusion

Ecofeminists generally perceive environmental problems as women's problems

and womends being sacrificed. Patriarch
and women and dominates bothtleém. Consequently, the dual exploitation of
women and nature by patriarchy is the
2015).

One of the main reasons for the destruction is based on the dualist structure and
way of thinking that was rooted in Western brations. According to this way

of thinking, in the duality of body and mind; the mind should be identified
with the man and the women should be identified with nature. In the 17th
century, the mainstream naturalist philosophers, equalized ddmoaly and the

% Gaia means the ancestral mother of all lif€eek mythology
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nature, that legitimized subordination and restrain on both of thHens

impossible not to see how this transformation has caused catastiagdnes

Cultural ecofeminists argue that teeisting relationship between women and
nature exiss both on a biological and cultural basis. On the other hand,
materialist ecofeminists claim that this relationship is solely on the sociological
aspect. Howeverthe common point of both views would be devaluation and
instrumentalization of women and oeg¢ that causes their domination. Socialists
and social ecofeminists emphasize the need to fight against patriarchy, religion
and capitalism for this. Cultural ecofeminists claim that domination can only end
with womenos return tdmg to the third fracioe ence/ sel f .
between these two, the bond/affinity between woman and nature becomes

ambiguous anehcorporeal.

This chapter underlined the theoretical framework of the thesfwoltded a
theoretical discussion about the relationship betweemen and nature.
Regarding the connection between nature and wofr@n the ecofeminist
perspectivethe next chapter will beelaborate on the transmissiontadditional
knowledge by womenin terms of biodiversity and sustainability of natural

resources
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CHAPTER 3

WOMENOGS TRADI TI ONAL KNOWLEDGE

3.1.Introduction

There is strong evidence that the world's climate is changing rapidly (Collings,
2009). Increased temperatures, sea level elevations, changing precipitation
patterns and more frequent and severe extreme weather events are expected to
have a major negative impact on key determinants of human health, including
clean air and water, adequdt®d and shelter. Moreover, even though women

who have unique knowledge and skills that can help make rdsponse to

climate change more effective amstistainabléHabtezion,2013, pl). They are

more vulnerable in this scenario because of their secormasiyion (Acar,

2009). In this context, this chapter aims to highlight the discussion about the
traditional knowl edge based on womenods

and sustainability.

Feminist movement and feminist academic studies have shown that women have

been historically exploited by the patriarchal ways of thinking. Moreover, as
mentioned in the previous chapter, ecof
nat ur eds aexnertwmedtvithtsame ideas. In this sense, ecofeminist
research had to criticize the préominantly patriarchy and positive sciences
paradigms mainly positivism.According to the ecofeminist methodology,

positivist scientific understanding makes womemd nature and their
contributions invisible. They were also full of prejudices with the generalizations

while conceptualizing theories that were not necessarily inclusive of women
(Shiva,2018). Patriarchl ways of thinkingalsocontributel to the invisbility of

the traditional knowledge practices compatible with the natdreh women
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have developed overtheyears Thi s | ed to subordination of

to male dominant knowledge production.

In this chapter, | would like toreview the discus&in about knowledge,
particularly traditional knowl edge regardin
val ue of the traditional knowl edge in term
womends value and experiences has been wunde
invisible. Moreover, this chapter shows that traditional knowledge of women has

been protecting the environment in terms of suitability of natural resources and

biodiversity. By doing this, first of althis chapter provides an elaboratwithe

term of traditonal knowledge and itsignificance in terms of womed s

knowl edge. Then | wi || f oc u sparticalanly womends ec

i ndi g e n o urgadiogagrioufiuse,anehvironment.

3.2.The Concept of Traditional Knowledge

Traditional knowledge that | would like to point out here, at its core, contains
knowledge, experience and applications of local and indigenous communities in
rural areas. Almost%20 of the world contains 370 million indigenous people
that have cultural bonds with th@aces they inhabit (UNESCO, 2016a). To

articul ate more on ot lweascared e mteda fb yi iMad it §gerea!t

Indigenous communities, peoples and nations are those which, having a
historical continuity with prénvasion and precolonial societies that developed

on their territories, consider themselves distinct from other sectors of the
societies now prevailing on those territories, or parts of them. They form at
present non dominant sectors of society and are determined to preserve,

dewelop and transmit to future generations their ancestral territories, and their

ethnic identity, as the basis of their continued existence as peoples, in
accordance with their own cultural patterns, social institutions and legal system
(‘as cited in DESA,Z®, p4).

For centuries, i ndigenous peopleds knowl edg
because they were belittled by Western perception (Ma&fii/). However,
from many aspects, reliability of traditional knowledge is accepted, especially in
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terms ofecology, biodiversity and environmental conservation, land and natural
resources management, health and education. As a result, the contribution of
traditional knowledge in the conservation of environment has been accepted and

supported in the last yeaBdrkes Coldingand Folke2000).

Traditional knowledgeoften shows itself as the knowledge and experience of
indigenous people living in the rural areas and as a way to decrease the effect of
the ecologicabasedcrisis in the world for the last couplef gears. The
advocacies in those areas tend to gain their autonomy day by day. For example,
International Congress and Convention Association (ICCA) started to call out for
protection of indigenous and local areas and to ground knowledge production on
their traditional knowledge. As a result of the advocacy on traditional
knowledge, the International Congress and Convention Association started to
focus on the issue in the last decades (Am, 2019). According the leaflet from
Convention on Biological Diversitytraditional knowledge, innovation and
practices has been explained briefly:

Traditional knowledge refers to the knowledge, innovations and practices of
indigenous and local communities around the world. Developed from
experience gained over the cemdsr and adapted to the local culture and
environment, traditional knowledge is transmitted orally from generation to
generation. It tends to be collectively owned and takes the form of stories,
songs, folklore, proverbs, cultural values, beliefs, rituatsnmunity laws, local
language, and agricultural practices, including the development of plant species
and animal breeds. Traditional knowledge is mainly of a practical nature,
particularly in such fields as agriculture, fisheries, health, horticultured an
forestry(fiTraditional Knowledgé, 2010).

In short, traditional knowledge gives practical information that allows us to have
formation about how to manage environment with particular areas such as;
agriculture, gardening, harvesting. Moreover, traditional information systems are
dynamic, continuosly new information are added. These systems internalize the
information, and modify them depending on the context. That process enables
them to have more endurance against modification of communities. (Am, 2019)

The information that the traditional knowlige has internalized and modified
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depending on the setting enabled it to work in the compatibility with the

ecosystem for centuries.

The debates on necessity of traditional, local or indigenous knowledge generally
form around their potential of sustainktlyi and innovativeness (Ludwignd
Macnaghten, 2019). This traditional information system can support the complex
structure of modern life, especially in terms of management of the forest,
mountain and arid ecosystems (WCHEDg7). Moreover, traditionalrtowledge
systems might provide information on sustainable agriculture, and climate

change.

As diminishing biological diversity and the disappearing traditional knowledge

are becoming main concerns of our todayods
destructon are two main topics that are affected by industrial production forms.

In this sense, the fact that the traditional knowledge can affect the climate change

and sustainable development that modern societies have faced and might enable
sustainable agriculte to provide the indigenous and local communities gained

acceptance. Following this thread, next | will discuss the contribution of the

traditional knowledge to ecosystem and agriculture.

Traditional knowledge is important source for the conversatiobiaiversity

and sustainability. Biodiversity is very important because the most of it comes

from indigenous communi t (Berke$Coldlipgarmi al t y on
Folke, 2000).While traditional knowledge maintains food safety and sources of

income for millions of people, at the same time, it becomes a source for both

traditional and modern medicine (UNEP, 2003). The relationship between the

relevance of the traditional knowledge and sustainability is also important.

Traditional knowledge is vitalor the sustainable natural resources such as the

forests, water and overall for all ecosystems in the world (eri2015). As the

indigenous communities have broad information about the region they inhabited

, and this serves for protecting ability asustainability of natural resources. The
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significant contribution of traditional knowledge to sustainable development and
biological diversity has been briefly explained in the leaflet from Convention on

Biological Diversity:

Traditional knowledge cammake a significant contribution to sustainable
development. Most indigenous and local communities are situated in areas
where the vast maj ority of t he worl do:c
them have cultivated and used biological diversity in aasngble way for
thousands of years. Some of their practices have been proven to enhance and
promote biodiversity at the local level and aid in maintaining healthy
ecosystems. However, the contribution of indigenous and local communities to
the conservatio and sustainable use of biological diversity goes far beyond
their role as natural resource managers. Their skills and techniques provide
valuable information to the global community and a useful model for
biodiversity policies. Furthermore, as -@ite @mmunities with extensive
knowledge of local environments, indigenous and local communities are most
directly involved with conservation and sustainable u@@raditional
Knowledge, 2010).

In fact, the potential contribution of traditional knowledge wilopkotect the

diversity by their strength of modifications on social and ecological systems and
worl dés ever changing nature. Throughou
applications and experiences that have been developed by local communities

who lived in harmony with the ecosystem dynamics, have protected the

bi ol ogi cal di versity and secur ed t he
Baggethun,Corbera,&Rey€3a r ¢ 20E3). On the other hand, traditional
knowledge is not only crucial for indigenous individuaho use that
information in daily life. Modern industry and agriculture also may need
traditional agriculture. For example, some medicines or cosmetic products that

are being used widely in everyday lives, consist of traditional knowledge that

have been mvided by traditional methoddi{raditional Knowledge, 2010).

Therefore, traditional knowledge provides sources of income for some groups.

The only reason that Traditional Knowledge has survived to this day is that this
information has been transmittediin generation to generatian.that sense, As

Claude LewStrauus points out, the traditional knowledge that has been in
danger of disappearing for the last 30 years must be preserved (Retif)i,
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3.2.1.How Traditional Knowledge Survives

Traditional knowledge represents knowledge experience and applications in
communities in rural areas. In order to kee
have been transferred it venrea)lThey t hr oughot
verbal transmissions thate being transmitted as historical narratives or legends,

shapes traditional knowledge forms that can carry and reinforce other

information as well (Vansind,985). Ths information are constantly confirmed

and repeated by the most knowledgeable and yntstl oldest female member

of the community (Brucha014). Cultural Transmission

The process of acquisition of behaviors, attitudes or technologies through
imprinting, condoning, imitation, active teaching and learning, or combinations
of thesgCavalli-Sforza and Feldman, Chen, 1982,9).

Behaviors, technological formations and perception of the world in the
community would affect the diffusion in this way of processes of the knowledge
(Hewlett, Cavalli-Sforza, 1986). Cultural transmissiongenerallyhappensfrom
parents to children but at the same time it can be -geéeerational
(Boesch,Tomasello, 1998).

3.2.2. Cultural Transmission & the Old Women in the PRocess of

Transmission

Many research show that women have great role in the process of transmission
of traditional knowledge (Am2019). According to those research, all over the
world, women are the main collectors of plants or indigenous foods. For
example, according to the resgarwhich was conducted in Mexico on
mushroom collectors; the main mushroom collectors are wd@ejel, Terrazo

and Vel 8zquez, 2012).

This research shows how women own traditional knowledge and how they
combine it with their experiences and cultures:
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They combine this information with their own cultukslckground as well as

external knowledge to improve their subsistence. By doing so, they not only
possess local mycological knowledge but also actively influgscevolution

and transmissionOrijel, Ter r azo and Vel 8zquez, 2012) .

I n many soci et i elswomeancaraéaingin ehargeofovitabahd y
social necessitie®ldwo menés | i felong infor mal l ear
the fields such as food, medicine and nutritional security. Vdtdeeople share

their experiences, they also guarantee the sustainability of cultural knowledge
transmission (Canata@,0 0 8 ) . Especially ol d womenos
described as 60l i ving encycl opedi asdéb
(SinghRallen and Padung?013). Those women in indigenous societies are

known as transmitters of indigenous cultures and traditional knowledge about
biodiversity to the next generationghose old women know how to protect and

direct the sources of biodiversit{Berkes and Turner2006). For example,

generally, women in rural areas have more knowledge on medical plant, because
they have more responsible about taking care of their family health status than

men (Howard, 2003).

Ol d women i n indi genous communitieso
agriculture and ecfriendly traditional knowledge and transmit them to the next
generations(Singh, Rallen and Padung, 2013). traditional rural areas this

happens orally as well asrtough physi cal contacts (H
transmissions one can perceive the elements of social consciousness and
elements that support feelings of unity. Having the common history also means

having similar mind sets and identities.

3.3.The Role ofWomen in Transmission of Traditional Knowledge

As mentioned, women have important role in the cultural transmission of the
traditional knowledge (Am, 2019). In many societies, women are seeing as
gatekeepers of traditional knowledge linked to the agdtioell and environment

resources (Howard,2003). In particularly, women in the rural areas are tend to be
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more linked with traditional knowledge. An example, according to Mies, for

many cases womend6s relationship with nature
roles, it can be equally explained by bodily relations throughout history such as;

menstruation cycles, pregnancy, giving birth and so forth. Those aspects on
experience and womenb6s knowledge on the soi
might be enabling nte commonalities between women and nature in terms of

fertility of the world (Mies,2018)

Furthermore, feminist studies have shown that even though women are

responsible for finding and sustainability of natural sources, they cannot

participate indecision makings, access and direction of soungkeddenVerma

and Sharmaz2014). But on the other hand, there are many research show that if

womenods traditional knowl edge could be reco
contribution to the world. For exampléloward, claims that Convention on

Bi ol ogi cal Diversity goals can be achieved i

be consider:

Only by giving serious attention to womenos
respect to local plant biodiversity can twothé major goals of the Convention

on Biological Diversity be met: the sustainable use of its components, and fair

and equitable sharing of the benefits from its (deward,2003p.112).

Also according to FAO:

If women in agriculture would have tlsame amount of land and same access
to productive resources as men, they could increase yields on their farms by 20
30 percent and the production gains of this magnitude could reduce the number
of hungry people in thevorld by 12 17 percent(FAO,2011,p.5).

As hearth of world focus on the debates of biodiversity and suitability of natural
resources, women knowledge of tradition should be in every stage of production,

development and management of natural resources.

Traditional Ecological Knowledge (TEHK$ the term utilized for the knowledge
kept by indigenous people for yeansd whichhave been transmitted through the
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generations (Menzies, 2006). TEK requires the alliance between society and
nature. As a result of this alliance, local communities hesesl the knowledge
which comes throughout centuries that has the direct connection with nature
(Joyal, 1996). This system of knowledge composes the traditional agriculture
knowledge and spiritual, and cultural manners. According to Bombay,

Ecologicaltraditional knowledge:

A body of information about the interconnected elements of the natural
environment which traditional Indigenous people have been taught, from
generation to generation, to respect and give thanks(Bmmbay,1996 in
Menzies, ).

Therefore, this body of information is growing with the accumulation of
knowledge for centuries. This accumulative information has been transmitted to
other generations by cultural transmiss{Berkes, Colding and Folk000).In
contrast to Industriahgriculture production, Traditional Ecological Knowledge

is based on cumulative and leteym growing body of knowledge that is coming
from over many generations (Menzi@606). TEK also offers brief information
about the territory and the community whishived together for many years. It
contains long histories which refers many sets of knowledge in local
communities. Those kinds of knowledge that have reached today also have a
dynamic in nature. This dynamism might also contain experiences of uskers a
transmitters of knowledge (Menzies, 2006).

Ecol ogi cal traditional knowl edgeds pro
attributed to women (Howard, 2003). The
traditional daily routines such as providing food needsheffamily and so on
(Montanariand Bergh, 2019). Other explanation provided by Mies that equates
womends bodiesbdé with planet earth on be
2018). Because of their traditiongénderroles, womentend to havea distinct
relationshipwith the natureandmor e occupi ed with natur al
storage and transmission to other generations (Howard, 2003). For example, in

Argentina, a study conducted on Pilcaniyeu community shows that women are

37



main collectos of local plants and intergenerational transmitters of traditional

knowledge (Eyssartier, LademdLozada, 2008). Another research in Mexico on

mushroom collectors of gender roles shows that in many regions of the world

women are often the main collectoof mushrooms. This is also the case for

plant gathering and organizing; women have been recognized as custodians of

agrcbi odi versity over much of the world (Orij
Another case study (Pilgrim, Smith& Pretty, 2007) focuses ecological
traditional knowl edge highlight gender s ef"
this study, hi ghlights both men and womenos
to take part in breeding because of their gender. This highlights traditional

ecological knowledge on breeding is gteminantly male knowledge. On the

other hand, one can claim that because of their gender roles as caregivers,

women may have expanded their knowledge on ecology. For example, if women

need to take care of sick or gddople, they need to trust their own knowledge on

local curative plants and utilize them. Women and men, who have similar

traditional knowledge, seem to become experts on different fields (Pilgrim,
SmithandPretty,2007).

Women having knowledge on plarttsat have been collected in terms of their

nutritional characteristics or safety puts them in crucial positions in societies

(Am, 2019) . They become involved in many c¢com
issues. In sum, previous research indicate that women wcoth@itraditional

ecological knowledge and function as managers and collectors of the natural

sources all over thavorld. Womendés knowl edge and experienc
ignored in predominantly in patriarchal systems; causes them to be perceived in

lower statuses, whereas, one of the most important inventions of the humankind

for two centuries,; agriculture is perceivedias enrvt i on o (Shivao me n 0

2014). Some narrations explain the accidental nature of the first start of

agriculture.lIt is claimedthat it started when a woman first tripped and dropped

the seeds she collected, and realized how new plants grew there inawantpl

years in the fertility of Mesopotamia (AysB015). According to the most of

these myths, invention of agriculture serves for higher status of women. With
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this invention, humankind started to dominate the nature. In that sense, women
started to co#ict plants and fruits while at the same time learned how to plant
them. In short, in Neolithic Age, gendered divisions of labour have been already
set up : men tame or hunt animals, while women focus on nature, plants and
agricul t urr2@9).(TNestartdot plaatimy might be perceived as first
productions in society .Women did not only consume the nature rather they
contributed to production ( Mie2018).

In line with theseexplanation feminist thinkers, such as Sandra Harding and

Evelyn Fox Kelle, arguel that animal husbandry, hunt animals or potteaye

i nvented by womends expemicatnactenederni n t he
scienceacceptedhe inventioocameouby mendés experiences (1}
Sandra Harding is one of the authevBo criticized the traditional aspects of

different types of feminism in their handling of women's experience. Harding
argues that O6womendés contributiond into

miss approached by some gender theories only by looking

In abolition and temperance struggl es,
called hunter cultures, in the work of significant literary circiesiarding,
1986, p30).
According to her, the first feature of
expg i ences into the existing traditiona

Since the perspective of the bourgeois men is misleading, the feminist method
mu st base itdés on womends experiences

perspective, thisthesisisfotus g on womenb6és experiences.

In many parts of the world, women utilize their knowledge on traditional

agriculture systems to supply food for their families and create sources of
income. Agriculture as the main source of income for 135 different societies,
%79 of the enable plant species are collected by women according to farming
and hunting statistics (Barry and Schlegel, 1982). Women continue to use their

knowledge on plants and collecting in various fields in life. This knowledge
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affects their status irsociety as well. For example, in Great Lakes region
between USA and Canada which was owned by indigenous people, a specie of
feral rice had been planted before the area kept by white people (Vennum,
1988).After the start of colonialism and this rice becmgma consumer product

and had value in the market; indigenous women were swept a side in production
(Vennum,1988).

Women having the traditional agriculture knowledge enabled their tribe to

survive for centuries and have lifted their status in ther mmu ni t vy . Wo menos
agricultural knowledge directly affects culinary habits. Although the decision

making might be associated with men, women are perceived as gatekeepers of

food flow (Howard, 2003). Howard mentions how culinary traditional

knowledge haveden transmitted through generations, and highlighting its flow

as mother to daughter(s) (Howard, 2003). Throughout the history, women tend to

have a lot of traditional knowledge about plants and agriculture Howard

explains, highlighting that one should gamehend this wisdom:

Understanding womends influence on plant bi
ability to conserve plant genetic resources, especially those plants that are
useful to humangHoward,2003,p.2).

Womends expertise anngropntl enre¢dsversitycaswetl,.s a r el ev
Shiva, highlights the guidance and expertise of women for preparation and

production of nutritional plants; preparation of seeds, protection and storage of

seeds for the following years, following the weather foreaasplantation are

womends responsibility since they have the
planting requires knowledge on climate and weather and enrichment on soil and

seeds. Additionally, planting requires follow up on provision on sufficiency of

water and the right time to harvest. Knowledge on storage and breeding is

efficient as well. According to Shiva , women are gatekeepers of seeds for a long

time; thus, they have come to know all of those formations ( Shiva,.2019)
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34Womeno6s KrBasedoa Nagusl Source®rotection

341Womends Tr adi t iBaseddn Sustairabilitye d g e
Development

Women who inhabit in rural areas, become the protectors (gatekeepers) of
biodiversity and because of that, they cover a relevant groudewaiopment of
ecological sustainability, protection and production (Shiva, 1992). Sustainability
Development has become issue after 1987, with dtaimd Report and has
defined in many ways. According the Repstistainable development

Development it meets the needs of the present without compromising the
ability of future generations to meet their own ne@tsindtland, 1999).

For centuries, women and indigenous people have been producing and
transferring the information of economic, cultural amyironmental issues with

the relationship of natural resources. They aim to manage this in dnesay
manner for its sustainability. In the process they use flexible and cost effective
methods. At the end they have variety of products. The methegisesmbraced

both protect the diversity of indigenous individuals and the world, while at the

same time enabling food security (Nakashima, 2012).

In the indigenous communities, women mostly take part in food security and
management of sources. For exampheligenous women are %70 responsible

for picking up the first seed species, storage/protection of these seeds, collection
and processing of the product in cultivation processes. (E0h#) According to

the previous researctvas conducted in Laos in Ina in Asia, women are
perceived to have deep knowledge on seeds, crops and plants in the process of
agriculture. Since women transmit their knowledge to the younger generations,
their importance on protection of biodiversityghlighted constantly (Erni,
2014).
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342Womends Tr adi t iBasedohBioHiversityl e d g e

Biodiversity in the world is constantly decreasing; humankind is fed on only

with 12 species of plants (Shiva, 2018
biodiversity, highlights the el evance of | ocal far mer so
knowledge. As mentioned, women in rural areas, generally take part in collecting

plants, farming and storing the seeds. Thus, despite the climate change and
decrease of biodiversity, women are able tal fadternatives to the existing

sources (Mcintyre2009).

