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ABSTRACT

CONSTRUCTING AN ISLAMIC SOCIETY THROUGH NOVELS
- CREATION OF COLLECTIVE IDENTITY AND ISSUE OF PARTICIPATION IN
ISLAMIC LITERATURE -

Sandalli, Bogacg
Master of Science,
Department of Political Science and Public Administration

Supervisor: Assoc. Prof. Baris CAKMUR

January 2020, 166 pages

The efforts of political Islam to adopt itself in the public sphere can be read
with a variety of perspectives, each of which clarifies the different dimensions
of the subject. The common point of those viewpoints is the phenomenon of
conflict. This study aims to examine the efforts of political Islam to build
Muslim identity and the issue of participation through Islamic novels.
Understanding the position of the Kemalist ideology in the Islamic novels has
vital importance in order to comprehend the political struggle of Islam in

Turkey. Moving from the premise that novelists are the people who watch the
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life and then retell it to the others, Islamic novels may come forward as

valuable sources which reflect political Islam’s cultural codes.

Considering the ultimate goals of political Islam, the real benefit expected
from the novels is the formation of a Muslim community that is enchained to
a common ideological idea. In the novels, a wall of thought is required to
separate the Kemalist regime from the masses in pursuit of an Islamic order.
The institutions of the Republic to have be marginalized to restore the society
in accordance with the order of Islamic life. Beginning from 1990s, the
emergence of a new and different kind of conservative mass is observed. The
process, which can be read as an answer of Muslim subjectivity to the
phenomenon of modernity, highlights a new structure. The liberated and
differentiated Muslims no longer satisfy with the traditional collective

solutions but seek individual guidance for their exclusive experiences.

Keywords: Islamic Novel, Salvation Novel, Political Islam, Kemalism
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ROMANLAR UZERINDEN iSLAMi TOPLUMU KURGULAMAK
- ISLAMI EDEBIYATTA KOLEKTIF KIMLIGIN OLUSTURULMASI VE KATILIM
PROBLEMI -

Sandalli, Bogacg
Yiiksek Lisans, Siyaset Bilimi ve Kamu Yonetimi Bolimu

Tez Yoneticisi: Dog. Dr. Baris CAKMUR

Ocak 2020, 166 sayfa

Siyasal islam’in kamusal alanda kendini kabul ettirme gayretleri, her biri
konunun farkli boyutlarina acgiklik getiren cesitli kurgularla okunabilir.
Kurgularin degismeyen ortak noktasini ise ¢atisma olgusu olusturmaktadir. Bu
calismada siyasal islam olgusunun, Misliiman kimligi olusturma ve toplumsal
katihm yéniindeki gayretleri, islami romanlar (izerinden incelenmistir. islami
romanlarda kurgulandigi sekliyle Kemalist ideolojinin pozisyonunun
anlasilmasi,  Tirkiye’de siyasal islam’in  miicadelesinin  kodlarinin
¢Ozlimlenebilmesi baglaminda yasamsal énemi haizdir. Roman yazarlarinin

hayati izleyip baskalarina aktaran anlaticilar oldugu kabuliinden hareketle,
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islami romanlarin siyasal islam’in kiltirel izdistimlerini yansitan degerli

kaynaklar oldugu soylenebilir.

Siyasal islamin maksatlari bakimindan islami romandan beklenen asil
faydanin, ideolojik ortak bir hedefe bagli Misliman kitlenin olusturulmasi
oldugu belirtilmelidir. Eserlerde, Kemalist ideolojinin Osmanli’yla arasinda
insa ettigi fikirsel duvarin bir benzerinin, mevcut rejimle islami diizen arayisi
icinde olan kitleler arasina c¢ekilmeye c¢alisildigi anlasiimaktadir. Toplumu
islami hayat nizami uyarinca sagaltma hedefi dogrultusunda Cumhuriyetin
kurumlari, 6tekilestirilme nesneleri olarak hedefe konulmustur. 1990’lardan
itibaren oncekilerden farkli ve yeni bir tir muhafazakar kitlenin ortaya ¢iktigi
gorilmektedir. Modernite olgusuna Miusliman 06znelligin cevabi seklinde
okunabilecek siireg, yeni bir yapiyl 6n plana c¢ikarmaktadir. Ozgiirlesen ve
farklilasan Musliman birey, artik kendisine 6zel sorunlarinin ¢6zimiini toplu

hidayet soylemlerinde degil, 6zgiin kisisel deneyimlerde aramaktadir.

Anahtar Kelimeler: islami Roman, Hidayet Romani, Siyasal islam, Kemalizm
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CHAPTER 1

INTRODUCTION

1.1. Subject Matter

Turkey’s conversancy with political Islam has a long historical background.
The framing of the religious references into an independent ideological
ground corresponds to the dismemberment of Ottoman Empire. The
transformation of this ideological groundwork into a political movement is,
however, to a great extent the product of the last fifty years. Determining the
ideological boundaries of the movement entails a couple of difficulties. First
of all, the problem of subjectivity in the relationship between the observant
and the observed, which has challenged social scientists, makes itself even
more evident in this issue. Practices with references to political Islam
encountered in every aspect of daily life, force people to react based on their
ideological tendencies. Researchers dealing with the matter often have to
withdraw from their observing scientific identity and take a position according
to their political values. Not to mention the fact that this applies to all parties
thinking differently about political Islam. On the other hand, there are

significant variations between the terms of the discourse and the meanings



ascribed to them among different people with different opinions. As is known,
the egg man in Alice in Wonderlands, Humpty-Dumpty, uses the names of
objects for other things. (egg instead of bread, knife instead of fork etc.) (Dahl,
1986, p.3) Thus, the audience knows all the words he speaks but due to the
difference in context, the communication becomes impossible. This situation
as seen in many fields of social sciences is especially more apparent in political
Islam. When the parties deduce different meanings from the same concepts,
what comes out of this usually cannot go beyond being a dialogue of the deaf.
Even regarding the most basic matters like jihad, shariah, the definition of the
Muslim individual, it is hard to talk about a consensus about the sets of
concepts. As to the differences between the international views on this
subject, they draw on dynamics such as orientalism or imperialism that would

normally rather be kept off.

Kenan Cayir points out to the arguably most striking aspect of the matter. The
essentialist view totally eliminates the possibility of the development of
independent individual interpretations. According to the essentialist view,
every ideology has a substantive essence unbound of the positions individuals
find themselves in. With this approach, Islam is ascribed an essence first and
then the individual is built in accordance with this essence. There is no
significant difference between the parties or dissidents in terms of the process
and methodology of ascribing an essence. For instance, one of the parties

asserts that Islam is essentially dogmatic and non-progressive whereas the
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other one claims that Islam is the only system which can eliminate the conflicts
in the world since Islam is the religion of peace and reconciliation. (Cayir,

2015, p.3)

Because the essentialist reading tends to ignore individual differences and
draw conclusions from generalizations by definition, personal solutions in
case of diversified cases are often disregarded. While what Islam is or ought
to be is being debated, the fact that culture is actually a collective creation is
missed out. (Cayir, 2015, pp.3-4) Therefore, it may indeed be more
meaningful to talk about an eclectical structure that is continually being built
upon individual practices and consists of the aggregation of the independent
applications rather than a structure limited by a theoretical framework. The
possible answers to what people make of Islam rather than what Islam is

provide a more reasonable basis for social analysis.

Accordingly, it makes sense to read political Islam through Islamic literature,
especially Islamic novels. Fictional characters have to react individually to the
problems they face. Although the aforementioned essentialist approaches do
have an impact on the overall attitudes, it is obvious that the characters
ultimately have to come up with their own solutions to the particular cases.
There is a difference between internalizing a general idea and relating that
general idea to the situation being encountered, the latter of which naturally

involves interpretation. (Cayir, 2004, pp. 9-14)



This study aims to examine the efforts of political Islam to build Muslim
identity and the issue of participation through Islamic novels. The affinity
between political Islam and Islamic literature is no secret. Nevertheless, it
becomes necessary to review the matter separately to demonstrate the
dimensions of the interaction between the Islamic novels and the efforts for
building the collective identity among the individuals who define themselves
as Muslims. The summarized relation above varies in the choice of theme,
setting and character as well as style over time. Consequently, the researchers
end up having to identify the tendencies by sorting out the dynamics upon

which the changes are dependent.

Poetry is a cherished literary form among Islamic circles. The poetic style of
its holy book as well as the well-developed tradition of poetry recitation in the
pre-Islamic Arabian Peninsula led to the favoring of this genre from the very
beginning. In contrast, other literary genres that entered into Turkish
literature history late in 19t century do not seem to find favor from the
Muslim groups. Especially storytelling, which has less potential for scope and
content, appears to have gone relatively unheeded. As to theatrical
production, though one could name Necip Fazil as an example of embarking
on a digression, this remains as the scare example. It is difficult to say that
there are many successors that follow his lead. The analysis of the works
produced in other genres such as film, television, visual arts and other

branches of art in terms of quality and quantity is another research topic.

4



Today, novel may reflect different concerns but it is generally -and was

especially in the beginning- viewed as a tool to support the claim.

Political Islam in Turkey has mainly defined itself through Kemalist ideology
and its institutions that are perceived as counter front. Precisely because of
that, it is mandatory to understand the current form of political Islam by

exposing the anti-Kemalist aspect of the movement.

It is known that political Islam has carried out its own corresponding practices
in the fields that are believed to belong to the secular class on the grounds
that they are incompatible with the general idea of Islam. Islamic wedding
organizations, veiling parades, Islamic holiday resorts and entertainment
places are some exemplary implementations. In fact, it is reasonable to claim
that the promotion of every cultural structure and practice disapproved by
these groups is rendered possible by just adding the expression Islamic to the
wording so that they are introduced to the groups that considers itself faithful.
Similar steps are followed in Islamic novels too. Nevertheless, the characters
normally depicted negatively are glorified this time while the ones positively
conveyed are brought into question. When viewed from this aspect, it is

possible to find Islamic novels corresponding to the ones that are thought to



belong to the secular ideology. There are even novels written as parallels to

them!.

The relation between the movement of political Islam and novels is
remarkably complicated. It isimportant to emphasize that literature has never
been irresponsive to the concept of Islam since the first years of the Republic.
Due to the fact that the perception of the changes in a society by the literati
and politicians do not always occur simultaneously, there exists a time gap
between the transference of the political or socio-cultural incidents to
literature, which have an impact upon the public memory, and the use of

those changes as a political device.

Kogal points to the three different periods of the political Islamist movement
in the context of central-environmental relations in the process that evolved

from political Islamism to conservative democratization in Turkey.

The civil society-centered process, which was developed as a product of the
reaction to Westerners and bureaucratic practices whose origins were dated
back to the last century of the Ottomans in the social culture is the first

period where, political reform or policy of conservatism can be named as the

iIt is clear that Serife Katirci’s novels Muslim Woman Has a Name (Miisliiman Kadinin Adi Var)
and In fact There Exists Love (Aslinda Ask da Var) refer to the novels of Duygu Asena. Hiiseyin
Karatay's The Stolen War (Calinan Savas) can be read as a counter answer to Yakup Kadri.
Sadik Tekin’s novel The Muslim Warrior (Misliman Savasci) exhibits a certain extend of
similarites with Yasar Kemal’s novels. The samples are reproduciable.
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second. Finally, the process of restructuring of the political reform view that
defines itself as liberal conservatism, which is in line with global and national
socio-economic developments, constitutes the third period. (Kogal, 2012,

p.94)

In the above classification, it can be thought that the first period refers to
the era from Tanzimat to 1960s, the second addresses to the epoch under
the National Outlook’ formulation until the 2000s and the third period points
out the time beginning from the 2000s to which the political Islam took over

the power in government.

In this study, the aforementioned classification is loosely adopted. In the first
chapter, the methodology used is explained and the previous studies in the

field of Islamic novels are reviewed.

In the second chapter, the place of Islamic novels in the literature is

elaborated and the general characteristics of the genre are summarized.

In the third chapter, the theoretical background of Political Islam is stressed
and the dimensions of the affinity between political Islam, histography and

Islamic novels are examined.

The following three chapters of the thesis examine roughly three different

stages from the point of Islamic novels. The first of these is the period of the

I Milli Goriis



construction of the collective Muslim identity. The indicators of anti-Kemalist
discourse in this process are discussed through the concepts of war, jihad and
martyrdom. Also, a special parenthesis is opened for the War of

Independence.

In the fifth chapter, the reflections of the demands for public participation in
the novels are given. The relevance of the alienation brought on by the
Kemalist discourse to the mechanisms of political-social integration is
guestioned. In terms of subject integrity, economic evaluation of the system

from the point of Islamic view, is also included in the study.

Finally, in the sixth chapter, the phenomenon of the weakening of the
collective Muslim identity ties and the approach to new Muslim individual

guests are discussed.

1.2. Methodology

There are plenty of ways to analyze literary works. Designating the method to
be applied is more about what the researcher is looking for. Determining the
procedure generally requires identification of the components which will be
included in the analysis, as well as the ones which will be left out. Since the
process is carried out through subjective perspectives, as might expected, the
researcher also has to persuade the audience that what will be excluded from

the analysis is really of no use to the aim of the research. For instance, while



style analysis primarily belongs to the scope of literature, it can also cyclically
provide material for analysis specific to social sciences. Studying whether
there are differences in authors’ styles between the time periods when the
party is in power or in opposing position, may accord with the aim of such
research. Before proceeding with the explanation of the method, it is
reasonable to address these questions: Can one carry out a political analysis
through literary works that are ultimately fictional and to what extent should

we trust fiction’s link with the reality?

Selcuk Cikla speaks of the difficulty of drawing conclusions based on the
generalizations about such a flexible and unstable genre, on the grounds that
novels are still surprisingly rife with turning points. He asserts that a
researcher with such approach ought to be prepared to be put to the blush.
Despite this, he is of the opinion that most of the time the presentation of
ideas in the form of generalizations is inevitable while talking about novels.

(Cikla, 2002, pp.111-112)

Even though it is not without its risks, -before continuing to make
generalizations- it should be noted that the relation of fiction and reality

varies in the context of the novel genre.

It is appropriate to characterize novel as a genre containing many sub-genres
and one whose evolvement still continues. Additionally, it is obviously difficult
to put the classic examples of novel penned in the 19t century and today’s

9



post-modern surrealist novels in the same equation. At this point, without
delving into the philosophical aspects of the subject, it should be briefly
expressed that it is possible to define reality through ideological, political,
periodical or universal humane highlights. It is possible to ascertain universal
facts through intra-textual literality, even in a fantastic fiction wandering

through the boundaries of reality in terms of place, time or dimension.

Sabri Eyiglin thinks that traditional political novels are built to inform, change
directly and offer solutions. These novels have idiosyncratic truths with
certain limitations and formulations. Consequently, novels are constructed in
a way in which everyone changes themselves by internalizing that truth and
the very same templates. (Eyigiin, 2017, pp. 261-268) Having said that, Islamic
novels -which can be viewed as a sub-genre of political novels- are designed
to be in accord with the flow of daily life. This condition helps individuals
identify themselves with the characters more easily, which serves to the
purpose of inviting the audience to salvation. It is anticipated that the answers

provided to similar issues will be more likely to serve as an example.

Kenan Cayir views the authors of the Islamic novels as people who
experienced the social background of Turkey in the 1980s and 1990s and are
now reporting what they have seen. He likens novelists to theater audiences,
referring to Embree. Pursuant thereto, novelists are the people who watch

the play (life) and then retell it to the others. (Cayir, 2015, p.14) This
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recognition renders Islamic novels a valuable source as they reflect political

Islam’s cultural codes.

The identification of the novels relevant to the topic of the thesis, is important
in this respect. While compiling the list, it was surely necessary to include the
cult works that have left a mark on the social memory such as The Peace
Street', Abdullah from Minye", The Cypriot™ as well as authors who have made
themselves known in almost every household in Anatolia like Ahmet Giinbay
Yildiz. In addition to this, the works of some outstanding authors (such as
Ustiin inang, Emine Senlikoglu, Serife Katirci etc.) -in terms of the nature of the
themes they deal with- have been examined. Analysis of the novels of who
differ from their predecessors with their auto criticism-based perspective and
as a result find their way into other similar studies, was regarded as necessary
in terms of coherence. Huseyin Karatay’s novel The Stolen War" and
Pharaoh's Faith' by Tarik Bugra which tell of the Turkish Independence War,

were directly related to the subject.

Other novels, though they did not reach big sales numbers, have been

included in the reading list with the anticipation that they would provide

"Huzur Sokagi

i Minyeli Abdullah
i Kibrislh

v Calinan Savas

v Firavun imani
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robust research material. The novels recommended by the various Islamic
communities and particularly the suggested reading lists given to students by
the Ministry of the National Education, have been gone through. Moreover, a
selection was made according to the above-stated criteria among the works
that researchers in this field have chosen to include in their scope. Novels
ranked in chronological order by the date of publication were categorized
according to their relations with the important turning points of Turkish
political life. The full list of the reading material is presented in Table 1 while

the chronological grouping of the novels is exhibited in Figure 1.

In the process of examining the Islamic literature, the technique of content
analysis might also be applied. As is known, content analysis entails a
systematic reading of a body of texts, images and symbolic matter, not
necessary from an authors’ or users’ perspective. (Nuendorf, 2016, p.10) The
characteristics of the technique, which involve comparing similar phenomena
inferred from different bodies of text, testing relationships among
phenomena inferred from one body of texts and testing hypothesis
concerning how content analysis results relate to other variables, are what
makes it a good match for the nature of the subject’. Although it may be

expected that remarkable consequences would come out through the use of

" For further readings: Nuendorf, 2016, pp. 98-100.
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this method, the necessity of working with a narrower set of works may rarify

the analysist to look at all the aspects of the matter.

At this point, it became necessary to make a choice between a theme-based
analysis through a large number of works and a through profound analysis of
a limited number of novels. While the second method seems to fit a more
detailed and well-rounded examination, it was believed that a supply of many
examples that might point out to general tendencies, would be of more use
in the light of the purpose of this study. It should be immediately stated that
studies on Islamic novels generally rely upon an analysis of a couple of works.
However, despite causing a disadvantage due to its possibility of missing
details, compiling a wide range of works from different sources is expected to
yield more accurate results in determining socio-political orientations. To that
end, special attention was given to the placement of the scrutinized novels in

a wider context of scope, theme and period.

The works chosen from the reading list to be examined in the research is given

in Table 2.

1.3. Literature Overview

It appears that Islamic novels are of interest to women. The ratio of female
authors studying this subject in the total literature is relatively high compared

to the works produced within other genres. Unequal treatment in the society
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caused by women’s social status, the fact that consequences of the difficulties
are faced to a greater extent in women’s social participation than that of
men’s, discrimination in the economic life and other similar factors all seem
to have drawn a rebuff especially among the Muslim women. While being
worthy of study, the socio-cultural, economic and psychological aspects of the
subject extend beyond the scope of this thesis. However, at this point it
should be remarked that women domination is also present in the few

researches done in the field of Islamic literature.

Although Islamic novels entered our lives in the late 1960s, the beginning of
the scientific examination of this subject corresponds to a quite recent time.
Cayir leads the way in this subject with his PhD thesis done in 2004. (Cayir,
2004) Based on the point that there is a shift in the building of the Islamic
identity and discourse in the 1980s and 1990s, the researcher explores
through Islamic literature how Islamic actors view themselves and the others
by way of literature. In line with this purpose, he takes Serife Katirci Turhal’s
novel The Muslim Woman has a Name', and Ahmet Giinbay Yildiz’s novel
Hollowness' as a reference, both representing the 1980s. The main finding
here is that novels play a significant role in building the Islamic identity.

According to Cayir, collective salvation yielded to individualized Islamic

i Misliiman Kadinin Adi Var

i Bosluk
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identities in the 1990s. The author reaches this conclusion through the novels
The Tune of Hoops' by Halime Toros and After the Rain' by Ahmet Kekeg. The
aforenamed researcher revised his PhD thesis which he penned in English and

then published it in Turkish. (Cayir, 2015)

Ahmet Sait Akcay is yet another person who has written in this field. (Akcay,
2012) The Author treats the popular Islamic culture with a critical approach in
his work Houris in the Memory'. Based on the assumption that the primary
element in novel is its ideology, he analyzes the message-bearing narratives
of salvation novels rather than the techniques they employ. Dealing with the
anti-modern, revanchist tone of the Islamic literary works, the author asserts
that Islamic literature which censures commodification of women is itself

involved in the endorsement of this process through different mechanisms.

Other than the two mentioned above, it is noticed that most of the study
within this context is a master’s thesis. The Peace Street and The Tune of
Hoops are the leading novels among the most analyzed works. The perception
of gender in the mentioned novels and the overall status of women in
salvation novels apparently engage the attention of researchers. Ozge

Yilmaz’'s master’s thesis in sociology could be given as an example. Yilmaz

" Halkalarin Ezgisi
i Yagmurdan Sonra

i Bellekteki Huriler
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adopts and exemplifies formulation of the transition from collective salvation

to individualism. (Yilmaz, 2018)

A similar study is Arzu Erekli’s master’s thesis in literature which concerns the
female character Feyza in the novel, The Peace Street. The fundamental
concern here is the portrayal of the identity of the woman stucked between
being civilized and living as a Muslim. In the thesis, feminist approaches to
popular romance novels -with reference to Kerime Nadir- and the views on
female writers according to feminist literary criticism, are discussed. It is
revealed that authors like Emine Yiksel Senler and Kerime Nadir have in fact
created the same woman image in their works, drawing on from similar codes
and structures, even though they seemingly wrote dissimilar novels in terms

of ideology and the message they convey. (Erekli, 2006)

Another study regarding the subject belongs to Hazal Muslu who intends to
analyze the changing representations of Muslim woman identity in the Islamic
novels in the post-1980s. Islamic novels enable audience to follow the
changing perceptions and discourses of Islamic movement which have gone
through a significant change in its approaches from the 1980s to 2000s.The
researcher examines the transformation of the woman identity through

headscarf, in the background being February 28%. (Muslu, 2011)

Nesrin Aydin Satar explores the change of the female characters in Sule
Yiiksel’s The Peace Street, Serife Katirci Turhal’s Muslim Woman Has a Name
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and Halime Toros’ Tune of Hoops in her master’s thesis which deals with the

fictionalization of both the Muslim and the other women. (Satar, 2014)

Fatma Zliheyra Akaglindiz’s study regarding the analysis of the protest
attitudes of characters in eleven novels written after 2000 is unique in terms
of sample selection. In the thesis, fictious characters have been analyzed while
events have been evaluated from the perspectives of their protagonists and

the obtained assessments have been categorized. (Akaglindiiz, 2018)

In her thesis concerning the body and sexuality in women’s writing, Elifhan
Kbse suggests that pious women re-enforce the conservative tendency to
localize women by selectively bringing modern socio-biological discourse with
Islamic creationist approach like inbeing' together. Kdse highlights the
constitutive role of discipline of body that aims to totality of soul and body in
to creation of a body politic. In relation to this assume; her assertion is that
discipline of body has a very central role of establishment of modernity,
Republic of Turkey and also revealment of Islamism as an ideology. (Kose,

2014)

A study by another researcher, Gonll Yonar Sisman, is based on the novels
whose subject is siyar and which have been published after 2000, with regard

to the relationship between siyar and the novel genre. In the work, the

i fitrat
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question of how the life of Prophet Muhammed has been treated and what
kind of profiles have been created along with the issues discussed, has been
examined. The study is different from the preceded ones as approaches the

subject in a rather literary sense. (Sisman, 2015)

The last study worth mentioning in this context belongs to Yunus Yiicel, which
is not directly associated with Islamic novels but concerns similar themes
encountered in Islamic TV series. (Ylicel, 2016) Yiicel has chosen TV series with
the same salvation format for the analysis of the portrayal of poverty. In order
to examine the relation between the capitalist ideology and the political Islam,
the researcher has taken the encoding and representation of poverty by the

dominant ideology as reference.

Articles on the subject, albeit few in number, are more diversified in terms of

theme.

One of the first studies on Islamic literature belongs to Koray Caliskan. The
author bases his exploration on an anthology of a large number of best-selling
Islamic novels with the purpose of discussing the general characteristics of
this genre and observing the reflections of the normative judgements in the
existing or the long-awaited social models. According to the researcher, the
new and good life is constructed from the existing institutions of the socio-
economical structure. In Islamic novels, a moral renaissance is the sole
condition for the improvement of the present social order. (Caliskan, 1996)
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Emel Cokogullar and Bakko Mehmet Bozaslan discuss the reasons that led to
the creation of an identity of the Islamist woman, and the threats that forced
these women to write about social problems. The analysis focuses the articles
written by Islamist women, who thought that the society was in deep moral
corruption and who reacted against this so-called degeneration. (Cokogullar

and Bozaslan, 2014)

In his article on the understanding of Islamic narration and narrators
throughout the years 1950-1980, Mahfuz Zari¢ discusses the adventure of
Islamic narration in a time period of 30 years through the examples of Necip
Fazil Kisakiirek, Sezai Karakog, Sevket Bulut, Rasim Ozdenéren, Cahit Zarifoglu,
Mustafa Kutlu, ismail Killioglu, Durali Yilmaz, Ali Haydar Haksal, Hiiseyin Su
and Ramazan Dikmen. (Zarig, 2017) The researcher’s approach is primarily

based on character and setting analysis and narrative techniques.

