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ABSTRACT

SOCIAL REPRESENTATIONS OF SEX WORK AND WORKERS AMONG

SOCIALIST WOMEN

Yumusak, Cansu
M.Sc. Department of Psychology

Supervisor: Asst. Prof. Dr. Banu Cing6z Ulu

March 2019, 152 pages

This thesis analyzes the social representation of sex work and workers among
socialist women based on three main approaches. The first approach is the Social
Representations Theory of Moscovici, the second approach is Nucleus Theory of Abric
and the third approach is Representation and Performance Theory of Theater based on
Nietzsche and Goffman. These three approaches had taken in a complementary manner
for the data analysis process. The data was collected from women of political parties
claiming the idea of socialism in their codes with semi-structured in-depth interviews
and it is analyzed with qualitative methods. It is discovered that the major
inconsistencies between the representation of sex workers and the performance of the
socialist groups were related to the inconsistencies of polemical representations of sex
workers. The core representation of sex work is still related to the societal perspective

of sex while the peripheral representation is more focused on the concept of work.
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SOSYALIST KADINLAR ARASINDA SEKS ISCILIGI VE SEKS ISCILERININ

SOSYAL TEMSILLERI

Yumusak, Cansu
Yiiksek Lisans, Psikoloji Boliimii

Tez Yoneticisi: Dr. Ogrt. Gor. Banu Cingdz Ulu

Mart 2019, 152 sayfa

Bu calisma, seks is¢iligi ve is¢ilerinin sosyalist kadinlar arasindaki sosyal
temsilini ti¢ temel yaklagimi baz alarak incelemistir. Birinci yaklasim Moscovici’nin
Sosyal Temsiller Teorisi, ikinci yaklagim Abric’in Cekirdek Teorisi, li¢lincii yaklagim
ise Nietzsche ve Goffman’in goriisleri iizerine kurulu olan Tiyatroda Temsil ve
Performans Teorisidir. Bu ii¢ yaklagim, datanin degerlendirilmesi sirasinda
tamamlayici olarak ele alinmigtir. Nitel analiz yontemi ile gergeklestirilen ve verileri
tiiziiklerinde sosyalizm iddiasini tagiyan siyasi partilerden birer kadin katilimer ile yar1
yapilandirilmig derinlikli goriismelerle elde edilen bu ¢aligmada seks isgilerinin
temsilleri ve sosyalist orgiitlerin performanslari arasinda bir tutarsizlik olmasinin
polemik temsillerdeki tutarsizlik ve kararsizlikla iliskili oldugu goriilmiis, merkez
temsil daha ¢ok seksin toplumsal algisi ile oOrtiisiirken ¢evre temsilin seks is¢iligindeki

is¢ilik olgusuna yonelmesi bu tutarsizliktaki temellerden biri olarak tespit edilmistir.
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Anahtar Kelimeler: Seks Iscileri, Sosyalizm, Sosyalist Kadinlar, Sosyalizm.
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To women;

Who died and survived on the journey of their dreams.
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CHAPTER 1

A SHORT INTRODUCTION ABOUT THIS WORK

Prostitution is only a specific expression of the general prostitution of the
labourer, and since it is a relationship in which falls not the prostitute alone,
but also the one who prostitutes — and the latter’s abomination is still greater
— the capitalist, etc., also comes under this head.

(Marx, 1844)
In 2011, | had decided to join a theater community in METU, and that

community was working on Turkish Folklore and Folk Theater. At the same year, we
had started to work on a traditional play, written by Haldun Taner, named Zilli Zarife
(Zarife is the name of the head character, and “zilli” is an adjective, meaning
something like shrewish, jingle — for describing someone who attracts attention and
known by everyone nearby) (Taner, 1966). Zarife was running a brothel house, she
herself was a former sex worker, and | was performing this role. From the very first
moment after the announcement of me getting the role, I had shockingly realized that
I had no idea about what a sex worker does — how they live, is that even a legal job,
can men work as sex workers, can a sex worker be a hero even in a play... and many

other questions were running through my head.

As an academician-to-be, | had started to do some basic research about them,
and | had learned fascinating and terrifying information about their social status, legal

status, working conditions, labels, struggles, earnings and so on. | had a presentation



about the social status of sex workers for my anthropology class with the great support
of Prof. Smita Tewari Jassal in the same year. They were working under very
dangerous conditions, with lots of prejudices and labels and it seems like nobody was

even remotely interested in this issue, in Turkey.

Then, in 2013, during the fast politicization process of the Turkish youth with
Gezi Park protests, I met with a socialist group of people who were defending the labor
struggle. I was quite interested in their theories. It was an early political development
of me, my progress could have been measured with describing Marx as “the man with
the beard” and Lenin as “the bald one”. After meeting socialism and organized
women’s struggle in the same summer, | had started to question about sex workers.
The earlier responses were like “Comrade, that is a sensitive issue...”. However, |
continuously questioned that, that how were we suppose to argue it? What would be

our policy about them? Can we organize them? Can they be a part of the revolution?

These questions had led me to this thesis. My women comrades were the only
ones who were at least ready to discuss this issue with me, rather than covering it up
by labeling it sensitive or dangerous. | had started my Masters in METU Social
Psychology department under the supervision of Prof. Banu Cingdz Ulu, and | had
already decided to study on sex workers. | wondered why we were in denial of the
existence of sex workers. Every adult had complete awareness about the dimensions
of the social status of sex workers, but they were neither completely rejected, nor were
they accepted by any part of the society. Especially for the socialists! They were

claiming to embrace every oppressed community! Moreover, | was sensing some



different point of views from women about that issue, with the heritage of the previous

resemblances, “Women? Oh, that is a sensitive issue...”

Therefore, | had decided to understand what representation sex workers had in
between socialist women. To understand how socialist women categorize sex workers
based on their collective mind and background, I utilized Social Representations
Theory of Moscovici. Then, | explained the differences between the core and the
peripheral representations of sex workers with Abric’s Central and Peripheral System
of Social Representations Approach. Finally, I employed the theories of Nietzsche and
Goffman to explain the radical differences between the representation and
performance, which state that when the representation and performance do not match,
the theater convention will eventually be damaged. Keeping in mind, that using a
theatre theory is a quite different approach in social psychology, | believe that theatre
is both social and psychological, so this approach will fit perfectly to the issue.
Especially while thinking about the representation of socialists who are supposed to
be on the side of the oppressed ones and the performance of socialists who are
constantly excluding the sex workers, the point of the problem seems more visible. To

sum up, this work is a result of stages, streets, questions, and curiosity.

In the continuing chapters, | will present the development process of the
women organizations in Turkey to track the main aims of their foundations, the
relationships between socialist women and feminists and the portrayal of the sexuality
of women and the issue of sex work. After that, I will present a brief background of
the concept of sex work and workers by giving definitions and referring to general

attitudes to these concepts. In that chapter, I will also mention their position among



the rights defenders. In the next chapter, 1 will draw the lines of the theoretical
approaches | follow in order to interpret the given conditions of socialism, the
women’s movement and the sex workers. There are three theoretical approaches that
| follow: The Social Representations Theory of Moscovici, The Nucleus Theory of
Abric and the Representation and Performance Theory of theater history with the
contributions of Nietzsche and Goffman. In the light of those conditions and the
theories, I will give the details of my study, the methods, the analysis and the

interpretation of my study. Lastly, | will discuss my results and state the limitations.



CHAPTER 2

WHO ARE THE SOCIALIST WOMEN IN TURKEY?

As a relatively new government, Turkey has a traceable history of women
movements. To begin with, it is important to state that women movements began
earlier than the socialist women movement. In order to present the full picture, I will

begin my discussion with a brief history of the women’s movement in Turkey.

Collective movements are the reactions of the non-dominant parts of the
society, which means, all the parties which cannot claim considerable space in the
mainstream politics; namely, minorities, urban poor, women, LGBTI society,
ecologists and so on (Sancar, 2012). In the early period of industrialization, the unequal
distribution of the workforces among different genders had led to unequal
representation of those genders in the social and political arena. Therefore, the feminist
movement with the claim of equal rights and representation of men and women had
started to play a critical role in the organization of women. The effect of modernization
and industrialization were not quite different in the case of Turkey. However, the
modernization process of Turkey grew parallel with the nation forming of the last years
of the Ottoman Empire and the first years of the Republic of Turkey. Nation building

of the new Turkey is not only a series of changes in the regime of the country but also



the creation of new values, new aims, attribution of new responsibilities, and duties to

all the citizens (Congur, 2017). Women were a part of this process, as can be expected.

2.1 Women’s Rights and the Turkish Republic

In contrast to the common belief, the republic did not “give” all the social rights
to women. Women were not on the earning side of society, neither before nor after the
establishment of the Republic of Turkey. With the Tanzimat Reform Era, women were
supporting the modernization process by also conflicting with the men who were trying
to preserve the traditional Ottoman values. In 1917, before the republic, women
already gained the rights of working as clerks, workers and even studying in
universities. In 1917, with the Family Enactment, along with the other communities,
Muslim women of Ottoman were the first ones to gain the rights of divorce and

restriction of polygamy among other Muslim countries (Tekeli, 2004).

After the War of Independence, the women who actively participated in the
war desired to establish the very first political party after the declaration of Republic
with the name of Women ’s People Party. However, they were only allowed to establish
aunion, Turkish Women’s Union. The newly established Republic became a one-party
regime soon and oppressed many of the non-governmental organizations including the
highly active women movement for the sake of proper construction of a new nation.
Republic gave the civil rights back to women in 1926, political rights in 1930 and
1934, for which they fought many years. In 1935, after women regained the right to
vote and the first female politicians were established in the parliament, Turkish

Women’s Union were forced to abolish itself (Tekeli, 2004).



2.2.1935-1975: A Lost Period

After the 1950s, Turkey began to try the multi-party democracy system. While
the economic growth of that era presented a successful and developing data to the
history, the political, cultural and societal changes did not correspond with the
economic growth. While two essential elements of nation-formation and educational
reform aimed at public education, and spreading of the ideology of Kemalism, the
closure of Halkevleri / Halkodalari and Koy Enstitiileri meant that the renewal of
secularism was dismissed, while lodges and shrines were re-opened. Also, the
economic growth ended up with massive amounts of foreign debt which lead the
country to a deep economic crisis where the devaluation rate became 265%. The
ongoing changes and instability of the Turkish political system and economy had led
to a deeper crisis, and as the crisis was tried to be stifled, the reactions of the public
increased. After the military coup of 1960 and the new constitution of the Turkish
republic, one-sided freedom of the earlier government was rejected, and “relatively”
more freedom and possibilities were given to the criticizing and opponent groups and
organizations. In 1968, the student movements and worker riots had also started, and

the unsteady course of the Republic had continued (Erkog, 2002).

The question that rises at this point is where were the women while all of this
was happening? There are various kinds of involvement in the social system for
women, and they cannot be evaluated in the same category of collective movement.
For example, between 1935-1975 Turkish women were mostly placed in charity
movements as a “supportive unit” of the society rather than the “proactive unit”. As

Sancar stated, it cannot be compared with the struggle movement of the suffragette



who fought for equality rather than acceptance of the sexist role division of the
traditional values (Sancar, 2012). Therefore, it is almost impossible to talk about a
stronger movement for women until 1975, when the Progressive Women’s Association
(Ilerici Kadimlar Dernegi — IKD) was founded as an auxiliary of Communist Party of

Turkey.

2.3 After 1970

2.3.1 Worldwide Rise of Feminism and Its Relationship with Socialism

When the calendars showed the 1970s, the student and the workers’ riots were
in the middle of the agendas because of the unstable course of the governments and
economic difficulties as mentioned before. There were thousands of women taking
part in the protests and organized movements. However, it is not possible to cite the
feminist motivation behind these participations. It was around ‘80s when the feminist

movement had started to develop in Turkey (Talay Kesoglu, 2007).

The rise of feminist ideology can be traced back to the social and economic
changes after World War 11. Unlike the first world war, this time, women were not
directly sent back to their previous social status and did not engage in with their
traditional roles. Many of them were widows who had lost their husbands to the war.
The oldest sons were sharing the same destiny with their fathers as well. Therefore,
women were alone with the responsibilities of raising their little children on their own,
and this led them to enter the working life, which, as a result, raised awareness of
discrimination for both in social, economic and political areas among women workers

(Kaplan, 1992).



Since the women are an official and undeniable part of the European working
class, it is time for the question of what was the Marxist approach this discrimination?
Marxism had always recognized women as part of the labor force, either by working
in the production of the goods and services as a gainfully employed worker or by
providing a means to the reproduction of other workers (like their husbands, fathers,
brothers, or sons). Re-production of the working forces happened in two ways; firstly,
by preparing them for the next working day by providing their humanitarian needs like
nutrition and nurture and secondly by producing new workers via giving birth to them
and raising them as healthy and workable individuals. In most of the cases, the women
worked dual shifts —by working both in the factories as workers and at homes as wives
and mothers. This was called the “double exploitation of women” or “domestic slavery
of women” (Aktas, 2013; Bilican Gokkaya, 2011; Marks, Engels, & Lenin, 2006) and
this is one of the main cores of the labor theory of value which stands at the cross point
of Marxism and feminism. However, it is a known fact that the classic Marxist theory
does not lean on the women’s question alone. It is seen as a part of the problem of the
capitalist system, and it is not clearly distinguished from the class problem. It is also
widely supported that especially early Marxist theory is structured for and by men. It
can be fairer to re-phrase this sentence as “for workers by men” since it does not
exclude women from working class, but, doesn’t accept any differences due to
inequalities. Instead, it relates almost all suppressions and violation of rights to the
capitalist economic system. Marxists’ point of view on the issue does not deny the
existence of patriarchy, instead it aimed at patriarchy since it was exploitative and

suppressive. Therefore, it is important to state that Marxist theory does not especially



exclude women, but it was confused about the societal structure of women’s question

(Brown, 2014; Hartmann, 2006).

Marxism, as mentioned before, states that women were exposed to more and
deeper exploitation and alienation than men since domestic labor is also assumed to
be their natural and non-wage duty. For example, Engels and Lenin (1975, as cited in
Ozbudun, 2015) had stated separately that the childcare and early education task and
“the babies need their mothers” myths are being an extra burden to the women and
these can be handled by assigning the childcare and education to the society in the
socialist system (Engels, 2003). Other than that, Marxists also thought and wrote on
family, its values, and the destruction of all the values by the capitalist system, how
women’s domestic labor is invisible and how women were working at mostly the
unqualified jobs with much lower wages (Marks et al., 2006). Marxists also bring a
solution to these spotted problems in two ways. First is the socialization of the
domestic work and the second one is waging of the domestic work (Marks et al., 2006).
At this point, Andrée Michel identifies a crucial difference between Marxism and
Feminism. According to Michel, Marxism can talk about women and family but cannot
talk about reproduction and sexuality, at least directly. Also, among the solutions that
were suggested by Marxists above, the feminists had accepted and stood behind the
second one, waging of the domestic works, which brings more concrete solutions to
the problem of double exploitation of women in the capitalist system (Michel, 1995,
as cited in Talay Kesoglu, 2007). There stands a key point of this study. At this point,
it is important to mention the difference between doing some work that is necessary

for a healthy society in exchange for money and doing the same work that is necessary

10



for a healthy society for free, as a part of the socialization of the work. The second
one, doing the same work for free as a “favor” or “duty” visibly discriminates the work
from all other waged works in the current capitalist system. Work is using labor force
for fulfilling the needs of the society and its value is defined by valuing the time and
effort spent for fulfilling it. To expect a work to be done in the natural flow of life by
not defining its value or in a capitalist society means to give the responsibility of the
work to the most devalued and suppressed part of the society, such as street sweepers,

house cleaners, waiters, miners or to mention the scope of this thesis, sex workers.

2.3.2 Socialist Women Movements in Turkey: The 70’s — The Start-Point
The general path of the women’s movement (or lack thereof) until the ‘70s was
mentioned before. In this part, mainly, the pioneers of the socialist women’s movement

in Turkey is discussed.

Around the 1970s, the flame of the 1968 student and workers’ movement was
still heating the struggle. Women’s movement was also getting stronger with the
courage gained by the increasing worldwide demands of political and social freedom.
This wave also affected women in Turkey. In the ‘60s, while discussing the women’s
question, Atatiirk Revolutions and the rights given to women during that era were at
the center of the arguments. On the other hand, when Marxists-Left wing had started
to lean on this issue, they had preferred to name their goal as “women’s liberation”

and not “women’s emancipation” like in Europe (Talay Kesoglu, 2007, 2010).

Turkish socialist women were quite distant to the women’s emancipation
movement and the “feminism” tag, especially during those years. Even though

socialist women in Turkey had been criticizing the European feminist movement, their

11



aims and demands were nearly the same as the feminists, such as women’s
participation in labor force, the re-valuation of the domestic labor, or the active
participation of women in the social life. One of the main references of Turkish
socialists’ who did not support feminism was Clara Zetkin. Zetkin was unquestionably
a socialist who was aware of the fact that the capitalist system targets women with
lower wages and longer working hours. She was well aware that capitalists are using
female labor to exploit male labor through double exploitation of women. However,
she strongly defended that, feminism was a demand from the bourgeoisie and petit
bourgeoisie, and feminism was not a suitable demand for proletarian women (Zetkin,
2015). She stated in her writing dated back to 1889 that “the emancipation of women,
as well as humankind, will only occur within the framework of the emancipation of
labor from the capitalist.” (p.50), (emphasis added by the author). This speech was
originally made in 1889 with the title of The Liberation of Women at International
Worker’s Congress. Seven years later, in 1896, Zetkin still defended her ideas about
women liberation and theorized them as “a women’s question in the modern sense of
the world did not exist,” and “modern women’s question by destroying the old family
economic system which provided both livelihood and life’s meaning for the great mass
of women during the pre-capitalistic period.” (p.72). Therefore, she blamed the
capitalist system by stating there would be no inequality between genders in a socialist
system. Moreover, it seems that IKD (ilerici Kadinlar Dernegi / Progressive Women’s
Association) directly adopted her views. In an interview in Yiiriyiis, Behice Boran
repeats Zetkin’s arguments under the titles of “The Social Status Of Women is A Result

Of The Exploitative System, Progressive Women’s Movement Against Feminist
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Movement, and The Women’s Question Is Solved In Socialist Societies.” (Boran,

1976).

IKD (llerici Kadinlar Dernegi / Progressive Women’s Association) was the
first socialist independent women organization which was established in 1975 with the
support of TKP. TKP was trying to catch up with the other international communist
organizations and was closer to the new tryouts in those years. They had also
established a separate youth organization. IKD was established on June 3 1975, on
the ground floor of a shed. There were 30 women founders, but in just four years their
members reached up to 15.000, opened 33 branch offices and 35 agents. Their
periodical was a newspaper called Kadinlarin Sesi (The Voice of Women) which
printed around 30.000 copies. It was an effective, rapidly growing organization.
However, IKD was also critical about feminism and almost clearly opposed it. In their
first General Assembly Report, they mentioned that instead of being in solidarity with
men, targeting them like an enemy is quite wrong. We can interpret that as the
patriarchy was still not accepted as a source of pressure. However, as mentioned
before, we can still claim that their aims and demands were parallel to the European
feminists. For instance, in 1978, in the TKP Conference Documents, it is stated that
women’s most important questions are unemployment, inequality, illiteracy, double
burden, obstacles in joining the social life, traditions, superstitions, dependency, and
commitment caused by oppression. All of these pointed to the struggle for women’s
emancipation. Also, in the same document, the mistakes made regarding the women’s
question were spotted. For instance, they criticized the Leftist approach by arguing

that a separate women’s organization would cause fragmentation in laborers’
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movement. They disapprove of the bourgeoise-liberal-feminist approach by arguing
that problems of women can be solved with steps taken within the borders of this

exploitative system (TKP Conference Documents, 1978).

On the other hand, the main aim of TKP can only be named the protection of
women rather than the liberation of women. The Women’s Rights section of the TKP’s
party program can be taken as an example. In the program, the party limits the
women’s issues and problems only to workplace and maternity issues. The part
dedicated to women’s rights consists of equal rights for men and women in political,
economic and social areas. These claims included equal pay for equal work, women
being restricted to be employed in heavy and unhealthy jobs as well as night-shift.
Family-related issues were on the list by declaring that it is the state’s duty to protect
motherhood, provide for child-care and the need for day care centers at workplaces.
Additionally, providing 3 months of paid vacation for women during pregnancy, birth
and postpartum period and restricting the employment of children during primary
school years were also on the list. According to this declaration TKP protected the
“family home” against the destructive regime (Saglam, 1978). All the given
suggestions and program items serve the traditional mother roles and try to ensure the

“safety” of women rather than their “freedom.”

Why did the TKP and IKD take the lead to include the women’s problem in the
socialist agenda? To answer this, it would be useful to have a look at the socialist
organizations in the first years of the ’70s. TKP (Tiirkiye Komiinist Partisi /
Communist Party of Turkey) was the first legal communist party of Turkey when

established in 1920. In the first years of 1970s, TKP had advanced its core members
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and activists. In 1961, TiP (Tiirkiye Is¢i Partisi / Worker’s Party of Turkey) was
established and had gained strong support from TKP. TIP was closed with the 1971
memorandum and re-established itself in 1975. TSIP (Tiirkiye Sosyalist Is¢i Partisi /
Socialist Worker’s Party of Turkey) was the first socialist party established after the
amnesty given in 1974. Therefore, around 1975, after the foundation of IKD, TIP and
TSIP were trying to gather strength after government’s and military’s interventions.
That was the main reason behind IKD being the first socialist women organization and
TKP being the first communist party to support it. No other socialist parties were stable

enough to make such a “different” and “novelistic” breakthrough.

When it comes to the TIP, as another remarkable and powerful socialist party,
unfortunately, there were some “notes” about women’s question in TiP’s party
program. Those notes draw the route for the emancipation of women in many ways.
One route was providing easier, functional and effective working and living conditions
for women. The other was about taking measures against difficulties arising from the
motherhood status of working women. Another item was about providing equal pay
for equal work. Yet another item was providing women with the opportunity to take
part in all levels of public services and to play effective roles in social progress. Also,
pension period had to be re-adjusted, taking the difficult living conditions that
capitalism imposed on women into consideration (italic emphasis added by the
author). There was still an emphasis on the source of the problem being capitalism and
patriarchy was still not detected as a threat by the party. By examining these stations,
one can conclude that TIP had definitely made progress on detecting women’s

problem, but as mentioned, still did not build the necessary link between women’s
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problem and patriarchy. Therefore, TIP was not a supporter of women’s separate
organization. But, on the other hand, despite having this insufficient theoretical
evaluation of women’s problem, TIP did not ignore the women. In contrast, in 1970,
on the fourth congress of TiP, Behice Boran had been elected as the party leader, being
the first female party leader in the history of the Turkish Republic. If one examines
how Boran was thinking about the women’s problem, Boran was stating that they, as
the party, never felt the necessity for a separate organization for women- if they had
felt that necessity, they would think about it. In the central media organ of TiP, Cark
Basak (Wheel Ear), it is clearly stated that women’s problem is real. However, the idea
that women’s problem was only caused by the socio-political structure had continued.
The mentioned structure was the exploitative capitalist system, therefore the divisions
about genders are not a result of biological differences, but the exploitative system (“8
Mart Diinya Kadinlar Giinii,” 1977). In those years, TIP was also supporting the IKD
movement, keeping in mind that the final and real solution of all the problems which
women were facing would finally be abolished when the struggle of the proletariat
reaches success, the social system changes and the exploitative system would be
destroyed. Boran also claims that in socialist countries women are completely equal
with men and all the “gender issues” that feminism works on are now history in these

countries (Boran, 1976).