) .

and

It has been clearly stated in the internat.

knowledge protects and sustains biodiversity.

The relevance of rural women in the reproductive and productiterspof
agriculture, their knowledge of the value and use of local plant and animal
resources for nutrition and their role in preserving aghiodiversity has been
highlighted and appreciated in many international documents GEDAW
Article 14, Agenda ®, Rio+20 and Agenda 2030 (UN 1979; 1992; 2012; 2015)
(OedtWieser, 2017, 811).

Also, Berkes explains:

Much of the worl dodéos biodiversity has been i

societies of hunters and gatherers, herders, fishamgsiculturists, for a great
many generationfBerkes Folke and Gadgill9%, p.281).

Thanks to indigenous peoplebs efforts on

about biodiversity. Convention on Biological Diversity has also accepted that

The international community has recognized the close and traditional
dependence of many indigenous and local communities on biological resources,
notably in the preamble to the Convention on Biological Diversity. There is also
a broad recognition of the conbtion that traditional knowledge can make to
both the conservation and the sustainable use of biological diversity, two
fundamental objectives of the Conventjdfiraditional Knowledge, 2010)
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Patriarchal perception/ wordew centers male oriented ways of thinking for all
values. In that sense, there is almost no room for diversity, instead lets hierarchy
to take over (Shiva, 2018). In that sense, this system does not accept biodiversity.
Thus destruction of diversity and creation of monocultures are perceived
required for capitalist patriarchfhe marginalization of women and destruction

of natural biediversity goes hand in hand/parallel. According to Shiva, the
reasos of diminishinginbiodi ver sity and worl dés becon
uni f or med, homogeneous; del egi timizati oo
considered as results of patriarchal improvement (Shiva, 2018). Results of this
process can be perceived in many fields of life. Feangle, constantly
changing culinary habits/patterns threatens biodiversity and agricultural
traditional knowledge of women. A research on food plant gathering in Italy,
women can cook healthy soups with their traditional knowledge on agriculture
that enakes them to track 50 different wild plants (Pierdt®99). This research

that has been conducted in 1999 might have lost its relevance. Traditional
knowledge might have disappeared causing decrease in biodiversity. Another
research t hat habauih bni lgddivessity &l nagricudtigal
formation, has been conducted in Mexico focusing on Maya
community/civilization (Greenbergnd Howard,2003). Mayan people, while
migrating from their native land Yutacan, carried their seeds and plants with
them umer harsh conditions to protect their cultural and culinary diversity. They
planted these seed in their new habitations in Mexico, protecting their own local

seeds and culinatyaditions.

Instead of homogeneous, uniformed industry and its products, wbemen

meet in fields, forests, or arid areas in diversity they combine feminist and
ecological politics (Shiva, 2018).According to Shiva, women having ecological
knowledge might be perceived as the core/origin of feminist and ecological
politics. Sheclamm, womends exclusion from patri a
by their focus on diversity. Because atigersity means women hold wisdom in

their hands (Shiva, 2018).
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Indigenous people who inhabthe most vulnerable ecosystems would be

affected the most by the climate change and decrease of biodiversity (Magni,

2017). Especially, we can assume the negative effect on women who contribute

to ecosystems with their knowledge and experiences. Despgie fitsthand

knowledge on traditional forms, women as populations tend to become more

affected by ecological crisis, destruction of the environment in general (Acar,

2009) . This might be related to womends gen
labor in the society.

I n indigenous societiesd women are connecte
to sustain their lives. Thus destruction/corruption in natural resources

immoderately affects women and appears as victims of this précesssearch

shows,the destruction of ecosystem in certain areas afteto mendés and | oc al
communityodés daily pr aaodVergee 20108.dArdfactr i t ual s (K
certain studies show that ecological destruction does not only affect daily lives

but also affect even thdiri f e . Eric Neumar 6s research that
countries illuminates that in all of those countries, women have higher mortality

rates compare to men in natural disasters caused by climate change. The research

highlights how existing inequalitiesetermine mortality rates in natural disasters

(Neumayerand Plumper2007). According to UN, draughts, floods and heats,

shorten womendés aver age 2018). Bathtbecause omor e t han
their positions as victims, and being containers of harnusnitraditional

knowledge, women tend to cover a central position in relation to ecological

disasters. Women, who have the sustainable life experiences, especially in rural

areas, also have environmental and local knowledge. Women tend to have more

advantags in terms of fighting against the crisis and destruction, to be more

precautious and to adapt themselves to changing circumstancestratigional

knowledge is not only effective in decreasing effects of natural disasters or

prevention from them, bulso function as early warning system while healing

destructive effects (Rautela and Kar ki, 201
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close relationship with their own region and taking advantage of their own
traditional knowledge seems to protect them froentain damages throughout
centuriedMagni, 2017).

3.5.Conclusion

Traditional knowledge of indigenous individuals and women are becoming more

and more important in years as we can perceive from policy makKing®? CC) 6 s
Evaluation Report (AR5), highlighs tr adi ti onal knowl edg e
fighting against climate change and adaptation of it into existing systems
(Pachauri, et al.2014). However, despite their position both as victims of
ecological crisis and as containers of harmonious estistencewith nature,

women tend to be pushed aside in decision making processes 2ACAY.
However, women's successful resource ma
difficult life practices of natural resources and biological diversity should not be
overlooked (Moser,1993). n ot her words, womends expel
relations to traditional knowledge enable their expertise on natural resolioces.
concludethis chaptesummarizeaac ademi ¢ di scussions on w
mainly based on theiecological, traditional and agriculture knowledge. By

doing this, it is aimed to show the importance of it, especially in terms of
biodiversity and sustainability within the context of ecological crises.
Furthermore, the thesis is aimed to make connett@ween the effects on the
decrease of womends traditional knowl ec
which are supporting by the research findings. In the next chapter, the possible

elements on the decrease of traditional knowledge winadyzed.
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CHAPTER 4

THE DISAPPEARANCE OF THE ECOLOGICAL TRADITIONAL
KNOWLEDGE

4 1.Introduction

As mentioned in previous chapterisete are twanajor objective®f this study.

The first is to underline the importance of traditional knowledgeslaborateth
previous chapter, and the second one is to underline possible reasons behind the
loss of traditional knowledge which will be analyzed in this chapter. Therefore,
the informationthat | have obtained in the research field will be better evaluated
within this context. As Companion Report to the United Nations Secretary

General 6s Study on Violence Against Women hi

Indigenous Peoples have a body of wiemlge that reflects our spirituality. It
taught us how to live and how to have a relationship with our environment,
which includes everything. Our relationship and our knowledge helped us to
survive. Those teachings also help us to reciprocate that kdgeviend energy

that we take from the animals, from the oceans, from the plants. It is this kind of
knowledge that we are trying to protect, but are at risk of commodifying
(Indigenous Women Stand Against Violeraee).

The disappearing of theaditional knowledge has a very complex reasons in all

over the world. According to Baenget hun, Cor
are but not limtited tothe loss of the local languages, the dominant religions,the

changes in land use, the markets iraign, and in a wider aspect the
industrialization and gl obalization process
2013).

As the major concernof the thesisis to highlight the relationship between

women and nature in terms of biodiversity and sustainabilitg; research
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objective of this study is requires intathe loss of traditional ecological
knowledge which is also including the agriculture knowledge. Tang and Gavin,
claims that Traditional Ecological Knowledge (TEK) has a dynamic structure,
adding that banges/decreases in TEK should not be considered separately from
social and ecological changes. They generalize the factors that affect TEK as
cultural, economicpolitical, social and institutional (Tangnd Gavin, 2016).

Therefore, this chapter is aimamfocus all of these effects.

Firstly, 1 would like to focus on the effect of mowalture that was created by
the domestication of traditional knowledge with Western ideas. Then, | aim to
continue with the loss of traditional language and traditiomad.l&hirdly, | will
focus on the effects of this loss time modernization process and integration of
capitalist market economy. Finally, | will discuss its effectsttensoil andthe

climate.

4.2.The Changein Traditional Beliefs

4.2.1.Idea of Possessing the Nature

In literature, there are many studies that mention the positive association

bet ween the European industrialization©
spread of European values, that contain superior intelligence rationality and
science and the | evel of violence and c
lands (Mies, 2018). For example, Bodley says that the unique economies,
cultures, languages and lifestyles of colonized areas need to be destroyed, and

even the unique partof those lifestyles should be despised. As a result , the
white menés industrial culture can sho\

people who have been stripped off their own lifestyles and roots (Bdd189).

Carolyn Merchant, in her bookhe Death of Naturg objected to the belief on
scientific rationalismbés emergences whi

that justified the exploitation of women and nature (Federici, 2011). One of the
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most powerful Western philosopher Jean Jacque Rawuske example, was the
one, who nature and naturalized women and 'savages' parallel (Steinbrugge, cited

in Mies, 2018). According to Mies, to prevent women from modern setting that

evol ves around hierarchies and private n

char& t eri stics (humanity and sensuality) and
rational and modern) also contributed (Mi€18). However, none of the
Western intellectuals mention the violence and deaths that women had to suffer
at the expense of thisgiection.Furthermore, according tMerchantthere is a
link between the invasion of nature with witch hunting in the Europe and the
tortures that women suffer from this. She claims that all of this violence is based
on the same modern science and teatmpl (Merchant,1983). It is not
surprising that Francis Bacon, who was the father of modern scientific methods,
perceives nature as a witch whose boundaries must be captured.
As womanés womb had symbolically vyielded to
harbored secrets that through technology could be wrested from her grasp for
use in the improvement of the human conditMarchant,1983p169).
The society began to rule nature and humal

crippled nature with the help of biaboratories that financed by science
faculties. As a result, later on around 1960s green revolution arré\mtution

made people's reproduction control dreams come true under the name of
productivity (Shiva, 2012).

422Li febs Bec-Guuradg Mono
Today, it is only possible to talk about the diversity of life, where cultural

diversity is preserved; because the lifestyles here could not keep up with the
Western ways of living that have been adopted all over the world (Shiva, 2012).
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tisnocoi nci dence that the worl dbés | ast r
biodiversity of the planet are found in territories that are managed, owned and
under the control of indigenous peogles

It is important to preserve the knowledge of local communitiesradfitional
knowledge as the industrial lifestyle requires mootiure. For example,

i ndustrial agriculture has been focused
the knowledge and experience of local seeds that accumulated over years. They
are suscefiile to disease and insects and can be affected immediately. It is
mandatory to use a single product system in with industrial seeds, since they are
easily affected by climate instabilities (Aysu, 2015). Moreover, grains can be an
example of the destructicof biodiversity. While only some types of grains, rice

and corns with a larger global market share are produced globally, some grain
products except these face extinction (Shiva, 2012). Thus, cwhoed grains
enable for some diversity over certaimdts of seedBestruction of life diversity

acts only in the light of the plannable and applicable principles of the discourse,
leading to the standardization of vital relationships and ultimately the destruction
of life diversity (Shiva, 2012).At the santene, in the last three decades, we
have been witnessing the loss of natural resources and the gradual disappearance
of traditional knowledge. We especially witness the rapid disappearance of the
tropical forests (Ramirez, 2007). There is a strong coiumedtetween the
destruction of tropical forests, other ecosystems and decrease of biodiversity and
cultural loss (Ramirez, 2007). Shiva, in this sense, exemplifies the change in
tropical forests as monaultivation. By controlling the cycle of trees in pioal

forest areas, they create grassland areas for the inhabitants of the forest and
provide the necessary transformation of the ecosystem, and ensuring eco
diversity. The example of eucalyptus, which intensifies in India and South Asia
(but it was origimted in Australia) shows how these species of wood, which the
modern forest economy considers to be rapidly growing and yielding fast crops,
might be the reason why the diversity of forests in India and South America

pushed to reduction of a single spec{&iva, 2012) As a result, the wood

]International | ndi ge Mlouts Arcocr eusrs eodn FBib.ocogglonhvtetr pssi :t/y/,
04 January 2020.
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species demanded by the industrial production model increases, while

biodiversitydecreases.

To sum up, monoculture mind that emerged with the idea of possessing the

nature; In contrast to the process integrated widiure; it declares its

Ai ntell ectual propertyo over ani mal s, pl an
different process of ownership, slavery and control. | will discuss more these

details in the following sections.

4.3.Losing Traditional Way of Living

As mentioned in the previous chapter, the cultural transmission is one the most
common way to transmssed the traditional knowledge from generation to
generation. However, there are many factors that can cause disruption of
traditional k nansmisgiah gverdysnerationk. far exanhple,tthe
disruption of the mother tongue, the loss of traditidawadl or the abandoning the
traditional land enables the loss of traditional knowledge (McCarter and Gavin
2011, Reyess5ar c2a 2013) .

Among the mangnarkers of indigenous cultural identity, the attachment to land
and the use of an indigenous language are two of the most significant
(Kipuri,2019, p53).

In this section, | will emphasize the close relationship between indigenous
languages, decrease indigenous regions and disappearance of traditional

ecological knowledge.

4.3.1.Loss of Traditional Language

As the Traditional Ecological Knowledge has been transmitted through
language, the loss of linguistic diversity directly affects trassferring process
(Maffi, 2001). In that sense, languages are the greatest means that the traditional

knowledge is coded, expressed and transmitted. There may be a direct link
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between the decrease of traditional knowledge and extinction of traditional
language (Am2019).

Nowadays, there are approximately 6000 spoken languages around the world
(Grimes, 1996)It has been estimated that the vast majority of this number will
decrease towards the end of the 21st century and dominant languages will prevail
(Minasyanand Shafe, 2011). Traditional knowledge is consists of knowledge
accumulated in the mother tongues of indigenous people. The interdependence of
indigenous communities with language constitutes the biocultural diversity
(Nicolle, 2004). Thus, theurvival of the native mother tongues would be very
important for the viability and continuity of traditional knowledge as the
transference of this knowledge to other groups and generations takes place orally
(Am, 2019).

UNHRC Leaflet on Indigenous Peopland the Environment underlines that one

of the reasons that traditional knowledge is forgotten might be related to the
decrease of language diversity and biodiversity. The report continues by
highlighting the increasing threats that cultural diversity ttaendure over the
course of year s, mentioning 2500 indig
existence (Collings, 2009). It is also important to underline that this group of

people also hold the vast majority of the world's biodiversity. In this sémse

may be a direct link between languages and the decrease of the world's
biodiversity. As Convention on Biological Diversity, report of Plan for Action

for the retention of Traditional Knowledge mentions:

Indigenous and local communities have expressed the need to preserve, use and
revitalize their languages as a chief vehicle for cultural and knowledge
transmissior(CBD, para42).

For this reason, the survival of indigenous languages is the key fomsistity

of traditional culturaknowledge.
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The threat over mother tongue of many communities might be related to the loss
of ecological traditional knowledge that is a relevant part of their culture. If a
language disappears, most of the time the lifestypported by that language
and the knowledgeaccumulated in the community for many years would
disappear as well (MaffR001). With the disappearance of culture, the death of
language happens and those societies ultimately assimilate into the dominant
language community (Maffi,2001). This promotes the loss of traditional
ecological knowledge, since many benefits can be obtained from this kind of
knowledge on ecosystems, preservation methods, plants lives, or animal
behaviors and many other aspectsatne that accumulated in native languages
(ATraditional Knowledge, 2010)

As a result, loss of the mother tongue is one of the important components that
have impact on losing traditional knowledg&avin and Tang, 2016). The
mother tongue plays an impgant part in traditional forms of transference as
people who have difficulty speaking or understanding their mother tongue for
any reason may struggle in terms of accessing healthy and sustainable traditional
knowledge (Champagne, 2009 this sense,prohibitions of traditional
languages obstruct the learning of the mother tongue for generations, which may
undermine the transmission of traditional ecological knowledge over the
generations. Some of the surveys showed us the prohibitions on the use of
indigenous languages in public schools adversely affect traditional languages and

TEKSs transmission through the languages (Gavin and Tang, 2016).

4.3.2.Loss of Traditional Land

What the land means for indigenous people is a place where they can integrate
their traditional knowledge, their memories and their spiritual beliefs with
natural resources and territories. Indigenous people feel responsible to protect
their lands because they know that wellness of their land will pass on to the next
generation thragh their hands (Young, 2000h this sense, among indigenous

people, they are defined as the ‘'owner' or 'the original people' of the region. The
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reason for that might be the way they live with their culture in the region before
being displaced, exploitear assimilated to the dominant general culture which

is usually caused by a group of colonial powers (Ki@009).

The total or partial loss of atcess to traditional lands and resources enables the
loss oftraditional ecological knowledge (GavamdTang,2016). There are
approximately 370ndigenous communities the world as it can be traced down
(Carino,2009,p21). Even though these communities are perceived as the
minority, they preserve the cultural biodiversity of the world with contributiion
thousands of different local cultures they represent (Ca#009). However,
these communities and people, whose biodiversity has contributed to the
diversification of the world, are threatened more than ever in history. Gray
underlines that the cume biodiversity crisis is actually closely related to the
worl déds cul tur al diversity <c¢crisis (Gra:
affect the indigenous people and their regions but the whole world. In short, as

Collings summarizes:

Dispossessiomr forced removal from traditional lands and sacred sites has
eroded the relationship between indigenous peoples and their environment.
Without access to their land and natural resources, people can no longer carry
out their cultural activities or use andevelop their traditional knowledge.
When forced to migrate and resettle in new environments, indigenous peoples
find that their traditional knowledge and practices have to be adapted to new
and often difficult circumstances. This has put the cultural rsiitye and
traditional knowledge of indigenous peoples under tremendous pressure
(Collings, 2009, p94).

Restriction of access to traditional lands voluntarily or unwillingly helps to loss
of Traditional Ecological Knowledge of indigenous people (Gand Tavin,
2016).In the context of this thesis, next | will focus on the enforced

displacements from tHand.
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4.3.2.1.Forced Displacement from Traditional Land

Uni t ed Nati ons Report, states t hat
displacement that caused by destruction of traditional lands and regions would be
one of the biggest problems they face today(WGIP, 2006).

It is clear that one of the mostgsificant threats faced by indigenous peoples
arises from their displacement, eviction and separation from their lands,
territories and resources. These issues are expanding and represent significant
challenges to the security, health and survival of iadaus peoples and their
cultures(Collings, 2009, 87).

Forced displacement toddmas been perceiveas the result of development and

globalization politics from mangspects

4.3.2.2.Changes as Results of Globalization anéolitics

In many parts ofthe world, lack of inadequate legal framework causes
degradation of traditional lands and fragmentation of traditional lands. The
privatization of common areas, for example, neglects territorial rights and
cultures, and lead indigenous communities to frdesplacement (Macchi,
2008). In that sense, the traditional knowledge practices are intended to be
shaped and regulated by the dominant paradigm, in relation to the requirements

of the dominant economic order.

There are studies that introduce indigencommunities as threats to traditional
forms of production and development policies both directly and indirectly. For
example, a study on pastoralist, hurgatherer indigenous people in Kenya
shows that these traditional lifestyles have been threatenedcent years.
Because policy makers implement policies that do not fit into the social and
ecological lives of indigenous people in Kenya, as a result, people forced

emigrations to the citie§ @uli-Corpuz,1999).
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Moreover, the same process applies¢éov food incentives such as genetically
modified seeds, chemical fertilizers and pesticides. Increased use of chemicals
have caused great damage to -saltaining ecosystems and caused great
damage to indigenous inhabitants' biologically diversified emvirents, forcing
them to emigrate (Collings, 2009). This process is supported by the state
authorities as well as private companies. The privatization of land and natural
resources, and the disposition of them to-maligenous people, leads to the
deprivdion of traditional people because of the commercial concerns. The most
importantly, it forces indigenous people to migrate to the cities by leaving them
landless (Stavenhage204). The people who move out to the cities would lose
their bonds with the aditional ecology and causes disappearance of traditional

knowledge.

4.3.2.3.The Effect of Colonization

The dominance of colonial systems over the traditional regions might lead to
destruction of traditional ecological knowledge (Tang and Gavin, 20h6).
colonial processes, the language, region and culture of the indigenous people are
threatened. For example, according to Garcia, colonial policies often have a
negative impact on the culturahnsference process, since they also involve the

compulsore ducati on system (Garc?2a, 2006) .

Some studies have illustrated that the expansion of colonial lands and the
removal of indigenous communities from traditional lands, resulted local people

to have limited access local resources. This caused the loss wadit®nal

knowledge (Tang and Gavin, 2016). For example, due to some legislations and

| aws, S 0me Il ndi genous regions ar e tra
Oecotourismbé areas. That al so should b
processes on fordemigration. As Colchester highlights in his research on the
relationship between national parks and indigenous people in the United States,

the goal was to create deserted national parks for visitors in the regions inhabited

by indigenous people (Colchest 2003). As a result, this system bans
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indigenous people from their own regions and they become merely visitors with

restricted acces&GpmezPombaand Kaus, 1992)n the African region as well,

one million square kilometers of forested areas, pastareks fields were
expropriated for Aprotectiond and approxi ma
to migrate(Colchester, 2003). As a result, they felt apart from their traditional

land.

4.3.2.4\War/Conflict Zones

Conflicts and wars in the world often resul local people being deprived of

their cultural, social and economic rights. (Tra&bQ9) Conflicts and war zones

are direct threats to the indigenous communities and their lifestyles. Indigenous
people are often forced to leave their own territorddsthe end of this process,
transmission of traditional knowledge may have been disrupted. The reasons of
disruption might be listed as: the destruction of the land of indigenous
communities due to war and conflict, wat er
nuclear weapon waste, or equipping the land with explosives or mines that may
cause deaths. (WGIP, 2006, para. 11, 12 and 13.) Thus, zones of war and conflict
may become a threat to local and indigenous people and lead to reduction of
habitations. Decreasof living spaces might cause disappearance of traditional

ecological knowledge. (Tang and Gavin, 2016)

Furthermore, women are more exposed to sexual and geasked violence at

home, on the street, while attempting to flee, in military zones or irgeefu

camps than men in times of conflict, or riots caused by war, and natural disasters
(¥zdemir, 2015). These zones of war and con
as armed conflict but also as practices that target women such as rape and sexual

violence (Trash, 2009). There are many studies documenting the violence

experienced by indigenous women in war zones. For example, the International

|l ndi genous Womendés Forum (2006) states that
utilized as a weapon in colonial congte of indigenous territories; 1,400

indigenous Samburu women in Kenya were exposed to rape by British soldiers
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on their own territory; in the 1990s indigenous women in Chiapas, Mexico
highlight the violence they suffered in paramilitary camps (IIWF, 20@8). As
a result, women living in indigenous regions are often forced to leave their

communities and leave their lands and migrate to other places (Trash, 2009).