Esra Kara studies on the representations of religious men during the years of
the 1939-1945, when the society was experiencing a great value erosion. She
has shown that the talistmanists have been handled again in terms of same
unfavorable patterns and appeared again in the stories and novels usually as
a figure who follows his own benefits. (Kara, 2016) She reaches the conclusion
that the narrations in this period, stress the deception of the public by means
of religious beliefs and values, as well as the vilification of the reforms and

revolutions of the Republic through exploitation of religion.
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Sevgi Turkmenoglu has remarked the common characteristics of salvation
novels that have become a cliché with the examples of The Peace Street,

Maria and Muslim Woman has a Name. (Tarkmenoglu, 2015)

Ramazan Bulut asserts that the reflection of political Islam on literature could
be read with a perspective relying on urbanization. The author discusses the
recreation, differentiation and change of the identity of Islamic circle in Turkey
through novels published in 2000's. Based on the assumption that the
aforementioned process of urbanization is one of the driving forces behind
the great change taking place in Turkey, the researcher is of the opinion that
the immigration of the Muslim groups from rural to urban and their need to
re-define themselves along with their experience of having met the other,

oblige the construction of new identities. (Bulut, 2017)

In conclusion, it is reasonable to mention Funda Gliven Derin’s observation
that the model of Muslim woman is viewed as a part of the process of the
construction of a religious identity in the novels by pious female writers after
2000. In her study, the author argues that local reconstruction of Islamic
identity in the representation of women and the family in novels shows
parallels to and differences from the discourse of conservatism and
essentialism in religious identity among pious writers in Turkey. In this context
the novels of Yildiz Ramazanoglu, Cihan Aktas, Fatma Karabiyik Barbarasoglu

and Sibel Eraslan are analyzed. (Derin, 2018)
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As can be seen from the literature review above, there is no study directly
regarding to constitutional ideology of early Republic period or Turkish War

of Independence in Islamic Novels.
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CHAPTER 2

THE DEVELOPMENT OF TURKISH NOVEL AND THE CHARACTERISTICS OF
ISLAMIC NOVELS

2.1. The Development of Novel in Turkey

Among the researchers interested in the subject, it is known that the Turkish
novel is associated with the imitation of Western precedent and it is
understood that there is no consensus about its historical origins. Argunsah
referencing from Ahmet Hamdi Tanpinar, states that the sources of literature

in 19t Century Turkish novels and other writings are Western Literature:

The first point that needs to be kept in mind when considering the Turkish
novel is the fact that this genre was not born with a natural development of
the existing story forms in the country but started as a new one replacing
tradition. Novel as literary genre, comes to us from the outside. (Argunsah,
2006, p.24)

The genre, which originally emerged in the form of translation literature, then

enhanced its own style and focused on issues specific to the society from

which it originated.

The first copyrighted novels were located somewhere between the native
narrative and the Western novels and were written with a realistic and

humanistic approach as a return to the basic need of the new literature which
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was an expression of the new lifestyle. The authors tried to construct a new
way of life with a new literary genre in this period. In this regard, Namik Kemal
in the foreword of his Celal novel gives the signs of seeking the literary taste
that dismisses extraordinary lives while underestimating our traditional

narrative form of old wives’ tales. (Argunsah, 2006, p.29)

Fancying' is an important stop on the way from the traditional narrative
genres to Western story and novel. Containing traces of Eastern literature
such as, One Thousand one Nights and One Thousand one Days'" along with
traits of holly story telling™ and Mesnevi, it is the work of Aziz Efendi from

Crete. (Oktay, 2011, p.1)

One of the most important stops on the threshold of the creation phase of the
literature in the new life style of Turkish society is Miisameretname whose
author is Emin Nihat Bey. The work began to be published in 1871 and was

completed in 1875 as 12 fascicle.

The Turkish novelist of the Tanzimat period is well aware of the creation of a
new genre. However, the pioneers did not confine themselves to the creation
of a literary genre, but regarded the novel as a convenient means of shaping

society. According to them, there was a crowd of people who had to be
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educated quickly so that they could keep up with the new civilization.

(Argunsah, 2006, p.29)

Among the prominent works of this period, Semsettin Sami’s Love of Taldt and
Fitnat', which handles the life forms of the society with a critical approach in
terms of personal freedom, the first historical novel Namik Kemal's Cezmi and
Ahmet Mithat Efendi's Eflatun Bey and Rakim Efendi can be cited. In the latter,
Ahmet Mithat exemplifies the first dandy type, which later will be used a lot,

who belittles inheritance and his own civilization. (Alver, 2006, p.169-170)

As a reaction to the regime of intelligence, Sami Pasha Sezai's Sergiizest
elaborates political repression prevailing in the Ottoman country after the
Constitutional Monarchy and ends with suicide the of the protagonist -the
poor Dilber- in the waters of the Nile. This is the death of a captive girl

dedicated to freedom. (Argunsah, 2006, p.62)

The novel is regarded as the pioneer of the transition from romanticism to
realism. During this period, Halit Ziya's Blue and Black' and Forbidden Love'
and Mehmet Rauf's September" novels, draw attention with their similar

structures to contemporary fiction. The general character of the works, is the
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emphasis of the degeneration of relations in the Westernization process that

started after the Tanzimat era. (Argunsah, 2006, p.84)

The novel of the second Constitutional Monarchy period is mainly mentioned
together with Wealth of Sciences' magazine. The main issue of the period is
the orientation of the masses through the position of positivist thinking in the
face of traditional ways of life. Hliiseyin Rahmi with his novels A Marriage
Under the Comet' and Gulyabani; Ahmed Rasim with his novel Maybe | am
Decieved' and Omer Seyfettin’s novel Harem draws attention, where man
symbolizes Turkish traditional style and woman symbolizes corruption but
modernity. Osman Glindiz states that Ahmed Midhat's style, which devotes
the novel to the benefit and education of the society, attracts attention
among the epochal novelists. (Glindiiz, 2006, p.121) According to the author,
the Turkish novel after the Il. Constitutional Monarchy should be evaluated in
the context of the then-current ideology. The concern of establishing a nation
through modernization exhibits itself in the novels that take place in the line
and demonstrates all the features for a preparation to the Republican period.

(Guindiiz, 2006, p.126)
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The First World War can be elaborated as a transition stage to the National
Independence War ideology and Single Party Regime. According to Erol
Koroglu, the Turkish novelists who produced works between 1914-18 tried to
understand and explain the events through the ideas of the people or the
groups they belong to, since there was no hegemony to be able to withstand.
The literary pieces of this period do not reflect the Western style of strong

propaganda, but the efforts to create a painful national unity. (Kéroglu, 2016,

p.7)

Dogan reports that between 1922 and 1976, approximately 30 novels were
written dealing with the War of Independence. (Dogan, 1976, pp. 8-10) With
the acceptation that the novels were fictionalized from the point of view of
the Republican cadre intellectuals, the researcher nominates the works as
military officers' novels and gives partial credit to Yakup Kadri, who is able to
look at the subject with a relative mutuality. It should be remembered that
Islamic novels had not yet emerged in this period. Kemalist novels about the

War of Independence will be discussed in detail later in the thesis.

The question of the East-West conflict, covered in the Tanzimat novel, which
exhibits utilitarian and pioneering functions to educate the society, seems to
be shared between Kemalist cadres and nationalist/conservative groups after
the proclamation of the Republic. The writers who supported the foundation

of the Republic, defended Westernized remedies to the cultural

28



transformation of the society under the influence of positivism, while the
effort to exalt the traditional values against the west was left to the part of
conservatives. On the other hand, the idea of educating the ignorant society
through literature found supporters between the two viewers. However, it
should be stated here that the participation of the Islamic groups in the
propaganda activities through literature coincided with a relatively late time

period compared to the supporters of the Kemalist revolution.

According to Taner Timur, it is possible to divide the history of Turkish novel
into two parts as Ottoman and Turkish ones. (Timur, 2002, p. 11.)
Nevertheless, Demir -with inspiration from Murat Belge- points out to a
periodic transition that can neither be read as a story of a complete break, nor
as a continuity. The Republic had to make its break from the Empire, from
which it wanted to separate in the cultural field; but paradoxically, it was
impossible for it to completely distinguish from the structure it had come

from. (Demir, 2011, p. 140)

The reckoning with this past that began in the early years of the Republic to
eliminate the old order, so the creation of a national identity especially against
the Ottoman congregation was emphasized by the novelists. Yakup Kadri

Karaosmanoglu's Mansion for Rent, Mithat Cemal Kuntay's Three Istanbul’

i Kiralk Konak
i Ug istanbul

29



and Memduh Sevket Esendal's The Heritage ‘novels are among the literary

works written for this purpose. (Timur, pp. 234-235.)

Yakup Kadri is one of the most remarkable writers of this period. The author's
novel Ankara, covers a time of twenty years beginning from National
Independence War and elaborates Atatlirk's principles and revolutions in the
scenery of the new Capital. In the novel, Ankara's three districts are identified
in three different periods and with three different mindsets. The city, which
was in a rural state during the war period and made almost no progress,
gained a new meaning with the arrival of Mustafa Kemal. (Celik, 2014, p. 106-
107) According to author, Ankara -experiencing negative and positive
consequences of modernization efforts following the establishment of the
Republic- would begin to witness the ideal form of Ataturk’s Turkey after the

tenth year of the Republic.

If the exceptions are disregarded, -as in the case of Yakup Kadri's Stranger'- it
can be said that the image of naive and pure Anatolia is frequently used
against the perception of vicious Istanbul in this period. However, the people
of Anatolia should be redefined according to a positivist and ultimately

Westernized mind and be freed from archaic traditions. The Green Night'
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written by Resat Nuri Glntekin has an important place in understanding the
towards the people’ approach adopted by the new government and the
concern about the place of religion in the society. In this work, the author tells
of an idealist Republican teacher’s struggle against religious life in a village of

Anatolia. (Hakl, 2008, p.186)

The special position of Falih Rifki Atay in the process of the nation-building
purpose of the Kemalist revolution must be pointed out. Funda Selguk Sirin is
of the opinion that Falih Rifki demonstrates the characteristics of Gramsci's
organic intellectual in terms of his relationship with the authority. (Sirin, 2010,
p.147) As it is known, according to Gramsci, the substructure that constitutes
the socio-economic field and the superstructure formed by political and
ideological elements create a historical bloc in an organic integrity and the link
between these two structures is provided by organic intellectuals who speak
on behalf of the progressive classes. The role of organic intellectuals is to
provide homogeneous self-awareness and create society in cultural, political
and economic fields. The author's novels Cankaya and Zeyindagi may be

evaluated in this context.

The observation-based reality conception in the early years of the Republic,
gravitates towards socialist realism after 1930s. With the arrival of cost-

effective goods from Europe, the dissolution of traditional production,

"halka dogru
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problems of unemployment and migration from rural to big cities may be seen
as themes in novels of this period. Sabahattin Ali's first novel Yusuf from
Kuyucak’, bears the first example of the town novel. The author gives the
social structure of a town by decorating it with a love story. After Yusuf from
Kuyucak, in Satan in Us", the discussions between the intellectuals in Istanbul
are conveyed in the decor of pre-World War Il and in the Madonna with Fur
Coat'l, an intellectual's conflict with the social environment and his family are

given. (Onertoy, 1998, p. 119)

With the 1940s, it is seen that social issues are studied more. During this
period, as a result of the economic depression experienced during and after
the Second World War and the issues regarding social mobility, the problems
of the peasants are emphasized. It can be said that the Village Institutes"
established during the Republican period served as an important source in the

literature of the village which would reach its the peak in the 1970s.

Yasar Kemal, -who comes to minds first among the writers from rural- started
to write on Cukurova with his first novel, Tin' and continued to tell about the

local people’s stories with his social bandit character Thin Memed"’, adorned
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with the characteristics of heroes in Turkish folk tales. Describing Cukurova
and its surroundings with its nature and living conditions, the author
attributed importance to use of the local language of the region from which

he came out.

Orhan Kemal mostly focused on the problems of bad straits and the effect of
poverty on family life. The author's novels Foreign Land Birds', On Fertile
Lands", Bloody Lands™ and The Ragman and Sons" should be mentioned here.
Talip Apaydin and Fakir Baykurt are two important representatives of the
village novels which deal with the system of exploitation in the village in the
context of social issues such as poverty, land and water problems, religious
beliefs and the phenomenon of migration from rural to cities. Fakir Baykurt

has reached a wide audience with his novel Revenge of the Snakes".

Hasan izzettin Dinamo is known for his eight volume book Holy Rebellion".
Starting from the First World War, this novel about the War of Independence,

is completed by the seven-volume novel Holy Peace"". In his other novel, Wars
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and Hungries' he discusses the rich and the exploitation of the poor before

and after the First World War. (Onertoy, 1998, p.125)

Kemal Tahir provides a rich seam of information for the subject of this thesis.
The author's novel The Law of the Wolves', is worth to mention in terms of
the diversity of subjects that are the source of the narrative. A number of
arguments on the subject of izmir Assassination, unionism, populism,
revolutions, Independence Courts', abolition of the Caliphate, izmir Congress
of Economics, Republican People's Party and Mustafa Kemal Atatirk

constitute the main historical subjects of the work. (Simbdlli, 2017, p.61)

In the novels published between the years 1970-1980, there is an increase in
number and variety of subjects. It is understood that the political tension the
country is in and the political coups experienced, provide a suitable basis for
literary material. Abbas Sayar, Erol Toy, Oguz Atay, Melih Cevdet Anday, Pinar

Kir, Adalet Agaoglu and Sevgi Soysal are the leading novelists in this period.

Beginning from 1980s, it is witnessed that in many novels pre-September 12
episodes were given, the youth of the seventies was questioned, people's
efforts to dominate their destinies, migration from rural to city and the

impasse of the peasants in the city, are explained (Onertoy, 1998, p.133)
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Autobiographical novels are characteristic features of the era, while Orhan
Pamuk, Ahmet Altan, Alev Alatli and Buket Uzuner are among the prominent
novelists of the period. Veli Ugur emphasizes that as a result of the repression
and depoliticisation processes applied during and after the coup periods,
Turkish novel declined to take social and political events as subject and turned
its face to individualism and ultimately safe ports of popularity. (Ugur, 2012,

pp. 421-427)

2.2. General Characteristics of Islamic Novels

Although it is thought that the total amount of works that may be collected
under title of Islamic Novel is approximately 500, it is difficult to know the
exact number since the processes of identification and categorization of
Islamic novels is ultimately and inevitably a subjective one. Moreover, it is
impossible to include each and every novel with religious references in the list
since the works that are believed to fit in this category might comprise
components incompatible with the typical understanding of Islam. For the
latter group the some of the novels of Semiha Ayverdi, Miinevver Ayash and
Safiye Erol, who may be accepted as the avantgardes of this type, can be cited.
However, it is certain that different eras are marked by clustered works

around similar topics over periods.

In the context of Islamic novels, there are different approaches regarding the
naming. These publications are also known as salvation novels. The
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nomination salvation arises from the typical pattern in which the fictional
characters ultimately find the true path. While this is the determining format,
there is no doubt that the fact of individualized Muslimism, which has made
its presence felt since the second half of the 1990s, is open to different kinds

of construction as well.

It is widely accepted that salvation novels rose in the late 1960s. Hekimoglu
Ismail’s work, Abdullah from Minye and The Peace Street by Sule Yiiksel Senler
are the earlier leading works of the genre. At this point it ought to be stated
that the identification of the salvation novel in this study is regarded as a sub-
genre of Islamic novel. There is no consensus on the set of definitions
concerning either way of nomination, which makes it the researcher’s duty to
provide a certain definition. Salvation novels in which characters are
transformed through their conflicts with the other are the quintessence of
Islamic novels. Nevertheless, even though today same clichés are being
repeated probably because commercial concerns, it should be emphasized

that the genre still embodies historicity to a certain level.

Islamic novel, in contrast, is set in a wider framework. Islamic novels should
be regarded as an umbrella genre in which characters consider the
circumstances they are confronted with through a religious perspective,
resulting in either acceptance or rejection. For instance, the salvation does

not appear inevitably as in the works of the leading authors Samiha Ayverdi,
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Minevver Ayasli, Safiye Erol' or in the novels of successors such as Halime

Toros and Ahmet Kekeg.

To some extent, it is possible to categorize Islamic novels under political
fiction. The fact that they serve to the development of collective
consciousness and are used as a tool of propaganda with their direct political
messages interwoven into the plot indeed supports this claim. Apart from the
coincidences that are unlikely to happen in real life, there is actually an effort
to ensure verisimilitude in the construction of novels. On the other hand,
especially the early salvation novels telling the stories of superficial characters
that are incredibly consistent and tenacious, give the genre an air of a
Yesilcam” melodrama. On this point, Erekli remarks the similar patterns
among Sule Yiiksel Senler and Kerime Nadir:

Romantic love as the theme of popular literature appears in Kerime Nadir’s
and Sule Yiksel’s novels. The theme of romantic love cannot go beyond the
relationship between master and slave and prey and predator; the women
that are objectivized / idealized in the context love affairs, re-create the
sexual categorization and structure through the texts. (Erekli, pp. 102-103)

i The works of Safiye Erol, Miinevver Ayasl and Samiha Ayverdi can be considered as the
pioneers of Islamic novels, based on the search for serenity of the characters. However, these
works do not convey the distinctive characteristics of the genre. In fact, they often offer their
readers solutions that are considered problematic from a traditional Islamic perspective. In
the Last Destination (Son Menzil), the married woman's love for her cousin; the mistress
position of the main character in Three Daughters of Pertev Bey (Pertev Bey’in Ug Kizi) and
the Nuran’s solution brought to fore for the satisfaction of her sexual needs in The Pleiades
Storm (Ulker Firtinasi) can be given as examples.

i Turkish cinema
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Inspired by Serif Mardin, Ahmet Sait Akgay views salvation novels as the
Islamic counterpart of the production of modernity. (Ak¢ay, 2012, p.9)
According to the author, this modernity is an alternative one that develops in
the sense of belonging and does not rely on experience. In the classical
salvation novel template, it is an inevitable cliché that the woman, who has
previously been the object of sin, reaches the salvation as a result of her falling
in love with the Muslim man. Bilal and Feyza in the Peace Street, Ata and Ebru
in the Senator's Daughter' are the first examples that come to mind. In the
early novels, the female body leads to misdeed through the desires -perhaps
the devil- whereas the man symbolizes the master who -through the divine
aspirations- leads to the truth. The young girl, grown up in a corrupted
environment that is alienated from her essence but is disturbed from the
inside out, meets the handsome and charismatic young Muslim man and
becomes aware of the evil she is in. The male main character of the novel has
to experience modernity in the milieu of the young girl. There may be two
reasons for this: Firstly, the female character portrayed as bohemian, is
confined to areas where he can encounter Muslim men. It is clear that the
transformative function of a Muslim hero cannot be sufficiently emphasized
if the author brings the characters together in a mosque or sect. The second
dimension of the issue must be related to the expectations of the Islamic

community regarding to social status. Indeed, the idealized Muslim men are
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not ignorant imams who confederate with the colonial order as in the
Kemalist novels, but they appear as university students who aspire to climb
the stairs of the social strata. The restoration of imams’ dignity who were
revealed to be bad characters against the bright village teachers in Kemalist
novels, do not take precedence in the salvation novels. In the classical
template, the boy enters the girl's domination area and transforms the girl
right in that place. However, this transformation signifies an end rather than
a process. In fairy tales, the expression and they lived happily ever after, is
repeated by making the novel characters remain in salvation for the rest of
their lives. This format is actually a cliché of the Yesilcgam melodrama. Akcay
argues that even the left-wing literature is not able to free itself from this
template. Sevgi Soysal's novel A Noontime in Yenisehir', which tells the story
of a young girl coming from a bourgeois family and chooses socialism, contains

elements consistent with the above definition. (Akg¢ay, 2012, p.13)

As a literary subtitle, it has been stated that the novel has difficulty finding a
place for itself in Islamic circles. Unlike poetry which uses the path of the
poetic rhetoric of the holy book of religion and the tradition of beautiful verbal
pre-Islamic settlement on the Arabian Peninsula, the novel has received
rather anti-literary views in Islamic segments. Esat Cosan, the successor of

Zahit Kotku and the sheikh of the Nakshibendi iskenderpasa Lodge, asserts

"Yenisehir'de Bir Ogle Vakti
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that literature is futile. Based on the premise that giving life to the characters
in the novels means attempting to create the power which belongs to Allah,
Mehmet Metiner explains why it was previously deemed unsuitable by

Muslims. (Cayir, 2015, p.30)

On the basis of Islamic novels, the aim of guiding the reader is to revive the
age of happiness through individuals. The belief that individuals who have
reached salvation -when appropriate conditions are present- can achieve
eternal happiness together, shows itself in many works of the genre. In this
sense, it can be said that Senler's The Peace Street is actually a metaphor

representing an Islamic state model that emulates the centuries-old period.

In the novels, the characters are bonded to single/low dimensional typologies
by ignoring the existence of individual differences for collective guidance.
Novel characters are the ones who cannot falter, make mistakes, or
experience contradictions after salvation. When the characters are created
within this framework, it is inevitable that the fictions are forced and often
disconnected from the real life. At this point that the novelist has to resolve a
dilemma. The common concern of Islamic novels is the effect of the reality
experienced in literature by affecting the individual's world of thought.
However, for the ultimate happiness message of the works, it is desirable that
people should be freed from the problems of daily life and the individual

solutions be developed against these problems as much as possible. Because
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differentiation turns types into characters, the recently transformed
characters do not evolve homogeneously to the masses living together. In
other words, for the transformation of the person, the works must contain
similar problems and sample answers similar to the life of the person, but
after the salvation, the characters should turn into cartoon heroes. It is
thought that these contradictory aims can only be reconciled with the

existence of an ultimately virtual and to a certain extent permissible reality.

It is true that the literary aspects of Islamic novels are not strong. As the aim
is not to leave a permanent work for the sake of art, this is not a problem for
the reader. The genre, which essentially develops as an opposing movement,
reminds of a melodrama from Turkish cinema with its concern for conveying

a message.

Here it is useful to underline the importance of message concern. The authors
feel themselves responsible for educating the reader and guiding them on the
right path with their ultimate cognizant position. When the objective is
determined in this way, no room is left for artistic concerns or entertainment.
Indeed, Ahmet Litfi Kazanci mentions that in the novel of Mother-in-law Mrs.
Miinevver', there is not a single line in the novel for entertainment purposes.

(Kazanci, 2011, p.3)
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Many Islamic novels written beginning from the late 1960s, have been able to
enter almost every house up to the remote corners of Anatolia, aiming to
protect families from the damages of foreign publications by directing their
children to relatively safe territories. However, considering the ultimate goals
of political Islam, it can be seen that the real benefit expected from the novels
is the formation of a Muslim community that is enchained to a common
ideological idea. In other words, it is possible to say that individualistic efforts
to protect the youth and the wishes of establishing political unity may serve
as interconnected goals. Akcay, with reference to Abdulkader Tayop's
reification concept, believes that religion is instrumentalized for political

purposes in the novels of this genre. (Akcay, 2012, p.12)

In the novels read, there exist no supernatural events that are experienced by
real people. The reason why the surreal being or miraculous events frequently
seen in television series that exhibit religious aspect do not exist in these
pieces, can be explained by the desire to maintain the connection with real
life. The 2000s were the years when the fairy-tale stories redesigned for the
elders, were moved to the big screen more frequently and it is quite probable
that the producers of religious serials wanted to appear in the same lane, even
on different fronts. However, it is possible that surreal fictions in the series
prepared by cinema techniques and consumed in a very short time, may

threaten to destroy the perception of reality and consequently push the
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target group out of guidance in the literary field which promises a longer-

lasting relationship with the reader.

In terms of selected locations, it is possible to observe that the stories in the
novels spread over a wide geographic areas. For the preferred venues in
novels, Turkey takes the first place, while second row is allocated to the
Western countries in which modernity can be experienced. Cyprus,
Afghanistan, Egypt and Palestine are often included in the venues in
accordance with the international political conjuncture, while the other Arab
countries and the Far East are excluded. Diversified preferences in locations
are said to constitute grounds for referring to Turkey's agenda. Hekimoglu
Ismail admits that his novel Minyeli Abdullah takes place in Turkey not Egypt,
but he had to alter characters and the places due to the oppressive

environment in the country at that time.

In order to construct the perception of reality mentioned above,
synchronization of the story lines in with the orders of the present day is
specifically preferred. However, temporal or locational inconsistencies are
often encountered in the lives of the characters. For the sake of example,
Abdullah from Minye reads Turkish passages from Said-i Nursi's Risale-i Nurin

Egypt. (ismail, 2016, pp. 33-36).

In Islamic novels, while economic problems are mentioned in the back story,
capitalism itself is not generally targeted. Poverty is normalized as a test of
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God and patience is advised to the reader as a remedy. As long as a person is
grateful and patient, they will eventually climb the steps of social hierarchy.An
anti-socialist stance prevails in all of the genre. However, this stance manifests
itself through the criticism of atheism rather than an economic analysis.
Atheism, as a product of Western-style bohemian life and associated with

Marxist thought, is considered to be the main enemy to be fought against.