Lastly, as another important socialist party that draw the line of socialism and
the women’s movement, TSIP’s program never suggested a specific section for
women’s problem in those years. In “1974 Program”, there was no specific reference

to the women’s problem. In the 1976 program, TSIP had published an article on this
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issue with details. The interesting point of the article is the content of the details in

section 5, which focuses on women:

5 - For Women:

e The women-men inequality created by the exploitative societies will be
diminished, and women’s emancipation of slavery domestic life will be
provided, development of their creative power will be provided, their
work at places which are harmful to their own self will be precluded
and equal pay for equal work principle will be applied without
discriminating men and women.

e The prostitution which tramples on the human honor will be restricted,
and work will be provided for women who are saved from the trap of
prostitution, the financial conditions which elicit prostitution will be
eradicated. (translated by the author).

The emancipation of women had started to occupy some items in the programs
of the leading parties. The basic focus of the problems is still on the economical
inequalities and the exploitative nature of the capitalist culture, and the main emphasis

is empowering women and providing equality between men and women.

To sum this up, it would be coherent to state that, these main socialist parties of
that era had shared some common thoughts such as “women’s problem means
problems of working women”, some problems were agreed to be specific to women
such as physical and financial problems during pregnancy and early maternity,
unemployment and domestic labor. Also, they all agreed that feminism was a
bourgeoise movement and is not suitable for socialists at all. Lastly, as Talay Kesoglu
stated, all the problems of women were the results of “customs, traditions, corrupted
social system, the remains of the feudal system and the exploitative nature of the
capitalist system.” It is important to notice that, in this calculation, there is no place

for patriarchy or any critics to the moral codes of the “corrupted” society (Talay
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Kesoglu, 2007, p.282-283). Marxism states that the suppression of women had first
emerged with the patriarchal system while explaining that private property had started
with the patriarchal monogamous families and the heritage systems, which also
suppressed the sexual independence of women (Engels, 2003). Engels used the word
patriarchy many times and pointed it out as a dangerous problem for men and women;
even Zetkin quoted him as “Engels stated that within the family the husband
constitutes the bourgeoisie and the wife the proletariat” (Zetkin, 2015, p.72). In that
era, the socialist parties did not think that the problem was between the sexes and they
did not prefer to separate the women’s organization even though they had recognized
the oppression of women. Rather, they had put the main stress on pushing men and
women to “fight together” to solve the problems. All of them were based on one main

aim: avoiding feminism.

2.3.3.1 The Issue of Prostitution as the “Common Enemy”

As can be seen, in the last item of the 1976 program of TSIP, female sex workers
were considered as someone to be saved from a trap. In that passage, prostitution is
described as something that tramples human honor, without any need for a wider
explanation. Also, only the female prostitutes were mentioned, while, there was always
male and transgender prostitution. At third glance, it can also be seen that the promise
that was given by the party only includes the eradication of financial conditions behind
prostitution. Because the concepts of sexuality, patriarchal society, the shame related
to almost everything about sexuality, the biological need for sex, the service sector or

the choice of working in this sector were not the items in the argument. Therefore, all
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the presuppositions can easily be prejudices and would be revealed as the duties for

revolutionists to solve.

Towards the end of the 1970s, prostitution takes a special place and becomes quite
a relatable issue within the socialist women’s movement. For example, Demokratik
Kadin Birligi (Democratic Women’s Association) started to publish Kadin
Dayanigsmasi (Women’s Solidarity) in 1977, and in all 36 issues, the cover pages of
the magazines rarely featured women. The women were not on the cover until the 71"
issue, where there was a large group of women protesting on the front page (Talay
Kesoglu, 2007). The title of the mentioned issue was “Let’s Fight for Our Economic
and Democratic Demands!” (Ekonomik Demokratik Taleplerimizi Savunalim!).
However, there was only one item on the cover page which was directly about women,
and that also happened to be the last one: “prostitution must be banned completely and
more severe punishments for those who encourage it must be enforced.” (Demokratik
Kadin Birligi, 1978). The prostitutes and the prostitution were the common enemies

for the women’s movement in those years.

Also, it is important to state that after TSIP’s declaration, all three parties, TSIP,
TIP, and TKP always put the “prostitution issue” on the table when talking about
women’s problem. Because it was always easier to claim that, the socialist system was

a definite “solution” for this “problem.” (Talay Kesoglu, 2007, p.283.)

2.3.3 Socialist Women and Women’s Organizations: After the 1980s
1980 is an important turning point for every opponent group in Turkey since
the brutal military coup took over the control in 12" of September. In that era,

approximately 650.000 people were taken into custody and faced state violence and
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heavy physical and mental torture. 50 revolutionists were hanged to death, at least 171
people were proven to be killed with torture, at least 30.000 people became political
refugees and left the country, uncountable numbers of “suspicious” deaths and
temporary or permanent physical and mental damages were recorded by human rights
organizations (Ondiil, 2013; TBMM, 2012). Newspapers were banned for 300 days,
journalists were judged with thousands of years of prison sentence with more than 300
cases, three journalists were shot to death, and many were either attacked or
imprisoned. 39 tons of newspapers and magazines were burnt, and 937 movies were

found “objectionable” and banned (Ergiin, Giiler, & Tanyer, n.d.)

This tight political turning point expectedly affected the opposition in Turkey.
Socialist movements were one of the initial targets along with the women’s
movements. Every single publication and propaganda tool of the left and independence
movement were closed and punished, so, there became a black and non-recordable
duration after the coup. Not only the socialist parties and organizations, but also the

women’s organizations were targeted, shut, banned and dispersed.

After these dark years, socialist and feminist women were the very first group
who dared to organize a meeting, the first ones who broke the silence after 1980 coup.
It was up to the decision of the judge in a trial in Cankiri. A woman applied to the
court for divorce after being seriously beaten by her husband, and the judge had neither
let them divorce nor punished the husband for violence. The judge made the decision
based on a “proverb” in Turkish, saying that “You should never let a woman be without
akid in her belly and a stick on her back” (Kadinin karnindan sipayi, sirtindan sopayt

eksik etmeyeceksin). Women organized after this judge’s words in an incredibly fast
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manner; sued the judge and organized a very crowded meeting and protest march
named Solidarity Against Beating (Dayaga Kars1 Dayanisma) on 17 May 1987. That
was a very important move which led many others to follow, and its impacts are still
traceable until today. Socialist women also took part in those protests and slowly
started to take more active parts in feminist movements. For example, in 1998, the first
socialist-feminist publication started under the name of Socialist-Feminist Cactus.
This can be considered as a step to understand each other for socialist movement and
women’s movements, but Socialist-Feminist Cactus had put one important theoretical
difference between the other feminists and themselves, by stating that being a socialist
is a condition to politicize feminism. In its first issue, they stated: “There can be no
socialism without feminism or no feminism without socialism.” By stating so, the
socialists were finally admitting the necessity of a women’s struggle, but with the
condition of socialism for feminism. That can be evaluated as consistent since they are

still socialists along with acceptance of the importance of the women’s emancipation.

In 1990s, organized women became more courageous and started a campaign
against 428" item of the Criminal Code of the Republic of Turkey (Tiirk Ceza Kanunu
-TCK), which suggests when a woman is raped, the court can make 2/3 of discount in
the given punishment to the rapist if the woman is a “public woman™! (genel kadin)
which corresponds with the sex worker. According to the lawmakers, “public women”
would suffer less damage than “chaste women” therefore, the punishment should be

reduced. Women had organized strong protests against this law. For example, in

! The term “Genel Kadin” in the mentioned code can most accurately be translated in this way, since
the second term about “Genel Ev” means the brothel houses and are seen as the public houses,
implying the difference between the public and the private ones.
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Ziirafa Sokak, in Istanbul, where a well-known brothel of government is placed,
women had handed out “chaste certificates” to sex workers of the street. That protest
is one of the first major solidarity examples of women organizations and sex workers.
The motto of “Our Body is Ours” goes back to those protests. That law was abrogated
later, with the continuous help of the Human Rights Association and The Bar. Later
on, women organizations planned another strong campaign against sexual harassment
during the 1990s. The main core of this campaign was the Purple Needle Movement,
for which, women were handing out big needles (with a little purple ribbon attached
at the end) to women in public places such as in squares, public transportations, ferries
for using against men if they face harassment. The Purple Needle Movement of
feminists was one of the earliest organized and publicized self-defense movements in

Turkey.

The 1990s were also known as a variety of women movement’s meeting point.
Firstly, it can be stated that socialist women become more integrated with the feminist
movement. As socialist women stated, the need for women enlightenment had imposed
itself to the socialist movement in the 1990s. Until that time, the women’s struggle
was left to the flow of the revolution. Socialists were assuming that the women’s
problem would be solved spontanously after the revolution. Later on, socialist women
convicted that assumption by tagging it as “revolutionary spontaneity” (devrimci
kendiligindencilik). As the pressure of the state increases on socialists, and as the
socialist women had started to speak out for themselves about what they had been
going through under custody or while in jail, women solidarity became stronger. For

example, Laborer Women’s Union (Emek¢i Kadimnlar Birligi - EKB), which was
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founded in the early 1990s, tried to join in the celebrations of 8th of March, however,
police forces stopped them in the entrances of many cities. In 1995, as the deaths or
missing reports in detentions and in jails increased highly, EKB started an initiation
named “Mother’s Council / Analar Kurultay1” which evolved into Saturday Mothers
/ Cumartesi Anneleri” with the inspiration of Plaza de Mayo Square (“-1V- EKB/EKD
tarihinden yapraklar...,” 2008). It was important to question a political problem
according to women’s point of view, and although there was a ten-year break period
due to the state suppression, Saturday Mothers are still gathering every Saturday in

Istanbul for over 700 weeks.

There were still “unsolved issues” between feminist and socialist women until
1996 when they finally managed to join the marches of 8th of March together. In 1997,
with the courageous lead of Asiye Giizel, sexual harassment and rape incidents were
spoken out loud. Asiye was a socialist writer who was taken into custody and
repeatedly raped by the police forces under custody and in jail. She was not the first
woman who had experienced that torture, but almost eight months later, she was able
to talk about what happened to her. The feelings of shame, fear, and anxiety along with
the remains of a heavy physical and mental trauma and most importantly the fear of
“being seen as a weak person” had held her behind for a while. However, later, she
was even able to write a book about what happened to her under custody named:
Iskencede Bir Tecaviiz Oykiisii, which was later translated to English by Richard
McKane, Deputy Chair of English PEN’s Writers in Prison Committee with the title
of “Asiye’s Story” (Zeybek Giizel, 2003). When Asiye sued the police officers,

feminists and socialists organized a campaign named “No to Sexual Violence / Cinsel
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Siddete Hayir.” The solidarity and the support of the women had brought a consensus
about the state being patriarchal. Later in 2000, there was a two-day event with the
name of “No to Sexual Harassment and Rape under Custody Council / Gézaltinda
Cinsel Taciz ve Tecaviize Hayir Kurultayr” on 10-11 June 2000, where women who
had faced sexual harassment and rape under custody finally found a stage to speak.
Many of those women who had started to live in foreign countries came to talk in that
council. Some of the women who spoke during the council were put on trial with the
accusation of defamation and degradation of military institutions (Belge, 2001). The
major point in Asiye’s case was her being a pioneer about talking out loud. There were
many constrictions and drawbacks related to talking about sexual violence for many
reasons. Firstly, the victims of such sexual assaults were seen responsible for the
victimization by putting themselves under such dangerous conditions. Secondly,
talking about the cost of being a socialist woman in Turkey was considered as a
discouraging and demoralizing act for the younger revolutionists. The last can be about
the awareness of the people under custody, such as neglecting denunciation of verbal,
mental or physical torture since it was seen as a “normal and expected procedure of
police violence, a normal outcome of state fascism.” (Bozoklar, 2009; Erdogdu Celik,

2016).

Back to the variation of 1998, another important turning point of the feminist
movement was the riot of the Muslim Women against 1998 head-scarf ban. That ban
had restricted many young women’s education rights because of their head-scarves.
There were two options given to the head-scarfed women: either they were convinced

to take off their head-scarves in the “convincement rooms” of the registration offices

24



in the universities, or they were not allowed to register to the universities and would
have to try their chances abroad. Muslim women had protested this ban at the entrance
of the universities, and they gained remarkable support from some feminist and
socialist women. (Sargin, 2008; Piiriizsiiz, 2017). The main argument for the head-
scarf ban was accepting it as a marginalizing, political and religious sign. Feminists
and socialist women considered this issue from a wider point of view, pointing out
men’s freedom to go for Friday prayers without any constriction. It was a ban on
women and feminists and socialists were defending women’s rights (Sargin, 2008).
Another important milestone about Muslim women movement was Konca Kuris, who
was a Muslim feminist, rejecting male-dominant religious practices and trying to re-
build the interpretations of the Quran from a feminist point of view. She attracted
attention with her radical ideas and actions, such as leaving from Hizbullah and
publicly criticizing them for misleading women, working for Independent Women’s
Association in Mersin, helping disabled people to buy the necessary vehicles and
rescuing a sex worker from committing suicide was some of the well-known acts of
her (“Her sey ne ¢abuk unutuldu,” 2011). As a result, Hizbullah’s three armed militants
had abducted her from Mersin when she was with her husband. She was in the list of
the lost people for 555 days, and even though there were strong pressures from
women’s associations, she was only found dead in Konya, in the basement of a
Hizbullah house, with nine more people. Hizbullah members tortured her for at least
35 days and recorded the process with a videotape. Hizbullah never denied killing her,
in contrast, “proudly accepted that they had punished her by ecclesiastics’ law.” The

murderers were released in 2011 due to a change in Criminal Code of the Republic of
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Turkey after being jailed for ten years. Who was financing, supporting or leading the

Hizbullah remains as a confusing question (Huggler, 2000; Sakir, 2017)

At the end of the 1990s, socialist women were already criticized for not being
an active part of independent women’s movement and henceforth, they started to
combine the struggles into each other to make them more intense and powerful (Ergiin
et al., n.d.) However, not every socialist fraction shared the same idea. For example,
in 2007, Isik Yiiksel had criticized 90’s movements for being bourgeoise, project-
oriented, institutionalized (no longer against the system and now even a part of it), and
lobbyist (because of approving the national and international agreements as an
achievement) (Yiiksel, 2007). Yiiksel also claims that in the 1980s, there were
remarkable achievements for women, but tags the later struggles as signs of
deterioration. She also claims that the detection of women’s problem as an original
and societal problem is a contribution of feminism; however, Marx, Engels, and Bebel

have detected it earlier, but Marxists in Turkey “forgot” it (Yiiksel, 2007).

On the other hand, there are significant changes in some other socialist
fractions. For example, in Bozoklar’s collected works on women’s emancipation, she
claims that feminism is a counterargument for Marxism and feminists attack the
socialist values by dividing the struggle (p.16, 1993), however, in her later writings
she claims that feminists are challenging the Marxist ideology and enhance it with

women-oriented point of view (p.63, 2007), (Bozoklar, 2009).

2.3.4 Kurdish Women Movement
Lastly, in the 2000s, the 3" Wave of Turkish Feminism had completed itself

with the valuable contributions of Kurdish women strugglers. An independent
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women’s movement was not seen as an essential need or a primary problem in Kurdish
regions since there was no social and political stability provided for decades. The
Kurdish freedom movement and the oppression of the Turkish state is still an ongoing
issue, but it did not completely block the Kurdish women’s movements. In this section,
the primarily important characteristics of Kurdish women’s movements and their

relation to the concepts of honor, pudicity, sexuality and sex workers are discussed.

Kurdish movement seems to be based on the viewpoint of national
emancipation but also goes hand in hand with socialism, as Lenin states that every
nation has the right to determine their destiny (Lenin, 2012). In the lead of Ocalan, a
Marxist-Leninist rooted party, PKK (Partiva Karkerén Kurdistané — Kurdistan
Worker’s Party) was founded in late 1970s and launched an armed struggle against
Turkish government with the aim of an independent Kurdish region (“Who are
Kurdistan Workers’ Party (PKK) rebels? - BBC News,” 2016). They have started a
guerilla war on the mountains of eastern Turkey. In the beginning years of these
movements, the guerilla teams were only constituted by men, and there were very few
women among them. Those women were the ones with strong theoretical backgrounds,
aiming national emancipation and socialism. In an article in Ayrinti Dergi, a woman
with the nickname of Sakine Zagros had explained the initial problems of being a
female guerilla on the mountains: In the beginning, females were hiding their gender
from the public by hiding their hair, wearing scarfs and only moving in the dark of the
night. The party was aiming to be “responsive” to the sensitivities, traditions, and
customs of the community and tribal-feudal judgments. The formula was to be

respectful to the values of the community as the revolutionists (Zagros, 2016).
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The gender hierarchy is a widely known issue among Kurdish people.
Especially among people in lower socio-economic status, the dependency of family
honor on a women’s body and sexuality is still a widely accepted cultural code, and
this code is accepted by women as well (Caglayan, 2007, p. 62). That was still an
obstacle for Kurdish women even when they decided to join the armed guerilla
struggle on the mountains. In her book about women and the mountains, Bingol states
that in the 1990s, rolling up sleeves was a restriction for women to prevent men from
being impressed by them. They were hiding from the men whom they fight together
in the same army and wearing head-scarves. (Bing6l, 2016, p. 15). The book also states
that there were dramatic changes during the years that women spent on mountains,
they had resisted to the patriarchal practices many times and defended their equal
rights. Another book about this experience was “Dagin Kadin Hali” by Arzu Demir,
but it had been banned in Turkey (“Toplatilan ‘Dagin Kadin Hali’ kitabinin yazari
Arzu Demir hakim karsisina ¢ikt,” 2016). Arzu Demir, who is a journalist at ANF
(Firat News Agency) and editor of ETHA (Etkin News Agency), had interviewed with
11 women guerrillas who are still on the mountains and in the “Medya Defense Areas”

of Rojava.

In an important passage of her banned book, an interview with a woman
nicknamed Menal Bagok stated that men were conceding the women’s existence on
the mountains though they did want to do so. Bagok was also mentioned as the first
women in PKK who used DShK (also nicknamed as Dashka or Docka), which is a
Soviet heavy machine gun. Also, the book clearly stated that the establishment of an

all-women army in PKK had caused a period of all hell broke loose. (Tar, 2016). About
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the opposition of men and the persistence of women, Zagros also mentioned a rebel in
the congress who was held after the imprisonment of Ocalan. She states that Ocalan
was very clear about the equality of men and women, but right after his imprisonment,
congress tried to discharge many women from their duties. About 120 women had
shaved their heads and attended the rest of Congress like that to protest the decision
(Zagros, 2016). This example also shows that Kurdish movement had hesitated a while
before accepting the women’s movement, and couldn’t decide whether to respect the
gender identity of women or to call them to be masculine on the mountains, as

Caglayan also stated in her work (Caglayan, 2007, p. 123).

This “sensitivity” about honor and pudicity was an issue for the psychological
war between the Kurds and the state. Zagros mentioned rumors of the female guerillas
being used as the sexual service on the mountains. In the rumors the closeness between
two phrases of “going to the mountains / daga ¢ikmak” and “being kidnapped,
abducted / daga kaldirilmak) was being repeatedly mentioned (Zagros, 2016). Also, as
an important ideological and psychological tool, media was using this sensitivity to
keep women away from the guerilla movement. Many news about raping the dead
bodies of the female guerillas, cutting off breasts and chastity control of their dead
bodies were widely known among female guerillas as well (“Basina 6diil konulan
kadin terérist les oldu!,” 2016; “Mus valiligi, ¢iplak PKK’l1 kadin cesedi fotografinin
gercek oldugunu duyurdu,” 2015; Kaniturkben, 2008; Tarafsiz Gilindem, 2017
tubeTiirk, 2017). Zagros states that if there was even a tiny tear on their panties, there
were sexist interpretations about them, referring them to be raped. She mentioned that

there was even a tradition among female guerrillas, which was to give the highest
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quality of panties to the women who go for dangerous attacks to protect their honor if
they die (Zagros, 2016). However, now the gender revolution in the mountains had

changed the situation of women deeply.

Despite being aware of the entire problems and restrictions in a women’s life
caused by the patriarchal idea of honor, safety, protection, and pudicity, Zagros, in her
writing, is still very distant to the concept of sex work and labels sex work as
prostitution. At the end of the article, while listing the problems women fight, Zagros
added “the extension and popularization of prostitution in care of the state.” (Zagros,
2016). She is not the only one who is distant to the concept. For example, in the
workshop of Demokratik Ozgiir Kadin Hareketi (DOKH) / Democratic Free Women
Movement in 2006, Zehra Ipek had stated two reasons behind prostitution as an
economic necessity and the effect of state and militarism. Ipek also mentioned that it

is not acceptable to marginalize women who are prostitutes.

On the other hand, Nebile Irmak had stated that war and prostitution are two
profit markets of capitalism. Although poverty is an important factor about it, it is
important to remember that state is actually “getting taxes of women’s flesh without
any social arrangements and using the taxes for military expenses and religious affairs.
She also had stated that even though they, as DOKH, had tried to found a union for
prostitutes they could not agree since the sex workers refused to stop doing this job
and only wanted the pimps to be eliminated (Yilmaz, 2006). This statement is, in fact,
a very tragic explanation about how impossible it is for each party to understand each

other. While sex workers try to have better working conditions and less exploitation,
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Kurdish women’s movement tries to eliminate this sector even though it means the

unemployment of countless women.

Therefore, women of the Kurdish movement had passed through similar
processes as socialist women, and their point of view to the women’s emancipation
struggle had changed and developed over the years. As stated before, the major
difference between socialist women movement and Kurdish women movement was
the relative more open internalization of patriarchal and feudal authority in the region.
For example, one of the main aims of women’s struggle is accepted as the
liberalization of men as well. This opinion is characterized by the legend of
Prometheus, the person who stole the fire from the Gods in ancient Greek myths. It is
interpreted as “objection to the masculine authority which concretized on Gods, and
the penalty of this act is strictly cruel, tying Prometheus on the Caucasian Mountains
and let eagles eat his lungs while he was alive. His lungs were repaired every night
and re-eaten every day as a part of the penalty. To punish the humanity, Zeus, the God
of Gods, had created Pandora, the first women among men to be loveable and a
distraction to the mankind to withhold them from making more discoveries with the
power of fire. However, Prometheus rejects Pandora even though she is as attractive
as Aphrodite, since he shows no frailty or weakness towards a woman who is designed
for the benefits of authorities (Yildirimei, 2016). It can be said that this interpretation
of the tale is quite masculine, and the femininity of women is still seen as dangerous,
women are still the ones who distract men and keep them away from their struggles.
That can be a reason behind the objection of Kurdish women movement to the

prostitution because of the interpretation of prostitution as a trap to the state.
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CHAPTER 3

SEX WORK AND SEX WORKERS: A BRIEF BACKGROUND

This section presents a general overview of the sex work and sex workers in
two layers of general and local; in which, general including different approaches about

worldwide prostitution literature, while local focuses mostly on the Turkish case.

3.1 The General Approaches about Sex Work and Sex Workers

Famously being mentioned as the oldest profession, sex work is a widely
known profession among adults. Compared to its fame, the research about this area
seems too limited. It was named with commercial sex or commercial pleasure, venal
love, sex work, whoring, prostitution, hooking... and many other tags among people.
It was categorized as the filthiest of all the occupations, an honest job, a usual
occupation among others and was qualified with many other adjectives. Therefore, it
is certain that society has either secretly or openly discussed this profession — however,

it took a long while for it to attract the attention of the researchers.

Even though sex work had managed to attract the attention of the researchers,
Pheterson states that deconstruction of the social background of prostitution, or getting
over the “whore stigma” had been a necessity for the social scientists to objectively

focus on the social status and the representation of the work and the workers.
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(Pheterson, 1990). The different general and local definitions, approaches and labeling

styles are within the scope of this section.