4.4.Disappearing the Traditional Livelihood Practices

The longterm historical processdsading to climate, food and energy crises
would be the industrialization of agriculture and the removal of the peasants and
women from the land (Shiva, 2012). The second process that emerged recently is
the effect of globalization of agriculture and freade on food security and
ownership. These processes cause serious problems both for women and for food

safety.

4.4.1.Globalization and Industrialization Process inAgriculture

In the face of the growing world population, the phenomenon of industtializ

and globalization has the expectancy of meeting the food need and enriching the
countries in a short period of time. It has been broadly claimed that globalization
and industrialization do not provide these benefits, on the contrary, cause harm

to humanity and the environment.

There is mounting evidence that the phenomenon of globalization has been
devastating to indigenous peoples and their communities, lands and resources.
Globalization has become a primary cause of conflict between indigenous
peoples and others, including transnational corporations (TNCs), the World
Bank (WB), International Monetary Fund (IMF) and the Overseas Development
Agencies (ODAs)Trash, 2009p229).

It has been assumed that the development under the effect of globalization would
bring prosperity and wealth to everyone in the world, including Third World
countries. However, for some regions this foreshadowing could not be fulfilled.
On the contrary, @ share of these regions turned out to be environmental

poverty (Shiva, 2018). The monopolization of the production and consumption
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of basic inputs such as food products and seeds does not bring prosperity to
millions of people. In the industrialized agriture and globalizing world; life,
environment, food safety and biodiversity have been affected negatively by this
process. Furthermore, industrialized production gained more visibility compare

to traditional knowledge.

4.4.2.Globalization as a Way of Eploitation

The current understanding of globalization stands on a system of commercial and
financial committees that support largeale export trade by expanding
agriculture and producing monocultures worldwide, in order to achieve
economic prosperityni areas of commercial, mining and industrial monocultures

(Trash, 2009). When one assesses the last 500 years of history, Shiva claims, that

if there is a colonial understanding of
advantaged (Shiva, 2018

Bourdieu explains the hierarchies in the fields created by globalization and
power 6s effect on the relationships and

A field is a structured social space, a field of forces, a force field. It contains
people who dominate and people who a@minated. Constant, permanent
relationships of inequality operate inside this space, which at the same time
becomes a space in which the various actors struggle for the transformation or
preservation of the field. All the individuals in this universe drio the
competition all the (relative) power at their disposal. It is this power that
defines their position in the field and, as a result, their strate(Besirdieu,
1998b,p.40-41).

As we have been acquainted today, most of the international companiefst

from certain parts of the world due to the cheapness of labor force or lack of
environmental regulations due to their political situations or because of former
commercial agreements. Commercial agreements and negotiations that eliminate
or reducdrade barrierdeadmultinational companies to operate in many parts of
the world, while maximizing profits, and operate decision makers both

politically and economically (Pinier®016).Under these circumstances, many
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of the farmers are forced to competeh the subsidized prices of internationally
protected companies. This is because the prices set by international corporations
and the states that support them in laws increase global supply and on average,

would cause world prices to fall (Elliott, 2004

According to Shiva, the process of industrialization brought the term of

Obi opiracyd which is defined as

Problematic relationship between global commercial interests and the
biological resources and indigenous knowledge of local commuiiieiva,
2007, p307).

She states that World Trade Organizatio
(TRIPs) agreement which was prepared and shaped by the transnational
organi zations, have great role to O&6ste
Therefore, biolgical and cultural heritage of indigenous people are in danger of
disappear (Shiva, 2007). | will discuss this in the sextion.

4.4.3.More Globalization More Industrialization

Farmers and women are forced to struggle against the industriatiziedlture

with the traditional knowledge of agriculture that contains their relationship with
nature and how they utilize their lands (Pini&2016). Because the expansion of
industrial agriculture in the world enables easy distribution of agricultural
systems of multinational companies to the world, consisting of a combination of
chemical fertilizers, pesticides and machines based on industry (Thu, 2009).
Globalization has led to increasing industrialization of agriculture, which forbids
women from prodctive activities through their lands (Shiv2014). Likewise,
agriculture expert Abdullah Aysu mentions companies which aim to control
agriculture and food, can manage it only with the support of politicians,
eliminating small farmers, ignoring animal kg, ignoring women's knowledge,

destroying nature and by lowering the value of food supplies (/2g1B).
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Certain policies have led to increased visibility of companies producing chemical
seeds and agrochemicals, such as the World Trade Organizatidiy (Made
Related Intellectual Property Rights (TRIPS) agreement, which allowed the
possession of food and agricultutahd (Shiva, 2017). Thesepractices,which

are international companyfriendly, have brought the obligation to adapt the
principles and wles determined by national legislations by overlooking the

traditional seed cultures accumul ated over

According to Corpuz, the TRIP agreement which was prepared on the Western
foundations is a hale and hearty example of the &vesmposition, perceived as

one of the greatest threats to traditional communities. The current form of this
imposition is the Intellectual Property Rights (IPR) regime, especially the Trade
Aspects of Intellectual Property Rights (TRIP) of the World &r@iganization
(WTO) Conventions, was the latest example of such an imposition {Tauli

Corpuz,1999). TRIPS can be explained in summary as:

The TRIPS Agreement is an embodiment of western legal philosophy, norms,
values, and mindset that are contraryni@ny Indigenous Peoples' cosmologies
and valuegTauli- Corpuz,1999)

This agreement increased liberalization of export and import, creating a threat to
indigenous communities with international global capital especially in terms of
local traditional agcultural practices, food security and biodiversity (Carino,
2009).

The greatest threat of the TRIP on traditional knowledge is its ignorance of these
values, and positions itself as against them. For example, traditional knowledge
advocates for biodiveity and promotes seed diversity. On the other hand,
TRIPS advocates monoculture and maoostructs the seeds in the laboratory
and aims to restrict food sector with several seeds. The preservation of the

indigenous people's knowledge and skills on na@@mes an essential issue,

because, as stated in Topuz: ASharing of kn

it might be appropriated by those who have the capacity to claim exclusive
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ownership over such knowl e-Gapez, 91 ¢ o mmz«
Traditional people and knowledge that have been undermined by TRIPS, are
served for the privatization and trade of this knowledge. In other words, the

worst part of TRIPS is its attempt patenting life, or the commercialization of life
(Tauli-Corpuz,1999)

After the TRIPs agreement, there are big changes in the social life of farmers

from the all over the world. For example, multinational companies, which cover

huge part of this transformation, have started to buy parcels of land in large
amounts. For exap | e, Oxfam Briefing Report me nt
the largest companies in fields of corn and soybean production-deatge
purchases of public | amBdirgos CokO6mbB)a (¢
records to what extent these purchases might trameformed the cultural and

social lives of the local communities living in the region and also states that the

driving force of the change is the one on the agricultural sygtemiero,2016).

The echoes of these land purchases in the Asian regiordangedo Shiva, was

the increase of dependency on chemicals, genetic engineering, and
mechanization, while small farmers continued to disappear. At the end, it has

been predicted that 200,000 farmers committed suicide in IStiag 2009).

4.4 .4 Capitalist Market Integration

Increasing dependence on national and global markets might ultimately affect the
products of traditional ecological knowledge and the livelihoods gained in these
ways (Gavin and Tang, 2016). In today's neoliberal system, prodtuetiil of
incentives for processed foods and abundant chemicals appear every area of our
lives. These are not part of traditional methods. For these reasons, market
integration might be playing a crucial part in loss of traditional ecological
knowledge (locay,1989).

Market integration not only increases the demand for market goods, but also

leads to reduction in traditional methods and traditional diversity. For example,
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Soemarwoto's research on rice diversity in Kasepuhan, Indonesia demonstrates
striking results of market integration. The reason for the disappearance of
traditional knowledge and methods might be related to use of industrialized
seeds in the research area, Kasepuhan, which is perceived to be a growing trend
around the world. According the research; 146 types of rice are reduced to just
one company seed as a result in the process of industrial production
(Soemarwoto2007).

Modern industrial society is becoming more and more widespread and its effects

are becoming more common in tradital societies. Modern industrial society,

which focuses on Western mentality of progress, is equated with Western values.

These economic values have become the equilibrium of productivity and

consumption in a Western way (Shi018). This system, whictvas created

with Western values, sustained itself with the exploitation of the rights of women

and third world countries. For exampl,o menés domestic work has
defi nedprasd uicntoinve domestic | aboro and been
not being onsidered as labor. This process has led to more exploitation of

women in this systenfMies, 2018) Rosa Luxemburg in The Accumulation of

Capital, states the importance of this exploitation for capital growth. She stated

that the colonialist understandingd Western industrial development, and

consequently the creation of poverty and dispossession, are essential for capital

growth (Luxemburg, 1964).

Industrial processes also change the concept of poverty and make market goods

more valuable than product$ twaditional knowledge. As Shiva points out, the

new idea of poorness is related to consumption of the seeds that women have

stored and protected instead of consuming industrial seeds that can be purchased

by global agricultural companies. They are parceid as fApoor o i f they u
local materials instead of concretes in construction, or if they wear clothes made

from natural fibers instead of synthetic fabrics that can be purchased (Shiva,

2018). In short, selufficient and selsubstitutingeconomies are perceived as

poor in this system.
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However, as people experienced over centuries with the support of traditional
knowledge, more ecology friendly and nutritious nourishments are both cheaper
and more accessible. Instead of traditional knowdedghich blends in with
modest living practices, development leads to more complicated and more
expensive results, often destroying the traditional knowledge women have. As
Mies briefly points out, unlimited growtbriented economies and a prefit
oriented dominant market system; cannot survive unless it exploits nature,
women and others. However, it also requires manufacturers who constantly want
more(Mies, 2018)

4.4.5.\Women in Industrial and Globalization Processes

While the industry expandsural women start to become impoverished for not

being able to use knowledge they have anymore. According to tiegsoblem

of industrial expansion occurs after womeme turnedas consumers. Mies state

that, the discovery of private households being conssimemcides around
192006s and after reédssudNag, dletbrgema, foodk, Isgap, d a i |
clothing are begin produced in households (Mies, 2018). As it was highlighted

by Mies, products that became more extensive, enabled women to integrate in

the market that positioned them as merely consumers. This process most

probably coincides with the end of the production of daily homaele products.

Among the most detrimental aspects of neoliberal trade would be disregarding

the traditional knowledge of avme n therefore ignorance
natur al resource management (11 WF, 20
traditional noAWestern wisdom has been attempted to be destroyed and forced

to become more obedient by this neoliberal system. She clainise ih500s,

women in Europe were kept away from medicine and healing due to their
wisdom (Shiva, 2012). Industrial processes transform women's knowledge of

vital processes into commodities, while overlooking women with traditional
knowledge. For example, any research demonstrdtéhat, older women and

indigenous people or people who have strong kinship relationship in the society
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have more knowledge of plant uses (Boster, 1986). However, increasing market
integration processes might cause women's knowledgleis field to become
useless and forgotten. Research also show how market economies have
significanteffect on plant utilizations (Rey&3arcéa et al., 208). Contemporary
version of these issues might be increasing spread of the-doml@ated

scientific paradigm that causes the exclusion of the tribal wisdom (Shiva, 2012).

Furthermore, Silvia Federici reveals how old women who have traditional

knowl edge have been | abeled and killed as
related to the beginningfothe industrial revolution in Europe. Federici

underlines that women generally cultivated medical herbs, had basic birth

knowledge, had knowledge of alternative medicine that existed before, became

the healer and conveyed all this information throughaertegations in the

Middle Ages. Moreover, these people might not fit to the capitalist system and

this may cause mass and systematic deaths. As we can perceive the violence that

has been faced by Awitches, o0 traditional kn
while societies become more capitalist (Federici, 2011). Even today, there are

many indications that there is still menacing perceptions towards the wisdom of

old women. For example; old widowomenin countrysideof Ghanahavebeen

labeled as witchesin 2011 andc ondemned to | ive in witch czé
2019). As a result, indigenous women protected the biodiversity, had formation

on utilization of plants and other vital gadgets, and they have historically

conserved and transferred these traditional knoyde@lIWF, 2006). However

neoliberal policies and industrialization threatens this traditional knowledge.

4.5.Green Revolution

In 1964, at the International Rice Research Institute (IRRA), they invented a new
rice seed that would double up the nreduction, with the addition of sufficient
water, fertilizer, insecticides and pesticides (LobB). variety of small
agricultural land cultivated by traditional methods changed and social, ecological

changes occurred around the world as this rice gramtraasformed into single
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crops in laboratories and cultivated on large agricultural land. The green
revolution is the food revolution, encompassed the entire agricultural production
process, which aims to provide / produce hybrid plants by changing the&swvo
agricultural system, while increasing seed yield and changing the genetics of the
seeds especially 2815nloitally it begun in3hé Wsited( Ke | & -
States, and then spreaded to the whole world, including India (Shiva, 2012).

The greerrevolution represents an increase in the use of irrigation, herbicides
and pesticides in agriculture, but also has led to serious controversy in the
discourse of agricultural production. The green revolution, in South America and
Asia, led to higher prodition in the first years. In fact, wheat production in
Punjab was 1,765,000 tons in 198962, after the Green revolution, wheat
increased to 5600,000 tons in 19172 (Randhawa, 1977). However, Shiva
also points out a study comparing traditional produrctiwith industrial
production, underlining that 100 units of food are obtained by using 5 units in
traditional productions while 300 units of inputs are needed for 100 units of food
production in industrial agriculture (Shiva and Saysel, 2006). Similsnky,
research by the Food and Agriculture Organization of the United Nations (FAO)
shows that biodiversithased and traditional methods of small farmers produce
might provide more products compared to industrial production in the form of
mass production @O, 2019).

Moreover, the consequences of these products/outputs were left to the misery of
the barren lands, imbalanced ecosystems. The industrial system found itself in a
systematic debt heap and still claimed to bring prosperity to the indigenous lands
(Shiva, 2012). As a result, ecological problems have started to emerge with
utilization of herbicides and pesticides, the use of GMO seeds and atrtificial
fertilizers. This creates serious problems both for the producers and for the
nature. In terms of boths support for ecological destruction and its products,

the question of which the green revolution serves comesna.
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451The Pr oc e sComnooflificsBiane d s 6

The green revolution traded and privatized the seeds by taking them away from
indigerous women and gave them to Western male managers of multinational
seed companies (Shiva, 2014). The system has started to work in the production
of pesticides and other chemicals resistant since the 50s and 60s. Their focus was
coping with the problems othe growing population but they have become

monopoly of many seeds as several companies wahd.

While 1 billion people are struggling with hunger (DW, 2019), on the other
hand, more than 2 billion people create the paradoxical dimension of dealing
with nutritional diseases such as obesity and diabetes. The transformation of
food and green revolution in that sense, might be serving only for global food
giants. The conversion of seed into commodities was necessary for capitalist
system, because thelsproducing seed is free, functions as a public resource
and is under the control of the farmer or the demgpers. The seeds from the
companies have higher costs, and are under the control of the private sector or
companies (Shiva, 2018) Instead of mnak traditional knowledge free and
available at all times, there was a need to produce it in laboratories and convert it
into raw material for industrial production. As a result, life can become an issue

of property.

4 .5.2.Local Seeds VsGMOs

Seed ighe beginning and source of the life. For millions of years, seed has been
able to exist in the nature and been able to renew itself with ecosystems. As this
research shows that seeds are also gives the cultural identity of the society.

The healthy food chin created by local seeds with years of experience is
threatened by GMOs as a result of industrialization. GMOs can be described
briefly as follows:
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A GMO, or genetically modified organism, is a plant, animal, microorganism or
other organism whose gefemakeup has been modified in a laboratory using
genetic engineering or transgenic technology. This creates combinations of
plant, animal, bacterial and virus genes that do not occur in nature or through
traditional crossbreeding methods

Some of theoppositions on genetically modified organisms (GMOs) are based

on a moral point of view in terms of the sanctity of life (Herring, 2001), while
other criticisms are about GM technol og
(Walgate, 1990). However, aceding to Shiva who opposes GMO from
ecofeminist perspective and demonstrates the damages that GMOs have created

i n all areas, they mean O0stolend tradit

over the years by the women and local farni8rsva, 2018).

453Bio-Pi r acy an &noWedgee n 6 s

With the World Trade Organization's legal assurance on the Trade Aspects of
Intellectual Property Rights (TRIP), pharmaceutical and seed companies, have
the knowledge of the indigenous people through patent rightling them to
be used with legal control in the marketing (Rayd)&dMoreover, indigenous
communities are threatened when trying to access to this information and
traditional products. Shiva, who bases her arguments from India, describes how

internatonal companies use this situation:

This phenomenon of the stolen harvest is not unique to India. It is being
experienced in every society, as small farms and small farmers are pushed to
extinction, as monocultures replace biodiverse crops, as farmingnsformed

from the production of nourishing and diverse foods into the creation of markets

for genetically engineered seeds, herbicides, and pesticides. As farmers are
transformed from producers into consumers of corperpétented agricultural

products as markets are destroyed locally and nationally but expanded
globally, tthreadgd hamd tolHie egl obal econom
the rich to rob the poor of their right to food and even their right to (Ehiva,

2001,p.7).

“Non GMO Project fAWhat is GMO?0
Accessed from httpsuiivw.nongmoproject.org/gméacts/whatis-gmo/,on 04 January 2020.
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The unauthorizedise of traditional agriculture of indigenous communities and
women raises the issue and debate ofracy. Biopiracy means utilization of

the wisdom of indigenous communities and women, without asking the original
owners. This was perceived as a pataeft of information/knowledge (Shiva,
2019).

Throughout history, colonial forces have perceived the vacant land as a conquest.

Nowadays, powerful corporations tend to perceive things similarly, often
thinking that t hey ¢ annowledlgesardsresouicasd i genous
(Raya, 2016).

In many instances, the knowledge and biological resources that are collected
and 6developed6 in the | aboratories of deve
indigenous peoples and their territori€Simpson,1997, p0).

They were able to do so because most traditional regions are defined as wild and
they ignore traditional ways of i fe. Def i
neol i ber al paradigm would have been possi bl

traditional knowédge on these lands and resources (Posey, 2004).

To conclude, one of the biggest damages caused by the neoliberal trade system
on women and indigenous knowledge its ignorance of the traditional
knowledgeaccumulated and transmitted by rural amgigenouswvomen(Raya,

2016). The traditional knowledge undervalued and transferred to the
multinational companies, with the assurance of international trade rules such as
the Trade Aspects of the Intellectual Property Rights (TRIP) of the World Trade

Organization.
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4.6.Environmental Change and NaturalResources

4.6.1.Climate Crisis

There is evidence that the climate crisis was probably the result of greenhouse
gas emissions caused by husmaade gases that eventually causes over heating

of the planet. Climate change is generally defined as the average change in the
course of climates at intervals of ten years or more, and the continuation of this
process (Collings, Z21®). According to the latest reports of the United Nations
Intergovernmental Reel on Climate Change (IPCC), climate change and
overheating are the cause of human activities that used atmosphere as the
discharge area of greenhouse gases. The report demonstrates how human
activities disrupted the ecological integrity of thwrld (IPGC, 2007a). At the

end of this process, not only climates change, but also the frequency and impact
of extreme weather events such as droughts, floods, and severe hurricanes might
take place. Also increase in ocean and sea levels, increase in acidity$,oce
melting of glaciers might put plants, animals, ecosystems as well as human

communities under severe thr@atFF).

Humaninduced greenhouse gas emissions started to increase after the industrial
revolution that began in the 1750s, with 40% increaseanbon dioxide from

280 ppm to 394 ppm (WFF). According to the Intergovernmental Panel on
Climate Change (IPCC), the increase in carbon dioxide is primarily due to fossil
fuel use. The second notable factor would be the change in land use, particularly
deforestation (IPCC, 2007a). These changes would probably mostly affect the
poor and i ndiargasModamsindysteatstptesbabeonly recently
started to realize the effects of the permeation of the ozone layer, the damage to
underground and abeground resources, overuse of pesticides and artificial
fertilizers, air pollution, i ndustri al
major cities (Mies, 2018). These are the results of economic systems that aim for

constant growth.
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Studiesdemorstratethat, although indigenous people have the least impact on
greenhouse gas emissions, they are primarily and directly affected by the
ecological damages such as; deforestation, soil salinization, pollution from

mining, drill for oil or gas and climatehange (ILO, 2017).

Climate change poses severe threats to their livelihoods, cultures, identities and
ways of life because the majority of indigenous peoples have a close cultural
relationship with the environment, and are often dependent on landaamchih
resources to meet their livelihood neélsD,2017, pl).

Although there are expectations that the impacts of climate change will vary
between regions (Collings, @8), many indigenous people are forced to relocate,
many of which are vulnerab{@CC, 2007b).

4.6.2.The Increase of Pesticides and Desertification

The effect of the green revolution and the global agricultural system on food
involves serious ecological costs. After abandoning the traditional methods, the
ecological balance has lreelestroyed while the industrial agriculture method
used plenty of antibiotics and chemicals (Ays2015). Instead of crop
production and animal breeding applied by the indigenous knowledge,
experience, that involved sharing, industrial agriculture thgehamounts of
chemicals have been used was adopted. This way of production pollutes the
water, and infertility the soil. It destroys the cycle of life and contributes to the
climate crisis (Aysu, 2015). The energy spent on chemical fertilizer production
in 2000 is equal to 191 billion liters of diesel energy. (Shiva, 2012) In the last 50
years, the amount of fossil fuels used in obtaining nitrogenous fertilizers has

increased global warming (Aysu, 2015).