It is known that Islamic novels have turned from collective discourse to
individual analysis since the late 1990s. Kenan Cayiroglu's determination as
mentioned above is adopted by many other researchers. The process,
highlights a structure in which the Islamic community faces difficulties in
maintaining its integrity as the participation in the society increases. The
Muslim individual, who becomes liberated and differentiated to the extent
that he participates in collective production, no longer seeks the solution of

their specific problems in personal experiences, but in public discourses.

It is expected that individualization calls for differentiation and that
differentiation entails criticism. The rigid and uncompromising characters of
novels, left their places to new Muslim representations who could fearlessly
confess their love or even their sexual desires. In this period, issues such as
the religious marriage ritual, the position of the woman in the society and the
illicit cohabitation, which were previously accepted or ignored without

question, were also adopted into novel content.
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CHAPTER 3

OFFICIAL AND ALTERNATIVE HISTORIOGRAPHY FROM THE POINT OF
POLITICAL ISLAM AND ISLAMIC NOVELS

Colingwood, in his book Idea of History, states that his aim is to achieve a
convergence between philosophy and history. According to the author,
philosophy is self-reflection which is merely about thinking on itself but
mostly concerning the vinculum of thought with the object. It is bounded to
the object as well as thought. History is a special way of thinking such as
theology or natural science, and the object of history is the actions of people
in the past and its purpose is to know human in general. (Collingwood, 1996,
p. 384) Accordingly, history is read with an ideological relativity framework
and it gives examples from the past to the present. While the fact of thinking
over the defined object connects history to the social sciences to some extent,
the activity of thinking through the clues taken from the object renders the
boundaries uncertain between history and philosophy. The historian is the
person who initiated the search for the past from today and made inferences
for the present based on their conclusions. When Colingwood's historical

perspective is read in conjunction with the Annales School's approach, it turns
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out that history is not solely an area of social sciences that examines what

happened in the past.

Annales Magazine, founded in 1929 by Marc Bloch and Lucien Febvre in
France, became a school for French historiography and a new understanding
of history writing. Annales School was established to develop a new approach
to historiography that would provide cooperation with various social sciences
such as sociology, economics, social psychology and anthropology, where the
priority had been given to constitute collaboration with individual-oriented
social disciplines, rather than pursuing old school chronological methods.
(Yegen, 2016, p. 26). Paul Connerton says that in the context of collective
memory, it is possible that the factors of the past can influence or distort the
present. Pursuant thereto, political elements are more dominant in the
shaping of social memory and history is constructed as a process determined
according to the parameters of the situation rather than reviving the events

experienced by different people in the past. (Connerton, 1999, p. 98)

3.1. Formation Process of the Official History Discourse

The implication of ascribing various meanings to history apart from the
discovery of what happened in the past can also be traced through the history
education policies of the states. In fact, it should be emphasized that creating
citizenship consciousness is a more essential target compared to purpose of
teaching historical events. According to Yildirim, the essence of the first
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approach, which is classified under non-disciplinary aims of historical
education, is about formation of civic awareness and identity transfer. While
schooling the past, social and cultural values are highlighted in line with the
aim of raising appropriate generations. Thus, the identity of the society is
inherited to the students to establish a bond of belonging. (Yildirim, 2014,
p.64). The importance given to the history education in the eyes of the cadres

of the new Turkish Republic should be evaluated in this context.

The Republican regime, which was declared in 1923, proposed a new model
in terms of social construction procedure as well as governmental
organization. While the new order renounced the imperial claim in favor of
the nation state, it took a positivist perspective on the mutual relationship
between the state and the citizen and determined Turkish citizenship as a
common denominator. The constitution of social structure through civic
consciousness, made it necessary to loosen the ties of the religious
community system which may adequately serve as a building block for the
imperial systems. Accordingly, what is needed to keep the nation-state alive
is not the ummah-based Muslim brotherhood but the idealistic unity of the

Turkish citizens who turn their faces to Western modernity.

The cadres of the new Republic began to define themselves first by expressing
what they were not. Yildirim states that in order for individuals to position

their places in the community, the concept of the other -who carries all
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negative values- is needed and the identity of us is formed as a result of this
negative construction mechanism. Thus, identities are positioned through the
otherness which is converted into a tool and the individuals define themselves
on the basis of continuity, integrity and differentiation by means of this

conversion procedure. (Yildirim, 2014, p.64).

The Turkish History thesis was implemented as part of a multi-dimensional
transformation plan, prepared by the positivist ruling bloc of the state to
address the social memory of the faithful Turkish youth. The movement was
led by a core cadre of intellectuals gathered under the entity Turkish
Organization Association', such as Afet inan, Yusuf Akcura, Resit Galip, Samih
Rifat and Yusuf Ziya. Akman thinks that in the period between 1929 and 1937,
the exclusion and scorn of the West world towards the Turkey was confronted
by Turkish History Thesis" which was stating that the Turks were the people
that created great civilizations throughout the history. According to the
author, the aim was to make the Turk proud of their ancestry and glorious
past and thus to place a sacred Turkish identity at the center of official
historiography. (Akman, 2011, p.83) It should also be said that this view has a
pragmatic aim of emphasizing the possession of the territory by extending the

Turkish presence in Anatolia to ancient times, as the country was substantially
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uninhabited as a result of the mutual population exchanges after the War of
Independence. The researches on the origin of Sumerians can be elaborated
in this context. Gorlicl reports that during this period, the Seljuks were put
forward in order to loosen the ties with the Ottoman Empire. (Gorici, 2009,

p. 140)

From this point of view, the Ottoman sultans are fond of their comfort, the
ulema class prevents advancement, education system is in a vacuum, status
of the women is well below from that of Western equals whereas bigoted
domestic forces and almost the whole world constitutes of internal and
external threads to independence of the country. Therefore, the dignity of the
new order should be appreciated and citizens should league together against

the ideal of the Republic.

It is worth to state that the aforementioned history education policy
continued during the Republican People's Party' period and after Atatirk.
Capa is of the opinion that this period, which stands out with the rallies of
science and education congresses, is separated from the education policies of

the previous period with the emphasis on humanism. (Capa, 2017, p. 133)

Official History texts offer profound material for those interested in

ideological analyses. Whether these texts reflect exactly what happened in
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history, has relatively negligible importance in the context of ideological

readings. ilhan Tekeli draws attention to this situation:

...Even though official histories do not reflect historical truth efficaciously,
they have become a reality by themselves. These texts have become
documents that need to be examined in order to demonstrate how national
ideology is established. They have formed a reality in this respect. (Tekeli,
2007, pp. 35-36)

Obviously, any text that claims to shed light on history will not tolerate the
guestioning of the truth expressed by her. Nevertheless, even in cases where
the link between the text and actual experience is weak, it is still necessary to
determine the specific position of the argument in terms of examining the
socio-ideological consequences and to question the ground-forming function
for the formation of the counter-theses. It can be said that official history
theses endeavor to reach the masses through literary texts as well as other
tools of history education. At this stage, it would be appropriate to look at the
two-way reflection between historical novels and the history thesis, which

coincided with the foundation period of the Republic.

3.2. The Affinity between Official History and Historical Novel

Simsek uses the metaphor of photography and painting when he talks about
the educational functions of historical novels. According to the author, while
the historian takes photographs of events, the historical novelist paints a
scene of historical characters, events or phenomena with his own expression

and perspective. The style and interpretation of the artist is very evident in

50



the drawing. In the photograph, although it seems as if the image is the closest
to the truth or the photograph reflects the reality as a mirror image, the
photographer's perception of world is reflected in the work, as a result.
(Simsek, 2006, p. 69) In the previous subheading, mostly subjective and
ultimately ideological dimensions of history writing and history education
process were pointed out. It is clear that every photographer reflects his own
artistic understanding to his works through filter, choice of venue, angle of
shooting and other technological means. The historians reveal their
intellectual preferences in the direction of his own ideological formation,
through the historical materials they choose or exclude and through the
composition of the selected historical materials. The historical novelist,
however, is more fortunate than the historians to act independently. Celik
emphasizes that the history eroded by the historian in the first hand, enters a
second change in the historical novel filter which is called fiction. The novelist
takes the material composed by the historian, creates a fiction, fulfils the black
spots and presents the historical material to the attention of the readers.
(Celik, 2002, p.49) During the emplotment process, historical novelist brings
past experiences to the present over the heroes of the novel. For this reason,
the names one knows from history books are carried into life through literary
texts. The reader's level of appreciation for novel fiction is directly
proportional to the abundance of identities or similarities between their life

and the atmosphere of the novel. The historical novelist has the comfort of
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filling the gaps in or between historical texts as they wish and may even reflect
the historical events counterfactually. Depictions about venue, details of daily
life routine and complementary narratives that are not found in historical
sources provide the basis for the permanent presence of the novel subject in
the mind of the reader. For example, when comparing the novels of the
Ottoman era, Celik states that Kemal Tahir in Benevolent State' prefers rice for
the food that Kayi tribe had eaten; where Tarik Bugra opts for casserole in

Little Osman'. (Celik, 2002, p.54)

Historical novels, which have a significant advantage over official history
theses in terms of the opportunity to address the level of consciousness and
emotion, played an active role in the function of social transformation
together with official history theses. The flexible structure of novels, their
ability to set an exemplary level and their potential to reach all parts of society
-as well as the young population in education- are among the factors that

create this advantage.

The cadres that founded the Republic received support from historical novels
during their efforts to establish national identity through the enlightened
Kemalist ideology. Glines tells that in popular love novels of the era, the

concepts of national grace and national morality seen in canonical literature,
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have been replaced by the concept of civilized morality, which arises from the
civilized interpretation of the body and is formed by the class pride of the

bureaucratic elite. (Gines, 2005, p.93)

The presentation of Islamic historical novels under this title exhibits some
difficulties. Primarily, it is obligatory to point out the differences in style and
content created by writing time in narratives. As it is known, the emergence
of salvation novels dates to the periods long after the single party authority.
For the moment, it would be more accurate to associate Islamic historical

novels with the alternative history writing efforts to the official history thesis.

3.3. On Political Islam in Turkey

According to Silverstein, the differentiation in the late Ottoman Empire of
specifically Islamic regimes of knowledge and power from other kinds of
knowledge was the onset of a process, solidified in the Republic after 1923,
whereby Islam came to be increasingly privatized, increasingly defined as
having to do with private belief, personal choice and domestic affairs. The
Republican state made a conscious project of this privatization, which is the
core issue around which the modality of Turkish modernity has been
elaborated. For such a project, the institutionalization of a private/public
distinction and the locating of Islam as a matter of personal, private choice,
are taken to be an index of the presence of political modernity in Turkey.
(Silverstein, 2007, pp.20-21)
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Unsurprisingly, Republican People’s Party’s point of view was not shared by
the Islamic sect. The religiously oriented voters have formed the backbone of
the center-right parties. In the 1970s, political arena was ripe enough to allow
autonomy for the representation of the religious interests articulated first by
the National Order Party' and later by the National Salvation Party™ which
played a key role in the repoliticization of Islam by enlarging the channels of

political representation. (Yildiz, 2003, pp.1-2)

The government of Turgut Ozal, who came to power after the coup of 1980,
took advantage of the unorganized opposition and stepped forward to
introduce all the institutions of capitalism to Turkey to integrate into the rest
of the capitalist world. In this period, when the entry of international capital
into the country was permitted, the state began to withdraw from many areas
of the economy with the privatization practices. This also meant giving up on
the social state approach, even if the effectiveness of the one in Turkish

example was controversial.

With the downsizing of the state, it did not take long to populate the emerging
area by other organizations. It can be assumed that the narrowing of the
definitions of the public sphere and the social state, had played a certain role

in explaining the increasing influence of the sects after the 1980s and the
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reasons for the rapidly increasing congregation practice within the Islamic

segment.

The Islamic movement, had not been strengthened individually and
sufficiently to emerge on its own behalf and account. For this reason, it was
content with forming an important wing of a coalition established under the
roof of the Motherland Party'. The formation of the coalition benefitted from
the fact that people who were tired of the terrorist environment were seeking
reconciliation. Moreover administrators of the coup had forbidden the other

representatives of the movement from political participation.

Bayramoglu states that this era witnessed the differentiation in the structure
of the proletarian class, new economic actors from small and medium-sized
enterprises with their demands for the change of the extremely monopolistic
economic structure disqualifying them from the market which led them to

politicize accordingly. (Bayramoglu, 2001, p.35)

The Welfare Party" became the locus of the populist version of political Islam
as the Motherland Party began to lose power. According to Ahmet Yildiz, the
Welfare Party was a protest movement; it successfully mobilized the reactions

of those voters who saw themselves deprived by the privileged class of the
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so-called white Turks. Party’s discourse of just order’ was a turning point for
Political Islam movement in Turkey.

The discourse of just order was not a directly religious one. The core audience
of the just order was mainly an entire class of the deprived. The fact that
Welfare Party targeted such an audience by instrumentalising Islamic idioms
and symbols in its political campaigns and that it defined the establishment
as having an anti-religious form of laicism was used as a pretext by the
military elite for the military coup in 1997, also known as February 28
process. (Yildiz, 2003, p.2)

It may be said that the struggle of the Islamic circles for opening up to the
public realm is the subject of Turkey's fundamental conflict in the last half
century. Even though the beginning of the debate on the headscarf has a long
history, the conflicts have intensified over time and changed dimension in the
last 30 years. The February 28™ era -on which the debate is still ongoing- is

probably the climax of opposition.

In the 1990s’ Turkey, there were serious differences between the definitions
of the Republican cadres and the conservative groups regarding the
separation of religion and public sphere. The secular group understood the
concept of secularism as the prevention of religious interference in political
area where religious conservatives tended to interpret the concept as
liberalization of religion from politics. Metin Heper summarizes the demands

of the Welfare Party from secularity:

What they wish to change is the particular conception of secularism that the
founders of the Republic instituted in Turkey's constitutions and laws-the
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separation of religion from politics and the control of religion by the state so
that it would not develop retrogressively and challenge the secularist
democratic principles upon which the Republic was established. The Welfare
Party argues that, in true secularism, not only is the state autonomous from
religion, but religion, too, is autonomous from the state. (Heper, 1997, p.43)

The expectation of the conservative circle was that a compromise could be
achieved between Islam and democracy if the secular sector gave up its
imposing attitude. This was, according to Metin Heper, a precondition for a

liberal economy, an open society, and a liberal democratic polity.

A marriage between Islam and democracy in Turkey can be consummated if
the radical secularists stop trying to impose their preferred life-style and set
of values upon the Islamists, and if the latter do not attempt to undermine
by word or deed the basic tenets of the secular democratic state in Turkey.
A critical mediating role may be played by the moderate secularists whose
numbers are on the increase. If these conditions obtain, and there is reason
to think that they may, the Turks can indeed manage to achieve what Lewis
thought they could: "a liberal economy, an open society, and a liberal
democratic polity.” (Heper, 1997, p.45)

In this regard, it is possible to view February 28 as the resistance displayed by
the typical hegemony against the nascent competitive socio-economic power
that was in the process of inclusion in the historical bloc. Likewise, Justice and
Development Party’ may be considered as the product of the Anatolian capital
that moved from the periphery of the system to the center of it during this

conflict.
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Justice and Development Party founded in 2001 by members of a number of
existing conservative parties, has won pluralities in the six consecutive
legislative elections. Ergun Ozbudun concludes that the party successfully
rebuilt the Ozal’s Motherland Party coalition, bringing together former
center-right voters, moderate Islamists, moderate nationalists, and even a

certain segment of the former center-left. (Ozbudun, 2006, p.546)

Asitis known, political Islam's struggle for self-acceptance in the public sphere
has come a long way since 2002, when the Justice and Development Party
came to power. For today, there are not many goals to be achieved in terms
of political participation. In the context of bureaucratic guardianship, new
arguments are not often encountered in the debate on secularism.
Undoubtedly, the accusations of otherification and alienation can still be
found in the literature of political propaganda. However it may be accurate to

comprehend the demands of participation in terms of social accretion.

In the past 18 years, the Justice and Development Party has appeared as the
primary political force in Turkey and introduced new policies in almost every
areas of life. However, the process of execution and the targeted
consequences of the policies are subject to different interpretations from the
point of the counter parties. It is clear that more time is required to determine

whether the outcomes will comply with the projected results or not.
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3.4. Quest for Alternative History: Conservative Historiography

In the previous sub-headings, it has been stated that the process of identity
construction relies upon the marginalization and that the persistence of the
group is ensured through the positive characteristics while negative
characteristics are employed to create the perception of internal and external
threat. Shunning the old, the new deal had to make the difference visible in
order to distinguish itself as well as allowing the society to internalize the new

values.

Biletska and his fellows read the clothing reform in this relativity. (Biletska,
Sahin & Sukir, p.104) Adjustments directly affecting the daily lives of people
were supposed to realize the radical distinction between the old and the new.
The most concrete manifestation of this purpose is reflected in the efforts to
construct the Republic woman. Gilines is of the opinion that the re-
construction of woman as the leading pillar of the modernization project plays
a crucial role. Accordingly, the female body that has gotten out of veil and put
on a lady’s suit and a hat instead is the most important proof of the
disengagement from the past, indicating civilization. This would later expose
the different parties of the subject to the everlasting discussions around
veiling. While the covering of female body is considered to be the most

important indication of morality in conservative ideologies, the purification of
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woman from the uncivilized symbols is just as important for the modernist

discourse. (Glines, 2005, p.47)

It was inevitable for the aforementioned marginalization and transformation
attempts to give rise to opposition or heighten the already present conflict. It
is known that Islamic circles resisted Kemalism due to its reforms they
considered as interventions in daily private life. When the two views clash, it
is seen that Islamic circles try to respond to all of the discourses of the

Kemalist regime on the same level but with completely opposing arguments.

The situation is similar when it comes to official history too. The argument for
official history has created a basis for evaluation and response for its
alternative as well. Celikel states that alternative historiography asserts its
own historical reality by criticizing official history yet at the same time it
cannot completely detach from official history. According to the author, the
opposition requires political power to assert itself. In order to get that,
nonofficial historiography often end ups having to adhere to an ideology and
renders historiography a tool of itself by denying that ideological orientation

the purpose of historical realism. (Celikel, “academia.edu”, 2019, pp.2-5)

From this point of view, alternative historiography, ultimately aims to rally
supports in ideological relativism like official historiography does, seeing no
harm in adopting the exact methodology of what it challenges. Aycicek
interprets the nationalist-conservative theses produced outside of the field
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where Republic discourse is produced as the challenges to Kemalism as the

official ideology. (Aygicek, 2019, pp.197-212)

The roots of the idea that would later be formulated as Turkish-Islamic
synthesis have been seen in the works of relatively conservative authors such
as Peyami Safa, Hilmi Ziya Ulken, ismayil Hakki Baltacioglu and Mustafa Sekip
Tung since the 1930s. However, the maturing of the intellectual structure
corresponds to the 1960s when there were more free discussion atmosphere
compared to the one-party period. In the intellectual plan, Turkish Culture
Research Institute' (TKAI) has an important place in the formation of the
Turkish-Islamic synthesis idea. According to Aydin, the most important
reference of the Turkish-Islamic historiography was the exerting dominance
over the world" that became the leading opinion in the discourse of the
Nationalist Front™ governments before the September 12 coup and in the
cultural field of the dominant politics after that date. According to this view,
there is a direct harmony between the ideal world order considerations and
universal moral understanding of Turks, who did not lose their identity upon
entering the Islamic circle, rather crowned their superior qualities developed
throughout history with Islam and became the accepted representatives of

this religion all over the world. In Turkish history, the awareness of

I Tirk Kiltiriini Arastirma Enstitiisii (TKAE)
i Tirk Cihan Hakimiyeti Mefk{resi
i Milliyetgi Cephe (MC)
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Turkishness and the phenomenon of Islam are two -not conflicting but
overlapping- important concepts. The Turks, who chose Islam as a religion,
served as the flagship of this religion, while Islam protected the identity of
Turkishness from being evanesced. Aydin thinks that the idea of Turk-Islam
synthesis rejects the universal understanding of history since history is the
march of the culture, cultural attitudes, lifestyle and cultural potential
peculiar to a nation throughout the ages. This peculiar history distinguishes
itself from the other national histories and progresses towards its own,

ultimate destination. (Aydin, 1997, p.138)

Although the contributions of the pioneers to the formation of the Turkish-
Islamic synthesis cannot be denied, the special position of the Intellectuals’
Hearth' should be pointed out. The main argument of the magazine is that the
Republican guardianship institutions have expired and therefore the forced
acts structured by the Kemalist regime should be terminated. It is useful to
remember that the main assertions in the guardianship debates will be
brought back to the agenda by Justice and Development Party through the
metaphors of real representatives of the nation and forceful minority in charge
isolated from their own people and relay upon external powers. Every artificial
texture produced in the process of modernization and is external to its

society, requires forced practices and alienated groups of the nation's values,

i Aydinlar Ocagi
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to regenerate itself. Turkish-Islamic synthesis points out the insistence of the
concrete and organic against the impracticable and artificial in a sense.

(Aygicek, 2019, p.206)

It can be understood that alternative conservative historiography is, in its
structure, reactive to universality. Ultimately, Turkish conservatism is based
on the reaction to Kemalist revolution which has clearly nothing to do with
pan-Islamism or monarchy. It is seen that the negated universal integration-
oriented Kemalist discourse was used to establish the counter identity. In
addition, Aycicek draws attention to the anti-humanist and anti-communist
dimensions of thought. (Aycicek, 2019, p.207) Communism is separated from
its economic and intellectual background and roughly reduced to atheism in
Islamic novels. However, it should be emphasized that the anti-communist
point of view is a common denominator among conservatives and

nationalists.

It is seen that the front against the cadres establishing the Republican regime
glorified the Ottoman Empire, which was deteriorated by the Republican
intelligentsia. The Ottoman period is the main factor that gives the Turkish

right a sense of place, position and value.

In the context of Islamic historiography, a special parenthesis is required for
Necip Fazil Kisakiirek. Alternative historical arguments which would be widely
used by the Islamic segment were first expressed or formulated by him to be
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presented to the public. Contrary to the official history discourse, Necip Fazil
claims that Sultan Vahdettin is the one who initiated the War of Liberation. In
his book Vahidiiddin, it is told that Mustafa Kemal is sent to Anatolia with a
large amount of money by the Sultan. According to the author, Sultan
Vahdettin showed an opposing stance against the Independence War in the
eyes of the public, only for the success of the liberation movement but after
the triumph, he was forced to leave his beloved homeland. (Kisakiirek, 2012)
Additionally, in another work written by the author about Sultan Abdilhamit
Il., -whose policies are not appreciated among the Republican cadres due to
the oppression environment of his reign- restoring the reputation of the Sultan

was aimed. (Kisakiirek, 2003)

Uncompromising face of Kemalism -Gékalp's no individual, but society, no
rights, but duty discourse for instance-, reshaped the public sphere via cultural
policies and restricted subsistence and propagation possibilities of the values
and identities (religion and tradition) that would turn crowds into a society.

(Aycicek, 2019, p.209)

Another striking element in the alternative conservative history perspective,
is the emphasis on the necessity of building family and community values
against universal integrationist policies that disrupt the social structure.
Accordingly, local and national culture needs a local and national educational

substructure.
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Here, it is useful to briefly mention the impact of Islam's canonical texts on
Islamic historiography. As is known, in Islamic texts the term nation is used to
express religious differentiation rather than ethnicity. It includes the claim of
being different from the outside world, but homogeneous within the Islamic
community by means of its internal content. The resemblance of Muslims to
the bricks of a wall emphasizes both the solidarity among the Muslims of the
world and the indifference of one person from the other in terms of both
individual and ethnic origin. The unchanging approach of individual and social
laws of the Islamic faith makes the differences of interpretation of historical
events relatively insignificant. However, it is difficult to say that the historical
way of thinking that influenced state chroniclers until the last times of the
Ottoman Empire had a conspicuous impact on the history writing experiences

of Islamic nation states in the 20 century.

It can be said that Arab nationalism, which was affected by Israel’s
expansionism and followed izzet Derveze as an opinion leader, has a certain
perspective against the Ottoman Empire era and also aims to create a sui
generis historiography model. Nevertheless, it is considered that this issue

falls outside the scope of the thesis subject.

Here, Sabri Ulgener, who underlines the role of mentality in the construction
of social identity through legitimacy, has to be mentioned. According to

Ulgener, the mentality is a sequence of rules built as a result of a commitment
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to a set of value provisions. An important point regarding the nature of the
mentality in the functioning of this line is the question of legitimacy. The other
is to believe that certain values and convictions are the right thing for subjects
and to build provisions to establish this belief. The mentality is the expression
of the rules and rules that are repeated to most hearts in order to convince
themselves and others to justify the value provisions adopted in that direction

and to keep the attention alive at this point. (Sirin, 2017, pp. 239-258)

Ozgiiltekin mentions a project based on the transformation of the definition
of national identity, based on the Justice and Development Party and claims
that it is a construction different from the restoration idea of September 12t".
(Ozgiiltekin, 2019, p.49) In the party discourse, it is understood that plenty of
ideological materials were borrowed from the corpus of Turkish-Islamic
synthesis, and it is clear that the emphasis on Turkishness is kept in the
background compared to Islamism. However, it is quite difficult to say that an

Islamic historical perspective was created in this period.