3.1.1 The Definition of the Work and Different Classifications

“Sex work” and “sex workers” are phrases which have a serious ideological,
cultural and historical background. (Grant, 2008; Pheterson, 1990). Although the
profession itself is not openly discussed by the public, there are various conditions
referring to prostitution as a sort of insult, with the connotation of dishonesty, cheating,

selfishness, and manipulation.

According to the online dictionary Oxford, there is a meaning for the phrase of
the sex worker, which is “A person who engages in prostitution, appears in
pornography, or takes part in similar activities for payment.” (“sex worker,” n.d.)
Also, the primary and secondary meaning of the phrase points the word “prostitution.”
The primary meaning describes the profession as “A person, in particular a woman,
who engages in sexual activity for payment” while the secondary meaning puts the
main emphasis on the insult connotation that mentioned above “A person who misuses
their talents or behaves unworthily for personal or financial gain” (“prostitute,” n.d.).
An important unit in the first description is the reflection of the general idea of society,
which can be seen in the statement “in particular, a woman.” Sex work is widely
associated with females and or transgenders, and the reasons for this association lie

under the “need” to control the sexuality of women, as explained before.

However, of course, there are male sex workers as well — although they are not as
visible as females, they exist. Oxford, again, defines male sex workers, with their

generally known name gigolos as, “A young man paid or financially supported by a
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woman, typically an older woman, to be her escort or lover.” (“gigolo,” n.d.) As can
be seen, when the worker is male, he suddenly becomes a young man and labeled as a
lover. Another word may correspond to the need for male sex worker better, and it is
the “rent-boy,” defined as: “A young male prostitute.” (‘“rent boy,” n.d.) There are also
some other words, which directs the people’s mind to male prostitution, such as dandy,
beau and admirer, and these words were given as synonyms of rent-boy. Apparently,
youngness is a key factor for males to provide pleasure and this can be explained with
the widely known negative correlation between erection capacity and age for males.
The last thing that may carry a deeper meaning is, there are no other/second meanings
for these words which represent the male prostitutes. Therefore, one can conclude that
either these words exactly mean what they mean in society without any other negative
connotation or they are not-so-well-known, and there is not much talking that happens

around this phenomenon.

According to the Turkish Language Association (Tirk Dil Kurumu / TDK)
there are many variations of the mentioned occupation, but the term sex worker (seks
is¢isi) does not appear in the Current Turkish Dictionary (Giincel Tiirk¢e So6zliik) of
TDK. To understand the official phrase to define the occupation, “public woman —
genel kadin” and “life-wife — hayat kadini”? can be taken into consideration. For this

case, as also used in the Criminal Code of Turkish Republic, “genel kadin” means “The

2 To make this translation, | had considered the similar usage of the word, ev kadin — housewife.
These women, therefore, does not belong to a house, do the domestic work in a house (and it includes
the sexual service provided to the husband, as listed in “duties of a wife”) instead they work on the
streets.
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woman who acquired prostitution as an occupation” (“genel kadin,” n.d.). It had also
been defined in the Criminal Code with more detail: “The women who acquire it as an
art to satisfy other people’s sexual pleasure in return for the benefit and those who are
connected with different men to do so are called as public women.”* (Genel Kadinlar
Ve Genelevlerin Tabi Olacaklari Hiikiimler Ve Fuhus Yiiziinden Bulasan Ziihrevi

Hastaliklarla Miicadele Tiiziigt, 1961).

An art? An occupation? What counts as the benefit? It is certain that even in
the borders of Turkey, between the different official association, the definition of this
term differs. Another phrase that corresponds to the term sex worker is “hayat kadin1”
and it is defined as “The woman who services to the men’s sexual pleasures in return
for money and the women who acquire it as an occupation, prostitute, whore, public
property, the flower of the sidewalk, the broom of the sidewalk, the beauty of the
sidewalk®, slut.”® There are many different words to describe this profession, but
considering the variety, one can conclude that those female sex workers have their
share in the daily literature of Turkish people. One of the most striking definitions

among the given list is the “public property — orta mali.” It not only re-approves the

3 “Fuhsu meslek edinmis kadim.”

4 “Bagkalarinin cinsi zevkini menfaat karsili§1 tatmin etmeyi sanat edinen ve bunun i¢in degisik
erkeklerle miinasebette bulunan kadinlara (Genel kadin) denir.”

5 Since these phrases are literary, no exact translation is possible. | had preferred to make direct
translations since they correspond to a visual image that can be seen anywhere.

6 “Para karsiliginda erkeklerin cinsel zevklerine hizmet eden ve bu isi meslek edinen kadin, fahise,
orospu, orta mali, kaldirim ¢icegi, kaldirim siipiirgesi, kaldirim yosmasi, siirtiik.”
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relation between the private property and female sexuality but also dehumanizes the
sex worker and categorizes them as something that is available to anyone to use.
Another word for sex workers is “orospu,” which is mostly used in slang language,
and there are two meanings given for this word in TDK, one is as the synonym of
“hayat kadin1” which is explained above. Other has the expected negative connotation
in it by defining orospu as “a woman who can be obtained easily, woman of easy virtue,
low morality”(“orospu,” n.d.)’. Other definitions, such as “sokak kadni,” “kétii kadin,”
and “kiralik kadin” all have the negative labels mentioning backsliding, going astray
and so on (“kiralik kadin,” n.d.; “kotii kadin,” n.d.; “sokak kadini,” n.d.). Anyone can
easily detect the emphasis on the women again, but for male prostitutes, the term
gigolo (jigolo, as in TDK) has almost the same meaning as in Oxford Living
Dictionary: “a young male lover whose livelihood is provided by an old and rich
woman, punner®. ”(“jigolo,” n.d.)® There is a quite important study about the veiled
existence of the male sex workers, done by the Red Umbrella, and the study perfectly

summarizes the condition of male sex workers in Turkey:

For various reasons, sex work in Turkey has been associated with trans
and non-trans women sex workers. On many platforms, sex work has mostly
been discussed within the framework of gender-based violence or violence
against and exploitation of the female body. Nevertheless, sex work is also
pursued by a good number of males. Many heterosexual, gay or bisexual males
do sex work for a living.1 When it comes to sexual identity, one should also
add that many trans men also do sex work. Without a doubt, the existence,
experience, problems, and demands of males with different sexual orientations

7 “Kolay elde edilen, diisiik ahlakli kadin.”

8 Punner means, the person who uses the mallet or hammer, which refers to the performance of the
males in sexual relationship.

% “Gegimi yasl ve zengin bir kadin tarafindan karsilanan geng, erkek sevgili, tokmaket.
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and sexual identities have been largely ignored. (...) As a result of this survey
and face to face conversations with the respondents, we realized that many
concepts such as poverty, violence, discrimination, stigmatization,
marginalization, exclusion, ignorance, denial, contempt and despise are a part
of the daily lives of gay and bisexual sex worker men. We have come to realize
that sex work also included male sex workers of different sexual identities, that
they have their specific problems and that they have a strong urge to voice their
claims to overcome these hardships when consulted and given a chance. We
have realized another aspect of sex work, which has forcefully come to be
associated with transsexual and non-trans female sex workers. We witnessed
how male sex workers lived through their daily experiences as influenced by
their sexual identity and professional status. (Ordek, 2014a, p. 9)

3.1.2 Different Attitudes Towards Sex Work

History claims many different roots for the sex work, it is accepted as “the
oldest profession” (Basserman, 1967), a worldwide phenomenon that has existed for
as long as the writing itself (McKeganey & Barnard, 1996), both a developing industry
and a problem of sexuality, morality and public order (Brooks-Gordon, 2006), a fighter
against system and patriarchy (Chateauvert, 2013) or the most widely known practice
that violates the partiality of women (Basserman, 1967), an inhumane action (de
Beauvoir, 2011), world’s oldest oppression (Grant, 2008) and in Soviets “a mode of
life, involving danger to society and parasitism” (Basserman, 1967, p. 278). In most
of the morality view, prostitution is a sin, some action to fight against and abolish
(Outshoorn, 2004). Although some claims state that there is a sacred version of
prostitution which refers to “selling the body to devote all the earned money to a deity
or atemple.” actually, there is no clue to prove these claims in the history of the ancient

world (Budin, 2010).

There are different approaches to sex work which can dramatically differ. Sex

work is, practically, people offering sexual services to people in return of money with

37



the consent of both parties. Therefore, it is important to mention that when talking
about sex work, this term excludes human trafficking, slavery, child labor, coercion or

any other conditions that would also be illegal or inhumane about any other sector.

There is a quick relation established between sex work and female sex workers
and it is widespread in common-knowledge. The main reason behind this connection
is the importance given to the control of female sexuality by patriarchal societies. The
sources of this “need for control” may be traced back to the beginning of the
understanding of private property. According to Engels, the connection between
private property and women was of motherhood. On the matriarchal period of human
history, the law of heritage was traced with the women’s geneses. The mother of a
child could be detected easily since she gives birth to the baby, but no one could be
ever sure of the identity of the father. With the understanding of the private property,
the families became “double-headed” since the families start to include the fathers as
well. The social division of work was organized as childcare and house being the
responsibility of the women, while food and working tools were the responsibility of
men. If a condition of separation occurred, men would be leaving the house, taking the
food sources (domesticated animals) and working tools with them. While the amount
of the privatized properties (herds and tools) increased, the power of men also
increased, the maternal genes tracking system was abolished, and the society became
male-oriented since the power was now held by men (Engels, 2003). At this point, for
the “correct” legacy of the properties, men wanted to track their babies and ensure that
“their women” would only give birth to “their children.” Therefore, it was important

for the society to keep a woman’s sexuality under control, tie her to a man who brings
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her food, and a man who is completely sure that only he can be the father of their
children. At that point, sex workers are seen by the society as the most dishonest,
devaluated, unrecognized part of the society, since their sexuality cannot be controlled,
and they do not fit into the concept of “private” property. There are many clandestine
gossips about the prostitutes and sometimes even the mere existence of the sex workers
and the possibility of their power to destroy the private property system, (by maybe
claiming any child to be any men’s - as in the play, Zilli Zarife (Taner, 1966)) can be
seen as a threat by the society. However, as Basserman states, anyone, who ignores
prostitutes, brothels, or indecent films or who finds the mere existence of prostitution
offensive should inevitably visit a psychiatrist, since venal love do not greatly differ
from other features of human development, because the trade of sexual satisfaction

can be stated as an internalized part of the urban life of mankind (Basserman, 1967).

Because of the existence of this gendered connection of sex workers being
female, sex work is sometimes seen as “systematic violence to the women” (Bindel,
2003; de Beauvoir, 2011; Grant, 2008). The main argument behind this approach is
that the general population of sex workers being female and paying for service usually
refers to a power hierarchy between the giver and the taker of the service, taker being
the more advantageous side of this hierarchy. Simone de Beauvoir states prostitution
as the “sum of all types of feminine slavery” (de Beauvoir, 2011, p. 599). de Beauvoir
is also famous for her comments about the mental abilities of the sex workers. She
states that generally “some researches” indicates that the general mental levels of the
prostitutes are slightly below average, and some are clearly retarded. She concludes

this “findings” by stating that since prostitution demands no specialization, even the
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people with fewer mental facilities can readily choose this as their job. If there are
clever ones among them, they are probably attracted to the lucrative side of this work
(p. 600). There are even more brutal comments as well, especially the following one,
which is widely quoted, from the declaration of a “feminist” woman named Julie
Burchill, targeting directly the female sex workers by stating that, “When the sex war
is won, prostitutes should be shot as collaborators for their terrible betrayal of all

women.”’(Magnanti, 2013).

Another sharp judgment about prostitution took place in Soviet Russia, by
categorization of sex work in the scope of rape, by extending the connotation of rape
as “including direct forms of compulsion, where the victim is materially dependent to
the aggressor.” (Basserman, 1967, pp. 273-274). This connotation was used as a
reference to put a ban on sex work and trade, although, in every form of labor, the
laborer (a.k.a. the victim) is materially dependent on the employer (a.k.a. the
aggressor) even it is the state itself. Basserman also states that in Soviet’s legal
language, there is no such expression as “morality.” For communist morality, the main
aim is to protect the work and progress towards an entirely classless society.
Basserman concludes this judgment as for the necessity of some sacrifices and

renunciations from the most private possible nature of humans to higher aims (p. 275).

As can be seen from this chapter, although there are different approaches to
this sector, they can be gathered under three categories. Firstly, ones who evaluate
work with labor other than morality and see this as an option that people can choose.
Secondly, ones who consider this field as a visible and systematic action of patriarchal

violence. Thirdly, ones who evaluate this sector as a more of a public issue, both from
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the public health perspective and from the legislative perspective. The next chapter
will especially focus on whether there is a problem with this issue, whose problem it

is and what can the solution be if there is a problem.

3.2 Detection of the “Problem” and the “Solution”

When there is such a disagreement spotted on an issue, it can quickly rise and
turn into a conflict. Conflicts cause problems, and for reaching a mutual understanding
and general agreement about an issue, problems require solutions. Since there is an
obvious difference between the approaches about sex work, we can name it as a
problem. Deciding whether there is a problem is probably the easiest point, what is

more, complicated and discriminative is the definition of the problem.

In the book of Politics of Prostitution, it is stated that the definition of the
problem is more about choosing the party that carries the responsibility and the party
that can be blamed for the cause of the problem, “who is to blame, who has a say over
it and who has to solve it” (Outshoorn, 2004). It is important since the determination
of the subject of the problem is a key factor to construct a solution on the determined
base. This point is also important for this work because, from the socialist perspective,
work and labor must be defended and must be protected. Following the given logic,
the definitions of some specific concepts are gaining more importance. In a way, this
study aims to question the consistency of the socialist thought by putting the sex work
riddle on the table. Since there is an unquestionable side of sex work which touches
sexuality and morality (Brooks-Gordon, 2006; Lopes, 2006; Outshoorn, 2004) and the

previously explained relation between private property, gender, sexuality, and
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morality, it is also a problem which is closely related to the women. Therefore, it can

be said; this problem is related to work, morality, and women.

What about work, sexuality and judging it by morality? Work is, as defined in
the Oxford online dictionary, “activity involving mental or physical effort done in
order to achieve a purpose or result.” which perfectly matches with the concept of sex
work (“work,” n.d.). Proletaire is, as defined in the same source, “a person who is
dependent on his or her own labor for subsistence; a worker” which also matches the
concept of sex work and workers. Morality is defined in the same source as “principles
concerning the distinction between right and wrong or good and bad behavior”
(“morality,” n.d.) and sexuality is defined as the “capacity for sexual feelings”
(“sexuality,” n.d.). Putting all these definitions together, one can conclude that sex
work is work, these workers are a part of the proletariat, it is tied with sexuality, and
since such comments like good or bad are not possible for sexuality, it is not a problem
of morality. This discussion is an issue about work, and what a socialist should
consistently argue about this work must be the rights of the workers and the liberation
of their labor. Marx, himself, foresaw ever-greater confrontations between capital and

labor, only resolvable by the ultimate triumph of labor (Singh, 2014).

The criticisms, judgments, and comments about prostitution mentioned above
are not unknown concepts in Turkish context as well. The claims about the “violent
nature” of the job, the victimization of workers, categorizing the profession as a sort
of human trafficking and seeing this job as an “easy way” of making money are some
of the common myths about this occupation. Kemal Ordek, the former chair of Kirmiz1

Semsiye Cinsel Saglik ve Insan Haklar1 Dernegi (Red Umbrella Sexual Health and
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Human Rights Association) had completed all these myths in the report named “Seks
Isciligi: Mitler ve Gergekler — Sex Work: Myths and Truths” (Ordek, 2013). In that
report, Ordek clarifies almost every misunderstanding about the profession with the
quotes of the current workers. Ordek, as a sex worker, explains that sex work involves
a certain amount of violence and victimization. However, this is valid for almost all
other jobs. Being objected to more visible types of violence and victimization in this
sector is not related to the “mere nature” of the sector, rather it is the prejudices and
ostracization of the public and the authorities that causes the increasing rates of the
problems in the sector. Ordek also puts clear differences between human trafficking
and sex work based on the open difference of the concept of “consent.” About labeling
sex work as a way of making easy money both Ordek and Ece (one of the participant
sex workers who contributed to the report) disagree with the judgment and label sex
work as one of the heavy workloads. The report is a very important source centering
these subjects, in this case, the sex workers, as the source of information and hearing

the public myths while being able to handle the issue as for any other occupation.

Since the problem is related to labor, then, the solution must be related to
protection of labor and labor rights. What can be expected from the socialist movement
is the inclusion of sex workers to the labor struggle, regulation of the working
conditions, insurance of their safety, provision of security and insurance rights and

centering the sex workers as the subjects of the problem.

3.3 Violence and the State
Two of the most coexisting notions about sex work are violence and

victimization. Violence is almost endemic to this occupation, and it has various
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sources, such as “angry clients,” isolated indoor working conditions, dangers of nights
and streets and public hatred and categorization (Brooks-Gordon, 2006). Prostitution
is accepted as one of the most dangerous professions along with taxi drivers and police
officers (Lowman, 2000; as cited in Sanders, 2005). The violence for sex workers also
has its own variety, such as physical, psychological, economic or sexual violence.
Physical violence can include beating, pushing or using a tool such as a shotgun or
knife. Psychological violence mostly includes threatening with physical damage or
revelation of their occupation — if done secretly, it includes hurting someone they
know, stigmatization, marginalization and ostracization from society...etc. Economic
violence includes frauds, especially inexperienced workers may forget to take the
money up-front and the customers may refuse to pay after work. The claims of the
worker can only be taken into consideration if the necessary laws and regulations are
enacted by the state. Also, the unstable share that the middlemen (widely known as
pimps) claim can also be count as a part of the economic violence. Lastly, the sexual
violence is the most challenging part of this occupation since some authorities consider
this occupation as a form of violence against women as a whole (Bindel, 2017; Farley,
Baral, Kiremire, & Sezgin, 1998; Grant, 2008). Just like forcing workers in the service
sector to serve somebody is considered violation of their rights, the same also applies
for sex workers. The service providers (in this case the sex workers) must have the
rights to choose their customers, the service they offer and limitations of the offered
service. Also, claiming that sex work being a violence against sex workers is a sort of
tautology, as Richard Weitzer suggested, it cannot be verified or falsified (Weitzer,

2005), and the causes of the violence str still questionable — whether it is the conditions
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of the work, the lack of rules and regulations about the legality of the profession, the

stigmatizations about the occupation, or just the “mere nature” of the job.

In Turkish concept, with the “help” of the provoked ostracization, physical and
emotional violence has different varieties. For example, ostracization itself is a form
of emotional violence. The ways sex workers are excluded will be discussed in the
following parts of the chapter. Insult, harassment, rape, and beating are some known
forms of individual physical violence, but there is also “organized” violence against
the sex workers. One striking example of it came from the Halk Cephesi, a socialist
organization. On 19" of July 2014, members of Cephe had found a woman who was
accused of prostitution and publicly “punished” her by beating her on the street. The
actual link for the announcement of the Halk Cephesi was on Twitter, but due to the
limitations of the access to some social media accounts and the newly abolished State
of Emergency, the original accounts, and the news pages are withheld. In the news,
they had used a pornographic picture of the beaten woman standing on knees between
the beater “socialists”. That action of Halk Cephesi got a lot of negative responses and
about a week later, they had made another declaration which stood behind the first
one, stating that she was a pimp who sells young girls to old men, but they would
punish her if she was just a prostitute as well, since they are totally against the

corruption on any level (Sarigazi Halk Cephesi, 2014).

There are many other examples of the organized crimes against sex workers,
mostly ending up with setting their house on fire or sending them away from the cities

(“Fuhus yapildig: iddia edilen evleri yaktilar,” 2017; Gokgeoglu, 2007). Violence has
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Figure 1. Declaration from Halk Cephesi via Twitter

https://seyhunsertan.files.wordpress.com/2014/07/2014-07-19-sosyalist-
cephe.png?w=471&h=486&zoom=2

the guarantee to not get punished, so the violent actors are able to act freely. Even the
cops, themselves are being a part of this violence in various ways. If a sex worker is
caught on the streets while doing non-registered, illicit sex work, which is actually not
against the law, (but having a non-registered house or hotel for doing this job is illegal)
police starts to give reports or financial penalties to this woman. In her thesis, Asli

Zengin mentioned some “other” requests of the police officers, such as asking for a
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bribe or having sex with the workers without paying them — which actually
corresponds to raping them (Zengin, 2007). On the other end, Ordek states an
extraordinary situation in one of the reports of Kirmiz1 Semsiye, named “Recorded
Rubbery in the Unrecorded Sphere”, which is about the financial penalties given to the
transsexual sex workers for standing on the sidewalks by claiming this action to be a
“misdemeanor”. Administrative fines can be used by the authorities, however, how
and when an objection to administrative fines can be made, who to get in contact with
and details alike do not exist in the related code. The first article of Highway Traffic
Law states the aim of the code as “providing traffic order in terms of security of life
and property on the highways and determining precautions related to all issues of
traffic security”. The sex workers standing along the roads and highways can
arbitrarily be punished for a misdemeanor (Ordek, 2014b, p. 9). This is a biased and
corrupted way for getting tax from the non-registered, free sex workers. Also, this is a
clear clue of the systematic violence of the state against sex workers, since, as stated
in the same book, especially transvestite sex workers can be exposed to serious
physical violence if they reject to pay for the lawless fines. This pressure also causes
the sex workers to escape police and in doing so they are not able to negotiate for the
essential details, such as what is and is not included in the service, whether or not the
customer will use a barrier method, and more importantly, the workers do not have
enough time to “evaluate” the customers’ trustworthiness. (Ordek, 2014b, p. 15). The
following paragraph from the book perfectly summarizes the severity of these brutal

practices:

| witnessed the despair of trans sex workers who had consulted Red Umbrella
to object the administrative fines imposed on them. | met people who have been
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discouraged with administrative fines since 2007, saying that they cannot go
cruising anymore and brooding on how to earn money. I listened to the story
of trans sex worker who had been kicked and beaten with nightsticks and stayed
at the hospital for five days after rejecting to go to the police station by saying
that the administrative fine practices are lawless, and | witnessed victimization
of trans sex worker breaking her leg while trying to escape the police because
of bad financial status... (Ordek, 2014b, p. 4),

Another source of victimization of sex workers is drug use and unprotected
sexual relationships. In the study of McKeganey and Barnard, the prevalence of HIV
among the street-sex workers is found quite high and the lack of the usage of any
barrier birth control method, such as condoms, is highly correlated with the findings.
The study also revealed that there is a detectable overlap between prostitution and drug
injection, related to the need for money to obtain drugs and the need for drugs to
continue working. Another important outcome of that study is the higher levels of HIV
infection among drug injecting workers and crack cocaine users. Speaking of HIV,
protected sexual relationships can be thought of as a mandatory condition for sex
workers, but, it is not the case. Clients usually offer more money for unprotected sex
to increase pleasure (Ordek, 2015, pp. 216, 362). It corresponds to paying more to a
construction worker to avoid paying for the helmets or to save the time spend in
wearing helmets, such that, that time can be used for more work. As it can be seen,
that is quite a problematic idea. Different from the example of the construction worker,
the sexual health of the prostitute is considered as a crucial factor for the public health.
Especially for the non-registered sex workers who work on the streets, it is a part of
the negotiation that whether the customer will use the condom or not. (Ordek, 2014b,

p. 15). Another example from the Turkish case is that the law for prostitution

48



mentioned above offers sex workers to be controlled and followed by a formally
commissioned doctor or hospital to regularly check whether or not the sex workers are
infected (Genel Kadinlar Ve Genelevierin Tabi Olacaklari Hiikiimler Ve Fuhus
Yiiziinden Bulasan Ziihrevi Hastaliklarla Miicadele Tiiziigii, 1961) (Item 25). This may
seem like a necessary and a protective approach that aims to secure the sexual health
of the public, and this sentence contains nothing more than it claims. To be more
specific, the problem about this “protective” precaution is aiming only the protection
of the health of the customers — but not workers. While it can be easily solved by
asking for a current health report from the customers, the state ignores the health of
the sex workers in the brothel houses. In other words, it is okay for the sex workers to
be contaminated by any sexually transmitted diseases, but when it comes to the
customers, the state realizes the requirement of the protection. It is one of the simplest
and obvious indicators of the bias of the state policies. In the same code mentioned
above, under the title of “Korunma Tedbirleri — The Precautions of Protection” there
is only one item, and it states that “In the brothels, apart from the hygiene conditions
that are required to be taken, preservatives are provided as a tool of protection. These
preservatives will be given to the desired visitors for its price.”? (Item 75 of the Code).
As can be clearly seen from the statement, preservatives are in the brothel houses, but
it is not a compulsion for the customers to use them. The usage of these tools of
protections is fully up to the decision of the customer who is willing to pay some extra

money for them. The worker, on the other hand, had no right to declare her decision.