Industrial system in agriculture is the production system that uses intensive
energy, especially fossil fuels, chemical fertilizers and insecticides, herbicides,
hormones and antibiotics and genetic engineering (Aysu, 2015). The use of

chemicals does notnd with the cultivation and mowing of the products. The
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products are packaged in factories, again exposed to preservatives, colorants,
additives, and sent to the consumers with the power of advertising (Aysu, 2015).
However, all of those as we know contdémge amounts of poison. The most
important of these poisons is the-called Pesticide, which is essentially an
insecticide.

Since 1950, pesticides, are frequently used as effective installment as insecticide
and her b20t9). Pesticilek &bte most important agenda of studies on
food and environmental safety due to their harmful effects on humankind and
natural life. It is known that pesticides cause serious problems both for the
people who use the pesticide and for the consumer. Accomliagstudy, after

its application it might evaporate into the air with high rates (80986) and

might cause intense air pollution. 220,000 people die annually due to pesticides
(cited in Aysu, 2015)

The destruction of biodiversity, the intensification gfain production, the
destruction of traditional agriculturahethods with GMOs and the formation of
seed monopolies byglobal food companies destabilize the rainfall regime, heat

the world and turn the soil infertile. (Aysu, 2015).

4.6.3.The Urbanization of Countryside

Urbanization, changes in natural and rural areas, has relevant impact on the
destruction of traditional knowledge that leads to a decrease in agricultural lands.
Industry and services in the world economy have enabled cities to growyrapid

with the increase of the active worKking
populations work in the service industry (Satterthwaite, McGranahdmacoli,

2010). The question of how the change in the global system since tHOthid

century would #Hect Traditional Ecological Knowledge in the face of
urbanization and technological developments (Baggethun, Coslbelf@ ar ¢ 2 a ,
2013).
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Globally, the migration from rural areas to cities has been triggered by led
neoliberal policies and the capitalisstgms by tempting individuals to consume
more rather than produce. However, it is clear that one of the greatest
requirements of traditional systems would be the existence of -susitient
human modelin order to preserve the integrity of these indiges traditional
knowledge and food systems and to ensure biodiversity, environmental issues
that affect their productivity and sustainability need to be addressed radically.
The protection of these cultures are fundamental issue for-bewlly of
humanity(Turner, PlotkinandKuhnlein,2013).

4.7.Conclusion

With the emergence of modernity and the processes of globalizatien,
transmission otraditional knowledge has been damaged in many parts of the
world (Federici, 2014)However,existing problemgould have been solved with
indigenous women's knowledge of traditional productéGomezPomba and

Kaus indicatediWe assume that our perceptions of environmental problems and
their solutions are the correct ones, based as they are on Western rational
t hought and s (GommezPamba and Kaud,99P,p.203).n the
recent years, some policies and international agreements have been implemented
to accelerate the commodification process of the seeds. The knowledge and
experience that accumuéat over the years have been put into laboratories for
profit, not for feeding the communities. Thus, tkisowledgewas transferred

from women to companies. The extra chemical use of seed laboratories and

companies has made the land more infertile andestegpthe climaterisis.
This chapter briefly explained the reason behind disappearancef the

traditional knowledge. In the next chapter, | will give the information about the

research field and research methodology.
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CHAPTER 5

RESEARCH METHODOLOGY & A LOCAL SEED IN DOSKI
VALLEY

5.1.Introduction

The aim of this chapter is to provide information abihet research process of

this thesis and itsnethodology. The purpose of this thesis is to illustrate the
womends experiences regarding the trad
| ocal seed call ed, AfnDosKki Cucumber 0. Ba
aims demonstrating the main reasons heline decreasing use of the local seed

and its impact on local women. The research was conducted within a
sociological framework by using a feminist methodology as the major objective

I's to understand the womend6s experience

The interviews were conducted with 22 local women, who were born and lived

for their whole | ife HakI®neikamesroketltei on it
interviewees and their family member are changed due to anonymity. Doski

region is located at the bordef Turkey and Irag. This region is known as the

conflict zone due to the long period of conflict in the regidie region consists

of many villages which were evacuated in 1990s. Many people have moved from

the conflict part of Doski region to the aseavhere conflicts have been less
experienced. | conductady research in five different villages into this region;

Wi th the establishment of armed movement of PKE
the following struggle of security forces against PKK starting from the declaration of State of

Emergency (OHAL) in 1987, the region has entered into a long pericahéict then several

rural settlement areas have been evicted in the period when OHAL was in force (Kurban et al.,

2006).
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tcatma (S¢syan), G¢grdere(Céwyan) , Kar |l é( Bef
Bul gMemiany.

Chapter consists of five parts. In the secqait (5.2), | will present the
significance of this thesis. In the third part (5.3), the research question,
methodology and constraint of research will be underlined. Later (5.4), research
field, the profile of Doski region, where the research is conduatddbe

presented. Lastly (5.5), | will discuss the profile of participants of the interviews.

5.2.Significance of theThesis

This research focuses on a particular geographical area (Doski) and the local

seeds from that area. In order to identifythemmor r easons behind the

|l oss of the 1| ocal seeds and the traditional
important role in the transmission of the traditional knowledge and they

contribute to the protection of the biodiversity and sustainability. Hloavledge

that they gain throughout the centuries is mostly based on the products of

common life experiences. In that sense, this study contributes to the existing

literature on traditional lives of the logatople especially their relationship with

the ewvironment and agriculture.

The thesis contends that there is a combination of factors behind the

di sappearing of the Doski Cucumber 6s seed e
the seed. By focusing on the argument, the thesis highlights possible reason

behind the disappearing. As mentioned in the previous chapter, there are many

components explaining the reasons behind the disappearance of the traditional

knowledge and the destruction of enviromheThose components can be

explained as; the capitalistarket economy, climate changes, immigration of

young people from the villages to the cities, policy deficiencies to protect the

local seed and the evacuation of Kurdish villagés.the other hand, there were

*AKIimiz Hakkénda Genel Bi httgp:lMowvwMaHracktk ©@,i 2010, retriev
ozelidare.gov.tr/ilimiz hakkindagenetbilgi, on 05 January 2020.
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some specific components, such as evacuatiokuodlish villages, which can

contribute to new discussion in academic studiHsis new discussion can

highlight the implications of the evacuation of Kurdish villages by bringing into
account the impact of the disappearing seeds, mainly the Doski Cucseeaoer
Therefore, the thesis can contribute to the literature by showing the linkage
between the evacuations of Kurdish villages and disappearing of local seeds in
Turkeyds context. Mor eover, the thesis
knowledge whih is collection and presving my women by showing many

other research from all over the world.that sense, this study may contribute to
literature as new research on traditiokiabwledge.

5.3.ResearchProcedure

5.3.1.Methodological Basis of theResearch

In the preparation of this thesis, the Grounded Theory method is used. In that
sense, there were no paieceptance of any theory for the thesis before the
research. Grounded theory is a research method which was born in response to
the dominance of quardiive methods in social sciences and aims to examine
the existing theories. Data analysis, theory building and sampling are the basic

steps of this theory. Furthermore, feminist methodology which is defined as

The approach to research that has betaveloped in response to concerns by
feminist scholars about the limits of traditional methodology to capture the
experiences of women and others who have been marginalized in academic
research (Naples, 2013)

is also used in this thesis.

Theoreticianswith feminist standpoint, such as Sandra Harding (1987, 1992),
Donna Haraway (1991), Alison Jaggar (1989) and Dorothy Smith (1987; 1990)
propose to depart from womenébés <€oncret

scientific resear ch ersfeaturg af feminist reseérches) . Th
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is the guidance of the life process by the feminist perspective in the areas
motivated by feminist thought. Finally, feminist methodology is concerned with
how the knowledge on social life is produced and how this knowledinked

with womends soci al realities (¥ztan, 2016) .

It is crucial to underline that feminist research is in close relation with other

academic disciplines (Lykke, 2010). As an instance, in the present study, the
feminist research in a specific area (women
such as ecolog On the other hand, feminist researches have four characteristics

which distinguishes it from other social researches. First is adopting a feminist

perspective and focusing on gender relations, second is the significance given to

daily life and personalexperiences contrary to what is emphasized by

conventional scientific methods, third is the refusal of the hierarchy between the

researcher and the research, and the final component is including the aim of
womenods | i berati on an diesanmong thetaimeaofthef gender
research (Hammersley, 1992). This research is designed around these

characteristics.

5.3.2.Interview Technique

The data was collected from the field by using ssmictured interview

technique. With this interview techniqguguestions are already prepared ahead of

time but at the same time during the interviews it allows the participants express

their views and feelings in their own terms. This was important as this thesis

defends the | mpor t an clethabsensewtbaneternviews ex per i enc
hel p t o under stand t he I mpact of traditi

experiences, and they shape around these experiences.

The focus of the interviews was to see the knowledge and experience women
gained as seed keepers and seedeca. Sothe following questions were asked
to the i nWheo viewgeser &l ly keep,iWhy the seeds

women have main role of keeping iPow women are transmitting their
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knowl edge on Doski C u ¢ (Howb impotartt is to the x t
transfer of this knowledge to the next generation? Why do you think the

plantation of the Doski cucumber has decreased compared to the past?

The interviews were completed between October and November 2019. During
the interviews, the voicaecorder was used with the verbal consent of
the interviewees. The transcription of those voice recordings were done after

theinterviews.

5.3.3.Data Collection

After the transcription of interviews, the texts have been codedaedorized

in order to derive the prominent and relevant themes. Those themes, and
therefore the emerging typology provided the conceptual framework of this
study.Those concepts are identified according to most given answers such as;
gender division of dbor, distinction between privageiblic sphereswomen

nature connection, evacuation of the villagésrthermorewhile analyzing the
findings, further literature review was carried out on specific subjects, such as
gender, ecofeminism, ecology, tradited knowledge, traditional ecological
knowledge, indigenoulecal people, industrial agriculture, green revolution, land
disposition, in order to shape the research findings within the theoretical
background.In parallel to this, previous research on girtolaics, newspapers,
international/national books, international agreements, international decision
makers reports, leaflets, statistics were reviewed and analyzed. | have benefited
greatly from the similar research on the same topic from cases othénesun
particularly; Mexico, Italy and the African countries.

5.4.The Constraints of the FieldResearch

Even though | was born in Y¢igksekova
constraints which | never thought it would happen, before the research. First of

all, since | never get the chance to improve my mother tongue, | experienced a
77
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language barrier betweane and with some of my interviewers. For that reason,

sometimes | had to benefit from the services of someone else, a friend who

speaks more fluently Kurdish than me, to understand some stories better.

Secondl vy, even t hough Y ¢ kosneDoskv &ea, i s onl vy 1
sometimes | felt that being born in the cit
have created distance between me and some of my interviewers. | felt as if they

were telling stories to someone who had never been in a village environment

before.

Lastly, because of the lorigrm conflict in the region, interviewers sometimes

felt uncomfortable about some questions. | felt that they might be a little
uncomfortabl e, especially when | asked ques
related subjectd. attributed this to the politicization of the 'women's discourse'

due to the fact that the dominant political party in the region emphasized women

in their political agenda. | thought that they sometimes identified me with a

political institution and cdud n 6 t trust me in the beginning

themselves. This worry disappeared when we talked more to#eaah

5.5.ResearchField

The research was conduct edakk.ComskisKk.i di stri
region includes a large territory inciad the Doski valley. | conducted

interviews in five different villages located within the Doski region but not in

Doski Val | ey; ¢atma (S¢syan), G¢rdere(Céwyae
Feqi k°h) and Bul akl é& ( Memkan)heDogkhese vill a
Valley. This is important to mention that because most of my interviewers were

originally from the villages, that is located in the Doski Valley. However, they

currently live in villages a little further away from the Doski valley and closer to

the city center of Y¢ksekova, due to evacuati

A local seed, Doski Cucumber, was the main reason for selecting Doski

district/ Y¢ksekova, since the source of t he
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hand, | have my own curiosity abt the Kurdish cultural heritage. According to

the sociologist Bakklampared t¢ othedregiohsjavei ng |
very intimate with 1970 it means that Kwds inthsr e ( B
region are eager to protect their culturaiagt the dominant culture. Based on

my own life experience, | can say the same thing; | grew up in a city where

people relate to the Kurdish culture very intimately and insisting not to lose it.

The region may protect its own culture since the regionhaadly accessible for

long time, due to geographical reasois.that sense, this research aims to
understand how and why, a local seed, which has been protected and transmitted
through generations as a part of the Kurdish cultural identitysappearing.

5.6.Profile of Doski Region

Doski region is located iHla k K @rgik sekova. MHhEkK®EASPIViI nce

k mj and its popul afHaoknkiChéated t8 the8southaos i n 2
Van, l ran to the easthe Webktitis gne ofdurketse nor t
most mountainous province; 87% of the province is covered with mountains,

10.3% with plateaus and 2.1% with plains (YAnsiklopedisi,1982).

"MKl imiz Hakkénda Genel Bilgio March 3, 2010, r e
http:// www. Hak k ©r i hakkiedagengtailgieon @ danuaty 2020. | i mi z
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http://www.hakkariozelidare.gov.tr/ilimiz-

Figurel. Map of Hakk©O©ri pwbvhntes apdgbbaootirhngs.
tevre ve kehircili k Bakanléje. (2014). Hakkd¢«

Even though the altitude of many rivers is low in the south and north of the

province, there are many valleyshha k k. ®lost of the valleys it a k k &@e i

lower than 1000 meters. Throughout the history, settlements have often been
established in the valleys or on mountain

Heachmen2002. Doski Valley is one of those areas.
Doski region, is 15 km away fronhe <city center of Y¢iksekova
highest mountain and even one of the highest of Turkey is Cilo Hill (Resko

4168m) (YurtAnsiklopedisil 9 8 2 ) a n(&at) KMhbuntgires KSat 3540m) is

located in this zone.

During his visit toH a k k, ®&likitan records about Doski region:
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Inaccessible peaks, crags, spurs, precipices, a chaos of enormous rocks, high
valleys with snow, deep cafions, the greedfikle river of the Rubar i Shin,
dangerous passes, practically no roads, a spot completely isolétekitine

and Soane, 1923)

The Doski district, is | ocated on the e
by 1|1 ocal people 0Geliy°® Doskan®°/ Doskiya
area is belonging to the people, who are the member of Doski ttihs. |

important to highlight that id a k k @gian, land is an important element of

local tribal classification. The reason mostly related with the place that tribes
ruled throughout the history. For exan
known tribesm the region. Since those tribes have been living in those places for

l ong ti me, regions are oft e-Heachreeh,er r ed
2002. It is worth mentioning that the inhabitants in Doski Valley are usually
members of the Doski tribe. Oa other hand, it should be added that the

groups that are not only members of the Doski tribe and whose number exceeds
several villages are in this region. For example, the two most important groups of
these are the Or emaritricatakethe8 namé fromthé e Sa't
village Sat / Sat° (Kkiyaka) to which
villages due to political reasons in the 1990s were settled in the district center or
surrounding villages. The Oremarians take their name froenvilhage of

Oremar (Da fca) to which they belong. In additionto the village of

Oremar (Da j&ch), menbers of the Oremari people reside in the villages of

kiaze mndSer p° | {Headthm&n2002n All these villages are in th2oski

region. However, in the 1990s, due to village evacuation, most of them had to
migrate to district centers or villages close to the center. Today, dozens of
villages in the Doski region were subjected to forced migration in the 1990s and

settled in Vilages close to the district center or distoenter.

5.7.Interview Process

During the summerautumn 2019, | have made 22 interviews in the research

area. All my respondents were women. Most of those-samtured interviews
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lasted in 12 hours. Itis important to point out that Kurdish culture is mostly
based on oral culture. That was the reason behind the duration of each interview.
Whenever | asked something related with seed tradition or any other topic, it
took me to wait a bit long to take nanswer regarding the questions. Every
guestion created its own stories, and at the end | came up with many stories with
one question. | did not restrict myself about the number of interviews before the
research. After | reached to 22 interviewers, | redlizhat | reached to a
saturation. Hence, the answers began to repeat itself after a aidle

discovered theatterns

As mentioned, the thesis aims to highlight to understand how Kurdish women

are transferring their agriculture knowledge to the nextegation, in the first

place. However,during the interviews, | realized that Doski Cucumber is getting

decreased because of the reasons that | will discuss in the next chapter. So, |

began to ask more questions related with this decrease and the possible impacts

on it. Since question of the dhkis designed according to sestructured

interview technique, it helped to me to be more flexible. Therefore, | came up

with many different topics t hatForl di dnot d
exampl e, evacuation of K u el dffiliation with | | ages and

the seed are two of them. These two topics extended the research.

5.8.1 nt er Vwarteipabts

The total of women that | interviewed was 22. Most of them were born in Doski
Valley. They have been living in the area since they wera.bAmong those
women, only two of them are literat€he fact that the research involves only
women is that the research question is about understanding the traditional

knowledge of women.
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The list of participants and their profiles are presented ofeTab.

Tablel. List of participants and their profiles

No Name
1 Mahnaz
2 Nedimhan
3 Naime

4 Saadet

5 kirin
6 Hazal

7 Eykan
8 Hizeyca
9 Mislihan
10 Dél na
11 Cemile
12 Haném
13 Kamile
14 Hayat

15 Halet

16 Fedile

17 Cane

18 Gule

19 Gelin

20 Begihan
21 Memihan
22 Pakize

Even though | dichot set the interviews profile before the research, the profiles

of the interviewees were shaped on two main points. Firstly, the age of the

Number of

Children

4
11

0 O 00 O N 0 O N 0 o O N o 0o o N o o o N

Age

45
53
55
45
40
52
70
39
60
67
72
40
80
70
78
60
84
87
53
54
50
64

Village in Doski
Valley

K kk©°nyg
Bostanceéek
¢tat ma
Dalé c(@remar)
Dalé c(@remar)
Sat (Sati)

S¢rekl i
K° kKk®nyg

Bostancék

[¢]
=~

Bostanceé
Dalé c(@remar)
Bostanceéek
Bostanceék
Sat (Sati)

Bostanc
S¢rekli

(0]

[p]]

Bostanc

Bostanc

(0]

Bostanc

[p]]
~ < X X — =X

(0]

Bostanc
Tulu (M°rgen)
Dalé c(@remar)

(Pi

(S¢s

(B
(Pi

Current

Village
Daydibi (Memkan)
K a r(Befircan)
Karl e (Be

Karl e (Be
Daydibi (Memkan)
¢tat ma (S¢

G¢erdere (
Daydibi (Memkan)
¢i menl i
¢i menl i
¢i menl i

¢i menl i

¢i menl
¢at
¢at
G¢r
¢tat
¢tat
¢at
¢at
G¢r
Ge¢r

ma

ma

~ NS~ s A

der
ma
ma
ma
ma

der

® O —~ —~ ~ ~ ©® ~ ~
wn
(o

der

interviewees was 40 and above 40 years. The age factor came up during the

interviews. When | first went to the \aljes, | was trying to talk with young

peopl e

interested in the subject. Apart from that, every person | met in the village, were

as

we l

but I

coul

dnot

get

referring me to the old women of the villages. Thus, tge eange of my

interviewees was determined in this way.
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Secondly, most of the people | interviewed weaeportedrom the Doski valley

in the 1990sThat was also one most common and significant information about

them. The villages that | went forinterviews Dadibi (Memkan, Kar | &

(Befircan), ¢atma ( Syw@n), ¢iemi (Fegixxd&nd G¢grdere (Céwyan)

mi gratory villages and those are close to t
vill ages that were evacuat @ubrd),DgPcea k°n¢ (Pi Kkt
(Oremar), Sat (Sati), Tujlu (M °rgen), S gekli (B° $k1), ¢atma ( Syan) were

the villages in the center of the Doski Val

was the most crowded one before the evacuation. | came across many women
from this village during my research into different villages. Since Doski Valley

is the main source of Doski Cucumber, it is important to highlight the evacuation
of Kurdish villages and its effect on the disappearing the both the original seed
and wo merier@e regarginget. | will discuss these research findings in

detail in the next chapter.
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CHAPTER 6

FINDINGS OF THE RESEARCH

6.1.Introduction

When | first started to explore my research, | was wondering how Kurdish
womenweretransferring their agriculture knowledge from one generation to the
next. Inother words my purpose was to understand how ltiwal women were
protecting Doski cucumber seed ananhsmittedagriculture knowledgean view

of the factthe seedsvere alout to get disappeared.

Once | arrived ifmy research area located in Doski Region, | realized, from the

very first interview, that there would be too many answers to my initial
guestions, even beyondy imagination. During the interviews process, | was
enriched by the respondentsd interests
curiosity and at the end | came up with three main objectives to explore; which

are:

. Understanding the womenos mai n rol e
agriculture knowledge.

ii. Analyzing how this knowledge has been transferred betgerearations.

iii. Finding out the possible reasons behind the loss of both the seed and its

traditionalknowledge

In this chapter, the aboveentioned questions will be analyzed through a

cucumber as case study.

As a first step of analysis, | categorized data that | collected from the field into

three main parts in line with objectives mentioned above:
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(). Understanding Kurdish women acting as seed protector: My interview

guestions relatkto this section aimed at understanding the specific contribution

of women i n pr otWwhoisgemaallytkéeping she seeds in the g . o]

soci Wty 6 women have mai.iihefirst toommanfansiee epi ng it ?
spontaneously given my interwees underlinetheir traditional gender roles in

the society. Later on, the other common answers encouraged me to think about

distinction between public and private spheres; culture and nature, as well as on

womennature connection.

(if). Analyzing the tansmission of cultural knowledge between generations: This

section aimed at coll ecti mMogvweamenwawrer s to f ol
transmittingt hei r knowl edge on Doski d4owcumber t o
importantis to thetransferof this knowledgedthen e x t g e nleeal@aedi on ? 0 .

how participants were associating almost automatically the issue of keeping and

sustaining the knowledge with being an old women. It was obvious according to

my interviewees that the knowledge and the seed shoulichbemitted between

women, that the old women were considered as key actors in this transmission

process.