Simsek and Pamuk predict that it cannot be written for a long time in the form
of the introduction of individual and group histories in the opposite direction
of history as a narrative approach which problematically emerges from
today’s historiography and adopts a rather micro and particulate treatment.

(Simsek, A. & Pamuk, A, 2019, pp.21-26) Apparently, it is necessary to wait
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some more time to observe reflections on the historiography of

postmodernism in Turkey.
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CHAPTER 4

CALLS FOR COLLECTIVE AWAKINING: BUILDING UP THE IDENTITY

Alver considers literature to be one of the most significant building blocks in
the process of acquiring an identity by a society. A nation sees and observes
itself in literature, from the communication it has with its past, to its
expectations from the future as well as the kind of life experience it exhibits
today. The idea that every literary piece defends a certain view of the world,
conviction, doctrine or ideology or reacts to them portrays literature as a
conscious endeavor. Literature seeks to shape the society’s life and provide
the people with an identity and thus create a new plane of life. (Alver, 2006,

p.35)

It was previously stated that both official history and Islamic historiography
which purports to provide an alternative to it rely on the other for the
construction of itself. Accordingly, the identification of one’s own stand
meant knowing what one was not in the first place. In this sense, a thick wall
of thought was required to separate the Kemalist regime from the masses in

pursuit of an Islamic order, just like the one the Kemalist ideology put up
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between itself and the Ottoman. Islamic novels may be said to have followed

the same path so as to construct a native and national identity as well.

4.1. Criticism of the Kemalist Order

Kemalism and the institutions of the Republic seem to have been defined as
the objects of marginalization in Islamic novels which aim to restore the
society in accordance with the order of Islamic life. While there is a shift of
emphasis and style in the novels published since The Peace Street, there is a
general agreement on anti-Kemalist perspective. Nevertheless, the founder
of the Turkish Republic, Mustafa Kemal Atatdrk, is not targeted directly and
yet the contrast reflected in between the lines is still communicated to the
audience. The institutions of the Republic are criticized, although they are
rarely associated with the actions of particular people. Instead, corrupt
practices are subtly shown to be attached to the general mindset. In almost
all of the plots, there are collective crimes whose actors are actually known to
the audience but left as unidentified. Senler communicates with the audience

on this matter with a great sadness:

Isn’t this system to blame for the degeneration of our society, which was
once deeply loyal to its essential identity, religion, verses and traditions? Our
hometown has completely gone astray; people have been alienated from
Islamic way of living and its principles. Should a peaceful, clean, quiet town
complying with Islamic edict exist anywhere... They’ll make sure that it will
also end up like other corrupt towns and cities... By building modern
residences through the establishment of a military or civilian facility and
filling it with ladies with miniskirts, as well as officers and servants brought
to the big city, who are heavy drinkers and gamblers themselves, with no
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sentimentality. Or, they’ll found a girls institute, -supposedly for educational
purposes —as the perfectly effective solution. They will appoint a nonspiritual
lady who wears make-up but no veil and has no sentimentality as a
schoolmistress, along with male teachers that are enemies of the religion”'.
(Senler, 2008, p.55)

The anonymization of the faults is closely linked to the authors’ concern for
the future. In the preface of the 96™ edition of Abdullah from Minye
Hekimoglu ismail says: “The original title of the book is Abdullah from Ankara',
but if | had told that the story took place in Ankara instead of Egypt and
actually used the name Omer Okgu, | would be in jail for at least 10 years.” In
the novel, Minyeli Abdullah ends up in prison and is sentenced to death,
supposedly for reading books but actually for being a Muslim, which indicates
Hekimoglu ismail’s concern for himself. Likewise, Eroglu views fear of
sentence to be a factor which leads writers to fiction. The researcher asserts
that having seen other authors arrested for their political views, poetry and
writings since the foundation of Turkish Republic, which is claimed to rest on
the principles of democracy and modernity, authors might have had to hide

behind fiction. More importantly, there is the possibility of the intention of

iMemleketimiz bir bastan bir basa hep bu sistemle asli vechesini kaybetmis, dinine, 6rf ve
ananelerine simsiki bagli olan halkimiz hepsi bu sistemle islami prensip ve yasayislarindan
uzaklastirilarak bozunup dejenere edilmis degil miydi? islami emirlere riayetkar, tertemiz,
sakin bir kasaba mi mevcuttur bir kdsede? Oranin da bozulmus kasaba ve sehirler gibi olmasini
temin etmek icin askeri veya sivil herhangi bir tesis kurularak insa edilen modern lojmanlarda
hanimlari kizlart mini etekli, kendileri ickici ve kumarci olan biyilik sehirden getirilmis
maneviyatsiz memur ve mistahdemler oturtulur. Veya en miikemmel ve tesirli care olarak
geng kizlari egitme ismi altinda oraya bir Kiz Enstitist kurulur. Okulun basina acik sagik
makyajli, maneviyatsiz ve mukaddesat diismani bir miidire hanim ile ... din iman dismani
erkek hocalar tayin edilir.

i Ankarali Abdullah
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assigning a different meaning to the aforementioned historical period through
literature as a reaction to the different narrative of the official history

regarding the same era. (Eroglu, 2013, p.15)

The depiction of the degenerate Kemalist order appears to be indispensable
to Islamic novels. Especially the earlier authors of salvation novels tend to
associate the group they marginalized with evil without even attempting to
establish a causal relation, which challenges common sense. On the other
hand, they save a female character from that hell by making her fall in love
with another male character while leaving the rest to divine justice still

present in the world.

The general perspective is that Muslims are good because they are Muslims,
and those who advocate the Western-like Republic are bad people because of
their thoughts. Those who advocate the organizations of the order are
applying the forms of immoral behavior -borrowed from the bad guys of
Yesilcam- on young girls who are traditionally Muslim, pure and clean, but not
enlightened enough with Islamic consciousness. Traditional pure Muslims
often end up regretting for not having met political Islam, resulting in suicide.
The examples of the subject are too much, and even the works which do not
use this classic template are exceptions. For instance, in The Peace Street, a
naive, Anatolian girl called Zeynep goes to a poetry recitation with her friends

from university and drinks alcohol because she cannot resist to her insistent
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friends. As can be predicted, she is raped by her friend who drugged her drink.
When she regains consciousness, she finds a note scoffingly saying: Merci.
Zeynep will pay for her mistake in a few days by jumping into the sea from
Sarayburnu. (Senler, 2008, pp. 25-28) Another example can be found in the
novel by M. Talat Uzunyaylali, The Daughter of the Senator, in which the youth
of the order is again deprived of its core values. The plot of the novel is similar
to that of The Peace Street, but this time Bilal and Feyza are replaced by Ebru
and Ata. As the guy must go to the woman's place for the meeting, the
background of the story is again a university environment. While trying to
seduce Ata (Uzunyaylal, 1986, pp. 20-21) Ebru expresses herself with an
obscene language one normally does not encounter in Islamic novels. After
having reached the salvation in the next chapters, Ebru blames a procurer for
being as dishonorable as Western thinkers and considers the intelligentsia
praising the West equally despicable. (Uzunyaylah, 1986, p. 90) The male

protagonist of the novel, Ata, expresses the following regarding the order:

The new little states built on the territory of the Ottoman Empire, which was
demolished by the West, always fit the west where the message came from,
almost as if they were satellites. This embarrassing situation continues with
all the violence today. The Eastern civilization was the collective name of the
values that made us who we were, but Western revolutions cut the veins and
the arteries among us. Our personality was, at this point, different from the
others. Today, we are unskilled with no personality, no difference and this
goes back to the fact that we changed our civilization'. (Uzunyaylali, 1986,
p.85)

iBatinin yiktigi Osmanl imparatorlugu’nun topraklari Gizerinde kurulan yeni devletgikler, hep
disariya mesajin geldigi batiya uymus, adeta onlarin birer uydusu olmustur. Bu ylz kizartici
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Finally, the parenthesis will be closed by reminding of the advice given to
students by their teacher, Necla, who is depicted as the advocator of the
system in The Cypriot. She suggests that, being modern, students have fun,
get close with the opposite gender and follow their instincts by living as they

please so that they will not experience sexual problems. (Karatay, 1972 p.96)

The efforts of the official history to create unity through internal and external
adversaries have been mentioned. It is understood that some of the efforts of
othering included the establishment of a relationship between the enemy and
Kemalism as a result of which the Republican ideology was deemed equivalent
toinfidel. In The Cypriot, Mehmet Salih has a very harsh assessment about the

teachers of the education system in Turkey.

We want our young people to be virtuous. Be Muslims. But they're being
instilled the English, Greek way of living instead. Look at him, he's not a
teacher, he's a British spy. Look at him, his birth certificate states his religion
to be Islam, and yet he oppresses the students who pray. Are they receiving
money from the British to work against Islam? What the hell are they doing?
These bastards are outright spies. Why would he be hostile to his own
nation's beliefs unless he were a spy”’ (Karatay, 1972, p.36)

durum bugiin de tiim siddetiyle devam ediyor. Batili devrimler ile aramizdaki atar ve
toplardamarlari kesilen Dogu medeniyeti, bizi biz eden degerlerin adiydi. Kisiligimiz
digerlerinden farklihgimiz bu noktadaydi. Bugtin kisiliksiz farksiz ve vasifsiz isek bu medeniyet
degistirmemizde yatmaktadir.

i Biz istiyoruz ki, genglerimiz faziletli olsun. Mislimanca yetissin. Onlar, ingiliz, Rum yasayisini
asiliyorlar. Adama bak, 6gretmen degil sanki ingiliz casusu. Adama bak, hem niifus ciizdaninda
Miisliiman yaziyor hem namaz kilan talebelere baski yapiyor. islamiyet aleyhine ¢alismak icin
ingilizler’'den para mi aliyorlar? Ne halt yiyorlar? Namussuzlar diipediiz casus. Casus olmazsa
kendi milletinin inanglarina diisman olur mu?
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Although the founder of the Republic, Mustafa Kemal Atatlrk, is not directly
targeted, an example may be given from the novel, Cypriot, to help with the
location of references. According to a Greek newspaper, in an enosis rally in
Greece, people respond to their silence in front of the Venizelos statue which
is described by Mehmet -the protagonist- as ignorance. According to Mehmet,
there is no difference between the ancient Hellene, who once worshipped the
idols of Zeus, Athena, Apollo, Aphrodite, and the Greeks in the twentieth
century who deified statues. The men beg to help from the statue for the
annexation Cyprus, which is beyond ignorance, stupidity and bigotry.

(Karatay, 1972, pp. 72-73).

The cynical approach to the Republic and its institutions seems unchanged.
However, it is possible to talk about the style getting harsher as time passes
by. The Islamic sect, who is accused of bigotry, setts up the defense of the
opposite party on the claim of ignorance by saying that Abu Jahil is dead, but
his mentality continues in the Zeyneb of Time' . (Alpat, 2017, p.45) In the new
period, it is clear that the issues that have not been expressed often before,
have begun to find themselves a place in the agenda. For example, in the
aforementioned novel, The Kemalist Army, which is actually supposed to be
the Prophet's quarry, is criticized for the prohibition of prayers or the right to

rebel to authority is underlined through the formulation that one should obey

i Zamanin Zeyneb'i
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the man-made laws as long as they do not contradict with divine principles.

(Alpat, 2017, p.105)

Another novel that has created a tremendous impression in the Islamic groups
is the work of Durali Yilmaz, called Hagia Sophia Began to Speak'. In the novel,
the agony of Hagia Sophia, which was silenced and turned into a museum on
November 24, 1934, is conveyed to the reader from the mouth of Hagia
Sophia with the literary device called personalization. On that day, the works
of the great Turkish calligrapher Kazasker Mustafa izzet Efendi are lowered to
reveal the mosaics of the Byzantine scraps. The words of Allah and the name
of his beloved prophet found on the plates on the ground, make clear
allusions to the ideological priorities of the leaders of the Kemalist revolution.
This is a new game in which Christians are engaged under the name of Turkism

and Islam. (Durali Yilmaz, 2012, p.128)

The jail experience of an innocent Muslim is by no means unusual. However,
the stories of the oppressed against the tyrant are emphasized more
frequently as the quest for participation accelerates. Remembering that there
is no serious criticism of the justice system in The Peace Street and the
Western directors of the era in Abdullah from Minye can occasionally grant

an amnesty, the fair rulers seem to have been outnumbered over time.

i Ayasofya Dile Geldi
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The most striking example to be mentioned under this title is Iskender Tutar’s
novel, Speak or Otherwise’, whose hero is subjected to torture by Kemalist
system just because he is a Muslim. The bravery of his story is comprised of
highly detailed narrations on the tortures of the riot force alias the police
school between 1990 and 2001 and with detailed depictions of torture scenes
that one is not accustomed to seeing in an Islamic novel, along with the use

of profanity and slang. (Tutar, 2016, p.208)

4.2. War, Jihad and Martyrdom

As in almost all belief systems, struggles to sermonize the religion have been
praised in the classical Islamic religious texts as well as in historical practices
and the members of the religion have been expected to be diligent on this
path. By etymological origin, jihad encompasses all the activities that the
person should do for the glorification of religion. However, in the classical
period, it is more common to view the concept in the form of collective and
armed struggle with non-Muslims in order to spread Islam. With political Islam
becoming an independent ideology, it is understood that the scope of the
concept is enlarged again to include other interpretations regarding
communiqué and defense. Given the classical meaning, jihad is inevitably
associated with the battle environment. The concept, being set as the

objective of ultimate religious service, necessarily results in the

i Konus Yoksa
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instrumentalization of war through rationalization.  This process of
normalization is not at all unusual to the Islamic geography, which has almost
never seen a year without war since the beginning of 20t century. The great
reward promised for the afterlife for participating in the war is expected to

influence the individual rationalization and motivation processes.

In Islamic novels, the phenomenon of war and the definitions of jihad are
among the themes that are often communicated through the emphasis of
martyrdom. In this respect, the Egyptian-Israeli wars, the Cyprus conflict, the
struggles of the Chechens against Russia, the resistance against Hafiz Assad
oppression in Syria or the other political events such as the 1991 Algerian coup
exhibit robust material for the genre. The threat of punishment when
producing literary pieces about Turkey, may be the main reason for the
preference of other Islamic countries as venues that offer abundant material
in terms of war. It is clear that the allusions in the aforementioned novels can
apply to Turkey as well. The literary works of period of the War of
Independence, which have similar characteristics to those of Islamic novels
that deal with the theme of war, will be addressed in the following section of

the thesis.

At this point, the construction of the enemy as the opposite pole, is worth
mentioning. The process of marginalization and assigning a negative

perception to the marginalized, -through which the identity is constructed-
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results in the other becoming the enemy in the case of a war. It is only possible
that the glorified jihad takes its rightful place in the eyes of the reader, when
the enemy is strong and cruel and the threat is likely and close. The victory
would only be spectacular in the event that a mighty enemy who dominates

the world is defeated by a weak Muslim.

The world of our century has fallen into a trap. The world is handled
clandestinely. Turkey is a part of this world. The fact that the bird in a cage
can fly to the left or right doesn't mean it's free. The movements happen in
the cage. The world and humanity are in such a cage. We need brains, leaders
to tear this cage apart, do you understand?' (Atay, 1972, p.111)

The typical framework of a salvation novel dealing with war, jihad or patriotic
death consists of foreign forces that want to destroy the world of Islam, their
collaborators within them, a Western style ideology encompassing them all
and the pursuit of total awareness from Islamic perspective. In order to
achieve the latter point, Muslims need to be awakened from their
uncompromising sleep and become combatants. The formulation of the plot
is also pre-determined: the struggle for salvation must be initiated from the
inside, because that who does not secure the inside cannot deal with the
exterior and they don’t quite have the right to correct others without having

corrected themselves. First the essential jihad” must take place, then the circle

iAsrimizin diinyasi bir tuzaga diismis. Diinyayi gizli eller idare ediyor. Tiirkiye bu diinyanin bir
parcasl. Kafesteki kusun saga sola ugmasi onun serbest oldugunu gostermez. Hareketler
kafesin icinde gecer. Diinya ve insanlik bdyle bir kafesi icinde. Bu kafesi pargalayacak
beyinlere, liderlere ihtiyag var. Anliyorsun degil mi?

i hefse karsi cihad
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should be expanded. (Atay, 1972, p.88) At this point, it is worth to state that
even the Muslims who have not corrected themselves may interfere with
others as indicated with the use of the word quite. Examples of similar
approaches are likely to come up in many different works. For example, even
in The Peace Street, which has nothing to do with the topic of war at first
glance, the community that comes out of the mosque can be likened to the

soldiers of the Islamic Army. (Senler, 2008, p.10)

The cooperative internal threat must be eliminated before the Islamic Army
can eliminate the external threat. Nehir Aydin Gokduman tells of Algeria in
1991 in her novel, The Roses Cry in My Country'. The officer who betrayed his
country, says:

What does it matter if those barefoot, bald-headed people love us? What's a
public? He'll appeal today and he'll shut up tomorrow. The real trick is not to
lose the confidence of Europe.

It is true that France is taking advantage of us. For centuries, this wheel has
been spinning like this. And why do we soldiers tolerate this? At this point,
I'll remind you of how France has protected our benefits. Don't forget how
they value people like you and me! Yes, we gave them the country's
resources, but we didn't give them for nothing. They're using them with our
permission. It's a mutual exchange of interest! So our Western friends
supported our administration, and we supported them. That's all! | am aware
that we're not a developed country. Our people are poor. But we're in a good
mood. Our luxurious residences in which we live, our high salaries have
always provided us a comfortable life. Now, the Islamists are trying to turn
the tables, which is supposed to wake our ignorant people. We mustn't be
duped. Or we'll be worst off in this fight." (Gékduman, 2018, pp.65-66)

" Giiller Aglar Ulkemde

isy yalinayak, basi kabak bicare insanlar bizi sevse ne olur sevmese ne olur? Halk dedigin
nedir? Buglin itiraz eder yarin susar. Asil hiiner Avrupa’nin glivenini kaybetmemekte.
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The use of all the elements in the definition of jihad, is a necessity in the battle
with the dominant class which cooperate with the strong foreign powers.
Enemies are separated into five groups, such as the exquisite, the entourage,
the managers who do not serve Islam, the non-Muslim states and agents.
Under the disguised appearance of Muslims, the agents carry the purpose of
tearing the country down through radio and television. For this reason, the
mujahedeen must prepare to be beneficial to Islam with wealth, weapon and
science. (Ismail, 2018, pp.133-138) Another example is given in Ahmet
Pakalin’s work, The Korans and Bombs', by expressing the assertion that Hafez
Assad's regime was elected by the French to destroy Islam. Although the cruel
Assad claims to be a Muslim and even goes to Friday prayers on a regular
basis, his main goal is to end the 1300 years old Islamic sovereignty. Muslims,
who have lost their dominant positions in the country of Islam, remain
unaware of their status due to the hypocritical attitude of the leaders.

(Pakalin, 2018, p.61)

Fransa bizden nemalaniyor dogru. Yuzyillardir bu ¢ark béyle doner durur. Peki ya biz askerler
buna neden gdz yumuyoruz? iste bu noktada, Fransa’nin c¢ikarlarimizi nasil gdzettigini sana
hatirlatirim. Senin ve benim gibilere verilen degeri unutma! Evet, o saydigin tilke kaynaklarini
verdikse cebimizden vermedik. Bizim iznimizle kullaniyorlar. Karsilikli bir ¢ikar alisverisi bu!
Yani batili dostlarimiz bizim yonetimimizi destekledi, biz de onlari. Hepsi bu! Evet dyle gelismis
bir Glke degiliz. Halkimiz yoksul insanlar kit kanaat geginiyor. Ama bizim keyfimiz yerinde.
icinde yasadigimiz liiks lojmanlarimiz, dolgun maaslarimiz kisaca her zaman rahat bir
hayatimiz oldu. Simdi ise islamcilar tarafindan bu tablo alt iist edilmek isteniyor. Giiya cahil
halkimiz uyandirilacak. Bu oyunlara gelmemeliyiz. Yoksa bu kavgadan en zararl gikan biz
oluruz.

i Mushaflar ve Bombalar
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When the boundaries of jihad and enemies are so broad, it is clear that each
space can become a battlefield and every case turns into war material. It can
be said that there is also a general agreement on this approach of expanding.
The state of war is a natural condition that arises spontaneously in the link of
causality which emerged as the result of Muslims being sufficiently diligent in
the name of experiencing and living Islam. The way to get rid of the untimely
situation is through total fighting and resistance, as the religion commands.
The evil of war in the novels comes to the front due to persecution of Muslims.
Dispraise of war in general or the longing for peace in the name of all mankind,
cannot find much room for themselves in the works. The good times are seen
as the right of Muslims who jihad in the path of Allah, with all their wealth and
self, as a result of which they dissociate from unawareness. Universal peace
in this sense, however, is a sort of pax-Islamica under the domination of Islam.

Ali Bulag conceptualizes this view as Pax-Islama as follows:

If we talk about the Pax Islama, the founding element will be moral
superiority. By reviving the legacy of the prophets, Muslims can establish
peace in the entire Earth by glorifying the will of freedom, moral honesty,
law-justice and coexistence, and the attempt to build is the purpose of
becoming a Muslim. No justice, no peace. There is no justice in the world,
never in peace, until justice. Modernity has promised freedom, security and
prosperity to the humanity. These are the three ideals that make modernity
worldwide widespread, but these three have not been realized. If Muslims
can represent justice, equity, freedom, and moral superiority on the basis of
a contract, they will set their own order and their own troops in the
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territories and give a new message to the world, with the permission of Allah.
They will blow a new soul to corpses.' (“alibulac”, 2019)

This perspective makes every local struggle, in fact, a part of the eternal
struggle of Islam with the superstition. For instance, The Freedom Fighters”, in
which Kiyamoglu Sancaktar told of the Chechens' struggle with the Russians,
are not the war of independence in a region of the world, but the great World
War with Islam's own enemies. (Sancaktar, 2016, p.108) Every initiative
against dominant understanding of Western collaboration, carries its
potential to be a spark for awakening all over the world. Each struggle is
valued in terms of its ability to be a model, and it is intended to wake people
from the blindness because it stimulates the feelings of solidarity between

Muslims.

Another aspect of the matter is the martyrdom. The heroes of the novels,
striving for jihad, are rewarded with a glorified death for their sacrifices. In

almost every work, the phenomenon of martyrdom -which is one of the

" Eger Pax islama’dan sdz edeceksek, bunun kurucu unsuru ahlaki Gstiinliik olacaktir.
Mausliimanlar, Peygamberlerinin mirasini canlandirarak 6zgirliik, ahlaki durustlik, hukuk-
adalet ve bir arada yasama iradesini yicelterek yeryliziniin tamamini igine bir baris
kurabilirler, kurma tesebbusleri misliiman olma misyonlarinin gayesidir. “Adalet yok ise baris
da yoktur.” Dinyada adalet yoktur asla baris da olmayacaktir, adalet oluncaya kadar.
Modernite beseriyete 6zgurlik, glivenlik ve refah vaat etti. Moderniteyi diinya ¢apinda yaygin
kilan bu (g ideal oldu, fakat bu (i¢ ideal de gerceklesmedi. Eger Mislimanlar adaleti,
hakkaniyeti, 6zglrligl, sozlesme temelinde bir arada yasamayi ve ahlaki GstiinlGgi temsil
edebilirlerse, Allah’in izniyle hem bdlgelerinde kendi dizenlerini ve kendi birliklerini
kuracaklar, hem de dinyaya da yeni bir mesaj verecek, 6li cesetlere yeni bir ruh
Ufleyeceklerdir.

i Ozglirltik Savascilari
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highest a Muslim can reach and heralded with great rewards in the afterlife-
is encountered. Even the devoted Feyza of The Peace Street is martyred in an
unusual place -the courtroom- lacking a substantial causality. Four heroes of
the novel Abdullah from Minye are killed separately, independently of each
other at the end of the story. In almost every novel, the hero or at least one
of the role models reaches the ultimate salvation. Even if there is no actual
battle environment, individual sacrifices can be presented under the concept.
For example, in the novel The Young Sentenced to Death, Vedat, who knocks
his prison friend Ebazer unconscious, takes his place and walks to execution
for him. (Senlikoglu, 2018, pp. 201-224) Without exception, all characters

know in advance that they will be martyrs and willingly embrace their deaths.

The heroes are killed at the end of the novel, serving two purposes. The first
of them concerns the novelist, who gives a reward by thanking their
characters for their efforts. The characters that are respected in this world
due to their sacrifices get an honorable position in the eyes of the creator by
reaching the martyrdom. As it provides material for current politics, this
situation is actually seen as a fatality, a chance. As it is said in Dervish',
martyrdom does not come to those who are busy with the worldly trial,
spouse and business. (Gonul, 2010, p.203) However, the emphasis on the

mechanism of the martyrization seems more important in the context of

i Dervis
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giving up individuality for the formation of a collective Muslim personality.
Deliberately and willingly walking to death, the Muslim individual serves the
purpose of continuation of the Islamic society, which is more valuable than
their own lives. In this sense, the individual is pushed to the background
through the martyrization while the Muslims’ mass stance against the case is
highlighted. The sanctity of the struggle is also supplemented by reminders
emphasizing that the pioneers who walk to the glorified death have rights
over every individual of the society. Thus, the ranks are closed, the collective

consciousness is built.