10 Madde 75 (degisik madde: 31.01. 1973): Fuhus yerlerinde alinmasi gereken hijyen sartlar1 yaninda
bir korunma araci olarak prezervatif bulundurulur. Bu prezervatifler, ziyaretgilerden arzu edenlere
bedeli mukabilinde verilir.
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If closely examined, this code, itself, is a threat to all the women who are
subjected to the mentioned code. This code not only specifies the status of the “public
women” and brothel houses and aims to struggle with the venereal diseases spread via
prostitution, but also makes clear judgments about the concepts of honor, an honorable
lifestyle, and defines the brothel houses to their every single detail. Also, that code
claims to be able to “detect” the “public women”. When closely reviewed, some items
attract special attention. For example, Item 20 suggests the methods of “detection” of

the public women:

Detection
Item 20

If a woman is suspected of acquiring prostitution as an art for keeping
in touch repeatedly with many men, and as a result of a secret and
detailed investigation about her if she is vested with the qualifications
of the public women mentioned in Item 15, firstly, the reasons that
dragged her into prostitution are investigated by the commission and
the precautions that will make her return to a chaste life are discussed.
When these precautions do not provide the benefit, if she has the
conditions given in Item 21, she is subjected to the status about Public
Women; if not, then she is subjected to the medical precautions written
in Item 23.1

Item 21 gives the conditions that allow the commission to decide a woman to

be a public woman and these are:

11 Teshit: Madde 20

Miikerreren ve bir ¢cok erkeklerle miinasebette bulunmasi dolayisiyle bir kadinin fuhsu sanat
edindiginden siiphe edilir ve hakkinda gizli ve etraflica yapilan inceleme ile elde edilen miispet
delillerle kendisinin 15 inci maddede yazil1 genel kadinlar vasiflarin1 haiz oldugu meydana ¢ikarilirsa,
evvela bu kadini fuhsa siiriikleyen sebepler komisyonca arastirilir ve kendisinin tekrar namuslu bir
hayata donmesini sagliyacak tedbirler diisiiniiliir. Bu tedbirlerin faide vermedigi hallerde bu kadin
hakkinda 21 inci maddedeki sartlar varsa Genel Kadinlar hakkindaki hiikiimler, bu sartlar yoksa 23
iincii maddede yazili saglik tedbirlerine dair hiikiimler uygulanir.
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Conditions of Registration

Item 21: In order for a woman to be registered by the commission as a
public woman the following conditions are necessary:

a) Acquiring prostitution as art to herself or be decided about by the
commission due to the 21° Item.

b) Being 21 years old.

¢) Not having a foreign nationality

d) Not having no nationality.*?

The given items have every necessary sign of prejudice and bias. State clearly
give rights to its “law enforcers” to determine how chaste a woman’s life is. The
privacy of the sexuality of women clearly concerns the state, since they divide the
women into two categories, first is the non-chaste and so-called “public” ones, and the
second is the chaste and private ones. Women are clearly seen as some sort of tools of
reproduction and there are laws to protect the property of the tools products, in this
case, the protection the heredity of children of the woman.

The clear division between public and private women of the state is also visible
in Item 62 of the code: “The owners of the brothel houses, are not permitted to accept
any woman or girls under the age of 21 and the woman who is not registered by the

commission, under any circumstances.”*® This item shows the concern of any sort of

“mixing” of the public and the private women. This item also has some uncalculated

12 Tescil sartlari: Madde 21

Komisyonca bir kadinin genel kadin olarak tesciline karar verilebilmesi i¢in, asagidaki sartlarin
bulunmasi lazimdir:

a) Fuhsu kendisine sanat edinmek veya 20 nci madde geregince hakkinda komisyonca karar verilmis
olmak,

b) 21 yasimi bitirmis olmak,

¢) Yabanci1 tabiiyetinde bulunmamak,

d) Tabiiyetsiz olmamak.

13 Madde 62:
Genel ev sahiplerinin 21 yasini bitirmemis olan kadin veya Kizlarla, komisyonca tescil edilmemis
kadinlar1 her ne suretle olursa olsun evlerine kabul etmeleri yasaktir.
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outcomes, such as the limitations for the female health officers to intervene any
emergency in the borders of the brothel house, the impossibility of any researchers to
do observations of the living spaces, the isolation of the workers from any other
women, which also strengthens the ostracization of the sex workers from the public.
One other interesting unforeseen outcome of this isolation is reported by Ayse
Tiikriikgii, a former brothel house worker, in the interview with Selin Ongun. She
states that one of the problematic sides of not accepting any other women in the brothel
houses appears on while taking a population census. Tiikriik¢ii, states that when a
female census taker arrives, since she is not allowed to come in the house, and the
census is made address-based, the workers of the brothel houses cannot be counted,
and this little “flaw” constrains the workers of the brothel houses from voting in the
elections. Since they are not counted, they cannot vote as well. Tiikriik¢ii, claims that
it is something done on purpose, rather than a flaw; and she had come to realize this
when she was nominated for the local elections in the street which she used to work

(Ongun, 2010).

This part had summarized the several types of violence against the sex workers,
the reasons behind these violent actions and exemplified the ostracization the sex
workers face. As dehumanization helps some people to feel grunge for other people,

de-proletarianization also helps some “socialists” to use violence against workers.

3.4 Unions and Protests of Sex Workers
If there is enough pressure on something concrete, it will eventually break. This

is one of the most widely known rules of physics. Until this chapter, the concrete
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existence of the sex workers and the pressures applied to them are aimed to be

explained. As the rule stated, now it is the time to break.

Until now, one can reach the conclusion that the sex workers are clearly
ostracized by the state, by the police forces, by most socialists and feminists, and by
the society. It is as old and as natural as “breathing”, one won’t recognize its
continuous existence, until there is something wrong with it, or someone specially

mentions it.

As Chateauvert states, sex workers are not as voiceless or as resigned as the
society assumes (Chateauvert, 2013, p. 189). The exact beginning of the sex worker
riots is not known, but, the first major strikes of the sex workers had begun in the same
place where the world revolution history officially began, in France. In 1975, a group
of sex workers had protested the ostracization of sex work business, the large shares
that their pimps took illegally from them and the brutal sex worker murders that didn’t
concern the government and remained uninvestigated. The sex workers had refuged
into a Catholic Church and interestingly, they gained the church’s support for their
strike. When considered it is a very clever decision to refuge in a church, where they
cannot be forced to work since there are only priests and sisters in it. During the protest,
totally five churches were “occupied” by sex workers in France and nearly 20.000 sex
workers “downed their tools” to join the riot. Another interesting detail about this
pioneer protest was the statement of Father Louis Blanc, who stated his support for the
sex workers as “It is, after all, Mary Magdalene to whom Jesus appeared.” (Aroney,

2016).
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This riot had influenced and influenced many other sex workers around the
world. England is a clear example of this situation. After France, English sex workers
decided to unite and founded ECP, English Collective of Prostitutes. This Collective
had found a way to get attention in media by their radical demands and acquisitions.
Their protests are known as “carnival-like” in London, especially in the Red Light
Distinct. Like in France, ECP also occupied a church in London, King’s Cross. Holy
Cross Church was under the control of the sex workers for 12 days, in 1982 (ECP,

2010).

In 1985, several prostitutes from all over the world had united in Amsterdam
for the World Whores Congress with the main demands such as legalization of their
trade and the right for insurance. Several sex workers joined in that conference with
masks demanding from the governments to provide full human rights for the sex
workers, as they must provide for the workers in other sectors (Pheterson & St James,
2005; Saen, 1986). These were the major initiatives of those years. The 1990s also
passed with the decriminalization and sex workers rights debates. Their voice had
increased when they gathered together, therefore, although the history of sex work
goes quite back, the academic researches on sex work and workers started in the 1990s.
In the late 1990s, the ITUSW, International Union of Sex Workers was founded by a
migrant sex worker, working with a group of colleagues, academicians, and allies with
the familiar aim of establishing the legitimacy of the sex work (Lopes, 2006). IUSW
had organized and joined in many events through the 1990s, such as, gay prides, anti-
war demonstrations, and international women’s day marches, almost always with the

stereotypical items that symbolize their ostracized identity, things like feather boas and
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fishnet stockings— but they did not join in the celebrations of the Mayday (Lopes,

2006).

When it comes to 2000s, things started to get even more attention. At 2000,
ECP called a strike on Soho, a famous red-light distinct in London, to stop the attempts
of the local authorities of removing them from their working area. A sort of parade
was organized, and it got many supports from various groups such as a small student
samba band and some academicians. The protest took place in Soho, in a carnival
atmosphere with “flamboyant” costumes worn by the IUSW organizers. Soho March,
is a quite unique milestone in the history of the sex workers resistances since it was
also the first time that a very popular banner appeared and spread all over the world,
as its original did in its time: “Sex Workers of the World, Unite!” (Lopes, 2006, p.

265).

With the idea of “union activism can make a difference, as it sometimes does
in other works”, ECP had developed IUSW, and set 14 items of demands. To
summarize, demands contained: decriminalization, right to join professional
associations or unions, right to work on the same basis as independent contractors and
employers did, receiving the same benefits as other workers did and not paying any
taxes until such rights and representations were gained. Zero tolerance to coercion,
violence sexual abuse, child labor, rape or racism was one of the major demands. Other
demands included legal support, right to travel across national boundaries, right to
obtain a work permit, provision of clean and safe working places, right to choose to
work individually or collectively, an “absolute right to say no”, access to job training,

access to health commodities, provision of re-training programs for the ones who
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would want to leave the industry and an end to the stigmatization. IUSW was founded
with all these demands and in 2002, IUSW applied in GMB, “a general union - which
means that anyone can join”, as they state in their website. (Lopes, 2006). When their
application was being evaluated, there were strong reactions against sex workers. Their
application was accepted but for a long time, sex workers were not able to have a
representative speaker in the Maydays for GMB. GMB was accused as ‘being
provocative’ and ‘looking for controversy’, and some of the members of GBM

resigned after this decision stating that “they refuse to be a part of a union that represent

prostitutes” (Lopes, 2006, p. 280).

Lastly, in 2009, to introduce their lives and themselves to the society, to stop
ostracization, to make voices and to provoke cultural activism, “Red Umbrella Project”
RedUP was started. It is a small peer-led organization based in Brooklyn, New York,
which organizes communities and does advocacy to form policies and bring systemic
changes to support the rights of sex workers by utilizing media, storytelling, peer
support, and direct action strategies to amplify the voices and power of sex workers
(“Red Umbrella Proj.,” n.d.). It is also important to mention the famous “SlutWalk” of
Toronto. It had begun in 2011 when a police sergeant told a class at York University
“If you do not want to be a victim, don’t dress like a slut.” (Chateauvert, 2013, pp.
206-207). Toronto’s anti-violence activists replied that with a red, hot “No!”, “Enough
slut-shaming, victim-blaming, sexual-profiling, gender-policing.” Some of the
activists had tried for more than a month to get an appointment from Toronto’s chief
of police but failed. Then, on 3" of April, 2011, with the gathering of more than 3000

people, SlutWalk began in Toronto, from Queens Park to Toronto Police Service,
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which is almost a distance of 1km. The main aim was to reclaim the word “Slut”, but
only a few of the protesters were dressed as the stereotypical “sluts”. Most of the crowd
comprised of white, young females. What got more attention than miniskirts were the
women with baggy pants and sweatshirts, carrying the leaflets saying: “This was what
I was wearing when I got raped.” Other SlutWalks were re-organized in big riots like

the Arab Spring and Occupy Wall Street (Chateauvert, 2013, pp. 208-209).

On the other and, Turkey, has a quite long history of violence against sex
workers, but a very short history of visible protests. As mentioned before, one of the
significant obstructions for the opposers in Turkey was the 1980 military coup. After
that coup, the pressures on the LGBTI community and the sex workers were drastically
increased. In 1987, Beyoglu District Police Department was “famous” for its violent
acts against homosexuals and transsexuals, like putting them in big sacks and beating
the helpless people in the sacks with iron sticks (Dogan, 2004). In order to protest such
“police interventions” 37 homosexuals and transsexuals gathered on Taksim, Gezi
Park’s stairs which are towards the famous sex worker and trans people residence —
Tarlabas1 Boulevard. They had started a hunger strike, although they could not reach
a solid result, they managed to make their voices heard in the national and international
media, and even gain support from some famous artists (Dogan, 2004; “Gezi Park1 ve
LGBTI Hareketi,” n.d.). This was the first known public protest of LGBTI in Turkey.
To support the cause, people from other countries wanted to come to Turkey and join

the protest— but they were deported.

The protest history of sex workers and LGBTI people in Turkey went hand in

hand for many years. In 1993, the first known LGBTI association was founded in
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Istanbul, named Lambda. Than KAOS-GL followed as a group who gathered around

the KAOS-GL magazine in Ankara, in 1994.

In 1995, in Istanbul, under the name of “Clean Cihangir Project'®” there
became a systematic violence against sex workers and trans people, living on Ulker
Street. With the unnamed coalition of police forces, greedy homeowners and
nationalists, radical right idealist groups who were brought from other districts to the
Ulker street, the residents and sex workers of Ulker street was fired brutally from their
living areas. The head of the police department of the district was Alaattin Yiiksel, and
the general chief of the police teams was Siileyman Ulusoy, who was nicknamed by
the sex workers as “Hortum®® Siileyman” because of the brutal custody and tortures he
did to the people under custody, making night raids to the houses of sex workers by
breaking the doors with sledgehammers and cutting their electricity and phone cords
to prevent them from getting help. In the precious work of Pimnar Selek, those people
tell their memories with the connotation of their obligation to run away from the back
windows of their own houses in order to not get beaten (Selek, 2011). Unfortunately,
although these crimes against humanity were spoken out loud many times and proven
with the testimonies of many victims, “Hortum Siileyman” retired peacefully and is
now working as a car-park manager in Istanbul, in a street close to the LGBT residents

(“Gezi Parki ve LGBTI Hareketi,” n.d.).

14 Temiz Cihangir Projesi

15 Hose Siileyman, as he used hard plastic hoses to beat people and making marks on their bodies.
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In the Mayday of 2001, KAOS-GL had joined with its own banner and group
for the first time, as a declaration of its independently organized society with the
banner of “KAOS-GL: The Voice of the Homosexuals'®” and with the leaflets stating:
“ Compulsory heterosexuality is a crime against humanity'”” (Tiifekgi, 2001). With
the positive influence of KAOS-GL, Lambda had also joined in Maydays in Istanbul

in 2002-2003, and the first Gay pride was organized in Istanbul in 2003.

In 2008, sex workers decided to start a union of their own, as it happened in
Europe. The preparations began in 2008, even the name and the date were set, March
3", World Sex Workers’ Day. If a union cannot join another and more inclusive union
in Turkey, it is almost impossible to help the union members. In 2013, sex workers
applied to Genel-is Sendikas1, a member of Devrimci Is¢i Sendikalar1 Konfederasyonu
(DISK)*8, as IUSW did for GMB. However, neither Genel-Is nor DISK was willing to
accept the prostitutes in their unions and confederations. For not finding enough
support, Kirmiz1 Semsiye Seks Iscileri Agi'® decided to be an Association rather than
a union. It was founded in the same year, in 2013 with the name of Kirmiz1 Semsiye

Cinsel Saglik ve Insan Haklar1 Dernegi?®. The Red Umbrella Sexual Health and

16 Kaos GL: Escinsellerin Sesi!

17 Zorunlu heteroseksiiellik insanlik sugudur.

18 General-Work Union, a member of The Confederation of Revolutionist Worker Unions

19 Red Umbrella Network of Sex Workers

20 The Red Umbrella Sexual Health and Human Rights Association
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Human Rights Association, “Kirmizi Semsiye”, is a sex worker-led organization and
a member of the regional networks ICRSE?!, and SWAN?, In 2014, Kirmiz1 Semsiye
had started a campaign in Turkey for the acceptance of sex work as any other work
(Altan, 2014). In 2015, they had joined not a national but an international union,
NSWP, Global Network of Sex Work Projects. They had signed a consensus statement
which declared the demanded rights of sex workers in Turkey and Europe. The

statement has 8 items, and the items are here as follows:

1) Right to associate and organize

2) Right to be protected by the law

3) Right to be free from violence

4) Right to be free from discrimination

5) Right to privacy and freedom from arbitrary interference

6) Right to health

7) Right to move and migrate

8) Right to work and free choice of employment. (NSWP, 2015).

Apart from the attempt to found a union and the success to found a worldwide
known association of sex workers, there is only one recorded strike of sex workers in
Turkey, which took place in 2013, in Ziirafa Sokak, a well-known sex worker place
around Taksim. Under the threat of closing the official brothel they work in, sex
workers stepped out of the brothel with leaflets, wearing scarves and big glasses that

covered their faces. They had a press briefing to protest the sealing of their working

space and went back in. Their words were influential: Nobody can change our past and

2L International Committee on the Rights of Sex Workers in Europe

22 The Sex Worker’s Rights Advocacy Network in Central and Eastern Europe and Central Asia
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give our lives back to us. Let us provide the money for the education of our children,
let us protect ourselves and work here.?” (Tahaoglu, 2013).

This chapter aimed to summarize the sex workers’ attempts to protest for their
social, economic and legal problems, their unions and their stories which are

interestingly parallel to the socialist revolutions.

2 "Bu gegmisimizi kimse degistiremeyecek ve hayatimizi geri veremeyecekler. Birakin en azindan
evlatlarimizi okutalim, kendimizi koruyup burada ¢aligalim."
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CHAPTER 4

THEORETICAL BACKGROUND OF THIS STUDY

4.1. Social Representations Theory

“Omnia mutantur nos et mutamur in illis”. This is an old saying in Latin,
which means “everything changes, and we change with it”. When examined from a
wider perspective, with every change, new social conditions and dynamics occur.
Those new conditions appear with new problems for the individuals, groups, and
societies, and those new problems require new political structures (Wagner & Hayes,
2005). According to Serge Moscovici, the person who is accepted as the explorer of
the social representation theory, the duty of social psychology is to examine the
functions of the individuals and groups in social structures. Since these structures are
dynamic, social psychology must always be updated. This is because a socio-
psychological phenomenon can only be understood in its own cultural, historical and

macro-social conditions (Wagner et al., 1999).

While defining the function of social psychology, Allport also mentions this
branch of psychology as an attempt to understand the influences of actual, imagined
or implied presence of other actors on individuals’ thoughts, feelings or behaviors
(Allport, 1924). One of the best concepts that fit in this “attempt” is the social

representations.
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4.1.1 Definition and Roots of Social Representations

Mentioning the difference between a subject and an object is a matter of
discussion. By placing an individual or a specific group as the subject and any other
concept, group or “actual, imagined or implied presence of other” as the object, one

includes the variable of “perception” in the equation.

There is a close and reciprocal relation between the concepts of subjective and
objective. Subjective is generally used in reference to the subject’s perspective, and
subjective is usually based on or influenced by the preferences of the subjective. On
the other hand, objective is generally used in reference to the shared and common and
objective is not considered based on or influenced by one’s preferences, it implies “the
actual”. Therefore, as an important point of social representations, “subjective” is used
as the synonym of the wrong belief, while “objective” is used as the synonym of the
shared belief. For objective inferences, the source is the group, which, through its
system of representations shapes the individual’s understanding of the object (Wagner
& Hayes, 2005, p. 119). Moscovici also mentions that there is a dialectic relationship
between the individual and the society; actually constituted by the individuals; that is
made possible by the representations created in a collective and shared fashion
(Moscovici, 1990, p. 165). This relationship has major importance in the formation of
the representations because social ideas are created, arisen and changed when they are
discussed by the people (Wagner & Hayes, 2005, p. 123). What social representations
theory does is that it considers the smallest parts of the big picture by identifying the
interconnections between perception, thinking, emotions, values, norms, and action

(Sakki, Kassea, Vauhkonen, & Pirttila-Backman, 2010).
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The ideas created by a specific group or society give valuable clues to the
researchers examining them. These ideas of the group about an object or the
representations of the object by the group may indicate the filters, the interests and the
aspects they valued and cared about. This function of social representations is quite
important in terms of its contribution to social psychology itself. The way people share
knowledge and the reason for this sharing matter since they constitute their common
reality by doing so. That reality does not only consist of the ideas but also includes the
transformation of the ideas into practices. This indicates the power of the ideas and it
is also a specific problem of social psychology to work on (Moscovici, 1990, p. 164).
Moscovici also refers to Marxism when regarding the power of ideas, by quoting a
famous detection of the ideology: Ideas, once released among the masses, are and

behave like material forces (Moscovici, 2000, p. 33).

The term “Social Representations” was first internationally mentioned by
Moscovici in 1963 regarding attitude research in Annual Reviews (Wagner & Hayes,
2005). However, the roots of the social representations go back to the sociologist
Durkheim and the term of collective representations. Durkheim noticed and stated that
these shared collective representations are acting like a system that constitutes a means
for a society, and it is useful for that society for being conscious of its self and
objectifying the common rules for social intercourse (Moscovici, 2000, p. 33; Wagner
& Hayes, 2005, p. 118). Durkheim made a distinct differentiation between the
collective representations and the individual representations; since the individual
representations can only exist from the source of a particular individual (Cirhinlioglu,

Aktas, & Oner Ozkan, 2006). Durkheim also drew a critical line between the individual
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and the collective — this line ignored the dialectic relationship that Moscovici stated,
and also separated sociology and psychology from each other by attributing the
collectivity to sociology and individuality to psychology. Durkheim also considered

his collective representations as stable and valid through generations (Oner, 2002).

What Moscovici did about the representations while updating and adapting
them to social psychology is re-consider collectivity in the light of modern societies.
Moscovici constructed the theory of social representations in a more dynamic manner
by considering the dialectic between the individual and the society which is more
applicable to modern societies and more accessible and applicable to the inquiry of the
social psychology (Moscovici, 2000; Oner, 2002; Wagner & Hayes, 2005). Therefore,
Moscovici is considered as the founder of the social representations theory as it is used

in today’s social psychology literature.

4.1.2 Formation of Social Representations

As mentioned before, environmental factors are quite important for the
formation and function of the social representations. How one organizes the mental
representations and what the content of these representations are, have a certain
autonomy in relation to the environment and in relation to the information received or

derived from that certain environment (Moscovici, 1990).

As a part of the cognitive processes, social representations can be thought of as
a macro-reduction process, in which socio-structural facts are transposed and
translated into forms of thinking. Such cognitive top-down processes are quite
important in the formation of the social representations by capturing the structural

knowledge itself, as a photographer does. There lies the “magic” of the social
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representations — they link the captured, structured knowledge to the societal progress

(Wagner & Hayes, 2005, p. 117).