(ii). Finding out the possible reasons behind the loss of the seed and its
traditional knowledge: The main question addressed to intervieweegdrébat

t hi s s e dMhy doryou thimksthe glantation of the Doski cucumber has
decreased ¢ omp aThe idterviews irtdibated theaevacuation of
Kurdish villages during 1990s as the main possible reason that might cause
Dos ki ¢ uc uatdn being@isminighéda n t

In following subchapters, | will try to explore each of the abaewentioned

three parts in a more detailed manner, by linking with theoretical aspects which

helped me to reflect on these contents, whenever possible.
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6.2.The Role of Kurdish Women asSeedProtector

Women have always been more seed collectors and custodians in my village. |
don't know why, but | think men just don't care. Without women, these seeds
would not have come to this day. Women care more about sesmst know

why, but it seems, their relation with the seeds is better
(Nedi mhan,.53, Daj di bi)

| talked with many people in Doski regiomost of them highlighted the Kurdish

womends role in the protection of thei.
2001), isrogustanerelyda sdurce of future plants/food; it is the storage
place of culture, of histody. As I mentioned in the p

traditional knowledge is a system that includes the physical, environmental,
biologicalknowledge of traditional land, and ixéfer the best farming way with

environmentally perspective. Local seed in that sense, is wise:

The selection, collection and preservation of seed and their use according to
geophysical or agralimatic conditions,is an accumulated knowledge source
passed on through generatiof&illitoe,1998,p.229).

There are many researches showing that women have the main role in the
collection and preservation of the seed (Howard, 2003). For example, according
the researchwhich was conducted in Morrocco by Montanari and Bergh on the
local Moroccan agriculture cooperative system shows that women are employed
mostly for the basic steps of the seeds protection and preservation. Almost in all
the steps women édge ig requiced (Mordanaai land Berghw |
2019). | observed the similar results in Doski region; women are the major actor
of the seeds protection process. In that sense, in the following sections, the role
of Kurdish women as seed protector will be analyzbtbugh different
theoretical subtopics such as; gender division of labor, private and public sphere,

natureculture distinction, and womeamature connection.
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6.2.1.Gender Division of Labor

Genderbased division of labor refers to the imposition of different roles and
responsibilities on women and men, mainly based on ideas and values created in

society about what women and men can and cadma@tccording to Chafetz,

Undergirding all systems afender stratification is a genddrased division of
labor, by which women are chiefly responsible for different tasks than are men
(1991, p77).

In that sense, gender division of labor has traditionally allocagddin activities
as thewomenods activities. I n those activities
responsible to do domestic production, for example caring of their households

and children (Tinker2001).

Similarly, in my field research, most of the participants mentioned that women

are responsible to protect the seed because of their gender roles in the society. In
terms of local seed knowledge, women have been expected to have the
knowledge about how to protect, collect and select the seeds since it has been

seen as paretwoafk 6t. he o6 hou

Women always keep the seeds, but men do the gardening, they water the garden
and they do the other sowingwdqrkH é z ey ¢ dibj).3 9, Da

When | interviewed with the people about why women are keeping the seeds, |

received many different answergpeessed in various manner, but on most of

them came to the same conclusion by indicating the gender division of labor.

Men and women have different tasksDoski region andits part of thecultural

habitus. Themasculine discourse,which evaluateswomen's intimacy with

nature in this context, pushes women into the private sphere. As a result,

hierarchical structuring among gender roles deepéns z e | HsO0 06) . T
hierarchical structure eventually justifies
dualistthought, ration designs nature as its wife or the subjected other, which

involves the maintenance of life, material space and femininity, and that is in a
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way distinguished and disparaged from the master (Plumwz@@y). In this

way, the masculine discae defining women as species closer to nature pushes

them into the private space, contrary to the public space that is reserved for men;
and therefore, amplifies the hierarchical stratification of the gender roles.
Through the identity of womanhood that ¢éenfigured with the productive,
nourishing, compassionate and procreative symbols of nature, this paradigm
dominates and explos wo men by identifying them wi
(Dejerli, 2003).

In the Doski region, women mostly deal with domestarks such as taking care
of children and olderswhile men, deal with cultivation and breeding of crops

and animals and trading.

Women were keeping [the seeds], because men had previously taken care of the
garden and sheep herd. Women were meetinghé¢leels of the house. A long

time ago, men were doing sheep farming, agriculture and outside work, but
women were also interested in the gardens of their small houses or housework.
Women used to keep the seeds as much as the house needed but then men
started trading, commuting to and from cities, and this work was again on
women's back. Men still did it, but women did mdlehnaz, 45, Dpdibi).

According to them, the work of protecting and preserving the seed is assigned to
women as the seed has been staredhe houses. Unavoidably, during the
interviews, it happened sometimes that the participants were surrounded by other
people at home. It was truly interesting to observe the participation of males into

the interview while discussing about this topic.

One of my participantds husbands expres:

Mendéds work is not at home. Mendés wor k |
wor k is always at home. Thatds why wome
they donodt k e e fHasan, Husbandiéf amu d te , k eBebp  i¢ti me n

In order to support his idea, he has differentiated the roles by giving examples:
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Women's work is different; men's work is different. Why don't women go to

mowing now? Well, because it's anot their ol
idiom on it which basically means: the woman should work in the Hblasan,

Husband of Kamile, 85, ¢i menl i

Furthermore, one of my participantds sons s:

Since my childhood, | know that these are woman's work. Because the man is
going out, he isvorking so he cannot do it. Just think about it, why there is no
female sheepherding? This is because of it. Because all the sheepherding works
are done by men; then women milk the animals at home. The woman cannot just
sit at home andtthehelkeapd aadrwifeufiiedds, ofacousaen 6
she will do, too. But, of course, men do the heavy work, women do the light
work. Look, for example, mowing is a more difficult task than milking animals
or housework. You go, you use your power, you struggleydumen's work is
easier(Enver, Son of Cane,58,at ma )

Women also seemed to agree quite unanimously on the gender segregation of the

work:

Men cannot do women's work. It is the job of women to deal with herbs and
seed. Now, whatever country you ,galways women work [for it]. Always

women take care of the houses, animals and fields. It's my job to collect herbs
and to make them eatable. If | do not, [the herbs] will not be collected and
turned into food. And then the children will stay hun@emile 72, ¢i menl i)

However, it is also common for women to do the most of the male work in those

villages while memdon ot f eel responsi ble to do womeno:
thepr eparation of farm | and for planting is t
treui res Omends powerd6 to do it. On the oth

times, women and men were planting together in the farm land or gardens. Yet,
in all circumstances, the collection and storage of the seed still is under the

responsibility of the womemnly:

Men and women cultivated the plants together, they organize the farmland and
prepare the soil together, yet women still collect and hide the seed for next
years by themselvgsHa n é m, 4 Q, ¢i menl i)

To summarize, most of women are responsible for eftim works in Doski

region. It seems that, the main possible reason for that is gender division of
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labor. Since the seed protection and collection are a part of the domestic work,
women have responsibilities to store and collect all the seeds includimp#ki

cucumber seeds.

During the interviews, | also witnessed that many people highlighted the

separation between public and private spheres. Most of them have argued that

the reason of the womenédés great role in
the seed was related for keeping it at
chapters, the capitalist system (Akkeél
domestic work due to their oOabilitieso

their 6imdepbwgedceomatri butes to the ge
masculine discourse, which evaluates women's intimacy with nature in this
context, pushes women into the private sphere from the public sphere that was
predominantly allocated to men, ends uppdgeng the hierarchical structure of
gender r2006es () zel,

6.2.2.The Distinction of Public and Private Spheres

The public and private distinction is a state of affairs that involves different
distinctions such as private and public, paid and unpaid, and is in fact based on a
deepr oot ed pat r i ar c h alBywtaldingWwomanyron(tker s ° z ,
virtuei oho ,6r & hhmwughthesterically and theoretically devoids

woman from the position of being an individual, and therefore from the public
space, which is only accessed as a o0fu
space and the principles rulingpat public space are seen as seperate or
independent from the relations taking place in the domestic gpateman,

1987)In the public space beloved by masculine ideas, common good is defined

by me n ; and wi t h a brotherhood frameuvw
historically as mendés exclusive area.
literature underlines how the publicivate seperation corresponds to a gender

based segregation and relations of subordination and domination.
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Aside from the meanings, brought to its historical development, Satetas

that in the modern establishment of the private/public dichotomy, gesha

separation has been experienced with the industrial revolution, meaning the

masculine public and feminine famihouseholéeprivate spheres formed the

spirit of modern industrial capitalist sociality (San@009). As mentioned, with

the industrial reolution, production has shifted from households to factories. In

that sense, the formation of the private sphere based on economic, institutional

and ideol ogical aspects have resulted in t
owor kpl ace/ ma rrénederider bridersoTinefarmatian offthés kind

of gendered space, including hierarchical priorities and superiorities among

themselves, has become a feature of modern socialization (Sancar, 2009).

In this research, one of the issugssedby almost all prticipants was that
women and men had their own fields. The gender category shapes areas as public
and private spaceh) that sense, thieousewas defined as private spacen all

of the interviews, and thus women's connections to this particular spaee

expressed at every opportunity.

The main justification expressed by women and other family members who were
involved in the interviews was that the sec
affiliation with the seed is obvious since home belongs to docrgsdtere and is

ruled by women. Following this rationale, men cannot store the seeds, because

they have work to do outside of the house:

Women do [keep the seeds]. Men have other works such as mowing in the fields.

Women can'tdoit. | keepthesedd® el naz, 67, ¢i menl i)
Mor eover, according to one of participants,
housed. Due to the roles women adopt accor
women are Ohead of housed at home. Mo st of

children andold peopleand providing general needs of home. Those duties are

related to o6private spaceb6, the space that
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6head of houses©é6, t his i s t he reason V

preserving the seeds:

| t abvgys women who produce food. Women are the chief of the house. Women
are the owners of the house, so they d
husband would never dry the seeds, and

disappeanNaime,55, K r).l &

According to most of women | met in the field, the works that they are entitled to

do are prescribed by the male dominant society. Some of them were interpreting
that as a kind of puhbiSshmédnnhkamwdlukmhe Z
expression, whichme a n i Womenos judgment S not

judgment 66 referred to patriarchal soci

Men do not [keep the seeds], they though that women should be in the torment.
That és why they always wanted to us to
Theyprepare hay for winter, that's it. Women do all the otherk( Dé | naz, 6 7,
¢i mag.nl i

Cane was mentioning the same patriarchal system in the society:

They gave this job to women so that they could be oppressed. They were saying:
we brought you to thisouse as a bride; you're a woman, so you'll do this job.
Womenoés judgment is notCahme, s@e aat mah

The reason for women being pushed out of the public sphere is directly due to
the separation of nature and culture mfat r i ar c hal Pd®.ol ogy
Patriarchy assigns women to the private sphere. Having said that if women are
outside of the house, it is again for serving the men. On that, one of the
participants, Cane was giving the example on plant species thatwie

responsible to collect from the mountains:

We were going to collect all of these herbs, wash them, separate them, and put
them in front of men as ready meals for them. It was the judgment over women.
We would do all the worfCemile72,¢ i me.n | i )
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Collecting plants and roots were a collective action that was usually taken by
women. As a result, after fulfilling daily needs with collected plants, and years of
experience, humankind has found regular grain cultivation in Neolithic age

(Mies, 2018). Tiere are many studies that claim that first attempts of agriculture

and agricultural gadgets have been done by women (CRDA&).

Another example taken from the conversation between Cane and her son, while

having the interview, was patrticularly relevéor illustrating this phenomenon.

Cane6s dmthme cytwedof the Kurds, all of this work is on the shoulder

of women. Milking sheep, baking bread, collecting herbs, taking care of the
house, all are on the shoulder of the women. More weight on women's shoulders.
Arranging the house, taking care tfe house is always on the shoulder of
women. | think this is really important agdod In this sense, | think our culture

is also very beautifulnd superiomvhen compared to other people.

Cane (85): No, itdés cruelty.

Cane6s slfahe wgmanddpes the heavy work of men, that will be cruelty.

If the woman does mowing, does the heavy work of men which require muscle

strength that will be cruelty to her! Go West, you see women work in the fields

but men sit in cafes. | haveese Idid live with them. Womago home; no value

of her is left at home. But ités not 1ike th
of the house in our culture, so her value in the house is very(higha t ma )

The value of women in society is linked to haeative they are at home. As they

have spending enough time with domestic work, their value in the society is

getting increase. However, domestic work is free and unlinctadyary to work

done by menThose who move or trade in the field can earn moneagturn of

their labor. Hence, as Marx stated men exchange their use value with money and

this makes mends | abour visible and valuabl
public spaces makes the work they do worthwhile, while women's seed storage

does nothav e any Omateri al 6 val ue, whi ch mak e
Moreover, Shiva mentionslow wo me n 6 s responsibility for t
derived from biodiversityand highlights how their labor both domestic and

public are not considered as value in the regrkvhich is one of the basic

arguments of ecofeminism. In this sense, she mentions the free labor of women
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whi ch deemed wor t h(bigpisasy) by the indostrial systéns t ol er
(Shiva, 2018).

Well, as women we were doing all the work. My husheasltrading, so he was

not at home. | didn't know what money was until my husband died. After he
died, they brought his money. | asked about the banknotes, they said they are
5,10,15 lira. When men are not Abme, we would do their job too. For
examplewe would do mowing. We did all the work. Housework was much; we
would herd the sheep, do the housework, milk the cows, plant the gardens. On
top of them, when my husband was not there, we would go to do the mowing
instead Westill wouldn't see any monefHalet, 78).

To summarize from the ecofeminist point of view, the concept of patriarchy

plays a key role in the separation of private sphere / public sphere. The fact that

the field separation according to gender has also played a decisive role in
womensparticipation in soci al l i fe in Do:¢
private sphere has caused with the serious patriarchal practices in the region.
Therefore, while men are located in the economic and political sphere which is in

the public sphere, womeare held responsible for the reproduction process and
domesticactivities, which is in the private sphere. In the domestic space, women
conduct those duties unpaid. Therefore, the lower status of domestic labour turns
those duties more invisible in phgal, economic and ideological ways. Because
domestic labour does not reveal palpable, concrete results or they are consumed
rapidly; they are conducted in the priwv
domestic labour is undervalued and overlookegnehose who are conducting

domestic labour participate into the process of disvalugBora, 2015).

6.2.3.Nature - Culture Distinction

As discussed in the previous chapters, wolee femininity have alwaysseen
conceived as the other of men atmir independent subjectivity has been
denied, throughout history, and they have been denoted as irrational oppose to
rational (Berktay, 2003). In that sense, the ecofemirssts the origin of
destruction of the natural world in this fictionalized duali8ecause the basic

principle of Ecofeminist theory argues that the domination of nature and
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womenodos domination to &99%). SherryQGrther smd whol e ( Do

Ari el Kay Salleh trace the marks o f
S 0 c i e traychical dimiiser. This cleavage gabieth to modern patriarchal
sodety and thus created today's atomized individuals, impassive bureaucracy and
immoral market (Ortner, 1997Y.his dualism associates wrongly women with
nature and body, while it associste me n wi t h cul t u2066). and
Men are considered to represent civilization and culture. Thus, men's job is to
create culture and civilization, to use and manage authority in the public sphere,
that is to say politics; and women were foundoto children in the home and
famil y200%r s° z,

Doski Womenare taking care of the seeds because they are reco@sibethg

more compassionate and more sensitive.

Because women have children, they have to think about them. They encountered
poverty;t hey dondt want their children to
they don't knovbecause the women are more aware of poverty, so they become
more compassionaeHaném, 40, ¢i menl i) .

Following this rational, the men don't care about protecting ¢eedss because

there are not responsible for feeding

based on their rati onal and emotional

wh at I s defwiomed 6 $,onanter knvesd particularly in the

protecton of the seed.

Al s o, considering that this activity
ashamed to do it, and they leave the floor to women:

Always women do [the domestic works]. The men here are ashamed to do these
things. Women's work is smjate, men's work is separate. They are ashamed

natur

scienc

be poo

t he f

exper

about it and they satMemharbOd®wyan)t o womenbds w

Mor eover, women, from their sides, ar
and afraid to be considered masculine if theyigeblved in activities that are

traditionally assigned tmales.
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| cannot do heavy work, | cannot take it so women do not do this work, men do.

I do if itds | ight work. But here there
too. It seems strange to Ueecause women should not do heavy work. The

women of our village are ladies, but the women of the other village are like

men, they go and do every job. They mow grass and plow fieldse z ey ca, 39,

D4 dibi)
Mor eover, neither womeuns envorr kmears ddreétv y
The reason of this mostly affiliated wi

do housework. Most of the interviewees emphasize that women are the ones who
bring order to the house rather than men. They mentioned many times that
women are more regular, understanding and emotional than men. According to
many of them, the women are protector of the seeds because; children needed to

befed asthe responsibility of women.

6.2.4.Women-Nature Connection

The women in the Doski regiohave also another important task. They are
responsible of collecting some kind of plants specific to Doski region. Those

plants are ingredients of most of traditional and modern meals of the region. That

is why, almost all the interviewees have known mapgcies obtained through

these herbals. They pointed out that w

more intense and strongeathit is formen.

Men donét go because women know nature
recognize the herbs, they bg poisonous herbs and collect everything. But
women know nature better. Women's relationship with nature is stronger than
men( Paki ze, 64, G¢erdere)

Women in Doski region, have strong relationship with nature because they are
responsible for feeding thefmmilies, as one of the participants has explained it:

Woman has to look after her children. She has improved herself for doing this.
She knows the soils, she knows herbs, she knows better than man knows. For
that reason, woman is closer to nature méraitman( Dél naz, 6 7, ¢i men

Even though the place where they collect the herbs, is generally known as public

sphere; women have been active in this sphere. As the herbs that they collected
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seen as part of the meal, as is it cooking in the kitches;itc oded as womenoads

work. In this point, women have been actively participating the public sphere

which is dominated bynen. It is possible to argue that similar to skedping,

the way how collecting plants and making food out of them are seen as
Ohouslke&omi ght al so pave the way for the
private space. However, as Plumwood points, due to the masculinized
understanding of humanity, women as well maintain the implicit domination on

nature and other excluded groups (Plumwd#eD4). This means that we can

argue for the existence of an implicit domination regardless of the visibility of

women in public space.

Interview contentslearly indicated the idea of a connection between women and
nature among our participants. Howevieseems like this connection is mainly
caused by the traditional gender roles and patriarchal society they are belonging
to. In that sense, Salleh argues that that it is pointless to defend that women are
closer to nature than men. The problem with th@ument is, invisibility of

labor on reproduction and nature bepwyceived as provider of sources. While
socially established roles that cover private spaces (such as cooking, cleaning,
taking care ofold peopleand childcare) are associated with nature, which
undermines the position of women in society by the patriarchal system. On the
other hand strongoles that seems to be more separate from nature, such as
mining and engineering, are attributed to men inpthigic sphere (Salleh, 1992).

I n other words, according to Sall eh, it

itself that brings women closer to nature.

Socialist Ecofeminism, focuses on issues such as restriction of women in the

private spheres of lges, the exploitation of women's labor,
delegitimization/(making invisible) of labour on childcare, domestic work and
reproduction. They also fought against production of commodities and income
generations are being per caed theftteamd A menods
open characteristics of nature with the labor of women that became invisible. A

study by FAO in 1985 revealed how women's labor was made invisible.
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According to the study, while 80% of the world's agricultural production is
carriedout by women and the majority of the activities that enable families to
find nourishment are carried out by women, women can own only 1% of the land

(as cited in Demir, DanklemamdDavidson,1988).

As explained by other materialist and socialist ecofestsn similarly, Doski
Women- nature connection seems to be socially constructed in Doski region.
This close connection with nature is promoted by a discourse on material

production and serves as a part of mechanisms of oppression and exploitation

6.3. Transmission of Traditional Knowledge by KurdishWomen

Women have been transferring their agricultural knowledge to the next
generation through cultural transmission. In order to explain this transmission;
first, I would introduce the methods andhaicalities of storage, and then will

focus on the transmission process itself.

6.3.1.SeedStoragesM ethods

Even though the villages that | have visited during my field research were close
to each other| discovered thathere are several differemtaditional ways of
protecting the seed:

The seeds are left to dry under the sun:

Firstly, | sundry it and then wrap a fabric then | keep it until following year.
After, we steep it in the spring. It will never decay after drying up (Hazal, 52,
¢at ma)

The seeds are left in the farmland for a long time:

We keep the matured vegetables in the field for longer time, we put a sieve
under vegetables and wash it, the seeds fall into the sieve. Then we take these
seeds and dry them, we keep them fofdhhewing year( Ey k an, 7 0, G¢egrder
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The seeds are put under the water, for one day:

We steep the seed during a day, then we dry them. In this case, it gets better
(Nai me, 55, Kar | &)

The seed are in the ashes:

| make a fire in the tandoori, | puttheesels i n t o the tandoori 6s z
mother does in the same way. They cover the seeds with ashes, thus seed are
protected. None of insects does not harm the gdéataz, 45, Didibi).

All these alternative ways help to protect and select best seedbkeforext
season.The seeds contain all the changes obtained in this way through the
breeding workFor millions of years, the seed have therefore managed to evolve,
and they have even become more productive plants which can resist (Shiva,
2018). As long a# is in harmony with nature, the seed remains a social entity
and the seeds remain alive on the ground. (Aysu, 2015).

6.3.2.Nationalities of the Seeds

One of the most interesting points of the research is that the seeds are referred to
the political affiliation by participants. During the interviews, local seeds are
considered as OKurdish seedd, while the cor

Yéksekova center, i's nasmedldas O6Tur ki sh seed:¢

All vegetables in Doski is very delicious. We go to the down town sometimes, as

I heard that they have bought the seeds which produced by the state and they

have told that these seeds grow ripe very fast. Never mind, it is not healthy.

Since everybody eatsh e st ateds seeds i n tgete downt own,
pregnanj people are gettingcancfr Ey k an, 70, G¢r der e)

When describing the flavor of the seeds, they often refer to them as 'Kurdish

seed'’ or "Turkish seedbo:
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Turkish cucumber grow ripe very fagow old fast. However, Kurdish seeds
do not grow old despite they stay longer in the field. Certainly, Kurdish
cucumber are more delicious then the Turkish ofdemihan, 50C & wy a n)

The seed then becomes a part of the culture and even the nation:

I have never bought the seeds from outside. Kurdish seeds are better. Why did |
not plant the Kurdish ones? | always keep and save ours. | have used our seeds;
other seeds are diseased. These are our seeds, why should | buy the others. For
example, my son Babought cucumber seeds from the bazaar, | have not
planted them. My neighbours have planted Doski Cucumber seeds, | have
received 2 Doski cucumbers from my neighbours and planed them
( Memi han, 50, Céewyan) .