4.3. Independence War

The War of Independence constitutes an important reference point for the
history of political Islam in Turkey. For the founders of the Republic, the period
of National Struggle is also the beginning of the fight against the Ottoman
which was the greatest obstacle preventing the nation from reaching the
contemporary civilization and its institutions and had to be a thing of past
from then on. As it comes to political Islam, it represents the time period
following the expelling of enemies from the country, when the first signs of
conflict with the lifestyle in compliance with the orders of Islamic ideology
were seen. In other words, it is the beginning of Islam being condemned to
exile in its own homeland, the differentiation in common targets and

consequently great disappointments. The common point of these seemingly
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irreconcilable two perspectives is that it creates a starting point for a change

required to be analyzed.

The period of National Struggle has been the theme of numerous novels
written in a Kemalist perspective. The phenomenon of the
instrumentalization of literature for the creation of an ideology in the context
of official historiography has been marked in the previous chapters. The epoch
referred to with similar ideas also finds its place in the Islamic novels.
However, the number of works that explicitly use the war as their
backgrounds is very few compared to the ones belonging to the opposite side.
The allusions related to the War of Independence are explained to the reader
in the form of short mentions of the words by Islamic novel characters, while
the main emphasis remains generally on what is current. There may be two
explanations for this situation. Firstly, it is necessary to state the time
difference between the two sides of writing. The time of the Republican novel,
based on the thesis of official history, dates back to approximately forty years
before the emergence of Islamic novels. It would take a while to see an author
from the Islamic wing that could challenge Halide Edip, Yakup Kadri or Falih
Rifki. A more important reason for this situation is about the purpose of the
emergence of the genre. Islamic novels are texts aimed at transforming the
reader's mindset and thus considered a propaganda material for the goal of
collective awakening. Because the order to be fought is being regenerated by

today's people, the novel fiction needs to be arranged for the day. The
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historical references and reminders in the novels are designed to serve the
creation of the perception of an unchanging enemy. The reader is warned of
dissociation and disintegration -which are said to be eternal and everlasting-
that people are divided into two as believers and blasphemy, suggesting that

they had better not choose the wrong side.

In this chapter, two novels that deal with the perception of the War of
Independence and qualify as examples for the issue will be examined. The first
of them is the Pharaoh's Faith by Tarik Bugra, and the other is Hiiseyin
Karatay's The Stolen War. When considered relevant to the subject, other
examples of the Islamic novel writing on the narratives of the National

Struggle will also be provided.

Pharaoh’s Faith is a work of Tarik Bugra published in 1976, which is a
continuation of the Little Agha' series. The novel is set in a time period of four
years beginning from 5" August 1921 against the background of Sakarya War,
to the assassination attempt of izmir in 1925. In the novel, the character of
Hodja from Aksehir (Little Agha) and One-armed Salih", formerly known from
Kicglk Agha, are also included. The Pharaoh's conceptualization is a metaphor
created by the Little Agha character in the other early novel. The reason for

choosing Pharaoh’s Faith as the topic of analysis instead of Little Agha and

i The series consist of three novels, Little Agha (Kiciik Aga) Little Agha in Ankara (Kiciik Aga
Ankara’da) and Pharoah’s Faith (Firavun’un imanu).

i Colak Salih
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Little Aga in Ankara which also deal with the times of War of Independence,
lines in the extent and causes of the disintegration highlighted in the novel. In
Pharaoh’s Faith, the cynical point of view of the new order and the efforts to
regain reputation of the historical conservative characters seem to be more

evident than the other novels.

In the novel, the disappointment of the Muslim intellectuals after supporting
the National Struggle is reflected through the experiences of Mehmet Akif
Ersoy, Hiiseyin Avni Ulas and Hasan Basri Cantay who -like the group they
represent- saw the liberation of the country within the framework of
conservative thinking. These people, whose patriotism one would not
guestion, have supported the Liberation War wholly and with altruism, -even
though they had seen the signs of betrayal- simply because the independence

of the homeland was at stake. Mehmet Akif, the hero of the novel, says:

We have neither the right nor the possibility to mull over or worry about the
possibilities of victory after the triumph. All we can do and have to do for
now is to work with all of our power in order to complete the mission given
to us by the history and destiny." (Bugra, 1976, p.62)

After the peace, -as the reader can predict- Muslims would be exposed to a

cruel treatment that they did not deserve. The people with whom they were

iZafer sonrasinin ihtimalleri Gizerinde durmaya, hele hele onlari simdiden dert etmeye ne
hakkimiz ne de imkanimiz var. Bizim simdilik yapabilecegimiz ve yapmamiz gereken tek sey,
bitlin glcimizle calismaktan, tarihin ve kaderin bize yiklemis oldugu vazifeye dort elle
sarilmaktan ibarettir.
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on the same path together during the war times, would alter their directions

to channels that would only lead them to their self-interests.

People surrounding Mustafa Kemal who value their personal ambitions above
the national interests are depicted in the novel through the personality of the
evil character Ali Yusuf who does not care about moral norms. When he was
young, he was involved in usury and journalism from which he gathered
information about people and then used it for his own benefit to gain a place
in Kemal Pasha’s inner circle by taking credit for the accomplishments of the
conservative group. The anti-communist atmosphere observed in the work is
brought to the ground by Ali Yusuf's activities on the Russian-Ankara axis. It is
not surprising that at the time when there was a right-left conflict in the
country, the conservative sided with anti-communism. According to the
character Hiseyin Avni in the novel, people who circled Ankara and do not
care about anything but their self-interests, know about the projects, the
plans and principles of Kemal Pasha. It would be appropriate to call their
attitude plus royaliste que le roi’. Mr. Avni is also confident that they work for
their own prosperity rather than the country’s survival or Kemal Pasha’s
victory. After all, if they are not eliminated, Turkey will surely lose, and Pasha

himself would have to give new battles in order to prevent the ugliest

' more of a royalist than the king
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outcomes. But this time the victory would be more difficult than that of

Sakarya. (Bugra, 1976, p.178)

Hiseyin Karatay's novel The Stolen War, shows a similar approach. The
purpose of the novel, makes itself clear even in the name of the work. It is
possible to state the main thesis of the novel in this way: The war for liberation
was carried out by the faithful Turkish people but the success of the is stolen
by the enemies of the people and the process of establishing the new state
was drawn in another direction contrary to the will of the public. This
viewpoint is common in the Pharaoh's Faith and The Stolen War. But in the
first novel, the perspective of conservative elites is dominant, where the
situation is similar to the Republican novels in the form of an official history
thesis, described from the perspective of the elites of the state. At this point,
it is worth remembering that Mehmet Dogan uses the term novels of officers
for early era Independence War novels. However, the second work reflects
the events directly from the eyes of the ordinary people. Although Kazim
Karabekir and Fevzi Cakmak are presented to the reader as role models, the

hero of the Stolen War is an ordinary man, Sergeant ilyas.

In Stolen War, Fevzi Pasha is of the opinion that the Battle of Sakarya will

result in victory. While Mustafa Kemal Pasha is cursing upon hearing of the
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bad news, Fevzi Pasha thinks that they will defeat the Greeks, but Mustafa
Kemal mocks him by not believing him. (Karatay, 1987, p. 286) In the novel, a
detailed parenthesis was opened to Ali Sukrii Bey,, who was one of the
opposing names of Atatlirk. The parliamentary speech of him, claiming that
the magnifical victory gained by robins was wasted in Lausanne, is also
included in the story. (Karatay, 1987, p. 288) Four days after the
disappearance of Ali Sikri Bey, his body is found in a well-dug pit in Cankaya,
creating a suitable backdrop for the dramatic end of the story. (Karatay, 1987,

pp. 296-299)

The novel ends with the innocent people being sent to death and Sergeant
llyas, upon hearing that he is to stand trial the next day. He leaves his village
in search of a place where he can live freely with his faith and continue to
claim his case, alluding to the terrorizing atmosphere of the Independence

Courts.

In both novels, the conservatives that form the ideological and physical
backbone of the struggle are punished in return for the sacrifices. In the
context of the novel, Pharaoh's Faith, Mehmet Akif is relegated and Hiiseyin

Avni accused of collaborating with the attempted assassination of Atatlirk, is

i Ali Stikrii Bey, being the deputy of Trabzon, was one of member opposition group in the
Natioanal Assembly against Mustafa Kemal known as the Second Group. He is remembered for
his harsh criticism of the Turkish delegation in the Congress of Lausanne . He was assassinated
on 27 March 1923.
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being judged to death penalty. At the end of the novel, the accomplices of the

infidels win and Pharaoh’s faith comes true:

They saw that they were about to be buried in the water. That's when they
believed it, and they did it with the highest pitch, the most spectacular and
striking styles. Among them were those who sought refuge and their
intermediation before this intercession was accepted, and those who had
been enemies; and lots of them. And of course, they were very fortunate to
be pharaoh; because they could sustain their pharaoh ties, to continue their
pharaoh's batons more efficiently.” (Bugra, 1976, p.202)

While the ones gathered around Mustafa Kemal are depicted as evil, Atatirk
is not directly criticized, but indicated to the reader not to have given the
necessary importance to correct the situation. For instance, when Hiseyin
Avni is accused of being a collaborator in assassination attempt, everyone
focuses on Atatlirk’s opinion. However Gazi Pasha prefers to take a sip from
his raki and change the subject by saying: “How is the construction going,

boy?”" (Bugra, 1976, pp. 207-208)

The criticism of a dimension or a segment of the liberation war in Islamic
novels is understood to contain references for the current day. The factors

that led to the emergence of today's corrupt order are to be attributed to the

" Ne zaman ki sulara gémiilmek {izere olduklarini gérdiiler. iste o vakit iman ettiler, Ustelik
bunu da en yiiksek perdeden, en gosterisli ve gdze garpici Usluplarla yaptilar. Aralarinda 6nce
kendilerine siginanlar ve araciliklarini isteyenler bu sefaat kabul edildikten sonra ise
kendilerine diisman kesilenler de vardi; hem de siiriiyle. Ve elbette bunlar Firavundan ¢ok
sansli idiler; ¢linkl Firavunluklarini sirdirebiliyor, firavunluklarinin vurgunlarina daha verimli
devam edebiliyorlardi.

i insaat nasil gidiyor cocuk?
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ideas that have been formed years ago, to be directly effective on the ideal

structure built on the reader's simple dilemmas and contrasts.

Drawing attention to the fact that the mistakes made in the past have given
rise to the effects extending into the present, also reinforces the perception
of the uniqueness and constancy of the truth. Sergeant ilyas emphasizes this

misconception with the following words:

If it's an idiot that is stumbling, he won’t care. He falls to the same trap again
on the same road. To the deceived people, curates appear flat, ugliness look
nice. The words of the Westerns are not their words. It's an overlord's word.
Shame they'll be emulators of the West. They're trying to spin a mill with
pouring water. They want to carry the dirty water of the West in buckets.
What a pity. This water is insufficient. This water won't grow a great tree. The
skinny, the stump will raise the fertile West water.' (Karatay, 1987, p.294)

It should also be noted that the issues highlighted in common in both novels
are used with similar templates in other Islamic novels. Rasim Ozdenéren in
The Man who Grows Roses", tells that when people were fighting for the
Quran and for the caliph, the Frenchmen were forced to leave the city.
However, what happened afterwards was the result of something that they
were not fighting for, and what they did not think to fight for. It appeared as

if they fought to eradicate something with war. (Ozdenéren, 2008, p.31)

i Tokezleyen ahmaksa, bunu fark etmez. Ayni yolda ayni tuzaga yine diiser. Zihni gelinmis
insana, egrilikler diiz gorlindr, cirkinlikler hos gériiniir. Baticilarin sozleri, kendi s6zleri degildir.
Efendilerinin s6zlerinden asirmadir. Batinin kopyasi olacaklar yazik. Dokme suyla degirmen
dondirmeye kalkiyorlar. Batinin kirli suyunu kova kova tasimak istiyorlar. Yazik. Bu su yetersiz.
Bu su ulu agag yetistirmeyecek. Siska, glidik verimsizler yetistirecek Bati suyu.

i Giil Yetistiren Adam
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Similarly, in the novel Searching for the Missing’, Serife Katirci and Fatma
Katirci, express their discomfort regarding what the war brought with itself:

You'll be naked if the French ask you to. Are those not the Frenchmen who
once entered our homeland and raped the Muslim women, girl? Aren't these
the heathens that pushed Muslims into mosques and killed them all?

Oh dear! Pity us... They are having you do in the name of fashion what they
could not accomplish back then. Our honor, our race, our faith... Have we
wasted thousands of lives for those, daughter? If you would strip like this,
why were your ancestors buried in the ground? Why did they use their bodies
as a shield against non-Muslims? " (Serife Katirci, Fatma Katirci, n.d., p.70)

Although it is possible to find many examples on the subject, there is no
significant difference in the nature of the given message. Accordingly
regarding the roots of the disintegration, it can be argued that the feeling of
having been deceived and left out, may find itself supporters among Islamic

groups.

Feeling powerless, Islamic masses withdrew into their shell. Only in the
relatively libertarian environment of the 1961 Constitution they began to
actively show up in the political scene again. Believing that they were

punished although they endured agonies and made sacrifices, conservative

" Kayip Araniyor

i Fransiz gdvuru soyun dese cirilgiplak olacaksiniz demek. Kiz bu Fransiz dedigin bir zamanlar
yurdumuza girip Misliman kadina, kiza tecaviiz eden kafir degil mi? Misliimanlari camilere
doldurup topluca oldiiren kefereler degil mi bunlar?

Vah vah... yazik bize... Demek o zamanlar yapamadiklarini, simdi moda diye yaptiriyorlar.
Kizim biz namusumuz, irzimiz, imanimiz igin binlerce cani bosa mi vermisiz? Siz boyle
soyunacaktiniz da dedeleriniz niye topraga gomildiler, kefereye karsi bedenlerini siper
ettiler.
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Muslims began to express their wishes more assertively. Time was the time to
participate in the public realm and demand for a share in governmental

mechanism.
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CHAPTER 5

POLITICAL ISLAM AND PARTICIPATION

5.1. The Problem of Alienation

According to Tolan, alienation is a psychological situation that emerges as a
result of the contradiction between the natural relationship that reflects the
essence of the human and the social relationship that determines its
existence. (Tolan, 1980, p.145) Marx, who brought the concept to the field of
political philosophy, linked it to the mode of production and pointed to the
alienation patterns determined by the variable substructure relations over the
dominant forms of production in the dualities of human vs. nature and human

vs. society. (Akyildiz, 1998, pp.165-166)

It is difficult to follow the phenomenon of alienation in Islamic novels within
the framework of Marxist relativity. As will be examined in the following
sections, the references on economic relations of production and distribution
are almost non-existent. Considering that the relationship of conservative
Islamist segments in Turkey with the left thought to all fractions, is addressed
in the context of anti-religious aspect —simply atheism- the situation becomes

more comprehensible. Another dimension of the issue is related to socio-
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economic mobility opportunities. The narratives of social vertical mobility,
which are frequently used to increase dramatization and to emphasize
contradictions in Islamic novels, cannot coincide with the Marxist theory
which states that the phenomenon of alienation maintains unless the

relations of production and distribution change.

From this point of view, the degrees of alienation experienced by the
characters in Islamic novels are not determined by the relations of production
and distribution but by psychological perceptions stemming from otherness.
Frustrations in the individual level are instrumentalized to serve the efforts of
building collective consciousness and the perception of common
nonconformism is constructed. Ustiin inan¢’s best-selling novel You're Not
Alone' can entirely be read as a product of such effort. First published in 1987,
the novel has made 32 editions to date and has also been adapted to cinema
to reach a country wide audience. The novel depicts the struggle of a young
college girl facing the pressure of her family and society because of her hijab.
As a result of the decisive stance of the heroine of the novel, Serpil, her
environment changes its attitude over time, and even her mother, who is
intolerant of religion in the beginning, becomes influenced by her daughter.
His father on the other hand, who insists on his attitude towards religion, pays

the price with his life for his mistake. (inang, 2016)

Yalniz Degilsiniz
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However, the first work that comes to mind when it comes to issue of
alienation is Rasim Ozdendren’s only novel The Man who Grows Roses. In the
novel, which was first published in 1979, Ozdenéren conveys his message to
the reader through two parallel stories, one in the United States and the other
in Anatolia in a post-Republic period. Initially in Las Vegas and then in istanbul,
the first fiction depicts unhappy people who lead a bohemian life style that
ends with suicide. The other story of the work is more relevant to the thesis,
whose protagonist is an old man. Known as the man who grows roses, he was
involved in the War of Independence with the effort of reviving Islam to be
incorporated into the aftermath of the war and has not stepped out of his
home for fifty years. During this time, he only cultivates roses and gives them
away as a gift to those who visit him. As a defense mechanism against those
who deceived himself, the man who grows roses breaks his ties with social
life, chooses mode of inaction as a way out. What feeds this mood, is the deep
shame he feels for his friends who chose to stand trial against the order and
ultimately executed by the Independence Courts. The old man, who could not
resist his insisting grandson, goes to a morning prayer and realizes the big
change in the city he has lived in and is surprised by the lack of congregation
in the mosque. The impressive end of the novel is his reaction to the imam,
who looks like a Muslim, but wears a fedora when the prayer is over. The old

man speaks to the mosque community in the novel:
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O! Congregation- O! unwaries! Are you Christians? ... Or Zoroastrians? ...
What nation do you belong to? ... Now that you are out of prayer, you are
from the Islamic nation... But can you prove it? As you come here to pray in
the mosque, you are the people who fit Islam, but where is your Islam?... Do
you know why Allah has destroyed the previous ones? Because they were
beginning to resemble unbelievers... My brothers, show the Islam in
yourselves. Because Islam wants to be reflected upon you.

Faith is confidential, Islam is open. Faith is in the heart, Islam is apparent. If
Islam is sharia, sharia wants to be seen in your deeds... You pray, but your
appearance is like Christians. Brothers! A person resembling to an unbeliever
from outside is similar to unbeliever...' (Ozdenéren, 2008, pp.131-133)

The end of the 80-year-old man is learned from a newspaper report in the
parallel story of the novel. The man, who is thought to be mentally ill, is
arrested for inciting the people to revolt. In the search of the aforementioned
house, the books with Arabic letters are seized. The old man who appears in
court in a strange outfit claims that he did nothing but grew roses.

(Ozdendren, 2008, pp.139-140)

The stories of alienation, which emerged as erosion in the sense of belonging,
loss of hope for the future or the destruction of the emotional link with the
society, does not lead to individual psychological pathways in Muslims

because these people have the power of faith where others do not. However,

" Ey cemaat-i Mislimin ve gafilin! Sizler Nasrani misiniz? ... Yoksa Mecusi mi? ... Hangi
millettensiniz? ...Simdi namazdan ¢iktiginiza gore siz islam milletindensiniz... Ama bunu ispat
edebilir misiniz? Siz buraya, camiye namaz kilmaya geldiginize gére islam’a uyan insanlarsiniz,
fakat hani islam’iniz?... Allah sizden dncekileri nigin helak etti biliyor musunuz? Ciinkii onlar
kafirlere benzemeye baslamislardi... Kardeslerim icinizdeki islam’1 gésterin. Clinki islam, sizin
tizerinizde gériinmek ister. iman gizlidir, islam agik. iman kalptedir, islam zahirde. islam
seriatsa, seriat sizin amellerinizde goériinmek ister... Namaz kiliyorsunuz ama goriinisliniiz
Nasrani gibi. Kardesler! Disi kafire benzeyen insanin igi de kafire benzer...
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the sense of alienation from the environment resulting from official
marginalization policies sharpens the distinctions between the parties and
puts insurmountable barriers. The trauma, which is claimed not to be
experienced in an individual base, shows itself with its full power in the social
basis this time. Differences in the world view among children of the same
religion of the same nation, -leaving all common denominators on the side-

are decisive and the system prevents the social participation of the others.

The sense of empathy towards the opposite front and the attempt to establish
causality do not find much space in Islamic novels. The dominant Western
ideology mocks those who pray. (Senler, 2008, p.75) The teacher from Turkey

dares to scoff him by saying that Mehmet was a bigot.

Wow! Look at that bigot! | came here from Turkey because of these bigots.
You're going to find me here, too? Who brainwashed this boy at this young
age?' (Karatay, 1972, p.53)
The train conductor, presented as a servant of the order, is very kind and
deferent to the representatives of the power while dares to behave with no
respect towards the majority of the people. (Karatay, 1972, p.122) Moreover,
he does so where there is no effect on the course of the story and is irrelevant

to the general subject matter of the novel, probably only because of his

unconsciousness and malignity. Sevgi, the protagonist of the novel in Zeyneb

i Vay yobaz vay! Ben bu yobazlarin yiiziinden Tiirkiye’den buraya geldim. Burada da mi beni
bulacaktiniz? Bu yastaki cocugun kafasini kim bozdu?
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of the Time, is beaten to death by his brother who does not want him to wear
a headscarf. The characters in the same novel describe themselves as
outlandish in their own homeland (Alpat, 2017, p.98). The aid sent from
Turkey to Bosnia, to be delivered Muslims by the Compassion Society', is
distributed to Christians due to the negligence of the Turkish officers. (inal,

2012, p.129) In Raif Cilasun’s Holy Ordeal’, Kasim says:

How good it is to keep quiet. The ship that we board is taking water, we are
afraid to say that we are still sinking. | don't understand if it is better to shut
up or to vyell... " (Raif Cilasun, 2017, p.208)
It is possible to reproduce the relevant examples. However, considering
Islamic novels both from a perspective of their inner-structures and the fiction
path they follow in chronological order, it can be seen that the plots contain
some common fundamental points. After construction of collective Muslim
identity through criticism of Kemalism by stressing the feeling of alienation as

aresult of ideological based daily life practices, the contest for socio-economic

participation takes the turn.

i Merhamet Cemiyeti
i Kutsal Cile
i Susmak ne iyi sey. Bindigimiz gemi su aliyor, biz hala batiyoruz demekten irkiiyor ve

cekiniyoruz. Susmak mi yoksa bagirip ¢cagirmak mi hayirli, anlayamadim dogrusu...

100



Now, existence in the public sphere becomes the more important than before
and the struggle over the female body will constitute the most easily visible

dimension of the issue.

5.2. Public Realm as the Basis of Struggle

According to Habermas, the public space in Western Europe emerged as part
of the liberal bourgeoisie class. However, Suman states that this directional
determination corresponds to a limited level of disclosure in the Turkish
instance. According to Suman's reference to Goéle, the modern public space
that the Kemalist state was trying to create was defined by the concepts of
secularism and worldliness'. In Turkey the public space was created not by a
certain layer of society, such as the bourgeoisie, but was left under the control
of the secular elite by the authoritarian state. (Suman, ed. Géle, 2017, pp.70-

71)

The struggle in the public sphere can be gathered under two general headings
as political and social participation. However, it should be said that the visible
wrestle in both areas is carried out through the female body. Earlier in the
thesis, the importance of the creation of a modern female image in the
Western sense was mentioned in the efforts of modernization of early

Republican period. As in many other fields, the alternative preference for the

i diinyevilik
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Republic’s women's envisagement was put forward on the same base by using
the same instruments, but this time from opposite ideological point of view.
Gole says that women are the principal actors in this process as they display
the boundaries between private and public, licit and illicit, body and
imaginary. Islamism reinforces the boundaries in social relations through
regulating bodily practices in public spaces; this regulation, in turn, serves as
a public display of Islamic subjectivity. The Muslim body becomes, for actors
of Islamism, a site for resistance to secular modernity. (Nilifer Gole, 2002,

p.189)

It is proper to say that the expectations of obtaining or indirectly controlling
political power do not find much space in the literary field. There is no doubt
that this area has the potential to create penal problems for Islamic novelists.
The general characteristic of the genre is to recommend a horizontal
organization for the individual awakening, rather than vertical social
construction through governmental mechanisms. The novel Lost Days', in
which Mustafa Miyasoglu tells about the pre-1980 student events, is among
the rare examples. In the novel, the background of student movements is
reflected to the reader through individual preferences and self-criticisms.

No matter how, the order that took injustice for prejudice had to be altered...

Of all the mistakes, even today, the only right was the attitude taken against
the injustice of the apparent order... Maybe we were doing the things wrong.

i Kaybolmus Giinler
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But the things we were against were even more mistaken than us and things

were driving us crazy... Who can clean the stain of the intellectual that has

been present since the Young Turks? ' (Miyasoglu, 1980 b, pp. 99-101)
The use of the hijab issue incorporates some useful elements for parties with
different perspectives. First of all, the headscarf makes the problem visible
and classifiable. The possibility of passing other elements belonging to the
conservative area through the way that would be opened by headscarf in the
public sphere, was the source of the expectations of Moslems and the
concerns of secular sector. On the other hand, it should be emphasized that
conservative men have a much more advantageous position in terms of public
participation than conservative women. It is more difficult to isolate and
exclude Islamic elements in the body of a Muslim man, unless he wears an
Islamic robe and an imamah. Contrary to that since the veil of women is

relatively palpable, it is more favorable to make the issue political. The naive

and fragile structure of women has a function of increasing emotionality.