Wagner and Hayes had defined some “necessities” in order to lead to the
completion of the formation of the social representations and for their detection. One
is limiting the subject area by preparing the structural and multi-dimensional portrayal
of it. They suggested that the social facts may appear in iconic, image or metaphorical
forms and are transferred through bodily and verbal actions. This helps in the
elaboration of the ideas and accepted facts; therefore, rough facts can turn into social
objects in the space of the studied groups. What social representations theory does in
this phase is define the socially relevant phenomena and the objects by considering
their relations with the group. For the formation process, being potentially conscious
of the mentioned social idea is taken as a pre-requisite. Wagner and Hayes did not
suggest that the representation should necessarily be shared by each and every member
of the group, but it must be shared predominantly in the selected, culturally distinct,
studied society. Lastly, when a social representation is formed, it is so powerful that it
can orientate the way that the group acts since it contains judgmental and action

directing elements (Wagner & Hayes, 2005, pp. 120-123).

Moscovici defined the formation process of the social representations in three
phases: anchoring, objectification and naturalization. Anchoring can be defined as
placing, relating or integrating a new idea into some concept that is already known.
Like the literal meaning of the word anchoring, it can be thought of as some ideas that
are floating freely in the sea and in order to “familiarize” with those ideas, subjects

anchor them to somewhere related and known by naming and categorizing them.
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Obijectification also carries its meaning in the word itself. It is the process whereby
people detect an abstract idea and transform it into something concrete by relating its
highlighted and focused features. By objectification concepts and images can be
brought together. Lastly, naturalization phase is a sort of completion of the process. In
order to naturalize the “familiarized” concept, people integrate it into their social
reality and let that “familiarized” concept have its own existence in the flood of life
(Moscovici, 2000). For instance, when a small family first encounters with LGBTI
people via one of the friends of their children, they can anchor this orientation as a
“different but harmless” type of sexuality, therefore it can be classified under the tag
of sexual orientations. The abstract concepts of homosexuality, intersexuality, and
transsexuality can be objectified by a rainbow image — which includes different colors
coexisting in a peaceful and natural harmony. In the good scenario, that family will
eventually naturalize the LGBT]I orientations and consider more than two genders

when they think about sexual orientation.

In short, a new concept is formed into a social representation by going over the
mentioned phases. This process can also be seen as recognition, but it doesn’t
necessarily mean mere acceptance. Societies can recognize the harmful concepts and
anchor them in the areas of avoidance, objectify them with harmfulness, and naturalize
them by putting them away from the daily cycle. To continue with the previous
example of LGBTI people, there are still some groups which anchor LGBTIs with
deviancy, objectify their orientations as an illness and neutralize their processes by

“curing” their orientations in hospitals.
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4.1.3 The Function of Social Representations

Why do people need common, collective or social representations of ideas,
concepts or any other new objects? As widely mentioned, the most useful function of
the social representations is familiarizing the unfamiliar (Cirhinlioglu et al., 2006;
Moscovici, 2000; Oner, 2002; Sakki et al., 2010; Sayilan, 2013; Wagner & Hayes,

2005).

More specifically, it is important to understand why people need to represent
the present objects. The unknown is almost always disturbing, and new social
phenomenon is therefore a disturbing, uncertain and unfamiliar concept that alarms
people (Oner, 2002). In order to sooth that “panic atmosphere” people need to form a
social representation of the unknown object by formerly mentioned phases, by
anchoring them to something known, objectifying them, and eventually by
naturalizing them. What social representations actually does is bring those unknown,
unfamiliar and uncertain new objects from afar to close or from outside to inside.
Closeness is a key factor here, since people decide what the new concept or object
belongs to by classifying it into the closest class they associate it with (Oner, 2002).
This classification thus gives us an idea of what the studied people “see” in the new
concept. What they “saw” may direct us to what they “care” about, how they think and
which values they are concerned about the most. These can be seen as the functions of

the social representations from the perspective of the researchers.

From another perspective - the societies’ perspective - social representations
have two main functions. One is to establish order amongst the masses, by enabling

people to act in their own environment in a common manner and exert control over it.
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The second function is quite close to the first one — social representations provide
necessary elements for understandable communication. This enables social interaction
since the majority of the studied society uses the same or at least similar naming and
categorizing strategies for the new object. This allows the construction of the common
language. (Moscovici, 2000). These functions can also be thought of in a different way
as Lahlou does by suggesting that an important function of the social representations
is to give society pragmatic survival skills. The society can detect threat and alarm

others or share the information on beneficial things in the environment (Lahlou, 2001).

In short, social representations are vital for the construction of the social
realities of societies (Moscovici, 2000). Social representations provide conventions for
bonding the new objects and prescribe some formulas for dealing with them (Sayilan,

2013). These functions also prove the dialectical nature of the social representations.

4.2 Nucleus Theory: A Structural Approach to Social Representations

As mentioned before, social representations had been conceptualized because
of their main function - familiarizing the unfamiliar. Social representations present
useful visions of the world to the group, and with their help, individuals and groups
share some “filters” which allow them to give meaning to their actions. In order to
understand and interpret the “reality”, individuals and groups can use their own social
representations which also become their own system of references. By doing so,

individuals and groups adapt to reality and can define their place in it (Abric, 2001).

The elements that constitute the social representations are a body of
information, beliefs, opinions, and attitudes, which are organized and structured so as

to establish a particular social — cognitive system (Abric, 2001). This social-cognitive
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system does not only represent current realities, but also defines and ascertains the
roots of the ideologies, aims, motivations and historical factors that cause the group to

form.

Nucleus theory examines the dynamic and dialectical system of the formation

of the social representations in a structural approach.

4.2.1 Definitions and Functions of the Nucleus Theory of Abric

Jean Claude Abric first mentioned a structural approach to social
representations in 1993. In the article he prepared, emphasis was given on the
dynamics of the social representations. He mentioned a two-level structure of social

representations in society: The central system and the peripheral system.

The central system is also known as the “central core” of the social
representations. When defining the central system, Abric likened it to the structure of
an atom, with a core in the middle and the electrons bounded to it, spinning around
that core. This metaphor is quite useful to understand the two-level structure. Abric
stated that the central system of the social representation is directly linked to and
determined by the historical sociological and ideological conditions of the group, it is
marked by the collective memory of the group and the system of rules that orientates

and functionalizes it (Abric, 1993).

The group here is the subject that social psychologists work on, and the
“unfamiliar” is the object that “the subject” works on to locate or dislocate it to their
system. Therefore, the “central core” of the representation is determined by the nature

of the object, the type of relationships bound to the object or something relatively
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similar to it as well as by the values system and social norms that this object belongs
to. These are expected to be in a sort of conformity and harmony with the ideological
environment of the subject (Abric, 2001). The central system constitutes the basis of
social representation. The central system basically has two essential functions: one is
the generation of the social representation by enabling other constitutive elements of
representations to acquire a meaning or a value. That meaning is supposed to be
consensual among the group members. More details about it will be given when
explaining the peripheral system. The second function of the central system is
organization of the social representation by determining the nature of the connections
that unite the elements of the representation to each other. By doing so, it unifies and
stabilizes the meaning of the representation for everyone. Therefore, the central core
of the social representations generates meanings, orders these meanings by placing the
connections of the elements of the representations and stabilizes the representation in

the cognitive environment of the subject (Abric, 1993, 2001).

By being ideologically conditioned and historically rooted, the central systems
of the social representations are quite resistant to change. Each representation has its
own central cores and the differences among the central cores are considered to be
qualitative. The central core therefore is stable, coherent, historically marked,
consensual and relatively independent from the current social and material context

(Abric, 1993).

Peripheral system, on the other hand, is much more relaxed and reflective of
the environmental changes when compared to the central system. The peripheral

systems are organized around the central systems and have indispensable
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complementary functions (Abric, 1993). Peripheral elements can be thought of as the
“anchoring” of the representations to the immediate reality. They create an interface
between the dealt situation (the object) and the central core with the prescribed
formulas, such as comprehension and transmission of the “new” to the natural. Thus,
it can be accepted that if the central systems regulate in normative terms, then the

peripheral systems follow a more functional fashion (Abric, 2001).

There are three functions of peripheral systems described by Abric in his work
in 1993. The first function is to objectify or concretize the central core against the
object by taking a position or course of action. This function explains the relationship
between the peripheral elements and the anchoring function of the representations. The
second function is to provide the adaptation processes of the new, while it integrates
the periphery, by questioning its foundation. Peripheral elements can also be thought
of as functioning like car bumpers of vehicles — they absorb the destructive
qualifications of the unknown information to prevent it from directly challenging the
core. The third function is regulation of the new by marginalizing its presence in the
beginning, and then permitting some parts of the subjects to modulate the
representation. With this regulation function, the individual variations can have a
chance to link the new object to the history of the subject in a way that the central core
can tolerate the interindividual differences. This function is the key factor for the

moving and evolving aspects of the social representations (Abric, 1993, 2001).

Therefore, the elements of the peripheral system are flexible, adaptive,

relatively heterogeneous, accessible, lively and concrete. These elements update the
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central core when necessary and prevent it from the external environment when there

is a threat to the major values of the central core.

4.2.2 The Matrix Nucleus Theory of Moliner

Moliner opposed Abric on the matter of consensual aspect of central systems.
According to Moliner core elements exist, but they only hold symbolic connections
with the object of representation. Moliner suggested that mentioning the object to the
subject activates the core element of the social representation and this activation of the

core elements evokes the object in the cognitive system (Moliner, 2016).

Moliner suggested two different interpretations of the structural approach to
the nucleus theory. The first is about the central core and the second is about the

peripheral elements.

Moliner stated that core elements are not as rigid and stable as Abric suggested.
In the Matrix Nucleus Theory of Moliner, these are not non-negotiable beliefs for
everyone in the group. He categorized his interpretation as the “consensus problem”
of the core nucleus theory. The second opposition was regarding the peripheral
elements. Contrary to what Abric suggested, Moliner stated that elements of the
nucleus acquire a specific meaning during genesis or, in other words, the formation of
the social representations. Peripheral elements are the ones that have the most stable
meanings. He suggested that the meaning generation function of the central core
actually belongs to the periphery system. He used a “language metaphor” to explain
his idea: The consensus is not vital, since, for the communication of two people it is
not essential for them to master every single word in the language — only a partial

accordance can ease their connections and enable them to understand that they speak
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the same language. Likewise, accepting social representations as the languages of the
social groups, the consensus and the meaning generation are not vital in these terms.

Hence they cannot be a part of the central core (Moliner, 2016).

Moliner’s Matrix Nucleus Theory, therefore, questioned the traditional
functions which were attributed to the central core. He suggested that meaning-
making, ordering and stabilizing are not the functions of the core nucleus, instead we
can use denoting, aggregating and gathering instead of these traditional terms

(Moliner, 2016). So, what were these new terms?

In the same article, Moliner described these terms and attributed functions to
them. Denoting is defined as symbolizing in the dictionary. Moliner suggested that the
informative capacity of verbal labels is more efficient than their inherent meanings, so
denoting actually means resting on the core elements’ symbolic properties. In his
example, the word “degree” evokes the institutionalized education among the students
and excludes other sorts of education. Aggregating is linked to the semantic potential
of the core elements. According to his theory, what gathers individuals under the same
word is the ambiguous elements. Lastly, the gathering is the common matrix that
allows all the variation to co-exist. Members would generate a consensus and integrate

their individual experiences in the conceptual framework.

For this study, the structural approach of Abric will be taken as a guide for two
reasons. The first reason is that the definitions and functions of the core-nucleus theory
of Abric is more applicable to the concept of the central and peripheric structure of the
concept of sex work. Sex work is related to both - the values of the society which the

socialist organizations aim to lead and guide, and the values of the socialist ideology
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which promises that all the suppressions of the workers will be overcome, labor force
will belong to the producer of the labor and all the moral, ideological and financial
restrictions of capitalist lifestyle will also be overcome. This study aims to spot the
central representation and the peripheral representations of the sex work for socialists
to discover the distance between the center and the periphery, because this difference
may explain the ignorance of sex workers’ suppression among the other workers, and
may also present a valid reason for the inconsistency of the performance and the
representations/claims of the socialists. There is a huge gap between the socialists and
the struggle of the sex workers. There is great ostracization, ignoring behavior and
even a bit of hostility among the results that this aims to point out, but, as Bertold
Brecht states: "Because things are the way they are, things will not stay the way they

are.

4.2.3 On Rejection, Change and Dialectical Growth

Abric asks the question that is always on our minds: “What happens when
social actors end up developing social practices, which are contradictory to their
system of representations?” And to answer this, he suggests checking the notion of

reversibility of the situation.

To explain this, it is important to recall the basic function of the social
representations one more time: familiarizing the unfamiliar. When a group encounters
a new situation there are two main responses that the actors may give. One is
considering the situation as a reversible one, in which actors may see the presented
situation as a temporarily and exceptional one, therefore, returning to the usual past

practices is possible for them. In reversible situations, new and contradictory practices
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may only generate some modifications in the representations. However, on the other
condition, actors may be committed to a situation and develop practices in it, that, it
becomes an irreversible situation. In this case, new and contradictory practices will
lead to serious consequences concerning the modification of the representation (Abric,

1993).

For a deeper understanding, an example can be useful. For an ideal and healthy
family, parents never use physical or psychological violence to their children. This
causes a “confidential and respectful” representation of the parents in the cognitive
minds of the children. A reversible contradictory condition can be exemplified as a
light slap from one of the parents to the child after the child curses or uses swear words.
After that incident, parents may apologize to the child and explain what is wrong with
cursing or using swear words. By doing so, the representation of the family in the mind
of the child can remain confidential and respectful, but the child can recognize some
sort of anger management problem for the specified parent. That can only cause
modifications. On the other hand, an irreversible contradictory condition would be,
following the same example, a continuous, regularized, causeless physical harassment
of the child, after a certain age, usually when the child develops the self-awareness and
starts to question the parents’ decisions or instructions. When the child recognizes no
signs of regret or botheration from the parents even after the beatings, crying of
children or bruises on the body, then the social representation of parenthood may

become something scary, non-trustable, brutal and inconsistent.
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According to Abric, there are three types of transformations of the central core,
with the lead of the contradictory and non-consistent acts of the periphery. These are,

resisting transformations, progressive transformations and brutal transformations.

Resisting transformations are generally based on defense mechanisms of the
central cores. New contradictory practices are managed by the peripheral system, but
the central core reacts to these practices with ad-hoc interpretations and justification
of the self, rationalization of the situation and giving continuous reference to the
norms. In order to protect the central core from being challenged by the attacks of the
new conditions, the elements of the central core may recall the normal, may designate
the foreign element from the environment, may use the affirmation of the contradiction
between the new and the central terms and may propose a rationalization which helps

to bear the contradiction (Abric, 1993).

An example of this can be from one of the traditional challenges of marriage in
Turkey, the one between Sunni and Alevi people. The parents of one of the couples
may refuse the marriage stating that Alevis only marry to Alevis and Sunnis only marry
Sunnis (recalling the normal). If the couple insists, then parents may refuse to meet or
refuse to give permission to the wedding (designation of the foreign element). If the
couple still insists, every parent would talk to their children about how different their
traditions, their values, and their religious practices are (affirmation of the
contradiction between terms). Lastly, the parents can give their children a choice
between them and their lovers by stating if the couple gets married then they will never

communicate again (proposing a rationalization to bear the contradiction).
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The second type of transformations is the progressive transformation. In this
condition, the new is not totally contradictory with the central core. With a certain
amount of modification, the new condition can be accepted to the representation
without splitting the central core (Abric, 1993). For example, in a school, if children
do not like the bell ring that alarms the class and break times, they may ask for the
removal of it. But the school management must find a way to alarm the whole school
in break times. The social representation of that bell ring carries a negative connotation
for the children. To “modify” it, the school management may change the bell-ring to
the most famous songs among children and can even let them choose the songs by
rating it in the morning. By doing so, the social representation of the bell ring is being
modified in the minds of the children, becomes something fun and controllable from

something boring and controlling.

The third type of transformation is the brutal transformation, in which, the new
condition directly challenges the central core, without any help from the defense
mechanisms mentioned above. It causes a direct, total transformation in the central
core and has an irreversible feature (Abric, 1993). To exemplify it, one can think about
an imaginary situation, the movie Toy Story. In the social representations of all of us,
toys are just some plastic, wooden or metallic shapes that entertain children. In the
movie, the toys were alive, but pretended to be inanimate when people were awake.
When the child realized that, his whole attitude, opinions, beliefs, and behaviors about
toys changed since the social representation of the “toy” is brutally transformed with

the new experience.
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This chapter was about the structure and the transformations about the social
representations. There are tolerable and non-tolerable new conditions that the new
conditions may encounter. The possible reactions and the differences between the

center and the periphery of the nucleus of the representation have been summarized.

4.3 Representation for the Audience: Representation and Performance Theory
of the Theater

In the social representation studies, the researchers generally work on the
internal dynamics of the studied group and the studied representation. This study aims
to open the curtain around the aimed group and the representation. By doing so, apart
from the known function of the social representation, which includes leading the
actions, the introductory functions of the social representations are aimed to be

investigated.

What do the social representations of a certain group tell about that group to
the others? Answering this question is the main motive of this chapter. An example
may be given to objectify this question. If, for a certain group the social representation
of ISIS (Irag-Sham Islamic State) is a bunch of “brave soldiers who fight for honoring
their religion”, then, others would assume that this certain group is pro-ISIS,

supportive of their brutal attacks and most probably have a radical-Islamist ideology.

That function is already known in social representations theory but mostly
mentioned in in-group dynamics, such as in the well-known example of introducing
the relatively new concept to a relatively new member. By introducing a new concept
with social representations of the concept, the group re-applies the basic function of

social representations — familiarizing the unfamiliar. That can also be valid for the
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outer circles — the social representations of one group may be introductory to other

groups when declared.

This part aimed to explain that our social representations do not only function
to manage our internal dynamics, but they also declare specific information about our
positions in society. In this case, external functions of social representations can also

be named as introductory functions.

4.3.1 Nietzsche and Tragedy

In his valuable work about the historical beginning of the theater, Nietzsche
mentions the need for expression. In order to communicate within the borders of
society, to create and sustain a set of beliefs, values, guidelines, and information for
the society, and to introduce their beliefs, values, guidelines, and information to the
other communities, people started to re-present them on special occasions. For
Nietzsche, it was hard to express these abstract concepts, and as a philosopher, he
formularized those process of expression as Dionysian essence and the Apollonian
mask. In contrast to the widely assumed concepts, the “idea”, the “essence”, so-called
the spirit are not completely opposite of the “act”, the “concrete”, so-called the body.
In fact, those are two functional elements of the expression that complete each other,
and one cannot function without the existence of the other. A widely given example
for their relationship is the balloon metaphor. A balloon is essentially a plastic bag, but
when it is filled with air it becomes a balloon. Without the mask (the plastic shell of
the balloon) the air cannot show its existence, and, without the essence (the air that
fills it) the mask cannot be fully functional. These two elements do need each other for

a complete form of expression (Nietzsche, 1999).
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These Dionysian and Apollonian can also be coded as a male and a female,
who, when came together can make something different than each other — a baby. A
baby is not the sum of its parents, but, at least for now, it needs both elements to

become what it is.

Nietzsche claims that the cartesian dualism of the Western thinking system is
not quite able to completely understand the holistic integrity of the Apollonian and the
Dionysian thoughts. According to his claims, the form, the performance, and the
Apollonian features predominated the Dionysian essence. Societies began to give more
credit to the Apollonian masks, therefore they had lost the “essence”, the
representation itself (Nietzsche, 1999). One can think about after-death ceremonies or
the weddings of our times. For instance, in the earlier times, those ceremonies
belonged to the kinships, people who came to cry at the funerals, or the ones who came
to dance in the weddings, were familiar people who were “close” to the main actors.
Nowadays, those had been transformed into some sort of “performances” that people
only perform to meet up the necessities, so people can “hire” professional mourners to
cry in the funerals and professional dancers to dance in the weddings. The Dionysian
essence, the real representation, the necessity, or in the scope of this thesis, the
motivation for the performance becomes indistinct and vague. The representation and
the performance, the mask, and the existence must match to obtain a fully functioning

and convincing total.

4.3.2 Goffman and Social Interaction
According to Erving Goffman, in the case of social interaction, everybody

“performs” in order to successfully transfer an aimed message, so, any information
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about the presenter helps to define the situation that will most accurately transfer the
aimed message. This condition also allows the audiences to know what to expect from
the presenter in advance (Goffman, 1990). For example, thinking about a birthday
party, assume a child who invited all its best friends. If another child, who was not
invited comes to the party, and had recently had trouble with the birthday girl, this will
probably cause a problem for the party. Only the children, who know the “history”
behind those two — the birthday girl and the non-invited child- would expect and
foresee the upcoming problem. Therefore, some information about the actors and their

roles would enable the audience to predict the current situation.

In this case, the expression of the presenter, a.k.a. the performer had major
importance in the situation. Goffman states that there are two radically different types
of expressions, one is that the performer gives, and the other is that the performer gives
off (Goffman, 1990). The first one is the misinformation given by the performer to
deceit the audiences. A fake death scene that can make the audiences cry can be the
theatrical example of expressions given. Some real-life examples can be given from
the real cheaters, such as some pretending-to-be-cripple beggars on the sidewalks
sitting and crying, claiming that they cannot walk, until the city polices comes to chase
them. For this case, the performer should believe in the role. The second is also
misinformation but in that case, it is given off by the performer. Those are generally
non-verbal, presumably unintentional information passed to the audience. A theatrical
example for this situation can be a slight smile in the face of the performer while doing
a “sad” act. The real-life example can be a detectable role-play, such as the “sad”

reaction people give when they have learnt that, their cheating ex-partner is cheated
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by the new partner. In those cases, the performers are also cynical about their own acts

and that will reduce the convincing of the action.

But, why do the situation and the motivation of the performer matter? A
situation that is projected by the performer provides a sort of a plan, for the activity
that follows. That activity is aimed to co-operate with the aim of the performance. It
is not as complicated as it sounds, it can also be to go to the market to purchase some
liquor. The situation of liquor-purchase requires one to reach the market, choose the
liquor and pay for it. It is the decision and the plan to reach the aim. As Goffman states,
what makes the activity “social” is that any projected definition of a situation has a
distinctive moral character. Every performer, in a way or another, possesses certain
social characteristics. And when they claim their social characteristics as a part of their
social identity, they have a moral right to expect that others will threat or value them
in an appropriate way. Following the purchasing-the-liquor example, if the performer
has a social identity of someone who has recently been rehabilitated for alcohol
addiction, someone who has a very limited income and must feed a family of four with
that limited income, then the decision of purchasing the alcoholic beverage becomes
an extremely moral issue that contradicts with the expected moral character. Society
is organized on this principle, knowing that an individual who claims some specific
social characteristics automatically demands those moral, and therefore, that

individual should perform as who s/he is (Goffman, 1990).

Performances matter. They matter since they are all the activities of a given
group which serves to influence others in some way. Performing the aimed reality

provides convenience (Goffman, 1990). Therefore, there are at least two conclusions
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which can be derived from the result of the performance: The convenient act and the
cynical act. In the condition of reaching the aimed influence on the others, the act
becomes convenient. If there is a failure to reach the aimed reality, performance

becomes cynical.

Performances usually require a suitable front, which is as Goffman stated, the
total of expressive equipment of a standard kind employed by the performers doing
their performances (1990). On the stage, it includes the décor, costumes and all the
necessary equipment to fulfill the convenient reality. The setting is everything that
supplies the scenery and the personal front is the expressive equipment that the
audiences identify with the performer. The appearances of the performers are also a
part of the front, such as their temporary ritual states and their social status in the
action. Manners of the performers are also divided into two categories according to
their interaction roles, either the initiator of the performance or the follower of the lead
of the others. Under the scope of this thesis, it may be helpful to imagine a street protest
of the socialists. The front should be a crowded street to be seen and heard. The setting
should be attention-grabbing, usually provocative with sound-makers or banners. In
the personal fronts of the activists there will be flags and pennants stating their
identities. The spokesperson would hold the megaphone and arrange the timing with
respect to the requirement of its appearance and the manner. Audiences need a
confirming consistency between the appearance and the manner. Going back to
Nietzsche, the Apollonian mask must perfectly match with the Dionysian aim to
acquire convention and consistency while claiming an existing social representation

and accomplishing its external and introductory function.
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4.4 The Present Study

These theories of social psychology and theater provide a perfect base for
understanding the social representations of sex workers among socialist women. To
address the baselines that these approaches provide it can be useful to summarize all

of them once again.