On the other hand, according@emile 6 Kwreckkiddh i s del i ber at e

The number of the Kurdish seeds which we have are déwgeasd they sell

the stateds seed to us. The state has &
generate an i ncome. The s ficentéubour seeds
seeds are long it is sufficient for every ye€@emile72,¢ i men |l i ) .

As Shiva says, a seed cannot live alone in an isolated environment. Just like bees
and butterflies, the seed always has connection with the place of birth and other
lifestyles on the place (Shiva, 2019). Moreover, since the region has been a
conflict zone for a long time, it seems to have been reflected in the daily lives of
people. They protect everything that belongs to their culture against the
dominant culture. In fagtthis reaction which | observe in most women, is
seemed to me a kind of rebellidBecause a major part of the interviews reveal
that the women of Doski keep the seeds with an intention of revolt in order to
prevent the extinction of a figure belongingtht®ir own idetities. Here, one

could argue that the increasing political efforts to protects Kuratlehtity and

culture in the region may have created reflex in Doski women to preserve the
Doski cucumber which seen as part of their culture. Asditeral ecofeminists,

at t hat point, argue that what IS perc
become actually political. As a consequence, the efforts to prevent the loss of the

seed turned into a political reaction.
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6.3.3.Cultural Transmission Through Generations

Women are known as both cultural carriers and also cultural knowledge
transmitters in many parts of the world (Howard, 2003). Many rural women have
primary role in providing daily livelihoods. Therefore, they are interested in the
mana@ment and protection of the environment (Montanari and Bergh, 2019). In
that sense, this cumulative environment knowledge and seeds have been passing

from mothers to their daughters (Kipuri, 2009).

The ways traditional knowledge has been transitiaedughout generations,
contain both the traditional (old) formations and experiences while adding up the
contemporary (new) ones. On this track, traditional knowledge may show which
trees and plants grow together, what kind of indicator should be ustthwo

soil salinity, and how to plant local seeds. Apart from these, it also includes how
to store the seeds, and how to transfer them for following generations. It brings
many tools for planting and harvesting. Thus, with the sustainability and
reliability on agriculture for centuries, traditional knowledge reaches today while
adapting itself and not harming the ecosystem.

According tomy observation in the field, women have a special relationship with
their own environment and they are more concernedtafoeess to natural
resources, due to their gender roles. As mentioned above, this relationship is
socially constructed asocialist Ecofeminism has been defending the nature
women relationship in this manner. Moreover, they have special knowledge
about spcies. They are the main decision makers regarding which plant and its
variety should be used. Women are able to select the best seed for next season,
and preserve them by using a series of traditional methods. Moreover, they also
exchange the seeds withher women. They transfer all these knowledge and
methods to their daughters/brides/ neighbors or any other women in the village.
Cultural transmission is processed from the older generation towards young
generation. Although the actors involved in the ggss may change, the

direction of knowledge transfer is mostly from the older women to the younger
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women, especially from mother (or mother in law) to daughter (daughter in

law):

| have learned all the knowledge about the agriculture from my mother. When |
was a child, my mother explained me how to plant the Doski Cucumber. She
said to me that you should not give too much water to it, you should give little
water so that not decagr you should not sow it too deep. With all this
information, | plant the Doski Cucumber better than anyort¢da z al , .52,

Howard argues, in indigenous communities, protection of seeds and transmission
that are defined strictly by certain rules haween passed from mothers to
daughters (Howard, 2003). According DiBkssonnette study as well, which
was done among California Indians; corn which was one of the main food
sources for California Indians communities was collected by women with certain
rules. Those rules were so strict. For example, about the area where they were
planting; the specific area could be inherited by the daughter later. However, it
coul dnot be inherited between mother
restrictive rules andboundaries. Otherwise, it would cause feuds between
families (DickBissonette2003).

Transmission process is mainly carried out vertically, through generation; yet it

can be operated vertically as well, among women from the same generation:

The seedhas already existed since | was born. It was always at home. My
mother has saved this seed. Her mother gave to her and her grandmother gave
to her mother. Woman has helped each other in the village. If we could not get
seed during the year, we got from thter woman in the village. This year, |
received the seeds from my neighbdi#ahnaz, 45, Dpdibi)

Family is also one of the factors in the transmission; still the role of the women

in the family in this process is decisive.

There are some seeds which are transferred from one family to another. They
are transferred like some furniture. Women usually do this transfer. However, it
is a difficult work; you should make an effort to do. The seed transfer from
women to their childmne and usually tanarriedwomen( k i r i rdibi)4 0 , Da
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Cultural transmission is carried out through generations. However, at the same
time, since women have strong connection with each other in the village, they
are sharing the knowledge and the seeds waith other. Therefore, the seeds
and its knowledge are passing vertically among women. Moreover, families are
also transferring seeds to their members. However, here | want to mention that
having the seeds are not given any kinpaiver to those familiegamilies have

been very openly sharing the seeds with the other members of the villages.

Above, | tried to recapitalize the main elements of cultural transmission process,
as they are emphasized by participants during the interviews. Below, | will
highlig h t their &édreasonsd to keep protecting

traditional knowledge.

6.3.3.1.6 D o Seed isGetting Disappearingd

Many of the participants mentioned that the seed needed to be protected as they
are at risk of gettingisappeared, which makes sharing knowledge with someone
from the next generations particularly important:

My mother gave me the seeds when | got married and she said to keep and plant
them. | gather these seeds save and reproduce them, | keep them to transfer to
the new generation or | gave to my neighbours since these seed should be
maintained. Otherwise theseeds are going to be lost. Women workers already
live in the cities and they go to work so they could not do this work. However,
housewife who is like me live in the village should do this work. It is very
important for not being logMahnaz, 45, Didibi).

Women has a great role in bringing the seeds to our day. The fact that the seeds
started to get lost seems to increase the motivations of women of Doski to

protect them and transmit them to next generations.

As Naime contributed to this argument:

Other women in the village are constantly looking for Doski seeds. They always
ask others to find. If they cannot find they go to Nav Doskiyan toBexhuse
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they know they will get lost, that is why they go as far as the old [evicted]
vilages(Naime5 5, )Kar | &

Besides all, not only the protection of this cucumber, which they see as
belonging to their culture and through the link they built on their identity, but
also how it is used as a method are striking.

According toCemile

These seeds areetjing less and less but nobody cares. Nobody ever keeps them.

Everybody goes to Y¢gksekova to buy. Wh y

seeds of Kurds, they need to be protected, otherwise they will also get lost like
others(Cemile 72 ¢ i men | i

Womenof Doski consider the seeds as part of their Kurdish culture. They are
building an ethnic belonging over those seeds. And this link leads women to
show more effort to protect the seeds which have started to get lost. Therefore,
women of Doski show a strorrgaction to the disappearance of their identities

by keeping these cucumber seeds which they see as belonging to their ethnic
identities. Moreover, the women of Doski insist on transmitting these seeds to

the next generations in order to protect the hiedsty in the region they live.

6.3.3.20 Do SdedisHe al t hy 6

As finding the healthy and safe food is becoming a global concern, people in
Doski region are also concerned about that. They suspect that the corporation
seed is leading to provoke siclese Thus, healthy local seeds are definitively

needed to bprotected:

These seeds include (nutrition which
contain everything that beneficial to human health therefore transferring the
seeds to the new generationviery significant. However other hormonal seeds

are diseased. You camderstand from the cucumber, it is looking so old. It is

not look like our cucumber as green and healthy. All of them are with pesticide
and hormonal(Mahnaz, 45, Dgdibi).
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The localsargue that the local seeds are safe, healthy and makes people stronger,

while the other type of seeds are for Orotte

Kurdish cucumber is much more important. It's more delicious. Kurdish
cucumber is much more solid for our body. The othenmisyd for rotten bodies
(Eykan, 70, G¢rdere) .

Neoliberal policies may be directly affecting women's health by possessing the
knowledge they have. For example, many countries in Africa, are rapidly
increasing the number of concessions of international commaniten allowing

technologies to pollute the regions that were inhabited by indigenous
communities. As a result, the poor indigenous people have many problems,
especially in terms of their health (Carino, 2019). Moreover, Indigenous women

and children & more affected by the toxicity of wastés.The wi despr ead
practice of dumping toxic waste in indigenous territories has been the cause of

many abortions and cases of cancer and other diseases among indigenous

w 0 megStavenhagen?007, para 52). Alimost abf participants have made a

connection between the health problems and current food on the same scale. It
seems there have connection between the inc

and womeno6és health problems in the region.

6. 3. 3. BeediGProtsiklie 6

Many participants explained the reason why the corporate seeds have been
purchased by saying that the corporate ones grow faster and give more products

compared to the local ones.

Many participants argued that if seed planting is done in an aecuggy, Doski
cucumber 6s seed is fertile enough and wil/|
for everyone. No need to purchase every year, while it is free and sufficiently

fertile.
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This cucumber is a very fruitful. Sometime the seeds of one or two cusumbe
are enough for many years. People think that the seeds which bought from
bazaar are fruitful however it is not. It does not give the seeds for following
years and you have to buy again. It became more expensive. Wheat from Bazaar
gives 10 to 1, our seegives 6 or 7 to 1 but you can also get the seed for
following year, you do not need to buy seeds again. It is saomurat. It
recirculatesitsdf ( k i r iDg dibi)4 0 ,

Almost all participants have mentioned that the corporate seed are both

expensiveand it is not fruitful.

The seeds from the bazar is expensive, my husband has bought the seeds for
20tl, there is not 20 seeds (in the package) and also it was not fruitful. It is not
like our local seeds. | am still using the seed 3 years ago, singatbeDoski

seeds, they are very fruitfil Haném, 4.0, ¢i menl i)

However, to be able to obtain as much as products possible, traditional methods
should be well arranged:

Our neighbours said that the seeds which bought from bazaar are more fruitful.

Theygo to bazaar and buy from there in order to get more harvest. However, |

have told them that if you give more place to the plant and give enough water,

you can get more harvest. With right methods you can get enough ones. We
measured one cucumberitwak% | ogram in 1994 (Hazal, 5

Another issue that was brought up with the green revolution was the possibility
of feeding the world, which is another controversy. Shiva claims that industrial
agriculture would not be enough to feed the world dhengh there are women

and small producers who contribute through food diversity (Shiva, 2012). While
industrial agriculture has been presented as the only solution to hunger with the
help of scientific researches, Shikaghlights the lack of food and dease in
biodiversity and products as negative effects (Shiva, 2012).The traditional

agriculture methods have been underlined almost by all participants.
6.33. 4. (@&&edisHeiat hy f or Womeno
Many participants pointed that women should preserve and transfer the seeds to

nex-t generati on, also in order to avoid
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from the corporation seed. Most of them have attributed the fact that women can
no longer have cldren because they are not having foods obtained through local

seeds.

There is no such thing as disease in our village. We do not plant unhealthy
seeds, we never spray pesticides. We hear that in Yuksekova saymenget
pregnant anymore | think those seeds are the reason for that
(Hizeyca,39,Dpdibi).

The relationship between current sickness and GMOs is strongly underlined:

Hor monal seeds harm women. I didnét go
say is wrong, but all of the current diseases come from these modified seeds.
The first is cancer, then infertility, heart problems and other diseases, eyes are
weakening, all bcauseof these seeds. My grandmother did not eat anything
purchased. She lived until 102 years old, she could see and hear very well. | am

58 years old, but my eyes and ears are in verydoadition. Young pople ¢t

carcer all thetime ( Mahnaz,45,D4 dibi).

There is a strong connection between disappearing theeedsand wo men o s
problems in getting pregnanBEMO's secalled 'hormonal' seeds are believed to
increase cancer and other diseases in the community. But in particular, they

attributeto infertility.

6.3.4.The Role Older Women in theTransmission

Older women used to b@l i vi ng e n Singh,l RallemandiPadsng 6

2013 in the culturaland social ecosystem of Doski Region. Considering this
attribution, people generally were referring me to the old people in their villages
when | was introducing the topic of the research. During the interviews, almost

all the participants have referredéoo | d womendés knowl edged
protecting and passing the ecological, social related knowledge to the next
generations. At the same time, the participants also mentioned theitstizam

attributed to old women in the societystmeendiminishing.
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The old members of the communities play a crucial role in transmission of the
traditional knowledge. Traditional knowledge, that contains material, spiritual
and cultural characteristics and accumulates, adapts itself in the process and
transmitted thoughout generations by cultural transmissi@erkes, Colding

and Folke, 2000)in these transmission forms, knowledge will be protected and
transmitted by the efforts of prominent older figures in the communities or by the
efforts of the family membersBruchas claims that traditional knowledge
produces its own indigenous epistemology andphavides examples about
rituals. He argues that rituals are being transferred between the families and other
members of the community through formal and informal weanguage in
indigenous communities (Brucha2Q14). In that sense, one can claim that
traditions, daily experiences and activities that are being shared by families,
communities or ethnic groups can be transmitted through generations so that
traditiond knowledge would be reproduced gombtected.

There were older people in our village, they knew much more. They knew
everything. As long as I've known myself, | have this knowledge thanks to them.
Because this is the job of the olders. I'm old now ahid ts my job
(Mislihan, 60, ¢Ci menl i)

Almost all the participants underlined that this specific type of knowledge is
closely related to age factor. Having seeds to share with others, is an important
qualification of old women in the region, aattributes to them a special place in

the societabrganization.

Therewas one old woman in the village, who kept all the seeds in their jars. All
the people would come to her to get the seeds. Imagine a queue in front of a
supermarket to buy goods antht was the same in front of her house in the
village, people. Her house was all had fruit and veggies. The house was like a
market(Pakize,64G ¢ r d.er e

The reason of di mini shing the wuse of
i ndi f f er e nthedime) whitlbomsakes thd vertical transmission process
essential. Or most of the time, the diminishing use of the local seed was affiliated

with the diminishing respect to old people in doenmunity.
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When there was an old person in our house, we woelgtmdo anything

without consulting him/her. Old sed to be big, used to know everything. We

would ask them everything, they would enlighten us. Nobody asks people who

know now. Now everything is already sold in the market. But they don't realize

that everyhing in that market is very harmful to them. Lions are these seeds;

these seeds wildl strengthen them (Mislihan, 6

Even though many old women have been caring about protecting and
transferring the knowledge to the next generations, the seedts agticulture
knowledge have been unavoidably decreasing. The corporate seed has been
taking over the place of Doski Cucumber. In the last section, | will focus more

specifically on the possible reasons explaining this decrease.

6.4.The Local Seed and itsKk nowledge atRisk of Disappearing

| would like to categorize below the possible reasons explaining the decrease of

the Doski Cucumber, based on interviews outcomes.

6.4.1.Industrialization / Globalization Process ofAgriculture

As mentionedn the previous Chapters, the industrialization of agriculture can be
one of these factors. The current financial and trade rules of universal system
have an understanding of a single worldwide system (Trash, 2009) which,
includes single type of food/se&al all over the food regardless any cultural and
social backgrounds. Social and cultural background is important for human
being, since our metabolizm has been functioning based on places where we

grew up or lived.(Aysu2015)

Most of the time, the dimishing use of traditional knowledge were referred to
the industrial process by participants. The

them.

Is the soil in Mersin and the soil here same? We cannot plant the same seed
everywher e, it wouldndt grow. Seed of every
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and messed up the worl d, t hefyadile 60, sowi ng
G¢rdere)

The globaliation of the agriculture has been developing since the last half

centuries. (Mies2018) Its effect is seen in Doski region as well

For about 20 years we have been taking this seed from outside. 20 years ago,
everybody used to keep their own seedsarrske wi t h t he ones who
But now it is not like that, we goand bgyKa mi | e, .80, ¢i menl i)

While the production of farmers and women are constantly decreasing, the
number of multinational Northern companies with fewer but expanding domains
is becoming more competent in the food production process. This process, was
defined as agricultural induslization, and increased its effectivity with the
globalization which emerged in the 1980s. Globalization highlights the rapidly
increasing trade and capital flows of world economies and the unlimited
international production, often organized among mational companies
(Bruinsma, 2017)In this sense, globalization refers to the economic integration
between countries which occurs rapidly with the reduction of the restrictions on

rules which benefits to multinationebmpanies.

In fact, it is possibleo observe the effect of the industrialization process in
agriculture by comparing across regions which were affected by industrialization

at later stage:

For example, there is Iran close to us, I'm actually going there. | always looked

for s e e dkeva, ibut | [dOkeld there. Seeds sold in markets in Iran are

| ocal seeds they dondét put hormones int
the seeds sold at the markets in Turkey. Because America is sending those seeds

to Turkey, but not to Iraft k i 0,Dgdibijt

Even though the local seed is still mostly used in the region, most of the
interviewees explained that the corporation seed has been genetically changed by

the actors. The participants are referring here to the point of GMOs seeds.
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Because othe seasonal changes, the corporations have been produced the seeds

which are fit into the environmental changes.

They changed the seeds and blocked the seeds we used before. They released a
6-month wheat seed, for example, and anotherdd@wheat. Thee are no
more seeds as before, they changeds¢e@se mi | e, 72, ¢i menl i)

In that sense, the discourses collected from the field were exactly indicating the

Green Revolution in the region. Industrial agriculture system has great impact to

change the methods and the seeds in this region. The changes have been causing

to refer traitional knowledge which is mostly women have. Regarding to this, |

would Ii ke to mention womends knowl edge bas:
of the decrease in using the local seeds is attributed to the fact that women are no

longer mobilizing their traditional knowledge. Other type of traditional

knowledge (such as knowledge of the birth) is also highlighted many times. In

fact, the knowledge of the birth has been acquired throughout the years, by being

transferred from women to modern medicine. 8irtbe birth has become a

Opositive sciencebd6 i ssue, mdmnagealflleymal e body |
professional experts (Shiva, 2018). The introduction of modern medicine into

our lives coincides with a recent history while in the past women were

respons bl e of their own bodies and taking care
births:

| used to give the birth of all women in the village. | would go to them to have
their birth, but now they prefer to go to the doctor immediately when the women
say they ar@regnant. The doctor doesn't know more than | do. There was pain
in the past, but we didn't know what a caesarean section was, and no one
needed it, so they always brought us new thipgday at , 70, ¢at ma)

Moreover, Mies states that women's wisdom andibesdity have been left out

on the "background" of the industry. She claims that this paves the way for the
exploitation of both women and nature. She highlights that the formation on
giving birth, whichwasone of the traditional knowledge of women, wasralct

from women, leaving them passive, and causing them to transfer their knowledge
to other experts. One can perceive the same biopiracy pattern here which was

mentioned by Shiva. Moreover, Mies claims the development of contraceptive
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methods did not kierate the women in terms of sexual intercourse, on the
contrary, their body became more controllable. The relationship between
contraceptive methods aad World Word period eugenics have been assessed
(Mies, 2018). The birth control methods that havernbeeveloped would be
applied to third world countries which are seen as responsible for the
destruction of nature due to population surpluses. However, it is not the
Southern people who harm the world by fossil fuels and make up 80% of the
world's population; rather 6% in America use the %30 of fossil reserves. (Mies,
2018) Therefore, Mies also focuses on the bodily dimensions of the established

hierarchical relationships.

To s um, traditional knowl edge based
disappeeng. Moreover, globalization and industrialization have been taken over
to womends knowl edge. It is also one
seed as well.

6.42Reduced Waboreno6s

The use of corporation seeds has increased in rgeard in the region, since it

of

i's easier to use it. Some participants

use the local seed

Of course, Doski cucumber is very tasty very goodsbwing it is)exhausting.
When we buy the other one from the manketbring it home immediately and

sow it. | t i s much easi er, not dxhaust.

Déel naz, 6.7, ¢i menl i)

The womenédés | abor is recognized by al
preparing, collecting, selectingyashing, drying and hiding the seed for next

year requires a veregnergynt ense humanos

In fact, this is a quite long process. It starts in spring and continues until the end

of summer. There are stages of drying [the seeds] and all of thages are

very important and labor intensive. Women these days are lazy, so they do not
deal with the seeds. Everything is readily bought now, people think that we can
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supply the seeds anyway, so they dondt feel
them(Ey k an, 70, Céwyan)

It seems to be an important activity of the women in Doski region, that those
who are missing this responsibility are not wsden among the community by
ot her women and categorized as being Al azyo:

If a woman did not keep the seedghm village, men are lazy to do this job

anyway, then the seeds are brought from outside the village that year. If women

are | azy that year , men donot give attenti o
bought from the markef Nedi mhan, 53, Kar | &)

Almost dl participants mentioned that women should be actively mobilized in

orderto preventherisk the seedf being disappeared:

Wel | , i tos all because of | azi ness. Those s
they are no longer around. Since the seeds ofrtfwket have come out, people

got used to them; they have been going to the market to buy. In the past we

would leave a big box of seeds to next year and would distribute to everyone.

Now we can't find seeds, if we want. Women got a bi{lé8ye gi hamma) 54, ¢ at

The diminishing of the seedst t r i but e to womends decision.
some reasons behind the womends deci sion. F
division of labor, women are doing most of the work of the daily life. They

mentioned thattsi i s someti mes enough to use the Oea
summarize to say that patriarchy forces women to use the corpseatks

For example, according to Haném:
My husband brings home the seeds sold in pac
to make effort but directly plant them. But they are really easier. | accept it is
easier sometimgsHa n & m, 4.0 , ¢i menl i)
On the other hand, i nstead of those from th
alternatives.

Sometimes you do not need the market.séed can have crops from fruits or
vegetables themselves. For example, an old women told me in the past to not
throw away the peel of potatoes. She told me that | can get potatoes again from
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the peels of it. After that | opened a dig in the earth, | ptatatoes and put the
peels inside, and then really | had very nice large potatoes instead of those
peels( Fadi |l e,)60, G¢grder e

The corporation seed has been purchased for almost 20 years from the city center
o f Y¢ksekoval. T he p aastthe coad feom tvilagesn®nt i o n
Y¢ksekova 1s paved, transportation i s

purchase of the seeds from the city center.

In the past, they had to keep the seeds, or they would starve. Because there was
no way to go to Yuksekowad buy those seeds.. Maybe the seeds were not even
there at that time But now most people have car, they can get whatever they
want at any time. Then everyone started to have car so traveling to the city
center increase(Gule, 87¢ at ma)

6.4.3.The Evacuation of the Kurdish Villages

One of the most interesting result of this study iswithess the strong
relationshipbetween the evacuation of the Kurdish villages and the diminishing
the use of the Doski Cucumber.