Mainly, the reflection of the public space conflict has been through the female
body and the veil debate in particular. The demands of public participation in
Islamic novels arise in the form of headscarves, educational rights and a

freedom of praying. So much so that it is almost impossible to find a novel

" Nasil olursa olsun haksizhgl &nyargi olarak kabul edilen diizen degismeliydi... Biitiin
vanhsliklar arasinda bugtin bile tek dogru gériinen diizenin haksizligi karsisinda alinan tavirdi...
Bir yanhshk belki, yanls seyler yapiyorduk. Fakat karsi oldugumuz seyler bizden de yanlisti
ve bizi ¢igirmizdan cikariyordu... Jon Tirklerden beri sirip gelen aydin lekesini kim
temizleyebilir?
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that does not include the headscarf problem among the examples of the
genre. The picture generally drawn is about the women excluded from social
opportunities. They are stripped of their right to receive education due to
their veils. The only reason for the persecution is women's desire to live in
accordance with their beliefs. Here, it is useful to mention a few of them which

are considered to constitute a precedent among many samples.

An example of the issue is the novel An Outcry of a Mother' by Raif Cilasun in
which the story of an elderly woman struggling to save her grandson who is
about to drown in the swamp of the Western civilization’s hedonistic lifestyle
is narrated.

Once upon a time, even women who once were in the disgraceful life had to
go veiled. Now dressing to kill is the most normal view of everyday life.
Fashion is said to be progressive. Naming it as Westernization, all the spoiled
traditions of the West were transferred. Naming it as fashion, a life style that
rocks the foundations of our family values was accepted without questioning.
We could not take care of our sons, our generation." (Cilasun, 2017 a, pp. 42-
43)

A similar example can be found in the novel Long Walk'".

... They try to show veil dress up as an inferiority, from antiquity, bigotry or
stupidity. It was shown as a fault and as shameful clothing. They introduced

i Bir Annenin Feryadi

i Bir zamanlarin yiiz kizartici hayatin icinde olan kadinlar bile, értiilii gezmek zorundaydilar.
Ya simdi agikhk giinlik hayatin en normal manzarasi oldu. Bir moda bir ilericiliktir tutturuldu.
Batililasmak dendi, batinin ne kadar kott adeti varsa aynen hatta daha fazlasi alindi. Moda
dendi, aile hayatimizin temelini sarsan bir yasayis sekli bizde de hemencecik kabul edildi. Biz
ogullarimiza, kendi neslimize sahip ¢ikamadik.

i Uzun Yiriyis
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nudity as virtue and glory, and sentenced it to serve as a marketing tool of
wild capitalism.' (Cam, 2004, pp. 149-150)

In the novel Search for the Lost, Serife Katirci and Fatma Katirci associate the
right of the being covered with the right of receiving education via the story
of Nuray. According to her, the reason for the prohibition of the veil is hidden
in the policy of the authority that pushes Muslim youth into ignorance to keep

them away from public realm.

Ladies! | am dressed according to the order of my lord, not according to the
fashion order. | can't change myself with the orders of fashion designers in
every six months. You may feel suffocated because of the hot air. | am
perfectly comfortable in my dressing style. | don't want to burn here and in
hell like you will do. You don't think that | deserve but | have the right to go
to college. You will not be able to say that Muslims are ignorant anymore.
You will say they would like to study but we showed them the door." (Katirc
& Katirci, n.d., p. 124)

In The Peace Street, the daughter of Feyza, Hilal, who is a very successful
student, is being harassed by her Kemalist teacher simply because of her
belief (Senler, 2008, p. 279) and is subjected to framing so that she shall not

pass the exam. (Senler, 2008, p.374)

i...Tesettlirlii giyinmek, cagdisilik, gericilik, aptallik asagilik bir davranis gibi gdsterilmeye
calisiimaktadir. Tesettlirlii ayip ve utanilacak bir giyim gibi gosterildi; ¢iplakligi erdem ve
yiicelik olarak lanse edip vahsi kapitalizmin Girlin pazarlama araci olmaya mahkim ettiler.

i Hanimefendiler! Ben modanin emrine gére degil, Rabbimin emrine gére giyindim. Sizler gibi
alti ayda bir modacilarin emriyle kihk degistiremem. Siz daha ortinmeden hararetten
bunalabilirsiniz. Ben bu ortliniin altinda gayet rahatim. Sizin gibi hem burada hem de
cehennemde yanmak istemiyorum. Bana layik gérmiyorsunuz ama Universitede okumak
benim de hakkim. Artik Muslimanlar cahil okumuyorlar diyemeyeceksiniz. Onlar okumak
istediler ama biz kovduk diyeceksiniz.
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The photos of Serpil, the poor warrior of Islam in You Are Not Alone, are
shared with the newspapers by her very own family just for punishment for
her veil. Moreover, the bottom of the photos is filled with slanders. But it is
time to go over the events because the country will not be abandoned to the

whims of worthless non-believers. (inang, 2016, p.197)

While the efforts to appear in the public sphere were continuing, the Islamic
circle was aware of the importance of economic freedom from the very
beginning. Supporting capital formation for a domestic and national
entrepreneur class was seen as a necessity to promote socio-political power.
By doing so, an Islamic cultural elite, would also be constituted. It is open to
debate to what extend the latter goal is reached to success but it is worth to

elaborate on the perceived socio-economic narrative in Islamic novels.

5.3. Economic Issues

With the exceptions of the occasions in which there is a disparity between the
time of writing and fictionalization, the extent to which the criticism of
Kemalist economic order in Islamic novels is actually about Kemalism itself, is
controversial. Through an analysis on novels, it is possible to see that some
efforts have been made so as to relate the economic structure to the Kemalist
ideology. Yet, endeavors to equate Kemalism with the marginalized aspect of
vilifying economic relations of production and distribution in the name of the
order represents an ultimately reductionist view. Even so, the substantiation

106



of the claim that the current order has a purely Kemalist ideological
background necessitates the acceptance of additional premises. First of all, it
should be remembered that the literary genre, which is known to have
emerged at the end of the 1960s, did not experience the economic production
and distribution relations of the single-party period. Inthe sense of economic
management modelling, it is clear that the statist practices of the single-party
period had already been abandoned in those years. An economic system
governed by the secular group who have ties with the founding ideology may
not be sufficient to characterize the economic system as Kemalist, especially
when efforts to create a capitalistic market economy are known. Moreover,
the suggestions conservative groups come up with as an alternative to the
structure they criticize have little to offer to change beyond the relations of
distribution. In summary, it is necessary that the link between the criticism of
the order and Kemalism be approached with caution. However, it is beneficial
to examine the economic perceptions and social mobility narrations in novels

in order to ensure thematic integrity.

In the studied Islamic novels, the most economically comprehensive definition
of the Islamic order is found in the novel Abdullah from Minye by Hekimoglu
Ismail. Later, the National Outlook cadres would refer to this framing in the
exact way. One of the points noticed is that, political Islam which demands a
share of power, must be economically strong. For this purpose, it is highly

recommended that members of the community form their capital
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accumulation by partnering with each other. It is essential that partnerships
to be established, operate on investment to cover almost all industrial
branches. Revenues to be obtained will be used primarily for the purpose of
zakat and to help Islamic organizations for charitable purposes after the
mandatory costs are deducted. The provision of interest-free lending to
newlyweds, substitution of profit-loss partnerships instead of interest
accounts for debt relations and providing scholarships to students, are
counted among the priority stuff of the Islamic Aid fund created. The model
told in the novel becomes very successful but the British and other minorities
try to avoid the development of the partnership with their economic power

by referring to all sorts of tricks. (ismail, 2018, pp.174-175)

The novel also includes findings on the functioning principles of the American

economy. Accordingly in the United States:

Firms are very common. Taxes are proportional to income. Although the state
is secular, a great importance to religion and freedom is given. Even the
Islamic life is easier to live than that of in Egypt. The media are in the hands of
the church. There are churches in every workplace. Girls and boys are
educated in separate schools up to the age of twenty. Children are raised in
religious life. In public schools, pastors teach. The American state is deeply

committed to religion. Everything that is done in the name of secularism in
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Egypt is essentially irregularities. Combating communism is only possible

through religious belief and financial progress. (ismail, 2018, pp.181-182)

The extent to which the author reflects the reality of the United States is
suspicious. However, a point of view of the economic order that is described
throughout the statements and even a severe aspect of appreciation, are
evident. Thus, it is not the order that is bad, but the practitioners of the order

that do not comply with Islam are criticized.

The disparity between the time of writing and fictionalization has been noted
before. With this distinction in mind, the criticism of economic order in Islamic
historical novels can provide researchers with efficient analysis material. The
most important work to be examined in this sense is M. Necati Sepetcioglu's
novel The Wheat Truck of Cevahir and the Sergeant Sadik'. Against the
background of famine environment of the Second World War, the novel
criticizes the economic order and management, the government’s tax and
agricultural policies in the background of Sunni Islam-Alevi relations. The basic
argument of the story is that, during World War II, ismet inénii kept wheat in
the warehouses in case of a war and refused to distribute it to the public. The
result of this wrong decision is hunger amidst plenty. According to the author,
citizens are disgusted by the land crops tax, which is more than the Muslim

people can tolerate. Additionally an unfair asset tax-related practice for

i Cevahir ile Sadik Cavus’un Bugday Kamyonu
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minorities is also introduced. The Republican People's Party administration
increases its oppression and persecution every day in order to sustain its
power. The main characteristics of the period are looting, bribery and waste.
The tax collectors and gendarme that come to the village are the
representations of the oppressive atmosphere. ismet inénii being responsible
for the cruelty, is the planner and implementer of the wrong economic

decisions.

In the novel, the tax collectors, accompanied by gendarmerie, seize Osman's
only corn sack. The persecutions of the state officials are described in detail.
In the village, people fear the gendarmerie and the collector so much that
they do not even recite the Azan and no one leaves their house. (Sepetgioglu,

1977, pp. 282-291)

As can be predicted, the understanding of the State, which allows interest, is
severely criticized in novels. (Cilasun, 2018, p.52) The batter entrepreneur,
drawn in the works, should surely be in a moral weakness. In the novel of
Hiseyin Gedik, Crying Notes' the manufacturer Koray Bey is depicted as

follows:

After all these adverse conditions, Koray Bey, who is not well with the
workers, has completely detached from the workers. He was treating them
like slaves, not giving the workers a penny more than the minimum wage.
Recently, workers' working conditions began to deteriorate. Workers fighting
for their rights, were laid off immediately, without hesitation. He became

i Aglatan Notlar
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aware of everything between workers through the snitches in the shortest
time. Koray Bey began to cause great distress for the workers.' (Gedik, 1994,
p.78)

Addressing the perception of poverty through television series Yicel, who
examined the television series -in which poverty is not an economic problem,
but rather perceived as a test of Allah- concluded that the class differences of
Islamic belief has undertaken a naturalizing function. As a remedy for poverty,
the benefactor has been boosted and the rich are not condemned as long as
they comply with Islam. (Yiicel, 2016, pp. 201-211) It can be said that a similar
fiction is preserved in Islamic novels as well. In the plot patterns, which are
built on the binaries and contrasts, the wealth is praised when coupled with
charity. Poverty, however, is ultimately an individual and a moral problem. In
order to exemplify the ideal boss type in the When the Flowers Get Thirst",
Dursun tells about his dream:
Then I'd give them a job and a dorm when | found the needy,
unemployed, powerless and the poor people. | would make it easier
for the ten-fifteen students who were in a predicament to collect
scholarships. I'd make a large cafeteria under the dorm, get them to
eat. | would stand next to the cook and | would put food into their

dishes... The factory would distribute shares from the profit to the
workers. So that, | could introduce them to the satisfaction derived

i Zaten isgilerle arasi iyi olmayan Koray Bey’in tiim bu olumsuz sartlardan sonra iscilerle arasi
iyice acilmisti. iscilere asgari licretten bir kurus fazla vermedigi gibi, onlara kéle muamelesi
yapiyordu. Son doénemlerde iscilerin ¢alisma sartlari iyice kotllesmeye baslamisti. Biraz
hakkini aramaya kalkan iscinin géziiniin yasina bakmadan hemen isten cikariliyordu. isciler
arasindaki ispiyonculari vasitasiyla da isciler arasindaki her seyden kisa zamanda haberdar
oluyordu. Tek kelime ile Koray Bey, iscilere kan kusturmaya baslamisti.

i Cicekler Susayinca
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from working. Their peace and lack of fear of tomorrow would be my
greatest joy.' (Yildiz, 2018a, p.270)

Social mobility is a frequently referred tool to increase the degree of
dramatization. If they manage to trust in God, they are eventually rewarded.
Thanks to his patience, Minyeli Abdullah makes the transition from porterage
to high-ranking bureaucracy quite quickly, but this new form constitutes also
a separate divine test subject. Similarly, Bilal, the main character of The Peace

Street, reaches prosperity through his patience and grace of Allah.

Lastly, this discussion will include a relatively different response to the
injustice of the economic order. The novel, The Muslim Warrior', which can
be assessed as the counterpart of Yasar Kemal's Thin Memed in the
conservative section, tells of the story of Abdullah showing the signs of red
flag against Kerim Bey, who glorifies abuse. The struggle against the
protectors of the status quo differs from the others, emphasizing the right of

Islamic resistance and the affirmation of the armed struggle to a measure.

When the novel was published in 1995, the political atmosphere was limiting

the hero's ability to constitute an exemplary to the Islamic group. Among the

Sonra bakima muhtacg, issiz glicsiiz hayata ve insanlara kiisen fakirleri buldukga onlara is ve
yurtta yer verirdim. Zor durumda tahsiline devam etmekte olan on-on bes 6grenciye burs
verip tahsil yapmalarini kolaylastirirdim. Yurdun altini genis bir yemekhane yapar, onlara
yemek cikartirdim. Ascinin yaninda dikilip yemeklerini tabaklarina ben koyardim... Fabrika
karindan iscilere hisse dagitir, onlara ¢alisma zevkini asilardim. Onlarin huzuru ve yarindan
korkmamalari benim en biiylk sevincim olurdu.

i Musliman Savasgl
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Islamist youth, participation in radical terrorist organizations is known.
However, the action of taking the hills alone is not a common practice for
rebelling against the corrupt socio-economic structure. Hence forth, Abdullah
marries the daughter of Kerim, Selma, and thus makes a soft transition to the

legitimate structure at the end of the novel.
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CHAPTER 6

POSTMODERNISM, INDIVIDUALIZATION AND EXPECTATIONS

Throughout the history of the Republic, the efforts of political Islam to adopt
itself in the public sphere can be read with a variety of fiction, each of which
clarifies the different dimensions of the subject. It is clear that in the way the
parties are defined, models that allow for different assessments can be
created in revealing the similar and diverging aspects of the missions
undertaken for both parties and in determining the scope and nature of the
ideological devices used. The unchanging common point of fiction is the

phenomenon of conflict.

Kahraman defines the Republican wing, through the historical block
conceptualization borrowed from Gramsci. According to the author, the
ideology of the Republic is an epistemological break in the historical
background. It is also a historically progressive movement. It is a national
bourgeois democratic revolution. It was realized with the historical bloc
consisting of the gentry, the army and the intellectuals. But since the forces
that would carry the revolution classically were not formed in a sufficiently

objective way, the movement was increasingly centralized, became
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bureaucratic and decisions were taken from top to be notified to bottom. In
a semi-totalitarian, authoritarian, hierarchical structure, the revolution has
tried to cut off all ties with the past in order to impose its reality on society.

(Kahraman, 2002, p.8)

The newly established Republican regime -in accordance with the rising
ideological formation of the period- claimed to regulate every aspect of life.
Since science was the most genuine master in life', the measure of thinking
should be calibrated through this positivist point of view. In this sense,
almost everything had to be defined and encouraged to implement, from
how to grow agricultural produce to how to dress in formal or informal
gatherings. Religious thought, which was said to belong to the individual
sphere of people, also had its share from this re-evolutionary perspective.
For the correct understanding of religion, the power had translated and
expounded on the holy book of Islam and took the responsibility of religious
education on itself. It can be assumed that the claim to regulate every aspect

of life suppressed individual choices by trivializing it.

Consequently, positivism-based hegemonic nation-state ideology tried to
impose its own world view on society in a superimposed manner but did not
achieve the desired success in the process of socio-cultural transformation.

In the transition period from the Ottoman to the Republic, it is understood

i Hayatta en hakiki mursit ilimdir.
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that the power evolved towards a structure that was legitimized through the
election by putting an end to the sovereignty of the monarch as in the
Western bourgeois revolutions. However in the second phase of the
transformation, it cannot be said that the efforts to prepare the market to
serve capitalism have been successful despite the existence of such
attempts. It would be necessary to wait for the Ozal period for radical steps

to be taken on this issue.

The rapid change in Turkey’s socio-economic environment after 1980’s was
elaborated in previous chapters. The rural-urban migration phenomenon
resulting from the implementation of economic formulations has
contributed to social mobility in two ways. At the end of this period -whose
one side evolved to degeneration and the other to arabesque- individuality
was accepted to be superior and was appreciated than it had ever been
before. The process that took place from 1990s to 2000s bears the trace of
socio-economic issues caused by dramatic structural changes. 2000s, mark
the beginning of the use of state apparatus by the Islamic capital, which has
grown in the last twenty years, in order to create its own domestic and

national bourgeoisie.

On the other hand, those who view the issue from the axes of modernity
and postmodernity, move the field of conflict to a different ideological

historical perspective. It can be said that political Islam approaches
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postmodernism with a certain tolerance. Kahraman states that the concept
brings with it the criticism of two fundamental elements inherent in
modernism. First, positivism accepted as the founding ideology of
modernism, adopted a dogmatic character and constituted hegemony on
social, cultural and political processes. Second, it created a future utopia by
doing social engineering to master the ideology of a teleological and
imaginary future and organized the social and political procedures

accordingly. (Kahraman, 2002, p.8)

The socio-cultural adaptation of the problem, has revealed a structure which
naturally nurtured the opposite pole of the Republican cadres and included
conflict. For the conservative wing that defines itself as opposed to the
Kemalist ideology, postmodernism which criticizes modernity, should be
naturally appealing. It can be thought that the structure of postmodernism
that emphasizes dissimilarities by expostulating the uniformity and the
administrative structure of the Republic, can also yield results as
differentiation in governmental structure. Since the early 1990s, Islamic
segments have begun to articulate postmodernist views with indirect
references, without establishing a direct relationship between them and
postmodernism, due to concepts’ Western origin. Concordantly, the Medina
Document, which advocated for multi-jurisdiction, was presented as a
concrete indicator of social peace and was frequently brought up. It is

beyond the scope of this thesis to discuss whether Medina Document has
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such a mission or not. However, the aspect of the document regarding the

culture of coexistence should be pointed out.

From this perspective, postmodernism, which includes the right to be

different, can be seen as a suitable ground of thought for political Islam.

Referring to Armagan, Saf explains why postmodernism appeals to Islamists

as follows:

= Postmodernism reveals the dilemmas and inabilities of
modernism.

= Pursuit of alternatives for the exhausted modernism is believed to
offer a chance for Islam to be revived.

= The rejection of the one-sidedness of modernist secularism paves
the way for the utilization of the elements of traditions and religion
suggested by Islam.

= Post-modernists give importance to diversity and abundance of

values. (Saf, 2016, p.110)

Although postmodernism and Islamism show similarities in many points in
terms of criticism of modernism, the author states that there are certain
differences between them. Since postmodernism has a pluralistic structure
on the basis of identity politics, it tolerates Islamism as a political movement.

However, the same approach does not apply to Islamism. According to the
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writer, Islamism is a totalitarian ideology and does not allow for diversity or

pluralism in its essence. (Saf, 2016, p. 109)

It is only to be expected that the changing socio-economic conditions have
an impact on Muslims’ daily living practices too. To Gole, the pace of change
in social the structure of the Islamic community in Turkey has increased since

1980s.

..all three categories of the Islamist counter-elites (the engineers, the
women and the intellectuals), reveal a new profile of Islamist actors; all three
are the product of secular education, urbanization and Islamization; all three
are the result of the hybrid nature of modernism and Islamism; and all three
are in conflict with the previous modem Westernized elites. (Gole, 1997,
p.57)
The Islamists are the counter-elites of Republicans, but the elites of their
followers. They have become the new models. The utopian desire to change
society is what distinguishes Islamist movements from other contemporary
social movements, -such as feminism and environmentalism- which
recognize pluralism and contribute to the strengthening of civil society.
Islamist movements, on the contrary, aim at a complete change that can
threaten secularism. They want to have moral control over the public sphere
through control of women's sexuality, limiting public encounters between

the sexes, and the right of censorship over the media and the arts. (Gole,

1997, p.58)
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A similar framework summarized above can be observed through Islamic
novels. Since the 2000s, Islamic novels have departed from the typical
template of salvation novels with respect to the themes they deal with. To
the novel characters of this period, Kemalist ideology no longer provides a
suitable basis. To exemplify, the plot of Rasim Ozdendren’s pacifist Muslim
subjectivity against imposing Kemalist ideology fails to keep its place in the
public agenda where Halime Toros settles accounts with the two-way
neighborhood pressure on the problem of headscarf. Even the writers such
as Emine Senlikoglu and Ahmet Giinbay Yildiz, known for not being open to
reconciliation, question the dominant religious understanding. Before
discussing the consequences of this situation, it is better to dwell upon its

causes.

The possessed political and economic power brought with it the necessity of
answering some questions Muslims had never seen in the earlier periods.
The younger Muslim generation brought up as the opponent of the former
elites have also become the inheritors of them. In this sense, the solution
recommendations of their forerunners who encountered with similar
problems, have become handy to them when compared to their classical

reference sources’ recipes.

Contemporary authors begun to frame the old formulas in a different way

so as to accommodate to the newly emerged community. The typical
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salvation novel which almost always ends with patriotic death and centers
on an impossible love is not fit for the purpose. Further, the mindset Don’t
let it out of this room seems to have lost its actuality. In the plot of a classical
Islamic novel immoral norms, sins and confusions are part of the opposite
side. Characters who have once reached salvation never go beyond the limits
of Islam again. They are always sure of themselves and they never falter. But
with the new understanding of fictionalization, everything has been altered

due to the needs of new Muslim type.

Among the novels read on the aforementioned time period, there is no
source worth-mentioning in terms of the binary of political Islam and
Kemalism, which makes the topic of this thesis. The emphasis on anti-
Kemalism appears to have relatively diminished in the novels of this era,

evolving to something rather un-Islamic with an unknown essence.

Halime Toros' novel The Tune of the Hoops can be read as an objection of
Islamic feminism to male dominant culture. The author boldly questions the
relationship between Muslim women and the society they live in and

analyzes the social prejudices against a woman who takes off her headscarf.

It was like | was his other face. | was the part that jumped from his rib. He
would answer to society and to Allah in my name'. (Toros, 1997 p.110)

i Sanki 6teki ylziiydiim onun. Kaburgasindan firlayan parcaydim. Topluma da Allah’a da
benim adima o hesap verecekti
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We all wanted the consent of Allah. Yes indeed. How the consent of Allah
transformed into the consent of our husbands after the marriage, we could
not understand'. (Toros, 1997 p.115)

But I'm afraid to run into myself. | am afraid being abandoned, being alone,
condemning, losing everything | have. | am afraid not to find an answer when
they ask “why?”" (Toros, 1997 p.153)
Ahmet Keke¢'s novel, After the Rain, is about virtual, degrading, dirty
relationships of the society. Contrary to usual, the protagonist of the novel,
Murat, is a dissembler whose expectations of the future are lost and is
overwhelmed by the heavy pressure of political and environmental

conditions. He cannot understand and being far away from salvation, he is

disturbed and unhappy.

Ahmet Akgcay reports that Ahmet Ginbay Yildiz, in his novel, Forgive us Life',
tells a story about the frustration of a Muslim boy whose father was living with
a woman without official marriage. Emine Senlikoglu's novel Woman Oppress
Woman" is about the love of a married woman to a man other than her

husband. (Akcay, 2012, p.123)

i Biz Allahin rizasini istiyorduk. Evet dyleydi. Evlenince ne oldu da kocanin rizasina déniistii
evliliklerimiz anlayamadik.

i Ama kendimle karsilasmaktan korkuyorum. Terkedilmekten, vyalniz kalmaktan,
kinanmaktan, sahip oldugum herseyi kaybetmekten. “Neden?” diye sorduklarinda verecek
bir cevap bulamamaktan.

i Affedersin Hayat

v Kadinlari Kadinlar da Eziyor
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It may be said that disclosures become very common from inner circle of
Islamic neighborhoods. Characters actually have a hard time with the
everyday problems and are hurt by the sins of the conservatives. They get
tired of the bigotry in their close environment and show resistance to old
extraneous advises. They even use the arguments they have borrowed from

the counter side as a mechanism of internalization.