This study aims to understand the social representations of sex work and
workers among socialist women. Therefore, it is important to understand the
familiarizing process of the concepts of sex work and workers among the socialist
parties. Social representation is a macro-reduction process where the socio-cultural
facts, in this case the existence of sex work and workers, are transposed and translated
into forms of thinking. The familiarizing process of the floating ideas related to
concepts of sex work and sex workers, where does it anchor, how is it objectified and

how did the naturalization process occur will be examined according to the results.

The nucleus theory of Abric presents a structural approach to the social
representation of the examined phenomenon, in this case, the sex work and workers.
As it is distally explained in the beginning, women ‘s movement and socialism had a
complicated relationship in the history. It is important to understand which terms stand
in the central core and which of them construct the peripheral elements among the
sexuality of women, empowerment of women, sex work, defending workers’ rights,
exploitation of women and sexual taboos of the socialist movement. As another
approach, Moliner focuses more on the construction of the language of the social
representation. It is also particularly important when naming sex work industry and

sex workers are still an identifier among different socialist parties. Lastly, Abric’s
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resisting, progressive and brutal transformations are also a useful guide when
examining sex work which is a relatively new discussion among socialists to
understand what sort of transformations this “unfamiliar” concept may lead to when it

is familiarized.

To understand these in detail, the definition of sex work, the typology of sex
workers, the general idea about who is considered more likely to be sex workers,
whether the participants ever met with a sex worker or was a customer to them and the
participants’ knowledge of the legal status of sex work is asked. Also, the society’s
perspective about sex work and whether it is necessary in this society is interrogated.
These had provided a general representation of sex work and workers for the socialist

women.

The contribution of the theatrical approach is planned to bring a relatively new
perspective to the theory of social representations. As mentioned in Section 4.3, the
introductory functions of social representations are taken into consideration in the
scope of this thesis. Social representations of one group can be introductory to others
when declared or transformed into acts. Nietzsche had detected the ideas and the masks
that makes the ideas visible. The transformation of this point is the cognitive
representations and its reflections of these ideas to performances. Therefore, the
representation-performance dilemma is an important matter to discuss in social
representations. Again, as Moscovici stated, ideas, when spread, are and become the
material forces. Goffman’s contribution seems more focused in the consistency
between the aimed representation and the presented performance. The convenience

between the representation and the performance provides confidence among the
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audiences in a theater saloon and among other social groups in social psychology. In
the scope of this thesis, apart from the representations of the sex work and workers
among socialist women their party policies have also been discussed with the
participants. How does the party define the work and workers, and whether there is a
difference in the placement of sex work among other works, whether themselves or
their comrades can be the customers of sex workers, what are the plans of the
revolutionists about sex work and workers after reevaluation of what they think about
the organization of sex workers and their predictions about providing public support
for the right-claiming protests of sex work and workers are some of the questions
which aims to understand the predicted performances of the participants. The issue
related to convenience of their representations and the performances is widely

discussed in the Section 7.
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CHAPTER 5

METHOD OF THE STUDY

A semi-structured in-depth interview method had been used to complete the
interviews. In this section, | will first introduce my participants, then, will briefly
mention the data-collection procedure. In the end, | will mention the structure of the

interview.

5.1 Socialist Political Parties in Turkey

For this study, all the legally established political parties and their regulation
codes were reviewed. There are, currently, 84 active political parties in Turkey.
Initially, the ones, who had claimed the idea of “socialism” in their regulation codes
were selected and those were 17 of the total parties (%20.23 of the total). Some of
those legally established socialist parties were not active for a while, therefore, | had
chosen the parties with the definition of the active party considered as having more
than 150 active and recorded participants, which amounted to 10 political parties

according to the data gathered from the Supreme Court.

Among the politically active, legally established socialist parties, one had
refused to join the interview. The reason for the refusal of the party was that they were
only active in the Eastern Anatolia and South-East Anatolia region, among the Kurdish

population, and had no active members living in Ankara. One of the remaining 9
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parties was established in 2017 and they did not claim their total number of official
members to the Supreme Court yet, however they had claimed to have more than 200
active members. Another had only 43 members on paper, but they were going through
a process of splitting, in which the “other half” is not yet legally established and since
they are the only “legal” representatives of that tradition, I had included the legal part

to the study.

5.2 Participants
| had interviewed 9 women, who defined themselves as socialists and who were

active in their parties for more than two years.

| had interviewed with only female members of those socialist parties, since,
as explained in the beginning, the idea of a separate women struggle is relatively new
when compared with the history of the socialist movement in Turkey. As Abric
suggests, | assume that women and women organizations are relatively new to the
socialist organizations in Turkey, therefore, they are dealing with the relatively

peripheral representations, the new ideas and carefully handling “sensitive” issues.

As mentioned above, those women are still actively participating in their
parties’ political organizations and are active members of their parties for at least two
years. Four of the participants of the study were between the ages of 30 and 45, while
five participants were between 20 and 30. The participants above 30 years old were in
the organized struggle of socialism for more than 10 years, while other participants
were in their parties from 4 to 10 years. The chart given below explains their age and

years spent in the struggle. More specific information about their exact ages and years
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in their organizations — purposefully — were not taken, due to their concerns about

security.

Table 1. Ages of the Participants and Years Spent in Organizations

Participants Below 30 Years Old Participants Above 30 Years Old
1 — Organized for 4 - 9 years 1 — Organized for 10 or more years
2 — Organized for 4 - 9 years 2 — Organized for 10 or more years
3 — Organized for 4 - 9 years 3 — Organized for 10 or more years
4 — Organized for 4 - 9 years 4 — Organized for 10 or more years
5 — Organized for 4 - 9 years

Total: 9 Participants

All the participants also mentioned that they had been familiar with the idea
of socialism since their families or the neighborhood they grew in were close to the

socialist tradition.

5.3 Procedure

| had arranged two of the interviews with the help of people gatekeepers. | did
not inform those intermediary people about my study and only asked them to give my
number to my aimed participants, who are active in their socialist organizations and
are organized for at least two years. For the rest of the participants, I directly called
the Central Offices of parties that | had decided by the standards I had given above. |
had introduced myself as a master’s student from METU, from the Department of
Social Psychology who wanted to have an interview with one of the women from their
organization, who was organized for more than two years. In every occasion, the first
question was about the context of the interview. | had briefly explained it with the
sentence that I had stabilized: “I am looking for a representation among all the socialist

women, therefore, 1 would like to add yours to my study.” I had guaranteed the
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confidentiality of the participants and their expressions. | had also stated that I will not
expose the participants’ ideas as a declaration of the party. It was, and it is about getting
a common idea from socialist women who are coming from different traditions of the
socialist struggle. | had also added that, if possible, 1 would like to speak to a female
spokesperson or someone with equal/near experience or qualifications. Every people

I had spoken with met those criteria.

As a fieldnote, | should state that, without any exception, the people who had
answered the phones of the Central Offices of the parties were male. When they
understood my aim, all of them asked for my phone number and stated that “they
Should carry this request to the women’s organization so that they can decide in their
internal dynamics”. They had answered my request either on the same day that I called
them or the next day. The arrangement of the meeting took more time, due to the tight

schedules of my participants and the busy political agenda of the country.

The places where we did the interviews were always determined by the
participants. Three of the interviews were done in public places — in three different
coffee shops. One of those coffee shops belonged to the party that she was working in,
while the other two were completely random and chosen for their safe and silent
atmospheres. The rest of the six interviews were done in their Central Offices, in a
room where | could be alone with the interviewee and would not be disturbed by the
intervention of others. All the participants were active smokers and they had arranged

the interview place so that they could smoke.

The interviews took about an hour on average. The participants were informed

that they could leave the conversation any time they wanted, but all of them completed
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the interview. In the table below, the timings of the interviews are given in the

chronical order:

Table 2. Duration of the Interviews

1D
N“Tﬁee“’f 1| 2134|567 /| 8] 9 |Average
participant
Thgftlrr?e'”g 43 | 60 | 54 | 65 | 45 | 48 | 56 | 78 | 61 | 56.6
) . min | min | min | min | Min | min | Min | min | Min min
interview

When each of the interview ended, | had asked my participant whether she
had any questions in her mind about the study or about my questions. All of them
had stated that sex work and sex workers are sensitive and controversial issues

among the socialists.

5.4 Questions of The Interview

| have prepared my interview questions under three main themes. Those themes
helped me to keep track of the conversation in the aimed direction and maintain the
interview in a natural way. In this part, I will introduce my themes and the sub-

questions they refer to.

The initial theme is about getting the general information about my participant
and about her party. It includes ice-breaker questions, such as “Can you please tell me
about yourself? Who X is, what does she do...” etc. After this brief introduction, |
asked her about her party, what the party’s understanding is about the struggle of
women. The answers | gathered from those questions were already presented under

the Participants section.
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The first theme is about the participants’ knowledge in relation to sex workers.
| asked them what the definition of sex work is, which people are more likely to be sex
workers, how the general image of the sex worker is, what the legal status of the sex
work in Turkey is, whether they have ever met with a sex worker in person and whether

they were ever a sex worker’s customer.

The second theme is about society’s perspective on sex work and workers. |
asked how society sees sex work and workers and whether sex work meets a need in

the society or not.

The third and the last theme is about the attitude of their parties towards sex
work and workers. | asked how her party defines a laborer and a worker; and the red-
lines or distinctive standards that define someone as a laborer or a as a worker. | also
asked her whether she had any problems about these terminologies, whether she agrees
with the party’s general opinion, whether there is a discussion or a policy on sex work
and workers, what the reaction would be if a comrade was a sex worker’s customer,
the situation of sex workers after a possible socialist revolution, the possibility of the
sex workers getting organized, and whether the party would support any protests of

the sex workers.

To sum up and clarify, under these three main themes, | asked all the questions
to all my participants. Sometimes, in the natural flow of the conversation, the order of
the questions and themes did differ. Also, I had added the question “Why?” to almost

anywhere necessary and possible.
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During the interviews, most questions were asked in the most general manners.

When needed, some additional questions were added in the flow of the interviews to

deepen and open the details of the answers as broad as possible.

Table 3. Themes of the Questions

Knowledge on Sex
Work

Society’s Perspective

Party Policy
On Sex Work

What is sex work?

How does society see sex
workers?

How do you define work
and worker in your
organization?

Which people are more
likely to be sex workers?

Do you think sex work
meets a need in society?

Do you have a party
policy on sex work in
your organization?

What is the image in your
mind, when | say, “sex
worker?”

Is sex work legal in
Turkey? Should it be
legal or not?

Have you ever met with a
sex worker?

Have you ever been a sex
worker’s customer?
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What would your
reaction be, if your
comrade was a customer?

What would happen to
sex work and workers
after revolution?

Can sex workers be
organized?

Would your party
support the protests of
sex workers?




CHAPTER 6

RESULTS OF THE STUDY

In this part, each theme is studied with respect to the answers given by the participants.
The percentage of the common answers and the unique and specific interpretations

were also indicated and explained in their own context.

6.1 Knowledge About Sex Work and Workers

This part aimed to measure the knowledge and the social distance of the
participants to the sex work and workers. It includes the sub-themes, like the definition
of sex work, the typology of a usual sex worker, the people who are more likely to be
sex workers, whether my participants ever met with a sex worker and/or be a sex
worker’s customer and the legal status of sex work in Turkey. The questions related to
each sub-theme was asked to the participants and the transcripts of their answers were

studied with MAXQDA Data Analysis Program.

6.1.1 The Definition of Sex Work

This sub-theme includes diverse answers. Only 4 out of 9 participants directly
defined sex work as an occupation (Participants 1, 2, 3 and 4), while 2 others were
stating it as a job, but they avoided naming it as a job in order not to legitimate or

justify it (Number 5 and 8). 1 participant stated it is different from all other jobs
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(Number 6). The last two participants (Number 7 and 9), directly rejected to classify

it as a form of work or job.

The most frequent points that the participants repeated while defining sex work
are about its relations with the use of body and the potential of harming one’s physical
integrity and safety. They also pointed that sex work transforms the “most humane”

and “most intimate” forms of relationships to something which could be obtained in

exchange for money. One example of each statement is given below:

#2

#5

...Benim agimdan bu insani iligkileri
biz, Engels de diyor ya, yani erkekle
erkek, kadinla erkek arasindaki her
turli iliskinin paradan azade piir-i pak,
sadece ve sadece sevgi iizerine kurulu
olmas1 gerektigini diislinliyorum. Ve
isteyen istedigiyle sevissin kardesim,
su para bir kalksin yani ortadan. O
yiizden seks is¢iliginin, yeryiliziinde bu
insani iliskiler i¢erisinde yer almamasi
gerektigini diisiinliyorum.

...Para karsil1g1, belki, cinsel haz satin
almak...” gibi bir tanim kullanabiliriz.
Ama bu, cinsel haz satin alma meselesi

From my point of view and as
Engels states, | think that every
relationship between two men or a
man and a woman must be free
from money, whiter than white, and
should only be founded on love.
Anyone can make love with any
people they want — | just want the
money to be removed from that.
That is why I consider sex work
should not actually be among
humane relationships on earth.

...Maybe, we can use a definition,
such as buying sexual pleasure for
money... But this certain issue of

iste, az Once sOyledigim, insan “buying sexual pleasure”
parcalama meselesine denk diisen bir  corresponds to tearing people
sey. “Seks satin alma” da  apart. We can also call it “buying

diyebiliriz. Ama bunlar ¢ok, insanin,
bedensel biitiinliigiinii de iceren seyler
oldugu i¢in, her tamimlama bana
kalirsa biraz eksik kaliyor. Yani “para
karsilig1 biriyle birlikte olmak”, o
biitiinliigli biraz iceriyor ama, yeteri
kadar agik bir tabir degil bence.
Digerleri de dedigim gibi, ¢ok isi
soyutlayan ve yani, seks “surada” bir

sex”. But since all these are things
that include the integrity of human
body, every definition comes a bit
short of something. I mean, “being
together with someone for money”
sort of closes that gap but it is not
clear enough, | think. The other
definitions are, as | mentioned,
approaches the word in an abstract
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seymis, insan “burada” bir seymis gibi ~ manner, as if, sex is something
ele alan bir sey oluyor. “there” and human is something
“here”.

All the answers and different explanations are gathered and combined in Table 4 given
below:

Table 4. The Definition of Sex Work

Answers ID Numbers of
Participants

Itisajob 1,2,3,4,5,8

e Itisarespectful job 1,4

e An honest job 1,3

e Selling labor of body 4

e Being together for money 1,3,5

e Selling sex or sexual pleasure 4,5,8

e Emotionally compelling field 2,5

It is not a job 2,5,6,7,8,9

e Transforming a humane relationship into 2,5, 7

money

e A form of servitude 2,9

e Selling body/Using body as meta 4,6,8,9

e A “different” job 2,5,6,8

e Doesn’t include production or value 7,8,9

e No labor force 7

e Humiliation to women 6,9

e Corruption 9

e Problematic field about physical integrity 2,3,5,6,8

e Problematic field about the right to live 2,3

Service Sector 1,2,3,4,5,8
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Table 4. (continued)

Prostitution Sector 6

No sector 7,9

6.1.2 Typology of Sex Workers

This subtheme was one of the subthemes whose answers were most similar to
each other. The exact question asked to the participants was “Can you describe the
Image that comes to your mind, when | say sex worker?” There were two different
ways to answer it, one was to start off by describing the image mostly over dressing
styles (#2, #4, #6, #7, #8,) and the other was to state that there is no typology in their
minds (#3, #5, #9). Almost all the participants stated that they are familiar to the
typology from the media tools. Two of them (#3 and #9) stated that the image in their
minds changed in recent years from the previous image injected by the media. Also,
while 6 of the participants started to define the clothes directly, one mentioned the
difference between them and the rest of the society (#1), and the other two mentioned

their self-care and body shape. (#3 and #5).

These answers denote that, the image of sex workers is usually gathered from
sex workers working on the streets or from media. Street sex workers are much more
visible than the ones working in brothels, or their own houses. Therefore, the image
that usually corresponds to the sex workers can be street sex workers. Usage of the
jests and mimics and some specific words such as “asir1 /extreme”, “agir makyaj /
heavy make-up”, and the adjectives as “cok kisa /very short” and “cok uzun / very
long” point towards a more “clownesque” and “grotesque” figures that come to the

participants’ minds when thinking of sex workers.
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Another quite important point which is common in all the answers was that the
entire description that the participants come up with were directly related to the image
of a woman. While the participants were trying to describe the details, the images they
described were either of women or people with women-like images Some of the
common details they talked about were the attention seeking/grabbing bodily features,
long and thin legs, long and colorful hair, nails and big breasts, and although there are
also stereotypical features combined with male sexuality, there was absolutely no

mention of six-pack-abdominal men or strong and big biceps.

In the table given below, the answers are collected and summarized:

Table 5. The Typology of Sex Workers

Answers ID Numbers of
Participants

Interpretation of appearance and outfit 2,4,6,7,8,9

e Leather boots or outfits 2,6

e Miniskirts and mini-dresses 2,6,7

e Colorful outfit, flamboyant 2,7,8,9

e Cleavage or decollate 2,3,4,7,8

e Wigs, colored and long hair 2,3,4,5,7,8

e Stockings and leggings 2,4, 7

e Make-up and nails 2,4,7,8

o Sexy 2,8

Other Interpretations 1,35

e Contrarian 1,2

o Self-Care 2,3

e Body Shape 4,5,7,8
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Table 5. (continued)

e Free, Relax, Expressionist 1,6

e Any women who cheat on her husband 9

6.1.3 People Who Are More Likely to Be Sex Workers

This sub-theme aims to discover the observations and prejudices against sex
work and workers. When analyzed, the answers gathered under four main directions.
Firstly, the participants who consider it related to the sexual orientations of people (#1,
#2, #3, #6, #7 and #9), another is the participants who relate being a sex worker to the
economic status of the people (#4, #5, #6, #8 and #9), another is the participants who
seek the reasons in the familial or relational problems of the people (#4, #5) and last
one is the participants who interprets the role of the choice, stating that people who
had no other option (#2, #4, #6, #7, #8 and #9) and people who choose to be a sex

worker (#1, #2, #4, #6, #7 and #8).

Most of the answers were gathered under the first two directions — the sex and
sexual orientation of people and their economic conditions. It is important to mention
that, mostly, the option of “choosing sex work as an occupation with free will” comes
to the minds of the participants after they had met with a sex worker or and a sex work

activist. All the different judgments and ideas can be seen in the table below:
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Table 6. People Who Are More Likely to Be Sex Workers

Answers ID Numbers of
Participants

Sexual Orientation 1,2,3,6,7,9

e Women 1,2,3,6,7

e LGBTI 1,7,9

e Transsexuals 1,2,3,6,7

Economical condition 2,4,5,6,8,9

e Poor people 4,5,6,8,9

e People who want to earn more 2,7,8

Choice 1,2,3,4,6,7,8,9

e Free will 1,2,3,4,6,7,8

e Obligation and force 2,3,4,6,7,8,9

Familial or Relational Problems 4,5,9

e Traumas 4,9

e Familial Problems 4,5

¢ Relational Problems 5

Psychological and Physiological Hormonal 9

Imbalance

Other reasons 2,5,6,9

e Criminalized environment 5

e Lack of Education 6

e Ostracization 2,6

e Corruption 9

6.1.4 Participants Meeting with a Sex Worker
All my participants stated that they had met a sex worker. Only, one participant

stated that she had learned that her friend was a sex worker (#5), one had stated that
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the sex worker was her client (#9). Others had met with a sex worker in social

conditions like bars and streets.

6.1.5 Being a Sex Worker’s Customer
It was the one sub-theme, without any exception, all my participants answered

“No”. None of them hesitated or seemed confused.

6.1.6 The Legal Status of Sex Work

In this sub-theme, | asked participants what they know about the legal status of
sex work and workers in Turkey and what was their opinion about it being legal or not.
6 of the participants stated that sex work is only partly legal in Turkey, that is only in
brothels (#1, #3, #4, #5, #6 and #8) and the rest of the participants stated that it is legal

(#2, #7 and #9).

When it comes to the approaches about the legality of sex work, while 7 of the
participants was supporting the idea of sex work being legal (#1, #2, #3, #4, #5, #7,
#8), two of them opposed to the legalization (#6, #9). The proponents of the
legalization were usually approaching the issue from a more protective point of view,
like the provision of social rights to the sex workers such as health insurance and
retirement, while the common argument for an opponent was not justifying it — since
it will be forbidden in the socialist system. Only one of the participants (#9) clearly
stated that with the impact of sharia laws and medieval conservatism, sex work is being
legalized and cannot be accepted, therefore she and her party are also fighting for the

legal status of prostitution.
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All these various answers and point of views are gathered in the two tables

given below:

Table 7. The Legal Status of Sex Work

Answers ID Numbers of
Participants

Sex Work is Legal 1,2,3,4,56,7,8,9

e Partly Legal 1,4,5,6,8

e Totally Legal 2,3,7,9

Table 8. Opinions on Sex Work Being Legal

Answers ID Numbers of
Participants

Sex work should be legal 1,2,3,4,57,8
e Insurance 1,3,57
e Health coverage 2,3,5,8
e Better living and working conditions 1,2,8
e Work safety 1,3,7
o Life safety 2,3, 7
e Preventing uncontrollable illegality 4,7
e Psychological support 8
e Right for an easy approach to abortion 8
Sex work shouldn’t be legal 6,9

e Itis forbidden in socialism 6,9

e The human body cannot be sold 6

e Sharia and Medieval Conservatism may 9

become a threat
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6.2 Society’s Perspective

This part aimed to analyze what the participants think about society’s
perspective about sex work and workers. There are two sub-themes under this title; the
first one is related to the general approach of society according to the participants and

the second one is related to the necessity of sex work in this society.

6.2.1 General Approaches of Society on Sex Work and Workers

This subtheme has only two different ideas in general. The first idea is that
society does not like or accept sex work and workers (#1, #2, #3, #4, #5, #6, #7, #8),
and the second idea is, prostitution being normal and interiorized by the society, but

sex workers are not (#9).

The answers are categorized and summarized in Table 9 given below:

Table 9. General Approaches of Society on Sex Work and Workers

Answers ID Numbers of
Participants

About Work
e Itisnotajob. 1,3,7,4
e People feel pity for it. 3,4,5
e Itisseen as immoral and despised. 2,3,57,8

e ltis already internalized, and women bear it. | 9

About Sex Workers
e People use swear words while mentioning. | 1,3,4,7
e Contempt and despise. 1,6
e Dehumanization (must be killed or hurt) 2,4,6
e Disease carriers/illness of society 2,3,4,7,8
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Table 9. (continued)

e Ostracization 1,2,35,,6,7,9
e Poor 3,58

e Non-trustable 3

e Harmful and guilty 2,3,6,7

6.2.2 Necessity of Sex Work in This Society

In this sub-theme, there were two different opinions related to sex work being
necessary or not. Also, another important distinction in the statements was about
whether sex work increases and legitimizes or decreases the rates of rape and
harassment in society and it can be considered under the second title of “the function”

of sex work.