Village evacuations have taketace as a major problem having important social

and political consequences in Turkey. According to the report prepared by

Al nternal Di spl acement Moni toring Centr
1999s, 954.000 1.200.000 Kurdish citizens were displadeaim their villages

(Solak, 2010). Particularly in the 1990s, the evacuation of many villages in the
context of forced migration had happened in Doski region, which created further
conflict and security problems. While some of the displaced people detisatt

the city center, a significant part of them migrated towards other villages which

are close to both city center of Y¢ksek
displaced population in Doski region, on the decreased preference and use of
Doski sed is the main concern of this thesis. At this stage, it would be important
provide some information on the source of the Doski cucumber in Doski Valley

where the evacuation has happemeaxsbtly.
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6.4.3.1.Nav Doskiyan; the Source of DoskCucumber

DoskiValley which is the warmest part of the region, constitutes the main source
of the Doski Cucumber. Since the whole region consists of high mountains, the
slope between the two mountains offers a suitable environment for cultivating

Doski cucumber, as an @miccucumber.
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Figure2. Map of Doski Region. (Source: Google Earth).

As it shows in the map, D4 | ca where is Dosk Vadley about stats, and

Bostarce kwhere is the about end of the Valley. It can be said that the

temperaturen this region is higher than in other regions, since it is located

between mountains. As it provides appropriate growing conditions, the Valley is

known the place of O6Doski Cucumber 0. The Va

most severeonflicts.

The souce of Doski Cucumber is Valley as many participants have also agree.

The source of these seeds is the Doski Valley. When | was a little girl, in the
spring, big tables were laid in the village of Doski, seeds would be prepared.
Seeds were prepared to pkanted in the fields. My mother and other women in

the village always made this preparation. My grandmother knew these things
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very well, everyone in the village would come to her and she would have all the
seedf Saadet,. 45, Karl &)

Further to theevacuation of the villages, people have lost not only their

traditional land but also their seeds

| bought these seeds from Nav Doskiyan (Doski Valley). In the past | used to live
in Nav Doskiyan(Doski Valley). This seed was there since | know niyseif.|

moved to this village and realized that

started planting as much as we found, but now it got harder tdFiakiize, 64,
G¢erdere)

6.4.3.2.Forced Migration from Nav Doskiyan

The process of wvillagesd evacuati on
andcaused many social, economi, politicd and cultura problems (Tuncel

andG ¢ mjanu RQ13). One of main argument of the current research is that, the
evacuation of the Kurdish villages has contributed strongly to the existing local
traditional agriculture knowledge and consequently Doski Cucumber being

disappeared. The data collectedhirthe field is supporting thergument:

We were in another village before, and there also old men and women used to
prepare seeds. There is no one here, no old person to prepare the seed and sow
them. That's why we go and buy cucumber seeds from th&etmar
(Delnaz, 67, ¢i menl i)
The Doski region used to count almost 10,000 residents. Although there were
approximately 100 villages many years ago, most of them were evacuated and
now havethere are only a thousnd of inhabitantsin the region ( @praz, 2017).
D4 | ca (Oremar), which is a district in the south éf a k kp@virice and at the
border with Iraq, is one of the oldest villages in the area, it is surrounded by high
mountains. According to the participants, thanks to their traditional knowledge

on environment and food, peoplelaj | ca(Oremar) could live.

The house of my family is in Oremar,
own butter. They don't take anything from Yuksekova unless they have to. They

c

au

(1

make sheep butter, itdéds white as snow.
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hungry until eveningBut becaus®f the surrounding food, people have blood
pressure now. High blood pressure always happens because of these foods
(Haném, 40, ¢i menl i)

After the region has been evacuated, they lost their traditional knowledge:

Our village was evacuated, we came here, we left our gardens and everything

there. We haven't been doing any planting work since we got here. We left them

all unattended. Sometimes we go to the gardens and see that vegetable grew by
themselves, we pick timneup and come bagkBe gi han, 54, ¢at ma)

People had to leave the agricultural traditional land and the seeds:

These seeds have been bought from the market for almost 20 years. My husband
goes to the market and buys seeds when we need. After the evactidtien
villages, people could no longer cultivate, they left all their crops in their
gardens and moved to other villages. If everyone were in their own village,
there would be more seedsaroyndHay at , 70, ¢at ma)

Participants also sometimes made the ectian between losing the seeds and
their traditional language. In that sense, they argue that losing the seed is
considered as a kind of assimilation. Cane was coming from one of the most

crowded village of the region, Gulork, and she poimed

Well, since we came from Gulord (A village in Doski Valley), we have stopped
keeping seeds in this village. Our village was evacuated, and we had to come
here. If we stayed in our village, we would have continued in our old tradition.
This is a kind of assingtion, like language assimilation, they try to make
people forget, this is also such assimilatibnCane, 84, ¢at ma)

The evacuation of village seems to pave the way in the loss of traditionally
acquired knowledge and methods. During the research, ontheofmost
interesting stories was told by the participant, Bagi The story illustrated very

well the result of the market integration and village evacuation:

When we came out of our villages and came here, seeds diminished. When we
came out of the village, this [yeast] was the beginning of everything taken from
outside. When we first came to this village, we had not seen any artificial yeast
before, we came he and our yeast we brought from our own village was over.
We had to shift many places in the village too because we were looking for a
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place to stayWechanged 20 places until we built a house. One day our own
yeast (hevitirkk) vhaddorgotteresomehoMiyoleave & her i
piece of dough aside and the dough was finished that way. That dough was the

dough we brought from our village. We went to a few villages, but we could not
find there too. When we askeudmarketr hevi t i
yeast. At first, we refused to use, but then we had no other choice and began to

use it. | saw the artificial yeast bought from the market for the first time in my

|l ife at that ti me. I asked how itds use
been using yeast from the market. We lost our yeast after that day. We're out of
yeast her e. I wish theydd | et us to bri

have planted, but now its hardtofigfdBe gi han, 54, ¢at ma)

These people, who were detachednfréheir living spaces against their will,

were not allowed to access to their property for long years. The fact that more
than millions ofKurdish people were forced to migrate massively and without
any preparation in a very short period of time, was &tran of citizendrights

and brought together many other violatiqn& ur b an a201®). IN thjte n ,
sense, the loss of traditional knowledge and the disappearance of Doski
cucumbers can be seen as a direct consequence of village evacuations in this

regonand as part of citizendé rights violat

6.4.4.The Disruptions to Ecosystems

As | mentioned in the previous chapter, indigenous people have social and
economicrelationship with their traditional land. Natural resources are one part
of thetraditional land and indigenous people are the best actors who are able to
protect the land and transfer the cultural knowledge to next generations. During
the interviews, many participants shared their concerns about climate changes
and the possible effescof it Desertification and salinization of soil is the most
common concerns of participants related to the environment. .Even though the
reason still is not clear, they were attributed it to use of chemicals and the

6corporationd seeds.

For the last éw years we have been buying seeds from Yuksekova. Last year
something like this happened to us: Maggots came to our garden. All the
harvest was infested with maggots. Peop!
these seeds. That's what | also thougphit | still don't know if those seeds
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damaged the soil. No one could understand if it was from the soil or the seeds
(Begihan,.54, S¢syan)

They stated that because of chemicals used the soil became wasteland.

Modified seeds damage [the soil]. Thesedsebrought disaster to our land.

Number of harmful weed and insects increased with these seeds. Old people

used to say, for example, cucumbers used to stay on the field until autumn, but

now a natural disaster hits and they cannot stay until then. Thisoisably

related to the chemicals sprayed to the gardens or it comes with the seeds, |

dondét Kknow. I think about inmwhasnowot . There us
I'm stuck here, and Ithink about thereason a lo (Mahnaz,45,D3§ dibi).

Many times,they mentioned about the chemical fertilizer and its effect to the

soil. And the corporate seeds are considered just as like cancer cell to the soil.

Market seeds are damaging the soil. For instance, there are people using
market seeds for-2 years andhey have to use pesticides because they use
those seeds, andit damaging the soil. Just like the cancerous cell, it says, I'm

the only one wieaidsog@EseRgr i agidid)oy ® h

Those environment problems especially based onstie caused gaps and
challenges that people in Doski region face in the struggle for their traditional

agriculture rights

Nowadays, as the importance of global warming is increasing, the protection of
traditional knowledge is also becoming a major camc&he impact of global
warming and climate change is also felt in this region. As expressed during the
interviews, people have been witnessing some changes in the climate and its
negative effect on the traditional agriculture methods. Both climate au se

have changed.

It used to snow and rain a lot around here. Soil was more fertile here, but it
hasn't rained in recent years as before. By June we used to prepare our crops,
ready for sowing and harvest, now in June everywhere is dry
(Mislihaty, 60, ¢i men
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The region suffers from water shortages due to the decreased amount of snow

and rain, even though the region was the wealthiest area in terms of water.

This year my vegetables were not good at all. | always used our seed, | never
bought any seedsdm outside, but this year | was able to get very little product
because the water was | ess. That 6s why
have to buy from outside next year, our gardens were not good this year
because there was no water. There usdgkta lot of water now there is less of

water. The fertility of the world is diminished, nothing is good anymore neither
vegetables norother§6 Cemi | e, 72, ¢i menl i)

Moreover, unlike the local seeds, the corporate ones require much more water
during the phntation phase. This is why, the water consummation is likely to

become a major problem in Doski region, in the following years:

The seed of the Doski cucumber does not want much water. But these seeds
from the market want a lot of water. Giving watecera week was enough in
the village, but here we have to wateB2mes( Fadi | e, 6 0, G¢r der e)

To summarize the climate change is affecting both the harvest and planting time
in the region. But the most importantly, duethe scarcityof water, people ma

give up the planting the seeds soon.

6.5.Conclusion

| started my research with the research questiohowntraditional agricultural
knowledge has been transmitted between Kurdish women in this specific zone of
Doski Valley However, during the research, | realized that | also needed to
understand the main reasons behind the traditional knowledge being diminished.
| observed that women in those villages insist on keeping the seeds of Doski

cucumbers despite all the obstadlest they have been going through.

| concludemy research by highlighting some points that obtained in interviews.
First, one the first assumptions of this thesis, which is pointed out in the first

chapter, is todemonstrate thatvomen havebeen playingthe key role in
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preserving the traditional knowledge. | observed the same in the research field,

women had great contribution in preserving the local seed and transfer the

knowledge associated to it, to the next generation (brides, daugthers and

neighbour¥ In particularly, old Kurdish women have great role to preserve

seeds and to transmitted them to the next generdioreover, most of the time,

they encourage other women to do it. In that sense, women are always willing to

share their agricultural kmdedge with the other women and promote the

cultural transmissionOne may argue that they created a kind of seed sharing

network among themselves. In that sense, they consider themselves as actors

playing a crucial role in protection of the Doski cucumlswwever, as Socialist

Ecofeminists points that women relation with nature is socially constructed.
Similarly, Dos ki womends role as protector
order. Furthermordf is possible to conterthat Kurdish women have political

affiliation with the local seed. In fact, thiglationshipc an be seen as O6pol i
resistenceé si nce they keep the seeds with and i
prevent the extinction of a figure belonging to their own Kurdishtities. The

second point is the diminishing use of Doski cucumber in the region. There are

many reasons behind the decrebsé the most important one is evacuation of

the villagesBeing away from the source area, Doski Valley, seemed to provoke

the redution of seed.
To summarize , maniurdish women have beestrugglingto preserve Doski

cucumber in the region. However,sboth Doski

have been decreasing due to economic and political reasongéyitbe.
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CHAPTER 7

CONCLUSION

This study departéfrom an ecofeminist positiotby proposing the following
questionsd Bw Kurdish women are transferring their agricultural knowledge to
the next generatioflspd Biw is the traditional knowledgp r o t e antdoeWwht? 6

are the factors behind the disappearance of the Doski Cucumbeb $gd?
embarking on these questions, it is aimed to reveal how the disappearing Doski
Cucumber was protected till today, through which méshthe knowledge and

the seed was brought to our day, and finally the factors among this seed and the
traditional knowledge it bears through a framework of ecofeminist perspective.
Finally, this study presents the major role the women of Doski play ieqtitg

the Doski Cucumber seed and transferring it to the upcoming generation. This
thesis also put forwarthe argumenthat there is a significant link between the
disappearance of the Doski Cucumber and the evacuation of Kurdish villages
around the yearof 1990. There are comprehensive studies analyzing the forced
mi grati on i ssue i n Turkey within t he
di spl acement 6; and as well emmoslic,der i ng
demographic and psychological consequences raedb migration in order to
develop policy recommendatiofiKurban et al., 2006 However there is a lack

of research studies that demonstrate the impact of forced evacuations of Kurdish
villages on the disappearance of traditional agricultural knowledgel@cal
seeds. This study therefore aims to contribute to understafrdimga feminist
perspectivehe implications of the Evacuation of Kurdish villages by bringing

into account the impact of the disappearing seeds.

The ongoing eological destructioimpacton different sex and gender groups in
varying manners everywhere around the worttlie to the existing inequalities.

Besides struggling in the areas of gender discrimination, male dominance, class
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and militarism, feminists developed a feminist agmwh towards the ecological
danger the earth is facing. In this sense, there is a school of thought which brings
women to the fore in considering climate change end ecological problems
through a gender perspective: ecofeminism. Ecofeminism constitutesial cr
institutional line in the feminist thought of the recent years by grounding on the
argument that the domination of nature has a fundamental link with the
domination of women. This system of thought and movement evolving around
the axis @ nature andecofeminism has a resonance as well in Turkey in the

recent years.

In this study, firstly, | highlighted the main role of women in preserving

traditional knowledge which is key in terms of promoting biodiversity and

sustainability. To explain this connection between traditional knowledge and

biodiversity and relationship between natuned avomen, | referred to the

ecofeminist perspective. Ecofeminism, with its recent response to environmental

probl ems, started to cover a relevant grou
bringing a feminist perspective within society. In fact, ecofeminist ssudi

opened new perspectives for women, by putting emphasis on how androcentric

ideol ogies have been exploiting womenbs ex
societies, which were shaped based on patriarchal thoughts. By dointhé¢hat,

ecofeminist movement hased i e d on promoting t he val ue
experiences and their practices. Also, they created a field for the integration of

those theories and practices. As Garry and
springs from two sources: the feminist movement andl itrda i o n a | phil osophy
(2015). This perspective created one of the main theoretical backgrounds of the

thesis, together with sociabnstructivism. Likewise, the feminist methodology

used in this thesis had a great function in putting forward the main argsim

discussed here. As one of the main defenders of feminist methodology, Harding
asserts, feminist standpoi nt defines WO me n
starting points of scientific investigations (Harding, 1987). Finally, this feminist

studyonDosk Cucumber il ustr iatgedltureendrtieen 6s exper i

traditional knowledge by using feminist method.
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By using the Ecofeminist theoretical background, the thesis focused on
understanding why and how Kurdish women in Doski region have beeraseen

t he protectors of t he Dos ki cucumber 0
constructed roles. First of all, findings of the research show that gender division

of labor is wellstructured in Doski region. The tasks are divided by genders in

the society. [Bski women have been assigned to take care of their families and

be the main food provider. As protection and preservation of the seeds are seen

as part of the domestic works, women are assigned to keep and preserve the
seeds. Women are also main herbalvters of the region. They are collecting

the herbs from the mountains in order to cook them and use them for medical

pur poses. Since collecting herbs is rel
and task related to feeding the family, it is also asgigo women. Even though
mountains are dangerous and they are c
private sphere are disappearing in that point.

Ecofeminist studies attempts to analyze the link between women and nature.
This effort reminds the questionhat kind of a link Doski women had with
nature in protecting Doski cucumber and transferring it to next generations. The
research findings of this study therefc
keeping and protecting the seeds emerged out of thiarnghal social order. The
masculine discourse that describes women as species closer to nature has been
pushing women to private space against the public space owned by man; and
thus aggravating the hierarchical stratification among the gender Adea.

result, & Cultural or Socialist Ecofeminists underline, the hierarchical structure

in society seems to have established the connection between women and nature.
Being both the carrier and the protector of the seed, puts emphasis on nature and
women congctions which are socially constructed in Doski reghMareover, in

a system where the relationship between women and nature is based on these
myths, women's gender roles are constantigmeropriated. Women are being
perceived as in charge ofd care,childcare and as providers of nourishment,

i ncreases womenos exploitation i n t h
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overshadow the potential of women and supports the perception of nurturing

women rather than domestic workers in the society (Bi€lf}l).

As pat of Ecofeminism relies on the experiences, | tried to discuss traditional

knowl edge, but particularly regarding women
thesis focus on traditional knowl edge based
as women have beenknowans o6 gatekeepersé of traditional
species (Howard, 2003), it is commonly admitted that their contribution to

biodiversity and sustainability of species are particularly valuadien{anari

andBergh 2019). Likewisethe present study denstrated that Kurdish women

in Doski region are the protectors of the local seeds and any other species. In this

sense, this research shows that Doski women provide an important source for the

dialogue between biodiversity asdstainabiliy.

Moreover, women in Doski region are both being protector of the seed and also
being carries of the knowledge to the next generation. In this process, one of the
important components is age. Kurdld people, in particular women, carry the
traditional knavledge through generations by cultural transmission. Culturally
and socially speaking, the seed task is assigned to them. Maybe not as much as it
was in the past, but still Kurdisbild women are seen as an important source in

the community. They have beenonsi dering as Oseed bankdo i
Besides the cultural transmission, traditional agriculture knowledge is shared
among the women in the region where they have been living. Women in those
regions are actively sharing their traditional knowledgen weiach other. Those

two processes of transmission operating both vertically and horizontally enable
protecting and preserving the traditional knowledge.

Furthermore, this study demonstrates that women living in Doski region

particularly old women has a gater knowledge on seeds and traditional
agriculture than younger wo me n . Al t hough t
aimed to be determined prior the research, it has then emerged as a significant

component during the fieldwork. The consequent age averdfge ofterviewees
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demonstrates that the traditional knowledge and the role of seed carrier is
appropriated mainly byold Doski women. The knowledgeld women

transferred to their daughters and daughtdrawés has a maj or
survival of Doski Cucmber to our day On the other handpld women

mentioned their daughter and daughtet awdés | ack of knowl ed
i nterviews. Al most al |l of the particip
category as bwouldlike tobemphasze yaobsergation that the
experience of years has a positive role on the knowledge and interest on the
seeds, the knowledge on seeds having relation withMge=over, through the

interviews, | could observe the different ways in which patriarchate isrgetati

old women in a different ways than to younger women. Whlite women is
considered to @& attsreirbitng amée tOhersef or

culture of domination; younger ones are still subjected to male domination.

It is important to underline that traditional knowledge represents knowledge

based on experiences and practices in communities in rural areas. As many
research studies, which were referred to in the third chapter discuss, women
mostly are responsible for productsammmon life experiences in daily life in

rural areas. As a result of those experiences, women gain further knowledge
about natural resources. In the third chapter, | mainly focused on the importance

of those womends knowl e ddsestainabilityimtees er vi n
rural areas. Similarly, women in Doski region, have been using the traditional
methods in order to protect and transmit the knowledge of local seeds but also

other ancestral heritage. In this sense, this study contributes to igtmgex

literature on traditional knowledge of indigenous people.

Furthermore, this thesis focuses on the reasons behind disappearing of the
traditional knowledge. As the traditional knowledge and its relation with the
environment have a core effect on the biodiversity and sustainability in the
world, disappearing of thé&nowledge is alarming. It seemed particularly
important to discuss the effects of the disappeareance of the traditional

knowl edge from womends perspective, as
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| osing Doski cucumber 6s setges martkete evacuat.i
integration and overall impact of globalization can be considered as main reasons

behind the disappearing. Having said that, the evacuation of the Kurdish villages

as being linked to disappearing of the traditional knowledge, would represent

one of most interesting outcomes of this study. As mentianetie literature,

the evacuation of Kurdish villages has been analysed in many different aspects;

be it socially, politically or psychologically, but the ecological perspective is

brand new. Tis study may contribute the literature by analyzing evacuation of

villages in terms of losing local seeds and its traditi@naivledge.

As | discussed in the fourth chapter, there are many elements behind the

disappearing of the traditional knowledggstems and methods. According to

research findings, the evacuation of Kurdish villages represents the main reason

of the disappearing. Since protecting the traditional knowledge and seeds are

mostly considered under woacareatsébBereacesponsi bil

as womenods traditional knowl edge are disap
appeared the Industrializatioh Globalization process of Agriculture, which

resulted in traditional patterns changes and buying the corporation seeds in the

market. t seems, due to market integration, and traditional methods being more

ti me consuming, women prefer using the 6épac
each other about being o6l azyé and provokin

indicate that there is a closelationship between being displaced of the land

where people were carrying alt the agriculture activities, and losing the Doski

cucumber seeds. Therefore, with the evacuation of their traditional land, people

started losing their traditional agricuieuknowledge and methods as well.

Nowadays, economic concentration, patents and property rights, and genetic

engineering are the three processes which construct a monopolistic hegemony on
the seed, which is the primary element in the food chain (SimebSayse|

2006). As Shiva states, and as discussed in the fourth chapter of this thesis, these
factors coming along with the marketization of agriculture cause for women of

Doski as well to start using company seeds instead of local seeds and loose
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severalraditional methods and practices. The ownership or seeds and limitations

on the use of local seeds give rise to the loss of conventional methods of
agricultural activities (such as seed keeping), transformation of the traditional
knowledge on those meth®dhat were built along the long years in Doski

region. In addition, the current situation of how the conflictual regidth afk k ©r i
Y¢ksekova was drawn into marketizati on
period of decrease in conflict points at thesjion of how neoliberal policies are

dealing with phenomena of d&éconflictéo.