Since the beginning of the 2000s, political Islam is in power by itself and thus
it no longer requires the consent of the other side for the fulfilment of the
public demands. As a result, building collective consciousness through
marginalization does not have the rational basis it did before. When the
government in power eliminated the spaces of victimhood articulated by the
people who voted for the party, this decreased the effect of the narrations
about the evil of the other side. Fiction, by its very definition, has to present
the other as strong so that the victory can be great. However, islamophobia
encountered in daily life have long ceased to be organized actions but mostly
individual attitudes so they lack the means to cause huge victimhood or

injuries.
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CHAPTER 7

CONCLUSION

Political Islam in Turkey has mainly defined itself through Kemalist ideology
and its institutions that are perceived as counter front. Precisely because of
that, it is mandatory to comprehend the current form of political Islam by

exposing the anti-revolutionary aspect of the movement.

Understanding the position of the Kemalist ideology in the Islamic novels has
vital importance in order to comprehend the political struggle of Islam in
Turkey. These works are also important mediators in terms of this ideological

opposition.

The fact that many Islamic novels written beginning from the late 1960s have
been able to enter almost every house up to the remote corners of Anatolia,
can be said to aim to protect families from the damages of foreign
publications by directing their children to relatively safe territories. However,
considering the ultimate goals of political Islam, it can be seen that the real
benefit expected from the novels is the formation of a Muslim community

that is enchained to a common ideological idea. In other words, it is possible
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to say that individualistic efforts to protect the youth and the wishes of

establishing political unity may serve as interconnected goals.

It is possible to categorize Islamic novels under political fiction, to some
extent. The fact that they serve to the development of collective conscious
and are used as a tool of propaganda with their direct political messages
interwoven into the plot indeed supports this claim. It is the literature itself
which serves as a political propaganda material for the Islamic circle, identifies
an opposing party and by doing so, it determines its own ideological position.
On the other hand, it aims to unite its supporters in the face of common
suffering, closes the ranks, and emphasizes the dynamics of the group by

making the differences less important.

There is a relatively homogeneous understanding among Islamic novels
regarding the Kemalist order, despite of their differences in style and
emphasis. The main argument of the novels is that after the War of
Independence, Islamic groups were shunned and the expected fair Islamic
order was replaced by the pre-Islamic age of ignorance system that alienated

the individual.

The cadres that founded the Republic received support from historical novels
during their efforts to establish national identity through the enlightened
positivist ideology. The argument for official history has created a basis for

evaluation and response for its alternative as well. Ultimately, Turkish
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conservatism is based on the reaction to Kemalist revolution which has clearly
nothing to do with pan-Islamism or monarchy. It is seen that the negated
universal integration-oriented Kemalist discourse was used to establish the

counter identity.

A striking element in the alternative conservative history perspective, is the
emphasis on the necessity of building family and community values against
universal integrationist policies that disrupt the social structure. Accordingly,

local and national culture needs a local and national educational substructure.

Kemalism and the institutions of the Republic seem to have been defined as
the objects of marginalization which aim to restore the society in accordance
with the order of Islamic life. In the works, the founder of the Turkish Republic,
Mustafa Kemal Atatdirk, is not targeted directly, and yet the contrast reflected
in between the lines is still communicated to the audience. The institutions
and practices are criticized, although they are rarely associated with the
actions of particular people. Instead, corrupt implementations are subtly

shown to be attached to the general mindset.

In the novels, the phenomenon of war and the appreciation of jihad are
among the themes that are often told through the emphasis of martyrdom.
Willingly walking to death, the Muslim individual serves the purpose of
continuation of the Islamic society, which is more valuable than their own
lives. In this sense, the individual is pushed to the background through the
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glorified death, while the Muslims’ mass stance against the case is highlighted.
The sanctity of the struggle is also supplemented by reminders emphasizing
that the pioneers who walk to the martyrdom have rights over every

individual of the society.

Throughout the history of the Republic, the efforts of political Islam to adopt
itself in the public sphere can be read with a variety of fiction, each of which

clarifies the different dimensions of the subject.

The War of Independence constitutes an important reference point for the
history of political Islam in Turkey. According to its supporters, the era evokes
the first signs of conflict with the practices or a lifestyle in compliance with
the orders of Islamicideology. In other words, it is the beginning of Islam being
condemned to exile in its own homeland, the differentiation in common goals

and consequently great disappointments.

It is appropriate to determine the common point of the Islamic novels about
the subject as the agreement that the new order after the war has been built
with a very different point in mind than the goal of the Liberation War. In the
works, conservatives that form the ideological and physical backbone of the
struggle are punished in return for the sacrifices which would vyield to

alienation problems later on.
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The degrees of alienation experienced by the characters in Islamic novels are
not determined by the relations of production and distribution, but by
psychological perceptions stemming from otherness. Frustrations in the
individual level are instrumentalized to serve the efforts of building collective

consciousness and the perception of common nonconformism is constructed.

The demands of participation in Islamic novels arise in the form of
headscarves, educational rights and freedom of prayer. The picture generally
drawn is about the women excluded from social opportunities who are

stripped of their right to receive education due to their veils.

Communism is separated from its economic and intellectual background and
roughly reduced to atheism in Islamic novels. However, it should be
emphasized that the anti-communist point of view is a common denominator
among conservatives and nationalists. In the plotted patterns, which are built
on the binaries and contrasts, the wealth is praised when coupled with
charity. Poverty, however, is seen as an ultimately individual and a moral

problem existing from divine examination.

From 1990s to 2000s, Turkey experienced the traces of socio-economic issues
caused by rapid structural changes. The concept of alienation and demands
for social and political participation paved the way for individualization among
conservatives. 2000s, on the other hand, mark the beginning of the use of
state apparatus by the Islamic capital, which has especially grown in the last
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twenty years, in order to create its own domestic and national bourgeoisie
following its power grab. The country witnessed the differentiation in the
structure of the proletarian class, new economic actors from small and
medium-sized enterprises with their demands for the change of the extremely
monopolistic economic structure disqualifying them from the market which

led them to politicize accordingly.

Changing socio-economic conditions have impacts on Political Islam too. The
Islamists are the counter-elites of Republicans, but the elites of their

followers. They have become the new models.

A process similar to the framework summarized above can be observed
through Islamic novels. Since the 2000s, Islamic novels have departed from
the typical template of salvation novels with respect to the themes they deal
with. To the novel characters of this period, Kemalist ideology no longer
provides a suitable basis. The possessed political and economic power
brought with it the necessity of answering some questions Muslims had never
seen in the earlier periods. The younger Muslim generation brought up as the
opponent of the former elites have also become the inheritors of them. In this
sense, the solution recommendations their followers come up with regarding
similar problems have begun to appeal to them more. Contemporary authors
appear to aim at framing the old formulas in a different way so as to

accommodate them to the newly emerged individualization, rather than

129



building collective consciousness. The typical salvation novel which almost
always ends with patriotic death and centers on an impossible love is not fit

for the purpose.

The emphasis on anti-Kemalism appears to have relatively diminished in the
novels of this era, evolving to something rather un-Islamic with an unknown

essence.

Salvation novels are still being written and sold sizably. Even today, the genre
continues to be popular because of its dimension that addresses the
psychological world of readers. However, it is seen that the classical salvation
template will be abandoned as time passes by. The new approach will
probably define its place somewhere close to individual life coaching mission
rather than an initiative for collective conservative consciousness. The fact
that the cult works have not appeared in recent times can be explained by this
attitude. As in all areas of literature, Islamic novels have to alter to adapt to
changing circumstances. The direction of transformation will mainly be

determined in line with the direction of development of society.
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APPENDICES

A: Figure 1 Chronological Classification of the Novels
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B: TURKISH SUMMARY / TURKCE OZET

Bu calismada siyasal islam olgusunun, Misliman kimligi olusturma ve
toplumsal katiim yéniindeki gayretleri, islami romanlar (zerinden
incelenmistir. Ozcl yaklasimdan uzak durmayi tercih edenler igin her iki alan
arasindaki etkilesimin varligi bir sir olmasa da, romanlarin kolektif bilinglenme
cabasina hizmet etmesi gerektigini diisiinen ve kendilerini Miisliiman olarak
tanimlayan bireyler ile olusturduklari siyasal hareket arasindaki etkilesimin

boyutlarini géstermesi bakimindan, konunun ayrica ele alinmasi zorunludur.

Edebiyatin, Cumhuriyetin ilk yillarindan itibaren islam olgusuna kayitsiz
kalmadigi hususu vurgulanmahdir. Siklikla basvurulan bagnaz ve s6zde dindar
cami hocasi tiplemesinin toplum hafizasinda belirli bir yeri oldugu séylenebilir.
Bu tipleme, koy enstitlilerinden yetisen 6gretmen kusagin daha aktif oldugu
koy romanlarinda da boy gdstermekte ve diizenin isbirlik¢i temsilcisi olarak

degisimin karsisinda durmaktadir.

Siyasal islam’in genel fikri yapisina uymadigi gerekgesiyle, laik kesime ait
olarak kabul ettigi alanlarda kendi paralel uygulamalarini hayata gecirdigi
bilinmektedir. islami diigiin organizasyonlari, tesettiir defileleri, Islami

eglence-tatil mekanlari ve benzeri uygulamalar konuya uygun 6rnekler olarak
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verilebilir. Hatta bu kesimlerce elestirel yaklasilan tim kiltiirel yapr ve
pratiklerin basina nerdeyse sadece islami ifadesi eklenmek suretiyle,
kendilerini inangl kabul eden gruplarin tiiketimine agildig1 degerlendirilebilir.
islami romanlarda da benzer asamalar takip edilmekte, ancak bu sefer
olumsuz olarak kurgulanan karakterler yiiceltilirken, olumlu olarak yansitilan
kahramanlar sorgulanir hale getiriimektedir. Bu agidan bakildiginda sekiler
ideolojiye ait oldugu dustinilen eserlerin énemli bir kisminin islami

karsiliklarini tespit etmek mimkindr.

Romanlarda, Kemalist ideolojinin kahramanlarina stipheyle yaklasiimasinin
kendi icinde tutarli iki boyutu vardir. islami kesim agisindan siyasi propaganda
vazifesi goren edebiyat karsi tarafi tanimlarken kendi duracagi ideolojik
pozisyonu da belirlemis olmakta, taraftarlarini ortak acilar karsisinda bir bitin
haline getirerek grup dinamiklerini 6n plana ¢ikarmaktadir. Eserlerde Kemalist
diizen seytanlastirilarak olumsuz yargilar mevcut sistemle 6zdeslestirilmekte,

geriye kalan iyi degerler ise siyasal islam’in payina birakilmaktadir.

Eserlerde kurgulandigi sekliyle Kemalist ideolojinin pozisyonunun anlasiimasi,
Turkiye’de siyasal islam’in miicadelesinin kodlarinin ¢éziimlenebilmesi
baglaminda yasamsal 6nemi haizdir. Roman yazarlarinin oyunu izleyip
baskalarina aktaran anlaticilar oldugu kabuliinden hareketle, anlatilarin
siyasal islam’in kilttrel izdiisimlerini yansitan degerli kaynaklar oldugu

soylenebilir.
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Bu tez ¢alismasinda, toplumsal hafizada iz birakmis ve Huzur Sokadi, Minyeli
Abdullah, Kibrisl gibi alaninin kiilt eserlerin yani sira, -Ahmet Giinbay Yildiz
Ornedinde oldugu lizere- Anadolu’da hemen her eve girmis, ¢ok satan
yazarlarin romanlari incelenmistir. Bunun haricinde, isledikleri konularin
mahiyeti bakimindan dénemsel olarak &ne c¢ikan Ustiin inang, Emine
Senlikoglu, Serife Katirci gibi yazarlarin eserleri arastirmaya dahil edilmistir.
Ozelestirel bakis acisiyla seleflerinden ayrilan ve bu nedenle benzer
calismalarda kendilerine yer bulan romanlarinin da incelenmesi, konunun
bitlinligl acisindan zorunlu gorilmustlr. Hiseyin Karatay'in Kurtulus
Savasi’ni anlattigi Calinan Savas ve Tarik Bugra’nin Firavun imani romanlari da
ayrica mercek altina alinmistir. Bliylk satis rakamlarina ulasmamakla birlikte,
uygun arastirma malzemesi sunacagl 6ngorilen diger romanlar da okuma

listesine eklenmistir.

Bu noktada, islami romanlar (izerine calisma yapan diger arastirmacilarda
oldugu gibi, ¢cok sayida eser lzerinden yapilacak konu bazli inceleme ile az
sayida eserin derinlemesine incelenmesi arasinda tercih yapma zorunlulugu
hasil olmustur. ikinci ydntemin daha detayh ve cok yoénli analizlere daha
uygun oldugu disiniilmekle birlikte, calismanin maksatlari bakimindan ¢cok
sayida benzer oOrnegin temin edilmesinin daha kullanish oldugu

degerlendirilmistir.
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Onceleri terciime edebiyati seklinde baslayan Tiirk romanciligi, daha sonra
kendi Gslubunu olusturarak icinden ¢iktigi topluma 6zgi konulara yonelmistir.
ik telif romanlarin, yerli anlati ile Batili roman arasinda bir yerde, fakat yeni
hayat tarzinin bir ifadesi olarak daha gercek¢i ve insana dair bir anlayis

icerisinde yazildigi sdylenebilir.

II. Mesrutiyet sonrasi Tirk romani, Mesrutiyet ideolojisi cevresinde
degerlendirilmelidir. Bu ideoloji, yeniden kurulusun, ulus olma alkisiniin ve
cagdaslasmanin endiselerini beraberinde getirmekte ve Cumhuriyet
dénemine kadar uzanan cizgide meydana gelen romanlar icin bir hazirlik

safhasi olma 6zelliklerini binyesinde tasimaktadir.

Toplumu egitmeye donik faydaci ve onci islevler yiklenen Tanzimat
romaninda islenen Dogu-Bati ¢atismasi sorunsali, Cumhuriyetin ilanindan
sonra Kemalist kadrolarla milliyet¢i - muhafazakar kesim arasinda paylasiimis
gibi gozikmektedir. Cumhuriyeti kuran elite destek veren edebiyatcilar,
toplumun kultiirel yapisina uygun ve pozitivist bir batililasma anlayisini
savunurken, geleneksel degerleri bati karsisinda yliceltme gayreti
muhafazakarlarin alanina birakilmistir. Cahil toplumun edebiyat lizerinden
egitilmesi duslincesi ise, iki goriis arasinda taraftar bulmustur. Ancak burada
islami kesimin edebiyat (izerinden propaganda faaliyetine katilmasinin,
Kemalist devrim taraftarlarina gore nispeten gec bir zamana denk distiginin

belirtilmesi zorunludur.
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Cumhuriyet’in ilk yillarindan itibaren ge¢misle hesaplasma, eski diizeni tasfiye
etme ve Ozellikle Osmanl cemaatgilig§ine karsi bir milll kimlik yaratma
meseleleri, romancilarin lzerinde 6nemle durduklari konularin basinda yer
almistir. Yakup Kadri’'nin Yaban 6rneginde oldugu gibi istisnalar bir kenara
birakilirsa, bu dénemde kirlenmis istanbul algisina karsi temiz ve saf Anadolu
imgesinin siklikla kullanildigi sdylenebilir. Ancak yerli halk, pozitivist ve
nihayetinde Batici bir akil dogrultusunda yeniden tanimlanmali, arkaik

geleneklerinden arindiriimalidir.

Cumbhuriyet'in ilk yillarindaki gézleme dayanan gergekligin, 1930-1940 yillari
arasinda toplumcu gercgekgilige yonelmeye basladigi goriilmektedir.
Avrupa'dan ucuz mallarin gelisiyle geleneksel liretimin sona ermesi, issizlik ve
koyden kente gog¢ olgusu, bu doneme ait eserlerde kendine yer bulmustur.
ikinci Diinya Savasi dénemi ve sonrasinda yasanan ekonomik sikintilar ve artan
toplumsal mobilite, kéy ve koylinin sorunlarina egilme yaklasimini 6ne
citkarmistir. 1970’lerde zirveye c¢ikacak olan koy edebiyatinda Cumhuriyet
déneminde kurulan Koy Enstitlilerinin 6nemli bir kaynak vazifesi gordtgi

soylenebilir.

islami Romanlar, politik romanlarin bir alt tiirii olarak degerlendirmek
mumkindir. Gergekten de tiire ait metinlerin, grup bilinci olusturma cabalari
ve satir aralarina serpistirilen dogrudan siyasi mesajlari ile bir propaganda

vasitasi olarak kullanilmalari, bu kanaati desteklemektedir. Eserlerde gegen
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gunlik hayatta rastlanmasi kolay olmayan tesadifler haricinde, kurgusal
planda gercek hayata uygunluk konusunda bir gayretin varligindan da soz
etmek mimkiindir. Ancak 6zellikle ilk dénem hidayet romanlari igin gecerli
olan iki boyutlu tiplemeler, tirl, Yesilgam sinemasinin melodramasina

yaklastirmaktadir.

Klasik hidayet roman sablonunda, 6nceden glinah objesi olan kadinin,
Musliman erkege asik olduktan sonra hidayete ermesi klisesine, siklikla
rastlanmaktadir. Romanin bagkarakteri konumundaki erkek ise, moderniteyi
geng kizin ortaminda deneyimlemek zorundadir. Bu durumun iki noktadan
kaynaklanmasi olasidir. Birincisi, bohem olarak tasvir edilen kadin karakterin,
Misliman erkekle karsilasabilecegi alanlar sinirlidir. Yazar karakterleri cami
ya da tarikat ortaminda bir araya getirirse, erkegin doénustirici
fonksiyonunun yeterince vurgulanamayacagi aciktir. Meselenin ikinci boyutu
ise Islami kesimin sosyal statii beklentileriyle ilgilidir. idealize edilen
musliman erkekler, Kemalist romanlarda sirekli bagnazlik icinde halki geri
biraktiran cahil ve somiri dlzeninin isbirlikcisi koy imamlari seklinde degil,
sosyal katmanlari hizla tirmanmaya talip Universite O6grencileri olarak
karsimiza c¢ikmaktadirlar. Gorilen odur ki, imamlara itibarlarinin iade

edilmesi, hidayet romanlarinin 6ncelikleri arasinda yer almamaktadir.

Klasik ddnemdeki islami romanlarin temelinde okuyucuyu kurtulusa erdirerek

asr-1 saadet devrinin yeniden hayata gecirilmesi amaci vardir. Uygun sartlar

147



oldugunda hidayete ermis bireylerin ebedi mutlulugu beraberce

yakalayabileceklerine olan inang, tiirlin pek ¢ok eserinde kendini gosterir.

Hidayete eren kahramanlar, bocalamayan, hata yapmayan, celiski yasamayan
bireylerdir. Karakterlerin bu cercevede olusturuldugu eserlerde kurgularin
zorlama ve ¢cogu zaman da gercek hayattan kopuk olmasi kac¢inilmazdir. Tam
da bu noktada roman yazari bir agmazi ¢6ziimlemek zorunda kalmaktadir.
islami romanlarin ortak kaygisi, yasanilan gercekligin edebiyat alanina
tasinarak bireyin diisiince diinyasina etki edilmesidir. Ancak eserlerin verdigi
nihai mutluluk mesaji igin, kisilerin glinlik hayatin getirdigi sorunlar ve bu
sorunlar karsisinda gelistirilen bireysel ¢6zimlerden mimkin oldugunca
arindirilmasi  istenmektedir.  Zira  farklilasma tipleri  karakterlere
donustirmekte, dénisen karakterler ise homojen olarak bir arada yasayan
kitlelere evrilememektedir. Diger bir anlatimla, kisinin dénlismesi igin
eserlerin kisinin hayatina benzer sorunlar ve 0Ornek cevaplar icermesi
zorunluyken, hidayetin ardindan déniismenin belirli bir anda durdurularak
karakterlerin masalsiliga yonelmesi arzu edilmektedir. iste bu celisik
amaclarin, ancak nihayetinde sanal ve belirli 6lctide izin verilen bir gercekligin

varhgiyla uzlastirilabilecegi diislinGlmastir.

Islami romanlarin edebi yénlerinin kuvvetli olmadigi sdylenebilir. Zaten amag
sanat adina kalici bir eser birakmak olmadigindan, bu durum okuyucu

tarafindan sorun edilmez. Mahiyeti itibariyle karsi tepki akimi olarak gelisen
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tir, mesaj kaygil anlatimiyla kendini belli eder. Burada mesaj kaygisinin
oneminin altinin ¢izilmesinde fayda bulunmaktadir. Zira vyazar bilen
pozisyonuyla okuyucusunu egiterek dogru yola ulastirma hususunda kendisini

sorumlu hissetmektedir.

1960’larin sonlarindan giinimiize kadar yazilan ¢ok sayida islami romanin
Anadolu’nun Ucra koselerine kadar hemen her eve girebilmis olmasinda,
ailelerin ¢cocuklarint masuma yoénlendirerek yabanci nesriyatin zararlarindan
koruma amaci bulundugu sdylenebilir. Ancak siyasal islam’in nihai hedefleri
dikkate alindiginda, romanlardan beklenen asil faydanin ideolojik ortak bir
hedefe bagh Musliman kitlenin olusturulmasi oldugu gortlebilir. Diger bir
ifadeyle bireysel manada gencligin korunmasi ¢abasiyla, toplumsal planda
siyasi birligin tesis edilmesi isteklerinin, birbirleriyle irtibatli hedefler

olduklarinin séylenmesi mimkindir.

Tarihe ge¢miste neler oldugunun ortaya c¢ikarilmasindan daha farkh anlamlar
yiiklenmesi, devletlerin tarih egitimi politikalari (izerinden de izlenebilir. Ulke
vatandaslarina yonelik tim tarih 6gretimi faaliyetlerinde, tarihi olaylarin
Ogretilmesi temel amacinin yaninda vatandashk bilincinin olusturulmasi
kaygilarinin da belirleyici oldugu vurgulanmalidir. Tarih egitiminin disiplin disi
amaclari olarak da ifade edilen yaklasimin 6z, vatandaslik egitimi ve kimlik
aktarimina doniktiir. Burada toplumsal ve kiltirel degerler merkeze alinarak

ogretilen gecmisle makbul vatandaslar yetistirmek hedeflenir. Boylece icinde
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yasanilan toplumun kimligi 6grenciye aktarilarak aidiyet bagl kurulmaya

cahsihr.

1923 yilinda ilan edilen Cumhuriyet rejimi, devlet organizasyonunun 6tesinde,
toplumsal kurgu baglaminda yeni bir model 6nermistir. Yeni diizen,
imparatorluk iddiasindan ulus devlet lehine feragat etmeyi 6ngoriirken devlet
ve birey iliskisini bu kez pozitivist bir bakis agisiyla ele almis ve ortak kimlik
paydasi olarak Tirk vatandashgini belirlemistir. Toplumsal yapi harcinin
vatandaslik Gizerinden olusturulmasi, imparatorluk sistemi olan dinsel grup
baglarinin gevsetilmesini zorunlu kilmigtir. Buna gore, ulus devleti ayakta
tutabilmek icin ihtiya¢ duyulan sey artik, immete dayanan Misliman
kardesligi degil ylzliine batiya donmis Tirk vatandaslarinin Ulkisel birligi

olmalidir.

Cumbhuriyet kadrolari kendilerini tanimlamaya 6ncelikle ne olmadiklarini ifade
ederek  baslamiglardir.  Bireylerin  kendilerini  belirli ~ bir  yerde
konumlandirabilmek icin tim olumsuz degerlerin yiklendigi bir &6tekinin
varhigina ihtiya¢ duyulmakta ve yapilan bu negatif insa sonucu biz duygusu

olusturulmaktadir.

Bu maksatlarla hazirlanan Tirk Tarih tezi, Cumhuriyet ideallerine bagh, yizi
batiya donik pozitivist Tirk gencliginin toplumsal hafizasina hitap etmek
Uzere, iktidar bloku tarafindan hazirlanan c¢ok yonli degisim planinin bir
parcasl olarak hayata gecirilmistir. 1929 - 1937 yillari arasini kapsayan bu
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siirecte, iktidari olusturan elitlerin tez aracihigiyla, Batinin Tirklere ydnelik
dislama ve kigimsemesine, aslinda Tiirklerin tarih boyunca uygarliklar
yaratan bir ulus oldugu saviyla cevap vermeye calistigl degerlendirilebilir. Bu
baglamda ve o6tekinin  kurgulanmasini teminen, Osmanli padisahlari
rahatlarina diskin, ulema sinifi  gelismeyi engelleyici vb. seklinde
tanimlanirken, ilerlemeye karsi bagnaz gigler ig, Glkenin bagimsizligina goz

koymus yedi diivel ise dis tehdit unsurlarini olusturmustur.

Cumbhuriyeti kuran kadrolar, aydinlanmaci Kemalist ideoloji tGzerinden milli
kimligi olusturma gayretleri sirasinda, tarihi romanlardan destek almislardir.
Popiler ask romanlarinda kanonik edebiyatta gorilen milli giizellik ve milli
ahldk kavramlarinin yerini, bedenin medeni yorumuna bagh olarak ortaya
¢tkan ve blyuk olclide biirokratik elitin sinifsal gururuyla sekillenen medeni

ahldk anlayisinin aldigi belirtilmelidir.