Two of the participants (#2, #3) stated that it would be more politically correct
to call the sex work as “an expected result, a normal outcome” of the capitalist system
rather than calling it necessary or functional. While the idea of the necessity of sex
work had repeated with the suppressed society and sexuality, the idea of the
functionality of sex work had bounded with decreasing the sexual crimes and feeding
the need of the sexual education and experience. Therefore, the main reason behind
the necessity of sex work in the country was mostly justified with lack of sexual
freedom and excessive suppression. The answers are categorized in the table given

below:
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Table 10. The Necessity of Sex Work in This Society

Answers

ID Numbers of
Participants

It is necessary 1,2,4,57
o for sex workers. 1,4

e Dbecause of suppressed sexuality. 1,2,4,7

e only for men. 5

It is not necessary 3,6,8,9

e Itisaresult of capitalism. 2,3,6,5

e It legitimizes rape and harassment. 4,5,7,9

e Itisasort of corruption. 6,9
Removal of sex work would increase sexual crimes. 2,4,7
Removal of sex work wouldn’t increase sexual crimes. | 3, 8

6.3 Party Policy on Sex Work

This part aimed to understand the participants’ parties’ perspective, attitude,
and approach to sex work and workers. Under this theme, there are six sub-themes,
namely, the definition of work and worker according to the party, whether there is any
policy or discussion on sex workers in the party, what would the reaction be if a
comrade was a sex worker’s customer, how they predict the future of sex work after

revolution, their opinion on organization of the sex workers and whether or not their

parties would support any protests of sex workers in open public.

The diversity and variability of answers were surprising, but normal when the

countless of fractions in the Turkish left were considered. The answers and approaches

changed due to the traditions of the parties.
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6.3.1 Definition of Work and Worker

In this sub-theme, participants answered the question of how their party defines
work and worker. The answers were generally on the same path with the classic
Marxist terminology. Only, including the service sector or not was a source of
hesitation for some of the participants (#3, #5, #7), although there was no question that
signifies or questions any distinction among sectors. Participants defined who a worker
is and added that what a worker do is work. Since there is a specific Marxist
terminology on the definition of worker — such as creating surplus value, now owning
the means of production, selling the labor force... etc — the answers usually followed

the same path.
The table given below only focuses on minor distinctions.

Table 11. Definition of Work and Worker

Answers ID Numbers of
Participants

People who sell labor/labor force 1,2,3,4,56,7,8

Specifically mentioning non-physical production | 2, 3,4,5,6,7, 8

Not having any means of production 2,5

Not being a boss 3,6

Stating using Marxist terminology 2,6,8,9

Creating a surplus value 3,7,9

6.3.2 Party Policy on Sex Work
This part aimed to discover whether there is any policy of the participant’s

party on sex work and workers or not. One of the main differences was on naming the
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sector, whether the parties call it as a work or not. This question is important for
understanding the initial standpoints of the party to understand whether sex workers
can be considered as workers for these socialists or not. Other main difference is
whether the parties have a separate women organization or not. The reason behind this
distinction is, the policies related to “delicate” issues and women issues are usually
made by the women in the party, especially after *70s, since it is mentioned in the
related part 1.1.3.2. Therefore, after the issues find a place for themselves in the politic
discussions in Turkey with the Third Wave Feminism, (issues related to LGBTI rights,
sex workers... etc) the decision systems on these “delicate” subjects are mostly left to
women organizations to decide. The agreement between the party and the socialist
women organizations matters since they both share the idea of socialism, and they have

a common goal to perform.

The main points of the answers are gathered and summarized in Table 12 given

below:

Table 12. Party Policy on Sex Work

Answers ID Numbers of Participants
There is a naming problem 1,2,5,6,7

e There is/was a discussion on it 1,2,5,6,8

e Workers call it “sex work” 1,2,3,5,8

e Party call it “sex work” 1,2,3,4,5

e Party is not sure about the policy 56,8

e Party do not call it “sex work” 6,7,8,9

e Party call it prostitution 6, 9
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Table 12. (continued)

e Party never call it prostitution/selling | 3,4,7,8
body
Women Organizations

There is an autonomous women 1,2,3,4,7,8
organization
There is a women committee/bureau 56,9

All the parties have a women organization in their scope.

6.3.3 Comrade Being A Sex Worker’s Customer

This sub-theme aimed to discover whether the participants know if any of their
comrades was a sex worker’s customer. All the participants stated that their comrades
had never told them a story about it. Then, they answered the hypothetical question of
“What if a comrade was a sex worker’s customer?” The answers were grouped around
wondered the reason and questioning (#3, #4, #5, #7) and being angry at them and
punishing them (#6, #7, #8, #9). One of the most common mentions was about the
agreement on the sexual relationship, so, if the price is agreed on and paid and if the
action doesn’t include coercion (like rape) it was acceptable for some of the
participants. Participant #1 ad #9 stated quite certainly that it is not a bit likely for any
of their comrades to be sex worker’s customer. Generally, women told that they do not
expect such an act from their comrades, and they would be quite surprised. They had
stated that “needing a sex worker” is a sort of humiliating and a sign of lack of social
and behavioral skills. They had also stated that they would be concern about the
security issues — the possibility of state forces finding it out was a common concern.

One other concern was about sexually transmitted diseases and the health of their
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comrades. Participants who opposed the possibility stated that after a serious warning,

the comrade would be dismissed from the party for supporting this system.

The summary of the main parts of the answers are given in Table 13:

Table 13. Comrade Being a Sex Worker’s Customer

Answers ID Numbers of
Participants

It is not likely. 1,9

Wondering the reason for going 3,4,5 7

Considering it as a security problem 3,58

Considering it as a health problem 4,8

Considering it as a moral problem 3,6,8,9

Being angry or punishing the comrade 6,7,8,9

Having no problem with it. 2,4

6.3.4 Predictions for After-Revolution Process

This sub-theme aims to understand the predictions of these socialist parties
about sex work and workers after the revolution process. Most of the participants
predicted a process of societal change in the understanding of sexuality and women
rights, while only two of the participants expected a sudden change with the
declaration of revolution (#6, #9). Almost all the participants stated that they predict
sex work will be reduced and ended in the new socialist society, except Participant #4,

who stated that she cannot be sure, but she cannot see a reason for ending this sector.

110



For the expectation of the societal change process, all women stated that it
would be important to provide the social rights, taking security precautions, and

ensuring that the only reason for being in this sector is the free will itself.

To understand the position of the sex work’s standing among other
occupations, some of the common answers received, right after 1 had asked the
participants if any other jobs will be slowly or suddenly demolished after the
revolution, were that any job who exploits the workers mentally and physically will be
demolished, however, naming those other jobs was quite hard for them. Modeling and
advertising sector were two of the most common answers. One of the participants even
stated that the field-practice of clinical psychology should also be ended since there

will be no need to “hire” a person to tell the problems or the depression.

The main and common points were summarized in Table 14:

Table 14. Predictions for After-Revolution Process

Answers ID Numbers of
Participants

Sex work will reduce and end. 1,2,3,57,8

e Since it won’t be necessary. 1,2,3,57

e Since it is harmful 6,8,9

It can only continue in the fantasies. 2,5

It will end suddenly. 6,9

No accurate prediction can be made. 4
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6.3.5 Organization of Sex Workers

This sub-theme is aimed to focus on two points, namely the possibility of sex
workers being organized and the possibility of sex workers being a part of the
organized struggle of revolution. All the participants had stated that sex workers
already have some level of organization among themselves mostly based on taking
care of each other, backing up when in need and showing solidarity. Participants who
claimed that sex workers can get organized were usually mentioning that they have
one agenda and that they would follow only that agenda. The common motivations for
sex workers to get organized were listed as solidarity, gaining the basic social rights
and fighting against the systematic violence in the field. Transsexual sex workers were
mentioned to be in leading positions in the organizations. Generally, the participants
were categorizing the sex workers as opponents, like themselves, but sex workers were
not “fitting” to their organizations because of different reasons. The main points of

answers were summarized and gathered in Table 15:

Table 15. Organization of Sex Workers

Answers ID Numbers of
Participants

Transsexuals seem more organized. 2,3,8

They can get organized for their own agenda. 1,2,3,57,8

Sex workers can get organized in socialist organizations. |5, 6,9

Participant wants them to join them to their party, the 1,4,7,8

party would not accept.

They cannot get organized to participant’s party: 1,3,4,56,7,8,9
e Because of the standards of the party 57,9

e Because of the possible attitudes of male comrades 3,4,8

e Because of the critiques of the society 1,3,4
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6.3.6 Supporting Protests of Sex Workers

This last subtheme contains one of the major points of the study by focusing
on the question of the reaction of the participant’s parties if they were invited to the
public protests of sex workers. Apart from one (#2), none of the participants stated that
they can surely join the protests of sex workers with their parties. One of the major
concerns was the possible critiques of their political bases. The participants were also
divided for supporting the protests in terms of the content of the protest, which means,
whether the protest is about their complaints about the work, such as forced labor,
union rights, victimization of the violent attacks, or about demanding better working
conditions, legal rights, equality with all other workers. The former idea got more

support.

As a remarkably important interpretation, some of the participants defined
“giving visible support” to sex workers as something that the public would deeply
criticize and disapprove, and while exemplifying it with other “publicly criticized”
possible actions of socialists, concrete examples such as “burning a bank”, “fighting
on the mountains with Kurdish guerilla forces” were given. Some people who also
follow socialist/communist ideology perform these actions without considering the
public criticism since such actions are more “defendable”, “valiant and brave” actions.
One of the participants directly defined this as ““a terror, something like an earthquake

among socialists and would be spoken for years.

The reactions of such support were one of the basic concerns among the
socialist women who support sex workers’ rights, independent from their parties.

These expected reactions of public, of older generations of the party, and of their own
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current members were given as the fundamental reasons for hesitating or refusing to
support sex workers’ protests. These participants also shared their complaints about

the problems related to “ongoing” patriarchal stereotypes of the socialist parties.

The table below (Table 16) quite briefly summarizes the common points of the

anNSWEers:

Table 16. Supporting Protests of Sex Workers

Answers ID Numbers
of
Participants

Support Their Protests 2,5,6,8

e In any condition 2

e Only for union rights 56,8

e Only women’s organization will support 4,5,8

The participant would support but the party wouldn’t support | 1,3, 4,7

Only Invisible Support

e Giving signature, making a written statement... etc. 1,3, 4

Not Support Their Protests 1,3,4,56,7,
9

e For moral reasons and society critiques 1,3,4,9

e For being against sex work 6,7,9
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CHAPTER 7

INTERPRETATIONS OF THE RESULTS AND THE DISCUSSION OF THE

STUDY

This study aimed to understand the representation of sex workers among socialist
women. Sex work has always been a controversial issue both in society and among
right-defender movements. As can be seen from the analysis, even the description of
the job, the naming of the field and the positioning of the people in this sector are
controversial and polemical to reach a general agreement and have a common

representation of sex work and workers.

Participants had already stated that the historical placement of the socialist women
organizations is quite valid, and that they have their own internal mechanisms for
decision making. The socialist women organizations are relatively new structures both
in the world and Turkey, and the responsibilities given to women comrades and the
expectations from the socialist women organizations do not seem to significantly differ
from the ones in social life: dealing with the “sensitive issues”. Sex work and workers
are one of these sensitive issues. Problems in brothel houses, streets, their houses, call
centers, and now with the online sex work services are rarely noticed and mostly
ignored. Society and seemingly the socialist organizations tend to forget their

existencies until it is brutally reminded with an issue of murder or severe violence
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incident. Sex workers have been showing their organized power on the Pride Parades
among LGBTI people for years. Even though it is strictly forbidden for last few years,
there was an insistence and a strong resistance from LGBTI people and sex workers to
be on the streets. Sex workers also showed their organized power during Gezi protests

as mentioned above.

As Moscovici stated in his notes, there are three main ways of representation to
become social. One is hegemonic representations which are shared by all members of
society and is not questioned. Other is emancipated representations which are more
flexible and can have changes in the different segments of society. The last one is the
polemical representations which are usually created in a controversial atmosphere,

where antagonistic arguments can confront each other (Moscovici, 1988).

In the scope of this study, a hegemonic representation, i.e., the prostitution which
usually anchored on the moral values of society was investigated. The statements of
the participants revealed that there is either an ongoing or a newly finished discussion
on this field, therefore, a hegemonic representation became a polemical representation.
As in the example given by Uzelgiin, the hegemonic representation can be re-discussed
with the dialect flow of everyday life. Uzelgiin gave the example of pregnancy, which
has a hegemonic representation associated with shame and hiding in certain
environments, but the issue is re-discussed with the objections of women rights
defenders (Uzelgiin, 2015). A similar example can be given in the case of sex workers,
when its organized struggle became more visible and the violence towards them
became more brutal and undeniable (as in the examples of Hande Kader, Esra Ates

and many others), and of course, the confrontation and unification during the 2013
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Gezi Protests. With these turning points, either secretly or openly, sex workers started
to claim a place in the agendas of socialists. Therefore, a hegemonic representation
became a polemical one, since the groups never live in isolation and they are always

being “disrupted” by inevitable changes (Wagner et al., 1999).

The social representation theory had been structurally investigated by Abric and
Moliner. Abric stated that the core of the social representations is stable, coherent,
historically marked, consensual and independent from social and material context.
Therefore, looking at the data presented above, the core of the social representations
of sex and sex work can still be considered as anchored at, objectified by and
naturalized on the moral values of society. Sexuality is suppressed and strongly
bounded with moral values in the ongoing patriarchal system. The peripheral
representation of sex work and workers is more relax and reflective to the social
agenda as Abric suggests: they are peripherally called as workers, suppressed group,
victimized people who need support and help; and it is also known that they have a
degree of awareness and anger against the ongoing capitalist system since they are

getting organized (Abric, 1993, 2001).

At this point, it seems like a decent hope for the official acceptance process of sex
workers is Moliner’s comment on the peripheral social representations. Moliner claims
that the meaning of generation function belongs to the peripheral representations rather
than center/core representations. That comment also suits to the dialect growth of the
language and categorization, therefore, now, apart from accepting that sex work as a

legitimate work, the parties and women organizations tend to use that peripheral
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approach while naming this societal phenomenon. Consequently, naming may shape

the core, eventually (Moliner, 2016).

Here are some of the quotations that explain the noticed differences between the

central and the peripheral representations of sex workers:

#1 “...Daha oOnce seks isciligi kavramin1i ... Previously, socialists were not
sosyalistler  kullanmiyordu.  Kadin  using the concept of sex work. There
micadelesi  bakimindan, kadinlar was a statement as “woman who
bakimindan daha ¢ok “bedenini satmak were obliged to sell her body”
zorunda kalan kadinlar” diye bir ifade among women, for women’s
geliyordu. (Kadin Orgiitii)’niin ~ struggle. With the establishment of
kurulusuyla  birlikte seks is¢iligi  the (Women’s Organization) the
kavrami Kolektif igerisinde tartisilmaya term of sex work had been started to
baslandi. Ama bu konuda hala, béyle be discussed in the collective. There
bire bir, “artik seks iscisi diyoruz” diye was a discussion in the (Women'’s
kolektifin bir tanimlamasi1 olmasa da organization) about “whether we
(Kadin Orgiitii) igerisinde de, hani should call it sex work or not”
“Seks is¢isi denmeli mi?” diye bir before it was decided among the
tartigma yuritilmiisti. Ve bu devirde collective. And now, we express that
“seks is¢iligi” kavramini kullanmak the term “sex work” should be used
gerektigini ifade ediyoruz. in this day and age.

#3 ...(seks iscisi terimini kullanirken) ...(while using the term sex work) I
ahlake1 normlar nedeniyle have difficulty because of the

zorlantyorum. Ama politik olarak da
iknayim.

moralistic norms, but |

politically convinced.

am

Shared ideas are seen as the core of social representation. These ideas can also be
judgmental and action — directing elements of social representations (Wagner &
Hayes, 2005). That generates an expectation among the audiences, i.e., the society ,
that the declared idea and upcoming action is consistent and coherent with each other

(Goffman, 1990).
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As | have mentioned in the Section 4, social representations can be associated with
the macro-reduction processes when approached from a cognitive perspective
(Wagner & Hayes, 2005). If one reads the macro-reduction process of sex work among
socialist women, it can be seen from their statements that it is not directly related to
the concept of work, rather, it is more related to the sexuality and the perception of the
privacy of one’s body, which initially connects with the moral taboos of the society.
To objectify this stream, considering the possible critiques of the society or their own
masses before the worker-rights can be given as an example. Socialists, by definition,
are people who are on the side of the work and the workers, but, about this specific
issue, the moral concerns come before the socialist ideals. All type of working in the
capitalist system contains a certain amount of exploitation of the worker both mentally
and physically. However, when the discussion comes to the point of confronting and
contradicting with the moral values of the society, socialist women predict that their
socialist parties would take the side of the society, rather than the workers. The

following quotations may present a more concrete example for this contradiction:

#1

...kurban oldugum, bizim toplumda
yastyoruz  kiz.  Bu  toplumda
yasiyoruz. Bizim devrimcilerin de
kaliplar1  var. Bu  toplumda
yastyoruz. Ben suna inanmiyorum
Cansucugum, biz bunlar astik, bu
konular1 astik, sunu bunu... degil.
Bizim de devrimciler olarak kendi
kaliplarimiz var. Kendi toplumun
kendinin, nasil deger yargilar
varsa, sudur budur varsa, bizim de
kendimize  bictigimiz ~ kurallar
kaideler, sudur budur, onun da bir

... God'’s sake, girl, we are living in
our society. In this society. We, as
revolutionists, we also have
stereotypes. | do not believe it, dear
Cansu, we did not get over those
issues. We, as revolutionists, we
also have stereotypes. They are the
same as this society’s stereotypes,
values, judgments, this and that...
and ours are rules, norms, and their
items. Revolutionists will not take
any steps out of those items (norms
and rules.)
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#3

#4

#5

dizi maddeleri var. O maddelerin
disina ¢ikmazlar.

...Bir seks iscisiyle oturuyorum,
seks iscisiyle eyleme gidiyorum,
diyelim yani bu, eee,
sOyleyim,  Kiirdistan
hareketine katilabilirsin, derler ki

sOyle
Ozgiirlik

“dagda savasiyor, yigitmis” derler,
yani simdi toplum, “orospularla ne
i1 var bunun” olur, ya ¢ok baska bir
sey. Ne kadar seni bilmem ne,
bilmem ne, bilmem ne de gorse,
Kiirt hareketine iste ¢ok, gerillalara
cok kotii gozle de baksa, soyle
goriiyor yani: bunlar yigitler, bir
yerden mesrulugu var. Obiiriine hig
Oyle bakmiyor. Bu sikistiriyor yani.

...O noktada goriiniirliik, onlarla
(seks isgileriyle) birlikte goriintii
vermek c¢ekince oluyor tabi yani.
Bir diisiinsene... Sosyalist
kamuoyunda bir dehset, bir deprem!
Bir deprem olur yani gergekten. O
yiizden net bir sey sOyleyemiyorum
ama bu konu bayag1 bir tartisilir,
onu biliyorum.

...Ama vyani, herhangi bir hak
ihlalinde, ya da herhangi bir hak
miicadelesi ~ durumunda,  bunu
haliyle giindem etmek durumunda
oluyorsun. Bir iddian oldugu igin.
Ama  soOyle, seks isciligini,
dogrudan, ¢ok, yani Kkapitalist

Let’s say, | am sitting together
with a sex worker, going to a
protest with a sex worker, it
means, eee, think it this way: you
can join the Kurdish freedom
movement and they will say “she
is fighting on the mountains, she is
brave,
situation the society will say
“what is she doing with those
whores?”, that is completely
different. even though society put
you somewhere, even though they
disapprove the Kurdish movement
and guerillas, they see it
legitimate, because they are
valiant. It is never the same with
the other (disapproval). Itis a sort
of pressure.

valiant”, and on this

At that point, being seen together
(with sex workers) is a source of
the drawback, of course. Think of
it... A terror, an earthquake in the
socialist public! There would
literally be an earthquake. That is
why | cannot say something
certain, but I am sure that it would
be discussed a lot.

... But, I mean, in any condition of
violation of rights or a struggle
for rights, you are being obliged
to put it in your agenda. Because
you have such a claim. But, | can
say, it is not something people
approach positively that, talking
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sistemle bir iliskisi kurulmadan, about sex work with an approach

direkt, hani, “insanlar istiyor, o such as “people want it then it is
halde okey”, denilmesi yaklasimina okay’ without connecting it to the
da c¢ok sicak bakilmayan bir durum capitalist system, directly, in the
oldugunu da soyleyebilirim. first hand.

The most contradictory part of the study is related to the formation process of social
representation. In the process of anchoring, at least the half of the socialist society (See
Table 11) agrees on naming them as workers, and the majority categorizes it in the
Service Sector (Table 4). This situation is mostly explained with the aim of being
politically correct, stating that as the sex workers call themselves so, the socialists
would agree on this decision. Therefore, while the naming was politically correct, the
anchoring process was still made based on the moral values and criticisms of others.
About the objectification process, the image-representations of sex workers are not
significantly different from the society’s general ideas, so, sex workers are not
objectified as workers — but immoral and inappropriate people of this society. As a

result of this contradiction, the naturalization process cannot happen as expected.

However, there is also an almost general rejection of the socialist parties on the
hegemonic representation of the sex workers. In the lead of women and women
organizations, the emancipated representation exists, but they are significantly silent
when compared to the rest of the party. Therefore, there is an ambivalence in the

polemical representation.

As Uzelgiin (2015) stated in his study, hegemonic representations transforming
into polemical representations makes a path for social psychology being more critical

and stimulating. While the hegemonic representation of sex work and workers
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transformed into the polemical representation, the real anchoring mechanisms revealed
and the inconsistency between naming, anchoring and objectification were discovered.
When it is combined with Nietzsche’s ideas on “representation and performance”
(Nietzsche, 1999), and Goffman’s expectations about consistency between them
(Goffman, 1990); this combination added an “introductory function” to the social
representation, which was detailed in Section 3.3, with the question of “What does the

social representations of a certain group tell about that group to the others?”.

As the result of this part and this study, it can be said that the answer of the question
of “Why socialists do not behave as we expected?” can be given as socialists not
considering this discovered introductory function of their representations. Introductory
function of socialism permits socialists to be on the side of the exploited and the
suppressed groups and workers, however, despite of calling the sex workers as workers
and adding them into the existing sectors, 8 out of 9 of the socialist parties (%88.8)

stated that it is not likely for their parties to support sex work and workers in public.

The stage /introductory/external representations of socialist organizations must be
constructed on their social minds, their aimed representations are the ones they would
like to give as Goffman stated earlier. The distance between the central and peripheral
representations of sex work and workers in the eyes of socialist parties clearly causes
an inconvenience in their minds, and that effects the ongoing and expected
performances of socialist groups about sex work and workers. The stage representation
of socialists, in other words, claims to be with the workers and labor forces, trying to
free the world from capitalist lifestyle, finance, morality, and its restrictions.

Furthermore, supporting the suppressed and victimized people who do not match with
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their premised performances about sex work and workers. The performances of
socialist organizations seem to be based on the expectations and approval of “this”
society rather than their ideology. Therefore, here becomes a crack in the aimed

representations and the performances of the socialist.

7.1 Limitations and Future Directions

This study had intended to understand the social representations of sex work and
workers among socialist women. As explained in detailed in the Method section, a
woman from each active legal socialist party had been invited to the study. It is a
limitation that socialist society has more branches than its representation in the legal
parties. The socialist periodicals, websites, organizations, and federations were left out

from this study. Including them may result in some variety in answers.

As a direction for future studies in this inter-discipliner field, the sex worker’s point
of view about the socialists can also be studied. Also, apart from the difference
between women organizations and the party, the difference between generations of the
parties (youth organizations, etc.), different cities and the dynamics of those cities, and
of course, studies on different main subjects other than sex work and workers can be

done.

In the end, it can be useful and eye-opening to remember Marx’s statement on

prostitution:

“Prostitution is only a specific expression of the general prostitution of the
labourer, and since it is a relationship in which falls not the prostitute alone, but
also the one who prostitutes — and the latter’s abomination is still greater — the
capitalist, etc., also comes under this head.”