Women in Doski region insist on not to
way to challenge the current political and social environment by protecting the
Doski seed. The culturacofeminists, at that point, argue that what is perceived

as Opersonal 6 and Oprivat imdhateenseltte bec ol
way that Kurdish women are defending protecting their local seed can be seen as

a Opolitical r & havet been rexperienSed fmaml al bver dhe s e
world. For example, a group of women in India known as the pioneers of the
Chipko movement opposed the developmental plan that aimed to destroy the
forest area, between 1972 and 1978. Because they have perceiypdgicththey

lived as part of their lives, and to be able to continue their daily activities, they
were involved in the movement and embraced it (Shiva, 2018). The Chipko
movement presented a good example of women's affinity to nature by cultural
ecofeminst s (| zel , 2006). Another exampl e,
who are most affected by the toxic technological wastes after the development of
technology around the world. Pesticides that were sprinkled on vegetables and
trees affect pregnant womendanhildren through air and water. This leads to
poisoning, death and miscarriages. It is stated that to protest against these
functions like a matter of life and death for women (TamK®&96). Similarly,

the women of Doski are carrying out a struggle asfathe disappearance of

Doski cucumber in a way similar to the reactions given by women for political,
social and economic reasons in different parts of the world. In this sense we can
consider the protection of Doski cucumber for years and transmidsitoio @ur

day as a Opolitical reactiono.
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Here, we may argue that Kurdish language and Kurdish culture has been melting
in the predominant paradigm in the last year and therefore getting close to be
forgotten and lost. The increasing efforts to protectdi@h identity and culture
in the region may have created a reflex in Kurdish people to preserve their
belongings. Doski women saw local seed as part of their culture and built a link
through their feeling of belonging. As a consequent, the efforts tcepireke

loss of the seed turned into a politic reaction.

Finally, one may wonder what might be the position of Kurdish feminist
movement, which has been gaining a significant ground in the Kurdish region.
Kurdish feminist movement has an increasing presen the region in the last
years; that is why it is likely to find a correlation between the political
positioning of interviewee women and the Kurdish feminist movement.
However, when the age average of the interviewees is taken into account, this
correlation seems more like a reflex to protect a part of ethnic identities, rather
than an active political commitment. Then firstly, Women of Doski are showing
a strong act of revolt against the loss of their identities by protecting the
cucumber seed, whiclthey consider as belonging to their ethnic identity.
Secondly, they are insisting on transmitting this seed to the upcoming

generations to preserve the biodiversity in the region they live.

When | first started my research, | could explain the initiatlihgs of the

research with concepts of gender theory such as gendeodiwislabor, private

public distinction and other related concepts. However, as research results spread

to other areas, | began to struggle to do it and needed a different fraarfewor

analysis. For example, it was particularly appealing to see people creating

political affiliation with the local seed: in fact, Kurdish women were making a

clear distinction between seeds based on 060
OKur deiesdhd sand corporate seed as O0State Seet
though most of the participants were above 50 years old, they were actively

involved in the political debate, and information they provided included many

statements about politics and socigla the region. Considering that one of the
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mai n reasons of t he di sappearance of
evacuation of the Kurdish villages; a crucial outcome of this research about the
Onationality of seeds 6 s e banlinkedt with r equi |
theoretical readings and empirical studies. The present thesis may have
limitations in adequately deepening theses points, however it creates a basis for
guiding me to focus more on these aspects while continuing eventually with

future studes.

To conclude, even though Kurdish women in the region are eager to protect the
seeds, they have been facing with complex factors behind the disappearing of the
Doski seed. From a broader perspective, the seeds can be considered as
independence of foo&nd as freedom of the society. When communities'
freedoms are restricted, it would not be possible to form healthy communities.
Thus, t he di sappearing of seeds and d

knowledge could create mowaltured, unsustainable aimbecuresocieties.
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. K¢grt kadéenl aré taréem bilgilerini bir sonr e

i. K¢grt kadéenl arénén tohumlarén koruyucusu ol

iii. Tohuml ar én vV e gel eneksel bil ginin kaybo
nelerdir?

Ayr éca, yukaredaki arakkKa&deaenal asorbDd akiendéek

tohumunu naseél ve nereden temin ettiler?06,

payl aktélarr meRPdbkettoKedbBumhar éné kull anéeyorl

ol arak ne zaman k&l diamimagah®dagpadefiank?sorul

araktéermayé daha da derinlektirmek i stenmiKk-t
Gor ¢l deg ¢ .zere arakKkteérma sorularé daha -o
deneyi mlerini anl amak ¢zerinedir. Bu anl amda,
temel |l eri iczerine oturtul muktur. ¢¢enkeg bu ail
kaynak olarak kull anméexteéer. Harding'e g°re
bilimsel atemt eérmaeykadénl|l arén deneyi mlerin
(Harding, 1987) . Bu anl amda, feminist metod
ortaya koymakt a °neml i bir I Kl evi ol mukt

savunucul aréndan Har ceinmgGisn de klda| iar-téetsié] ik ae

somut / g¢gndel i k deneyi mlerini sosyal bili mse
olarak belirlemektedir (Hardingl 9 8 7 ) . Sonu- ol ar ak, Dos ki h
yapélan bu feminist araktermayu themiami st me t
tohumu ve gel eneksel bil gi deneyi ml er i czeri
Bu tez bu anl amda, Har di ng perspektifiyle,
sorarak akajéedaki ¢- ana amacé ortaya koymal
. Gel eneksel tarém ©bI hgaki nkiand @ Rk b a u§ o c uasnua
anlamak.
. Gel eneksel bil ginin Ve tohum bilgisinin
boyunca naseéel aktaréldejéené analiz et mek.
. Hem t ohumun hem de gel eneksel bil gi kaybeée

arakKktér mak.
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Bu tez bu sorularé sorarak, kaybol maya
taraféndan naseél bug¢ne kadar korunduj

géenegmegze kadar hangi metotlarl a ul akt ér

sahip ol dujlugigreilrenk&ysledl rhrasé ar kaseéndak

perspektifle ortaya koymaya -al ékméekteéer
D¢nyadneén bir-ok yerinde, ekol oj-i k tah
hali hazerda var ol an fekklt 8i zleikkilldreir d d
bilinmekt edi r . Donovandénén da belirttiiji

bakl angécé olduju ve fakat bir sonunur

anl amda, feministler uzun zamandeér sav
ataer kil d¢ K¢ nntlea ryea p ésl éanrééf vvee kmuirlui t ar i z
bir de ekolojik tahribata i1ilikkin yeni
ekol oj ik bakéck a- ése, i k1l i m dej i ki kI |

perspektifinden bakan ve bkiardéeddagrec eb ue ke
f

Ekof emini zm. Femini st -al ékmal ar i -ind
ol uktur an Ekof emini zm, kadénl ar szerin
tahakke¢m arasénda kuvvetl bir baj ol d
ekseni nda dalriekkenr ve d¢gkeéence si stemi SO
konukul maya bakl anméxkt ér .

Genel ol arak kabul g°ren g°r¢kKke g°re EKk
Kom¢gni st partisinin bir cyesi ol an Fr e
ortayaraté&lemewt,e 2000) . Fakat Ekof emini
tanéemlanméxkt ér . Warrende g°re Ekofemini
ezil mesi arasénda °nemli bajl ant é kur a
kadéenl arén ezil mesi tggrbli¢g doijrainkinm eiz-iil me:
feminist teori ve uygul amal ara ekol oji Kk
y°nelik -°z¢gmlerin feminist bir perspek
bir d¢kKencece Si st emi ol ar akfeminigtndalgal a n mé kK
196061l arda ve 19706l erde doja bilimleri
bilimlerin o6insan merkezli 6 yapeéelara d
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196061 arén bakénda feminist dal ganén i -1inde
zamanlagel i kerek 199006l arén bakénda bir-ok grt
g°rmeye bakl adeé Bu geci kmenin olasé sebeb
determinizm ile olan i1likkisi ol dujunu dg¢Kg¢t

Kadén ve doja iliedkkieside,;dnertiaya f a@&@klkiné ttaemeéKk
farkl e konumlanan Ekofeministler, t emel ol a
Kl k kategor.i kadéen ve doja araséndaki far k.

dayanan ¥zc¢ ya da K¢gltegtemelEkaf dmi &t Isearvd i

kadenl ar ve doja araséndaki yakénl ején nede
dojaya daha yakén ol dujunu dile getiren ©°zc
sistemine g°re, kadenl arén ve dojanén baske
modern ke¢gltegre karkeée, °z¢ itibariyle dojaya
et mesi gerektiJini savunurl ar. Kkinci kat e
yakénl éj én, ataer kil 1l i7]i olukturan tarihsel
iddia edenve dolaé s éyl a kadén ve doja araseéndaki y a
analiz eden Materyalist ya da Sosyalist E k
maddi cretim ilixkkilerinin daj él eménda Ve

kurul muk ol an d¢kKy¢ncesabviuniunmilnadre.n ¥kzaeytn aokl | aar dagk]

ve dojanén her par-asé patriarka ve kapital

2018) . I -¢é¢nce¢ kategoriye g°r e, ko0 ki k at
kadenl ar vV e doj a arasendaki wdakaeé n | e k biyo
a-éklanabilir, ancak bu baj tari hsel Vve SO:
tarafendan yaratéler (¢Cetin, 2005, s64) . Bu
kurdukl ar é baj czerine hem de kadénl ar il e
analize r i -ermektedir. Anal izl er sonucunda, k
baj én, i kinci kategoride yer alan Materyald.
vurgul adé gi bi, Dos ki kadéeénl arénén doja ve
cretim ilik&ndarvei a°caij €1l menkani zmal aré ¢zet
sosyal d¢zel sonucu ol dujudur .
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Tari h boyunca, ekosistem dinamikleriyle

taraféndan geliktirilen gel eneksel bil
-eki tl i 1i7Ji korumuk ve gel i rBadgethumak | ar €
Corberave ReyeGar @261a)H¢ k ¢ met | er arasé Wkl i m De
Dejerlendirme Raporu (AR5), geleneksel
ve mevcut sistemlere wuyarl anmaséndaki 0
dijerleri, 2014, S.0jl1%) .- e@dltdndkKelvebisl
Kkonukul masé i -in ©°neekitlbiilri kkaymkak?® @e m
bunl arén -oju yerli topluluklarén doj al
gel mektedir (Ber kes, Col di ngarvektkolmae,
kadéenl ar én gel eneksel bil ginin aktar
g°stermektedir ( Am, 2019) . Ekol oj ik g
aktarél masé kadénlara atfedilmiktir ( He
ail enin geédal aimMmat i glabéené&gekanelksel genl

(Montanari ve Bergh, 2019). Geleneksel toplumsal cinsiyet rolleri nedeniyle,

kadeéenl ar doja ile belirgin bir i KK

korunmasé, depol anmasé ykaddakba kakalknle
ol url ar (Howar d, 2003) . ¥rnejin, Arj an
yapeél an bir arakter ma, kadéenl ar én yer
gel eneksel bilginin kukakl|l ararasé veric
Ladio v e Lozada, 2008) . Meksi ka'da cinsi
czerine yapélan bir bakka araktér ma, (
genell i kle mantarl arén ana toplayécél ar
bitki toplama ve organize etme- i n de ge-erl i dir; kadeéenl
biyo-- exki t 1 il iJin koruyucusu ol ar ak kabul
Vel 8zquez, 2012). ¥te yandan, bakécé ol
kadénl aréen ekol oj i ktomiuwls uamildalkii | d&d¢ ¢ jgii | ied
¥rnejin, kadénl arén hasta veya yakl e i
Fyil exktirioci bitkiler hakkeéenda kendi

kull anmal aré gerekir. Benzer kdeelre nfeakrske |é
al anlarda wuzman gi bi ger¢é¢nmektedir (Pi
gel eneksel bil gi gittik-e kaybol ma t e
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-exkitlilijJinin yok edi | mesi |, yalnezca s°yl

il kel erharcl¢gtendder ek hayat.i ili kkilerin s
olarak yakam -exitlilijinin yok ol maséna yo
doj al kaynakl arén kaybéna ve geleneksel bi l
oluyoruz. Geleneksel bilginin kaybolmegg t ¢ m d¢gnyada - ok kar makeéek
sahiptir. Bagget hun, Corbera ve Garc2a'"ya ¢
yer el dillerin kaybe, baskén dinler, arazi

entegrasyonu ve daha gek{ ke alrl eak-meed amyg rsea-nl ae

(Bagget hun, Corbera ve Garc?2a, 2013).

Bu tez yedi bel dmdBhl oprhdek,makéadbdrakkénda keé

yapél makt ader . Bl ¢ml er de tartékel acak kon
sorul ar e, arakter maé nme% oedmil ojviesiar aat @ Kk mar m
demografi si hakkénda XeésB® | kimdegi, | etre zii-nertmedk
-er-evesini sunmaktadér . Bu b°l ¢imde Feminis
ili kkiye odakl anél mékter. Bu éeknd amala ekof e
cinsiyet il e doja araséndaki i KKk anal i z
ilikkinin kurulduju bajlam ekofeminist -alé
Bu nedenl e, Ekofeminizmin tarihsel s¢reci,
y°ntemteltenmi ktir. Ekofeminist teorinin day

s°yl emde r edddgdi |lean] lknendéénms énén dojrul anmaseé
Bununla birlikte, bu ol umlu dejer czerinde
(Plumwood, 2004). Ancak, Ekofeminizmi t ¢m t art ékmasé, kadéenl a
araséendaki ili kkinin topl umsal ol arak 1inka
ol arak -°z¢l ebilecejini d¢kegnenl erl e, kadén

Ve manevi sebepl erden k aynaktl aarntdéeg ,ean € d¢ K

eksenine odakl anacakter.

3 B°l ¢mde, geleneksel bilginin teorik tarteée

ve ekolojik krizlerin etkisinin her ge-en

=

bil ginin gezegenimizi kodcamyabdupoekunyeeeri

tartekmasé ger-eklexktirilmiktir. Ayr éca ik
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deji ki klijinden ve ekolojik tahribattar
durumda ol an kadéenl arén, gelenekepel bi l
grup ol mal arénén da alte -izilmiktir. B
ve s¢rdegreglebilirli k a-éséndan kadeéenl ar
tartékmasé yapeéel méktér. Bu a-éeédan gel en
vebiyo-e ki t I il 17 korumada ve doj al kaynak
K i °neml il ifji czerine bir tartékma yg¢r
kadéenl arén biyolojik -exitlilik ve sg¢rd
ekol oji k bidagnaikatakdasxagredmaal t e -1 zi |l mi
4, B°1l ¢ mde, gel eneksel bil ginin ortadan
etkilerine odakl anmaktadeér. Modernlijin
il e, d¢nyanén bir-ok yerinaeae gélreeygles
bakl amasé ile baxklayan s¢re-te, gel enel
fakt©or incelenmi ktir. Gel eneksel bil gin
-al exel méxkt ér . ¥ncelikl e, gel eneksel b
harmanlaan mono k¢l ter et ki si altena kal ma
ol ma fi kr.i il e ortaya -ékan mono k¢l ter
hayvanl ar , bitkiler ve doja ¢zerindeki
me¢l ki yet, kAt ebl k sygyepeci getirir. Kkinc
tarzénén kaybol maya baklamasé il e gele
araseéendaki bajl ant é gesteril meye -al ex
gel eneksel di | ( anatda dr)ak Ina rkéany bkéa yi bl ée (gzet
g°-)6neén sonucunda gel eneksel bil ginin

|l eneksel ge-im tarzlar énén kaybol may

ge
kaybol maya bakl amasé araséndaki mpajl ant
g
s

éda vV e enerji krizlerine y ol a-an u :
anayil ekmesi vV e koyl ¢l erin ve kadénl a
teori k tartéekmalaré yanséteéel de. Son z
met al akma s ¢traerctiénkemad @men,zeri ne, yeki |l
anl akmal ar gi bi t ohum mesel esinin end,
tari hsel ve politik s¢gre-»1eri bu b°l ¢ md
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5. Be1l ¢ m, tezin aracxkter ma s ¢r mekir. ve met odo
¥ncelikl e, bu tezin °nemi belirtilmiktir. S
deneyi ml er aktareél méxkter. Ar akt ér ma, sosyol
héeyar é czerine ol an deneyi mlerini anl amak
kull anpleamakt §a. Arakt ér ma, 22 kadeéen ile vy
tekniji kull anél arak yapél mékter. Bu b°l ¢m
sahadan naseél topl andej e, saha -al ékmaseé sé

ol arak hem sahaBeéarbaempdef khtelrémincel enmi Kt

6. B°l ¢ mbde saha araktérmasé sérasénda el de

pl aneé dahilinde anal i z edi |l meye -al éxkel me|
gel eneksel tohuml ar hakkeée&ndarkak bii-dign,| ebu ni

bl ¢m séraseyl a ¢- ana b°l ¢m¢ kapsayacakter
koruyucusu ol mal arénén nedenl eri czerinde d
bil ginin kukakl ar arasenda aktaréeméeneén n e
-al exevlemekaoa®r ol ar ak, tohuml ar én vV e gel enek
arkaseéendaki ol asé nedenl eri anal i z edi | mey
sonu-|larée ekofeminist perspektiften yoruml at
Sonu - b°1l ¢ m¥ndaer,a kKBCElr¢gma nré nv druil Igdiil .ar Amak ty@r ma
bul gul aré kéeésaca ku kKkekil de:

Dos ki b°l gesinde yakayan kadeénl ar én, Dos ki
b¢yeéek bir roll eri vardeér . Bunun alténda vya
bol ¢megder . Kadénl aréen aréidrme theakmalkl-a | ¢§¢ k ¢ noll
ol mal ar &, tohum saklama i Kinin daha -o0k k
sebebiyet vermi«ktir. Bunun dékeéenda, t ohuml a
- ccretsiz emejin bir par - aseé ol ar ak g°
alanlarahapsedi | mesine hem de bu g°revin kadeénl
cstl enil mesine yol a- mexkter. Araktérma bu
arasénda bir bajlanteée olduju fikrini a-ék-a
bajl anténén ®lsdskloalraér adelainteks el cinsiyet
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toplumdan kaynakl andéejé anl akeél maktader

erkekl erden daha yakéen ol dukl aréné savl

arg¢emandacki sorun, emejim¢gmpmeanei jviedida]
al anl aré (yemek pi ki rme, temi zI i k, y akl
topl umsal ol ar ak Kur ul muck roll er, at e
topl umdaki konumunu zayéflatan doja il e
g %er, kadéenl aré dojaya vyaklaktéran i K bf
(Sall eh, 1992) Sonu- ol arak, Dos ki heya
yapan Doski kadenl aré, ataerkil sistem
Dos ki kabeskarbagarée tohumu bakta ol mak
yer el tohuml ar én kukakt an kukaja aktar
noktada, yak fakt°r¢ saha -al é@ékmaseé esH
glestermi ktir. Dol ay &g &y lhae,m Yaokhluém D[hoesnk i d
gel eneksel bil gisine en fazl a sahiop

Dol ayéseyl a, b°l gedeki yakl é kadeéenl ar é
s¢re-lerinde begyeéek bir kat kél areameévarder
aile i-erisinde; gelinlere ve kézlara y

kadéenl ar ar aseémidai twdhutmohmdmkpayl akémé d
bu anlamda g¢-1¢ bir kaden dayanékma a

noktada ataerkii n kadénl ar arasénda yak kategor

farkl él aktérdéejéné g°zlemledi]i mi aktar
Obil ged6 séfatene h a k ederken ve tahak|
konuml anabilirkehnand&ha egkar yae&t &r ol

kalmaya devam ediyorlar.

Son ol ar ak, Doski heyaré tohumunun git
hem fikirdi. 1990"' 1 ar da, zorunl u g©°- b
ol an Dos ki vadi si nidne bbouklau ntaen miais € - osko n ki ¢
azal maya bakl améxkt ér . Sonu- ol ar ak, D «
bakl amaseé, bu bl gedeki k oy bokal t mal :
ger ¢l ebi I ir. T¢rkiyedeki zorunl u g°- me
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ssyoe k onomi k, demogr afik vV e ruhsal a-édan
-al ekxmal ar mevcuttur. (E.g. Kurban et al ., 2
k°ylerin, kaybolan geleneksel tarém bil gi si

g°®steren kkuatglrekma, alniltamda kat ké sunmayé u

Dos ki kadéenl arénén tohumu Kkoruma motivasyon
-evreye meydan okuyacak «kekilde politik ol
yer el tohumla kurdukl ar & ptoélrimainké ni liilkgkiiny-e
noktal aréndan biriydi. Dos ki kadénl ar &, yer
adlandérérken, «kKirket tohumlaréné o&éDevlet t
adlandéeréyorl arde. Kat el eémcél ar én -ojunun
tamakaré i -ermesinin yanénda b°l genin siyas

bil gi baréndér éyordu. Bu noktada, Doski k ad
kurmuk ol dukl aré politik bajleéeleék, bu tohu

korunmadéj é yforkri ganemnel var da hem Kg¢rt k ¢ |

paradigma i-inde eridijini, kaybol maya ve u
Ayneé zamanda, son yéll arda b°l gede artan,
korunmaseéna y°neli k -abal dgiyetleriskoruba® | ge i nsan:
iszerine bir refl eks ol ukturmuk ol abilir. \
°nl emedeki -abal are politik birer eyl eme d
Ekofeministler, "kikisel' v e "o zel! ol ar ak
gelebl ecej i ni savunuyorl ar . Bu anl amda, kadeéenl
D¢nyadnén bir-ok yerinde politik, sosyal vV e
tohuml ar én kaybol maséna, Kehirlerinin Kir
edi |l mesine k a rakré. t Deopskki i vkeardi éynolralr € n € n yer el
sakl amal aré ve kaybol mamal aré konusunda bu
yerini al éyor .

¥te yandan, b°l gede g¢-1 ¢ bir yere sahip

noktadaki duruku nasel d@d8rlgedes s oakéglélldraa deé
geé¢-1 ¢ bir feminist kadeéen hareket.i mevcutt
eyl emsel |l i7]i il e Ke¢grt feminist har eket ar a
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Fakat, geré¢kmecilerin yak dil i alélligr i g°z
aktif siyasi bajl el éektan ziyade; etniKk
gosterdi kl eri bir refl eks gi bi go°r ¢ényg

kimlikIlerinin bir par-asé ol arak g°rdy

k¢l t ¢gr |l éroil Mmamasskay konusunda pol i tik bi
oluyorlar.

Sonu - ol ar ak, Dos ki kadenl aré yerel t
ol mal aréna raj men, karkéel aréendaki pol it
yerel tohumlar kaybol ma ejilimindedir.
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