Anilan otekilestirme ve donlstirme c¢abalarinin, karsi tepki cephesini
olusturdugu ya da 6teden beri 6rtiik bicimde devam eden catismayi! daha
belirgin hale getirdigi anlasiimaktadir. Ozellikle giinliik 6zel alana midahale
seklinde algilanan reformlara, islamci kesimin direng gésterdigi bilinmektedir.
Kadin bedeni (zerinden yiritilen micadelenin bugin dahi mutlak bir
uzlasmayla neticelendigi séylenemez. iki farkli bakis agisinin karsi karsiya
geldigi anlarda, islami cephenin rejimin hemen tim sodylemlerine ayni

dizlemde ve fakat tam aksi savlarla yanit vermeye calistigl anlasilmaktadir.
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Buna gore alternatif tarih anlayisi da -resmi tarihgilikte oldugu gibi-
benimsemis bulundugu ideolojik izafiyet cergevesi dogrultusunda yandas
kazanma amacina yénelmis ve boylelikle karsi ¢iktigi anlayisin metodolojisini

aynen benimsemekte sakinca gérmemistir.

Karsi cephenin kendi varhigini kanitlamasi igin siyasi glic gerekmektedir. Bunu
saglamak Uzere resmi olmayan tarih yazimlari genellikle ideolojik bir taraf
tutmak zorunda kalmakta, bu ideolojik yonelim ise, tarihsel gercekgiligi amacg

olmaktan gikararak nesnelestirmektedir.

Bu baglamda resmi tarih tezinin, kendi alternatifi icin de degerlendirme ve
cevap verme zeminini olusturdugu belirtilmelidir. Alternatif tarih yazimi, kendi
tarihsel gercekligini kanitlama yoluna giderek resmi tarihi elestirmis ancak

resmi tarihten tamamen kopamamistir.

12 Eylil ve sonrasi déneminin egemen disiincesi haline gelen Tiirk-islam
sentezi yaklasimina goére, Tirk Milletinin ideal diinya dizeni telakkileri ile
evrensel ahlak anlayislari arasinda dogrudan bir uyum vardir. Tiirkler, islam
dairesine girmekle benliklerini vyitirmemisler ve fakat tarih icindeki
gelistirdikleri Gistiin hasletleri islam ile taglandirarak bu dinin tim diinyada

kabul goren temsilcileri haline gelmislerdir.

Alternatif muhafazakar tarihciligin, yapisi itibariyle evrensellige karsi

reaksiyoner olmasi anlasilabilir. Nihayetinde Tirk muhafazakarhgi, Kemalist
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devrimin muhafazakarlk karsithgina gosterilen tepkisellik Gzerine kuruludur.
Bu noktadan hareketle, Kemalist soylemin evrensel entegrasyon yonli
disiince ufkunun olumsuzlanmasinin, karsi kimlik olusturulmasi g¢abalarinin

dogal sonucu oldugu ortaya ¢ikmaktadir.

Muhafazakar tarih perspektifinde dikkati ¢eken diger bir unsur, toplum
yapisini bozan entegrasyoncu politikalara karsi aile ve cemaat degerlerinin
insa edilmesi zorunluluguna yoénelik vurgudur. Buna gore yerli ve milli kiltdr,

yerli ve milli bir egitim altyapisina ihtiya¢ duymaktadir.

Ozetlenen ¢ercevede Kemalist ideolojinin Osmanli’yla arasinda insa ettigi kalin
fikirsel duvarin bir benzerinin, mevcut rejimle islami diizen arayisi icinde olan
kitleler arasina cekilmesi gerekmektedir. islami romanlarin da yerli ve milli bir
kimlik olusturma slirecinde ayni patikaylr kullandigi soylenebilir. Toplumu
islami hayat nizami dogrultusunda sagaltmay! kendine hedef edinen islami
romanlarda, Kemalizm ve Cumhuriyetin kurumlari 6tekilestirilme nesneleri
olarak tanimlanmis gozikmektedir. Bu baglamda, Cumhuriyetin kurucusu
Mustafa Kemal Atatiirk dogrudan hedef alinmamis ve fakat satir aralarina
serpistirilen karsithk, okuyucuya hissettirilmistir. Elestiriler dogrudan
Cumbhuriyet kurumlarina yonlendirilirken, hatalar genellikle somut kisilerin
eylemleriyle iliskilendirilmemis ancak muglak ifadelerle egemen zihniyete

izafe edilmistir.
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Otekilestirme baglaminda ¢ogu eserde, diismanla Kemalizm arasinda bag
kurularak  Cumhuriyet¢i ideolojinin  gdvurlukla esdeger tutuldugu
gorilmektedir. Kemalist romanlarda yobazlikla itham edilen islami kesimin
savunmasini, kargi tarafin cehaleti iddiasi Gizerinden kurgulamasi da ayrica

dikkat cekmektedir.

Islami romanlarda savas olgusu ve cihat tanimlari, sehitlik vurgusuyla birlikte
siklikla islenen temalar arasindadir. Yazarlarin kendileri igin hissettikleri
cezalandiriima kaygilari, olayin gegtigi yer bakimindan malzeme sunan diger
islam Ulkelerine yénelimi beraberinde getirmistir. Bu meyanda, Misir-israil
Savaslari, Kibris Baris Harekati, Cecenlerin Rusya’ya karsi verdikleri 6zgurliik
miucadeleleri, Suriye’de baskici Hafiz Esad’a karsi direnisler ya da 1991 Cezayir
darbesi gibi hayli genis bir alana yayilan siyasi olaylar, bu tir romanlara
kaynaklik teskil edebilmektedir. Anilan romanlardaki géndermelerin, -her

zaman oldugu gibi- Turkiye’ye yonelik bicimde okunabilecegi aciktir.

Uzerine kimlik bina edilen étekilestirme ve 6tekilestirilene yiiklenen negatif
insa slireci, savas zemininde étekisinin  dismana donlismesiyle
sonuclanmaktadir. Yiiceltilen cihadin okurun goéziinde hak ettigi yeri almasi,
ancak dismanin gigli ve zalim, tehditin ise kuvvetle muhtemel ve yakin

olmasi ile mimkinddar.

Guclu dis mihraklarla isbirligi icindeki egemen sinifla yapilacak savasta cihadin

taniminda gecen tiim unsurlarin bir arada kullanilmasi zaruret arz etmektedir.
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Evrensel baris ise ancak islam hakimiyeti altinda ve bir nevi pax-Islamica

formatinda tahayyil edilmektedir.

Romanlarda bu diinyada gayret ve fedakarlklari nedeniyle saygi duyulan
karakterler, sehitlige ulasmak suretiyle yaratici katinda da serefli bir mevki
elde etmektedirler. Giincel siyasete malzeme verdigi izere, bu hal aslinda bir
kismet, bir sans isi olarak gorilmektedir. Ancak sehadet mekanizmasinin,
kolektif Musliman kisiliginin olusmasi icin bireysellikten vazgecilmesi
baglamindaki vurgusunun daha dikkat cekici oldugu degerlendirilmektedir.
Bilerek ve isteyerek oliime yliriyen Misliman birey, kendi hayatindan daha
kiymetli olan islami toplumun devami gayesine hizmet etmektedir. Bu
manada sehitlik kurumu Gzerinden fertler arka plana itilirken, Mislimanlarin
dava karsisindaki kitlesel duruslari 6n plana gikariimaktadir. Geride kalanlara,
davalarn lzerinde sehitlige yirliyen o6ncllerin, grup Uzerindeki haklarn

hatirlatilarak saflar siklastirilmakta, ortak biling insa edilmektedir.

Tirkiye’de siyasal islam’in tarihi bakimindan Kurtulus Savasi, énemli bir
referans noktasi teskil etmektedir. Cumhuriyeti kuran kadrolar acgisindan Milli
Micadele donemi; emperyalist devletlere karsi verilen savasin oldugu kadar
cagdas medeniyet seviyesine ulasmanin oniindeki en biiyik engel olan
Osmanli ve onun artik tarihe karismasi gereken kurumlariyla olan
miicadelenin de baslangic tarihi olarak tanimlanirken; siyasal islam agisindan

ise diismanlarin yurttan kovulmasini miiteakiben baslayan, islam ideolojisi ve
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onun emrettigi yasam pratiklerine yonelik taarruzun ilk emarelerinin

gorildiugli zaman dilimi seklinde anlasiimaktadir.

Eserlerdeki belirgin anlayisa gore, baris sonrasinda hak etmedikleri
muamelelere tabi tutulan Miuslimanlar, iktidar sahiplerinin kisisel ¢ikar
kaygilari dogrultusunda baska mecralara yonelttikleri bir davanin istirabini
yasamaktadirlar. Romanlarinin ortak noktasini, savas sonrasi kurulan yeni
diizenin, savas oncesinde ortaya konulan gayeden cok farkli bir noktada insa
edildigine iliskin mutabakatta aramak uygun olacaktir. Miicadelenin ideolojik
ve fiziki belkemigini olusturan muhafazakarlar, savas sonrasi dislanmislar ve

fedakarliklari cezalandirilmakla karsilik bulmustur.

islami romanlarda rastlanilan yabancilasma olgusunu Marksist izafet ¢cercevesi
Uzerinden takip etmek oldukga glgtir. Musliman kimlik insasi cabalar
baglaminda ekonomik uretim ve bolisim iliskileri Uzerinden yapilan
yonlendirmeler, neredeyse yok denecek diizeydedir. Tirkiye'deki
muhafazakar islamci kesimlerin, sol diisiincenin biitiin fraksiyonlariyla olan
iliskisinin blyuk o6lcide din karsithgl ve ateizm baglaminda ele alindig
dislintldigiinde, bu durum yadirgatici olmaktan uzaklasmaktadir. Meselenin
diger bir boyutu ise sosyo-ekonomik mobilite imkanlariyla ilgilidir. islami
romanlarda dramatizasyonu arttirmak ve karsithklari vurgulamak icin sikca

basvurulan toplumsal dikey hareketlilik éykiilemelerinin, tretim ve bolisim
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iliskileri degismedik¢e yabancilasma olgusunun silirecegini savunan Marksist

teoriyle ortak bir noktada bulusmasi mimkiin olmamaktadir.

Bu meyanda, islami romanlardaki karakterlerin yasadiklari yabancilasma
dizeylerini, uretim ve bolisim iliskileri degil, o6tekilestirilmislikten
kaynaklanan psikolojik algilamalar belirlemektedir. Bireysel plandaki hayal
kirikhklar, kolektif biling olusturma g¢abalarina hizmet etmek Uzere

aracsallastiriilmakta ve toplulastirilmis diizen karsithgi algisi kurgulanmaktadir.

Islami romanlarda dislanmislik duygusu altinda ice kapanma, gelecege dair
umudunu yitirme ya da icinde bulunulan toplumla duygusal bagin yok olmasi
neticesinde aidiyet duygusunda erozyon seklinde ortaya ¢ikan yabancilasma
hikayeleri, bilinglenmis Musliman gencglerde, bireysel psikolojik patolojilere
yol agmamaktadir. Zira bu genclerin elinde digerlerinde olmayan iman glicli
vardir. Bununla birlikte resmi 6tekilestirme politikalari neticesinde ortaya
¢ikan, icinde bulunulan ¢evreye yabancilasma hissi, ayrimlari keskinlestirerek
taraflarin arasina asilmaz engeller koymaktadir. Bireysel bazda yasanmadigi
iddia edilen travma, bu kez tim agirligiyla kendini toplumsal planda

hissettirmektedir.

islami kesimin kamusal alana c¢cikma miicadelesinin, sosyolojik manada
Turkiye’'nin son yarim asirdaki temel catisma konusunu teskil ettigi
soylenebilir. Basortlisii Gzerinden strdiriilen disiinsel catismanin 2000’li
yillara kadar kendi icinde boyut degistirerek siddetlendigi goruliirken,
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ginimiizde konuya iliskin tartismalarin eski hararetini yitirmeye basladig

degerlendirilmektedir.

Cumhuriyetci kadrolarla muhafazakar kesimin, din-kamusal alan ayrimina
iliskin tanimlamalari arasinda ciddi farkhliklar bulunmaktadir. 1990’larin
Tirkiye’sinde, sekiiler diinya diizenini savunanlar igin dinin siyasal alana
miidahalesinin engellenmesi seklinde anlasilan laiklik kavrami, dindarlar igin
siyasetin din alanindan elini gekmesi zorunlulugu seklinde anlasiimaktaydi. Bu
baglamda tesettlr konusunun kullaniimasi, farkli bakis agilarina sahip taraflar
icin kullanish bazi unsurlari biinyesinde tasimaktadir. Oncelikle basértisi,
sorunu gorinir ve tasnif edilebilir kilmaktadir. Basortisiinin kamusal alanda
actigl yoldan muhafazakar alana ait diger unsurlarin da gegebilme ihtimali,
muhafazakarlarin beklentisini, sekiler kesimin ise endiselerinin kaynagini

olusturmustur.

islami romanlardaki katilim talepleri basértiisii, egitim hakki ve ibadet
0zgurligl kavramlari seklinde ortaya ¢ikmaktadir. O kadar ki, tirln ornekleri
arasindan icinde bu Ug¢ sorundan birisine deginmeyen bir roman bulmak
neredeyse imkansiz gibidir. Genel olarak cizilen tablo, basortiisi nedeniyle
ellerinden egitim hakki alinan Musliman kadinlarin, toplumsal imkanlardan

dislanmasi hakkindadir.

Eserlerde gecen Kemalist ekonomik diizen elestirisinin, -yazma zamani ile
kurgu zamaninin ayristigi haller disinda- gercekte ne o6lcide Kemalizmin
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kendisiyle iliskilendirilebilecegi tartismalidir. Romanlar (izerinde vyapilan
inceleme sirasinda, dogrudan kurucu ideoloji ile ekonomik diizen arasinda bag
kurma gayretine rastlanmakla birlikte, ekonomik Uretim ve bdlisim
iliskilerine yonelik kétlilemelerin diizen adi altinda otekilestirilen boyutunun,
birebir Kemalizmle esitlenmesi gayretleri, son tahlilde indirgemeci bir bakis
acisi icermektedir. Bu halde dahi mevcut ekonomik yapinin batlntyle
Kemalist bir ideolojik altyapiya sahip oldugu iddiasinin temellendirilmesi, ilave

kabullerin varligini zorunlu kilmaktadir.

Eserlerde kétii olanin diizenin uygulayicilarinin islam’a uygun olmayan
davranislari ve nihayetinde iktidarin nimetlerinden Mislimanlarin pay
alamamalari oldugu hususunun alti ¢izilmekte, faiz ve faize izin veren devlet
anlayisi elestirilmektedir. Betimlenen batici girisimci tiplemesi ise muhakkak
ahlaki bir zafiyet icinde olmakta ve sorun, ancak sermayedar muhafazakar
olup zekat verdiginde coziilmektedir. ikilikler ve karsitlklar (izerine
kurgulanan olay orgtlerinde, zenginlik kinanmamakta bilakis hayirseverlikle
birlestiginde 6vilmektedir. Allah’in bir imtihani olan yoksulluk, bireysel ve
ahlaki bir sorun olarak siradanlastiriilmakta ve care olarak okuyucuya sabir
tavsiye edilmektedir. Nitekim Minyeli Abdullah, sabri sayesinde hamalliktan
st diizey yoneticilige cok cabuk bir sekilde gecis yapmakta ancak bu yeni hali
de ayri bir imtihan konusunu teskil etmektedir. Huzur Sokagi’'nin baskarakteri
Bilal de sabri ve siikrii sayesinde -Allah’in bir liitfu olarak- fakir basladig

hayatinda zenginlige ulasmaktadir.
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Romanlarin bitiuninde sosyalizm karsiti  bir durusun hakim oldugu
belirtilmisti. Ancak bu durus, ekonomik temelli bir ¢éziimlemeden ziyade, -
yabancilasma bahsinde belirtildigi gibi- ateizm elestirisi (izerinden kendini
gostermektedir. Bati tarzi bohem hayatinin getirdigi ve miicadele edilmesi
gereken en onemli disman olan ateizm, bircok yazarca sol disiinceyle

dogrudan iliskilendirilmektedir.

Cumbhuriyet tarihi boyunca siyasal islam’in kamusal alanda kendini kabul
ettirme gayretleri, her biri konunun farkh boyutlarina agiklik getiren gesitli
kurgularla okunabilir. Taraflarin tanimlanma bigimlerinde, her iki taraf igin
ylklenilen misyonlarin benzesen ve ayrisan yonlerinin agiga c¢ikarilmasinda,
kullanilan ideolojik aygitlarin kapsam ve mahiyetlerinin belirlenmesinde farkh
degerlendirmelere imkan veren modellerin olusturulabilecegi aciktir.

Kurgularin degismeyen ortak noktasini ise ¢catisma olgusu olusturmaktadir.

Siyasal islam gérusiiniin kiiresel ve ulusal sosyo-ekonomik gelismeler
dogrultusunda yeniden vyapilanmasi, 6ncekilerden farkh ve yeni bir tir
muhafazakar kitlenin ortaya ¢cikmasina yol agmistir. Liberal muhafazakdriik
seklinde kavramlastirilan bu anlayisin, 12 Eylil sonrasi darbe ortaminda

kendisine uygun bir bliyime ortami buldugu gézlemlenmektedir.

1983 yilinda isbasina gelen Turgut Ozal hiikiimeti, darbenin getirdigi 6rgiitli
muhalefetsiz calisma ortamindan faydalanarak, diinyaya entegre kapitalizmin
tdm kurumlariyla Tirkiye’de de boy gostermesi icin radikal adimlar atmistir.
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Uluslararasi sermayenin (lkeye girisinin 6ntintn acildig bu donemde, devlet,
yerini piyasa aktorlerine birakarak ekonominin bir¢cok alanindan ¢ekilmeye
baslamistir. Bu durum ayni zamanda Tiirkiye 6rneginde etkinligi tartisilsa bile,
teorik diizeyde var oldugu dislinllen sosyal devlet yaklasimindan taviz
verilmesi anlamina gelmektedir. Devletin kiiglilmesiyle, ortaya ¢ikan alanin
baska kurumlarca doldurulmasi icin ¢ok zaman gerekmemistir. 1980’ler
sonrasinda islami kesim icinde cemaatlesme/tarikatlesme pratiginin hizla
artmasinin nedenleri arasinda, sosyal devlet taniminin iktidarin tarafindan

daraltmasinin payi oldugu varsayilabilir.

Ekonomik regetelerin uygulanmasi sonucunda ortaya ¢ikan kéyden kente goé¢
olgusu, toplumsal mobiliteye her iki yonli katkida bulunmustur.
Bireysellesmenin etkisiyle, bir ucu yozlasmaya diger ucu ise arabesklesmeye
evrilen bu donem sonunda, farklliklara karsi daha toleransli bir yaklasim
sergilenmeye baslanmistir. 1980’li yillardan 2000’li yillara kadar olan siireg,
hizli yapisal donlsimlerin yol actigi sosyo-ekonomik sorunlar lzerinden
izlenebilir. 2000’ler ise 6zellikle son yirmi yilda palazlanan islami sermayenin
siyasal alanda iktidari ele gecirmesi ve kendi yerli ve milli burjuvasini
olusturmak Uzere devlet aygitini kullanmaya baslamasinin tarihi seklinde

yorumlanabilir.

Bu doénemde, kendisini Kemalist ideolojiye karsi olarak tanimlayan

muhafazakar kesim icin, modernizme elestiriler yonelten post-modernizm,
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dogal olarak cekici gelmis olmalidir. Post-modernizmin tekligi elestirerek
farkhiligi 6ne g¢ikaran yapisinin, Cumhuriyetin yénetim yapisinda da degisim

yoninde sonug verebileceginin distinilmesi olasidir.

Yukarida 6zetlenen cerceveye benzer bir siirecin, islami romanlar tizerinden
izlenmesi mimkindiir. 2000’lerden itibaren bireysellesme emarelerini daha
cesurca sergilemeye baslayan islami romanlar, ele aldiklari konular itibariyla
klasik hidayet romani cercevesinden ayrilmaya baslamislardir. Bu donem igin
roman kahramanlari igin Kemalist ideoloji, artik elverisli bir zemin olmaktan
uzaktir. Anilan doneme iliskin okunan romanlar arasinda, tezin ana eksenini
olusturulan siyasal islam-Kemalizm karsithgi iliskisi baglaminda zikredilmeye
deger bir kaynaga rastlanmamistir. Bu dénemdeki eserlerde anti-Kemalist
vurgunun goérece azalarak, mahiyeti belirsiz bir islam disiliga evrildigi

gorilmektedir.

1990’larin sonundan itibaren, islami romanlarin belirli bir bélimiiniin, toplu
hidayet soyleminden vazgecerek bireysel ¢oziimlemelere yoneldigi
bilinmektedir. Modernite olgusuna Mdusliman 06znelligin cevabi seklinde
okunabilecek siire¢, islami cemaatin topluma katihminin arttigi olctide
bitlnselligini muhafaza etmekte zorlandigi bir yapiyi 6n plana ¢ikarmaktadir.
Toplumsal Gretim ve bolisime katildigi olciide oOzgurleserek farkhlasan
Misliman birey, artik kendisine 6zel sorunlarin ¢6zimiini toplu séylemlerde

degil, tekil 6zglin deneyimlerde aramaktadir. Bireysellesmenin farklilasmayi,
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farklilasmanin da elestirelligi ¢cagirmasi beklenen bir durumdur. Nitekim
gecmiste dayatmaci Kemalist ideolojiye karsi pasifist Miisliiman 6znelligi
kurgulanirken, romanlardaki Misliman birey artik kendi mahallesinin
baskisiyla hesaplasmaktadir. Bir donemin sahabe tabiath tavizsiz karakterleri
ise yerlerini, asklarini ve hatta cinsel arzularini korkusuzca itiraf edebilen yeni
dindarlara birakmislardir. Bu dénemde 6nceleri sorgusuzca kabul edilen ya da
gormezden gelinen imam nikahi, kadinin konumu, evlilik digi iliski gibi glincel

mevzular da roman malzemesi haline getirilmistir.

Yeni donemde mahalle icinden yapilan ifsaata siklikla tanik olunmaktadir.
Karakterler glinlik hayatin getirdigi sorunlar karsisinda bocalamakta,
muhafazakar cevrelerin giinahkdr davranislariyla incinmektedirler. icinde
bulunduklari mahallenin bagnaz ortamindan sikilmakta, kendi baslarina
tepkisel ayriliklara karar verebilmekte, hatta bu konuda karsi cepheden 6diing
aldiklari argiimanlari, bir icsellestirme mekanizmasi olarak

kullanabilmektedirler.

2000’lerin basindan itibaren siyasal islam tek basina iktidardadir ve artik
kamusal taleplerin ¢6zimi icin karsi cepheden icazet bekleme noktasinda
degildir. iktidarin kendisine oy verenlerin vyillardan beri dile getirdikleri
magduriyet alanlarini birer birer ortadan kaldirmasi, 6teki tarafa ait kotuluk
hikayelerinin eskisi kadar heyecan vermemesi ile sonuclanmistir. Yasam

pratigi icerisinde karsilasilan islam karsiti davranislar -eskisinden farkli olarak-
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organize eylemler degil bireysel tavirlardir ve olgek itibariyla buyitk

magduriyetler yaratma kabiliyetinden yoksundurlar.

Ote yandan, yeni dénemde sahip olunan ekonomik ve politik gii¢, daha énceki
donemlerde yasayan Mduslimanlarin  hi¢  karsilasmadigl  sorularin
cevaplanmasi zorunlulugunu beraberinde getirmistir. Eski egemen elitlere
mubhalif olarak yetistirilmis yeni nesil Miislimanlar, ayni zamanda karsitlarinin
kiiltiirel mirascilari haline gelmislerdir. Bu manada seleflerinin benzer
sorunlara iliskin ¢6zim Onerilerinin, gegmise oranla daha fazla ilgi cektigi

anlasiimaktadir.

Yeni dénem roman yazarlari icin esas hedefin kolektif biling olusturma
¢abasindan ziyade, yeni donemin getirdigi bireysellesme olgusuna karsi
bilinen recetelerin nasil adapte edilecegi sorunu oldugu séylenebilir. Bu arayis
icin sonu hemen her seferinde sehitlikle biten ve bir imkansiz ask etrafinda

sekillenen hidayet romani formati, ihtiyaci karsilamamaktadir.

Ginimiizde de yazilmaya devam eden islami romanlar, okuyucularinin
psikolojik dinyalarina hitap ederek, kayda deger satis basarilarina
ulasmaktadirlar. Ancak tiriin belirgin bir sablon degisikligi icinde oldugu
soylenebilir. S6z konusu arayisin kolektif zihin insasindan ziyade bireysel
gelisim rehberligi tlriine yakin bir noktada oldugu belirtilmelidir. Son
dénemde kiilt olarak nitelendirilebilecek eserlerin ortaya konamayisi da bu
baglamda degerlendirilebilir. Edebiyatin her alaninda oldugu gibi, islami
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edebiyatin da zaman igerisinde kendisini degisimlere adapte ettigi
anlasilmaktadir. Degisimin yoninin ise toplumsal donlisim pratikleri

uyarinca belirlenecegi agiktir.
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