(Marx, 1844).
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B. TURKISH SUMMARY / TURKCE OZET

SOSYALIST KADINLARDA SEKS iSCiSi VE iSCILIGININ SOSYAL

TEMSILLERI

Tiirkiye’de Sosyalist Kadin Hareketi Hakkinda

Tiirkiye Cumbhuriyeti, kadin hareketi bakimindan olduk¢a eski bir gegmise
sahip olmasina karsin, sosyalist kadin hareketi olduk¢a ge¢ baglamistir (Sancar, 2012).
1975 yilinda Ilerici Kadinlar Dernegi’nin kurulusuna kadar gerceklesen siire
icerisinde, sosyalist bir kadin hareketine dair bir atilimdan s6z etmek pek de olasi
degildir (Talay Kesoglu, 2010). Ilerici Kadinlar Dernegi’nin kurulusu ile baslayan
stire¢ igerisinde sosyalist kadmlar oncelikle hem tiim diinyada hem de Tiirkiye
icerisinde yavas yavas ylikselmekte olan feminist kadin hareketine mesafeli
durmuslardir (Tekeli, 2004). Bu mesafenin temel sebebi, sosyalizm ideolojisinin
“yenilmesi gereken diigman” olarak gordiigii kapitalizm fikrinin, feminist ideoloji
igerisinde ataerkil toplum ile yer degistirmis olmasidir. Miicadele rotasinin iki farkl
yone dogru savrulur gibi goriinmesi, iki grup arasinda ayrima sebebiyet vermistir.
Hatta uzunca bir siire, feminizm ideolojisi ve feminist kadinlar, sosyalist kadinlar
tarafindan smif miicadelesini bdlmeye ¢alisan burjuva hareketler olarak

adlandirilmiglardir (Talay Kesoglu, 2007).
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Donemin 6nde gelen sosyalist partilerinden TKP (Tiirkiye Komiinist Partisi)
tarafindan yapilan kadin acilimi, sosyalizm ve kadin sorunu ya da baska bir deyisle
kadin 6zgiirliik miicadelesi arasindaki mesafenin daraltilmasi agisindan hem 6nemli
bir mihenk tasi hem de Oncii bir hareket olmustur. Tirkiye Komiinist Partisi’nin
ardindan, Tiirkiye Isci Partisi (TIP) ve Tiirkiye Sosyalist Is¢i Partisi (TSIP) de
kadinlarin giindelik yasamda ve sosyalist miicadele icerisinde karsilastiklar1 sorunlara
deginmisler ve bunlara iligkin fikir tiretmeye aktif bir sekilde baslamislardir (Talay

Kesoglu, 2007).

Sosyalist ve feminist kadinlar ayni ¢at1 altinda bulusturan eylemler ise, yaklagik
olarak 1980’li yillarin sonu ile 1990’Lh yillara denk gelmektedir. 1980 Askeri
Darbe’sinin ardindan toplu bir sekilde biiyiik bir yiiriiyiis gergeklestirebilen ilk grup
kadinlar olmustur. Bu yiiriiylis, Cankiri’da esinden siddet goren bir kadinin actig
bosanma davasi i¢in, davaya bakan hakim tarafindan verilen karar1 protesto amaciyla
gerceklesmistir. So6zii gegen hakim, ortak degerlerimiz olarak O6ne siirdiigi
atasozlerinden biri olan “Kadimin sirtindan sopayi, karnindan sipayr eksik
etmeyeceksin” soziinli gerekce gostererek bosanmayr gerceklestirmemis ve kocaya
herhangi bir ceza vermemis oldugu icin, kadin oOrgiitleri ¢ok hizli bir sekilde
orgiitlenmisler ve 17 Mayis 1987 yilinda “Dayaga Kars1 Dayanigsma” adiyla on
binlerce kadmin katildigi bir yiiriiyiis diizenlemislerdir. Ardindan, 19901 yillarda
stiregelen uzun gozalt1 siirecleri, gézaltinda kayiplar ve iskence iddialari i¢in bir araya
gelen sosyalist ve feminist kadinlar, 1998 yilinda ilk defa gozaltinda tecaviize
ugradigini yiliksek sesle soyleyerek buna karsi savas acan geng bir kadin olan Asiye

Zeybek Giizel i¢in dayanisma amaciyla yeniden bir araya gelmislerdir (Zeybek Giizel,
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2003). Son olarak, 1997 yilindan 2000 yilina dek giindemde kalan Konca Kuris
vakasia da deginmek faydali olacaktir. Kuris, eski bir Hizbullah sempatizani olan
Miisliiman bir kadindir ve )0’I1 yillarin ortasinda, Hizbullah’in Islam’1 sadece erkek
bakis acisiyla ve tarafli bir sekilde yorumladigini dile getirerek buna karsi miicadele
etmeye baglamistir. Birgok kentte kadinlarla dayanisma aglar1 6rmiis, hatta bir seks
is¢isine yardimci olarak onu intihardan vazgegirmesi gazete mansetlerine ¢ikmistir.
Bu aykir1 davranislar1 ve agiklamalar1 Hizbullah’in dikkatini ¢eken Kuris, 1997 yilinda
esiyle birlikte sokaktayken Hizbullah {iyelerince kacirilmistir. 555 giin boyunca adi
“kay1p insanlar” listesinde kalan Kuris i¢in de, hem feminist hem de sosyalist kadinlar
dayanisma aglar1 6rmiis olsalar da Kuris 2000 yilinda Hizbullah’a ait oldugu bilinen
bir zindanda domuz bagiyla baglanarak 6ldiiriilmiis bir sekilde bulunmustur (“Her sey

ne ¢abuk unutuldu,” 2011; Sakir, 2017).

Bu akis igerisinde dikkat g¢ekici olan sey, kadinlar1 bir araya getiren olay
dizilerinin genellikle kadin bedenine dair bir tehdit, saldir1 ve asagilama icermesi
olarak belirlenebilir. Buii¢ olay 6rneginde de, erkek sosyalistlerden gelen belirgin bir
tepki goriilmezken, beden ozeldir goriisiine, cinsellik ve cinsel saldirilara iliskin
siregelen tabulara ve bunlarin neredeyse hi¢ konusulmayan basgliklar olmasina karsin

kadinlar bir araya gelerek hak miicadelesi yliriitmeyi basarmislardir.
Seks Isciligi Uzerine

Seks is¢isi ve seks isciligi terimleri, glinimiizde yeni yeni kullanilmaya
baslanan ve hatta halen bircok kesim tarafindan politik olarak dogru kabul edilse de
benimsenme kisminda belirgin sorunlar bulunan kavramlardir. Seks iscisi ve seks

isciligine karsin birgok farkli tanim ve yaklasim bulunmaktadir. Kimi teorisyenler
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bunun diinyanin eski meslegi oldugunu iddia etmektedirler, kimileri ise bunun
diinyanin en eski baski aract oldugunu 6ne siirmektedir (Basserman, 1967). Emek
harcanan ve karsiliginda para kazanilan siradan bir meslek diyen ve hatta bu meslegi
ataerkil diizene kars1 bir baskaldir1 olarak goren goriislerin yani sira (Chateauvert,
2013), bunu kadinlara yo6nelik ciddi bir agsagilama bi¢imi oldugunu dile getirenler de

vardir (de Beauvoir, 2011).

Tiirk Dil Kurumu Giincel Tiirk¢e Sozliik icerisinde ne yazik ki “seks is¢isi”
terimi i¢in bir karsilik bulunmamaktadir. Ancak daha yaygin bir kullanim olan “hayat
kadin1” ibaresinin karsihigi olarak “Para karsiliginda erkeklerin cinsel zevklerine
hizmet eden ve bu igi meslek edinen kadin, orta mali, kaldirim c¢igegi, kaldirim
stiptirgesi, kaldirim yosmasi, siirtiik” ibaresi kullanilmaktadir (“hayat kadini,” n.d.).
Ayrica, Tiirk Ceza Kanunu’na dahil olan ve 1961 yilinda kabul edildikten sonra hig
degistirilmeyen “Genel Kadinlar ve Genelevlerin Tabi Olacaklar1 Hiikiimler ve Fuhus
Yiiziinden Bulasan Ziihrevi Hastaliklarla Miicadele Tiiziigli” icerisinde, genellerde
calismakta ve ikamet etmekte olan kadinlar i¢in “genel kadinlar” ibaresi
kullanilmaktadir. Genel kadin ibaresinin tanmimi i¢in “Bagskalarimin cinsi zevkini
menfaat karsiligr tatmin etmeyi sanat edinen ve bunun icin degisik erkeklerle
miinasebette bulunan kadinlara (Genel kadin) denir” seklinde bir aciklama
bulunmaktadir. (Genel Kadinlar Ve Genelevlerin Tabi Olacaklar: Hiikiimler Ve Fuhus
Yiiziinden Bulasan Ziihrevi Hastaliklarla Miicadele Tiiziigii, 1961). Bu ibare olduk¢a
onemlidir, zira kadinlarin cinselliginin kontrol altina alinmast durumu yaklasik olarak
ozel miilkiyet kavramu ile birlikte baglamistir. Ozel miilkiyet kavramu igerisinde, miras

yoluyla miilkiyet aktariminin kontroliiniin yapilabilmesi i¢in, kadinin cinselliginin
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kontrol altina alinmasina ve toplumun c¢ocugun babasinin kim oldugundan emin
olmasina ihtiya¢ duyulmustur (Engels, 2003; Marks, Engels, & Lenin, 1976). Duyulan
bu ihtiyag, evli olan kadinlar1 bir haliyle kocasimin “6zel miilkiyeti” kilarken, diger

kadinlar i¢in ise “genel kadin ibaresini ortaya atmustir.

Bu tez kapsaminda seks is¢iligi insanlarin, diger insanlara iki tarafin da rizasi
dogrultusunda para karsiliginda seksiiel hizmet sunmasi olarak tanimlanmaktadir. Bu
tanim icerisindeki en 6nemli nokta karsilikli riza kavramidir. Karsilikli riza kosulu,
seks is¢iligi konseptini insan ticareti, zorla calistirilma veya ¢ocuk is¢ilik gibi birgok

suc 0gesi teskil eden durumdan ayirmaktadir.

Tiirkiye Cumhuriyeti igerisinde seks isciligi ya da fuhus yasaldir. Bu iki yolla
yapilmaktadir. Birinci yol, yukarida da adi gegen “Genel Kadinlar ve Genelevlerin
Tabi Olacaklar1 Hiikiimler ve Fuhus Yiiziinden Bulasan Ziihrevi Hastaliklarla
Miicadele Tiiziigii” kapsaminda belirtilen genelevlerde ¢alismak, ikinci yol ise bu
meslegi serbest bir sekilde icra etmek iizerine kuruludur. Genelevlerde ¢alisan kadinlar
icin vesika ¢ikarilmasi zorunlu olup, disarida c¢alisan kadinlar i¢in ise araci
bulundurulmamasi ciddi bir kosuldur. Fuhsa aracilik etmek Tiirkiye Cumbhuriyeti

kanunlaria gore yasaktir.

Gerek genelevlerde calismakta olan kadinlar gerekse sokakta ¢alisanlar igin
ciddi sorunlar ve engeller vardir. Genelevlerde c¢alisan kadinlar hayatlar1 boyunca
orada calismis olmak vesikalarina islenmis bir sekilde yasamaya mecburdurlar.
Saglanmis bir emeklilik haklar1 ya da calismak i¢in bir yas iist sinirlar1 yoktur.
Odemeler konusunda tamamen patronlarma bagimlidirlar. Calistiklar1 evlerde remi

zorunluluk geregi her 20 giinde bir ziihrevi hastaliklar agisindan doktor kontroliine
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cikarilmaktadirlar. Ancak miisterilerin saglik durumlarina dair higbir 6nlem
alinmamakta, miisterilerin saglikli bireyler olup olmamasi dikkate alinmamaktadir.
Kondom kullanimi dahi, miisterinin rizasina baghdir ve para karsiligr temin
edilmektedir. Disarida ¢alisan kadinlar i¢in ise farkli tehlike ve sorunlar s6z konusur.
Elbette onlarin da herhangi bir sosyal giivencesi yoktur, ayn1 zamanda miisteriler
tarafindan sik¢a siddete maruz kalmaktadirlar. Ayrica, serbest calisan kadinlara
herhangi bir sosyal giivence saglanmadiglr i¢in gergek bir vergilendirme de
yapilamamaktadir. Bu nedenle Kabahatler Kanunu araciligi ve Trafik Kurallar
cergevesinde “kaldinnm isgali” gibi sebeplerle yiiksek para cezalar ile

karsilasmaktadirlar (Ordek, 2014).

Seks iscileri gerek Tiirkiye’de gerekse diinya ¢apinda kendi aralarinda belirli
bir orgitliliik diizeyine sahiptirler. Haklarin1 koruyabilmek ve birbirlerine destek
olmak i¢in kurulmus bu orgiitlenmeler, en genel anlamiyla kii¢iik dernekler ve
federasyonlar aracilifiyla gergeklesmektedir. Sendikalasma talepleri biiyiik ve genel
sendikalar tarafindan hos karsilanmamakta ve genellikle kabul gérmemektedir. Bu da
iclerinde bulunduklar1 toplumsal dislanma pratiklerini viicut bulmus hallerinin en agik

ornekleri arasinda sayilabilir.

Bu tez, is¢i haklarini savunmakta olan ve ideolojileri geregi bunu bir misyon
edinmis sosyalistlerin seks is¢ilerine dair edindikleri sosyal temsilleri aragtirmaktadir.
Tezin kapsaminda, tarih boyunca bunun gibi “hassas” konular siirekli olarak kadinlara
ya da kadmn orglitlenmelerine atfedildigi i¢in goriismeler sosyalist kadinlarla
yapilmistir. Calismanin teorik arka plani, sosyal temsiller teorisi (Moscovici, 2000),

¢ekirdek teorisi (Abric, 2001; Moliner, 2016) ve tiyatro tarihi ve teorisi baglaminda
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ele alinan temsil ve performans tutarliligi (Goffman, 1990; Nietzsche, 1999) dikkate
alinarak sekillendirilmistir. Sonraki boliimde bu teorilerden kisaca bahsedilecek ve

calisma verileri anlatilacaktir.
Teorik Arkaplan
Sosyal Temsiller Teorisi

Ik olarak Durkheim tarafindan kolektif temsiller adiyla ortaya atilan sosyal
temsiller teorisi, bir grup ya da topluluk iiyeleri tarafindan paylasilan degerlerin,
fikirlerin, metaforlarin, inanglarin ve pratiklerin bir ¢esit envanteri olarak
degerlendirilebilir. (Cirhinlioglu, Aktas, & Oner Ozkan, 2006). Sosyal temsiller adimni
almasi, Moscovici’nin kolektif temsilleri sosyal psikoloji baglaminda ele alabilmesi
ile miimkiin olmustur (Moscovici, 2000). Sosyal temsiller, paylasilan fikirleri ele
aldiklar1 icin olduk¢a 6nemlidirler, ¢iinkii Moscovici’nin de belirttigi gibi, diislinceler
bir kez yayildiklarina materyal gii¢lere dontisiirler ve dyle davranabilirler (Moscovici,
2000). Bir grubun ortak diisiinme bi¢cimi sosyal temsiller araciligiyla

anlagilabilmektedir.

Sosyal temsillerin olusum siireci temel olarak iic asamadan meydana
gelmektedir. Bu asamalar capalama, nesnelestirme ve dogallastirma olarak
adlandirilirlar. Yeni bir konsept bir gruba geldiginde, sosyal temsillerin asil islevi olan
“taninmayan bir seyi tanmnir hale getirmek” devreye girer. Yeni bir konseptle
karsilagan bir grup, oncelikle ¢apalama yontemi ile o konsepti halihazirda bildikleri
baska bir konsepte benzeterek anlamlandirmaya calisirlar. Ornedin bas agrisi

kavramini birisine anlatmak i¢in duyulan bagka bir agr1 ile benzetme yapilabilir.
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Nesnelestirme siireci, yeni konseptin olugsmaya baslayan anlamini giiclendirmek igin
somut 6rnekler verebilmek ile agiklanabilir. Yine bas agris1 6rnegine donecek olursak,
bir kisi, baginin sanki ¢atlayacak gibi oldugunu belirterek, basinda hissettigi agrinin
baskisin1 somutlastirabilir. Dogallastirma siirecinde ise, artik yeni konsept insanlarin
zihinlerine adim atmistir ve goriince taninabilecek bir hale gelmistir. Biri eline bagina

gotiirdiigiinde basinin agridigini anlayabiliriz.

Cekirdek Teorisi

Cekirdek teorisi, sosyal temsiller teorisine yapisalci bir yaklasim olarak ele
alinmaktadir. Abric, sosyal temsillerin iki katmanli bir yapisinin oldugunu sdyler
(Abric, 2001). Bu katmanlar merkezi ve gevresel olarak adlandirilmaktadir. Abric, bu
katmanlar1 bir atom modeli ile “nesnelestirmektedir”. Bir temsilin merkezi, genellikle
sabit, tutarli, tarihsel olarak belirlenmis, degisime agik olmayan kismi, temsilin
cekirdegidir (atomun cekirdegi gibi). Cevresel temsiller ise, daha esnek, gorece daha
cesitli, yine merkeze ideolojik olarak baglh ama disariya ¢ekirdek temsillerden daha
aciktir. Cevresel temsiller, ¢cekirdek temsilleri dogrudan zorlayabilecek olan farkl: fikir

ve yaklasimlar1 yumusatarak, ¢ekirdek temsile uygun hale getirirler.

Moliner de merkez ve ¢evre temsiller kavramlarimi ele almistir, ancak
Moliner’e gore, merkez temsiller o kadar kat1 ve “pazarliksiz” degillerdir. Ayrica
Moliner, genel olarak anlam {iretme islevini c¢evresel temsillerin {istlenmis
olabilecegini 6ne siirmektedir. Sonugcta, bir dili konusabilmek i¢in o dildeki biitiin
kelimeleri harfiyen bilmeye gerek olmadigini, daha genel bilgilerle de iletisim
kurulabilecegini sdyleyen Moliner, ¢evresel temsillerin merkez temsilleri sadece

korumadigindan, ayn1 zamanda onlar siirekli giincellediginden de s6z etmektedir
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(Moliner, 2016). Yasamin degisken diyalektigi igerisinde higbir sey ayni1 kalamaz ve

yeni kelimeler eklendikge, dil de zenginlesecektir.

Tiyatro: Temsil ve Performans Teorisi

Bu teoriyi bu tezin kapsaminda 6zellikle kullanmamin sebebi, sosyal temsiller
teorisinin “temsil” fikrine ¢cokca ait olarak temsilin bir sonraki ayagi olan performans
kisminda bir agik biraktigini fark etmem iizerine sekillenmistir. Yasamin kendisinin
bir sahne oldugu metaforu sik¢a kullanilmaktadir. Bu sahne iizerinde her insan bir
toplulugun temsilcisi olarak belli bir temsili ortaya koymak igin ¢esitli performanslar
sergilemektedirler. Bu konuda, bu kismin 6zel sorusu olarak “gruplarin ya da
topluluklarin bir konsept hakkindaki temsilleri, o grup ya da topluluk hakkinda neler
sOylemektedir?” sorusu ele alinabilir. Eger, diyelim, Grup A igin, ¢ocuklara asi
yaptirmak konsepti, ¢ocuklarina zarar vermek temsili ile 6zdeslesmisse, Grup A, diger
gruplar tarafindan “as1 karsit1” olarak etiketlenebilir. Bir grubun herhangi konuda
ortaya koydugu sosyal temsil, ayn1 zamanda o grup i¢in tanitici bir isleve de sahiptir.
Bu tanitim sonucunda, diger gruplar, o gruptan bu temsille tutarli davranmislar

beklemektedirler.

Nietzsche, Tragedyanin Dogusu adli eserinde, apollonik ve diyonizyak olarak
adlandirdig1 iki kavramdan s6z etmektedir. Apollonik kavramlar, bir temsilin goriilen,
somut dis tarafidir. Diyonizyak olan ise gériilmeyen ama orada oldugu bilinen 6z, ruh,
esanstir. Bu iki konsept birbirlerine aykiri gibi goriinseler de aslinda oldukga
tamamlayici bir sekilde hareket ederler (Nietzsche, 1999). Bu birliktelik i¢in verilen
en yaygin orneklerden biri, balon metaforudur. Bir balon, kendi seklini gosterebilmesi

icin i¢ini dolduran havaya muhtactir, ayni zamanda hava, kendi miktarin
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gosterebilmek i¢in kendisini saracak bir kaliba ihtiya¢ duymaktadir. Benzer sekilde,
bir temsil, kendini goriiniir kilabilmek i¢in performansa ve performans amacina

ulasabilmek i¢in uyumlu bir temsile gereksinim duyar.

Bu konuda, Goffman ise, sosyal etkilesim sirasinda giivenli ve tutarli bir
iletisim saglayabilmek icin bu temsil ve performansin birbirleriyle maksimum
uyumluluk igerisinde olmasi gerektigini belirtmistir (Goffman, 1990). Bir insan,
karsisindaki insana ¢ok kizgin oldugunu sdyliiyorsa, ¢atik kaslar ve uzak hareketlerle
bunu performatif olarak da desteklerse bu uyumlu bir sosyal etkilesim olarak

kodlanabilir.

Bu tez kapsaminda, iddia edilen temsil ile ortaya konmasi beklenen
performansin tutarliligi da arastirilmistir. Sosyalistler, kendi tanimlarina gore ezilen
ve sOmiiriilen is¢ilerin yanindadirlar. Seks iscileri de onlarin ortaya koyduklart is
tanimina uymaktadir. Ancak sosyalistlerin seks is¢ilerini hak miicadelesine toplumsal
protestolarina karsi oldukga mesafeli olduklar1 gozlemlenmistir. Bu sebeple, sosyalist

kadinlar arasinda seks is¢ilerinin ve seks is¢iliginin sosyal temsili arastirilmistir.

Calismanin Yontemi

Caligmanin katilimcilarii belirleyebilmek i¢in Yargitay’a ait veri tabanindan
Tiirkiye’deki siyasal partiler incelenmistir. Toplamda 84 tane aktif siyasi parti
bulunmaktadir. Bu partilerin tiiziikleri incelendiginde ise, 17 partinin tiiziiklerinde
sosyalizm iddiasin1 tagidig1 goriilmektedir. Tiizliklerinde sosyalizm iddiasini tasiyan
bu 17 parti igerisinden bir kismi ¢ok eskiden kurulmustur ve artik gergek bir

temsiliyetleri bulunmamaktadir. Yalnizca gercekten aktif olan partilere ulagabilmek
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icin calisgamaya dahil edilecek partilerin en az 150 aktif iiyesi olmasi kosulu

getirilmistir. Bu kosul sonucunda 17 partiden 10’u ¢alismaya dahil edilmistir.

Katilimcilara ulagabilmek i¢in 10 partinin tamaminin genel merkezleri
telefonla aranmistir. Arastirmaci olarak kimligin tanitilmasindan sonra, partiden en az
iki yildir orgiitlii ve partiyi temsil edebilecegine inandiklar1 bir kadin yoldaslarinin
“sosyalist kadinlarda bir sosyal temsili arastiran” bu ¢calismaya katilip katilmayacaklari
sorulmustur. 10 partinin 9’undan olumlu yanit alinmis, bir parti ise Ankara igerisinde
hi¢ aktif iiyeleri olmamasmi ve Kiirt niifusu yogunluklu illerde c¢aligsmalar
stirdiirdiiklerini ifade ederek ¢atismaya katilamayacaklarini bildirmistir. Boylece 9

katilimciya ulagilmistir.

9 kadin katilimet ile yar1 yapilandirilmis derinlikli goriismeler yapilmistir. Bu
goriismelerin  yapilacaklar1 yerler katilimcilar tarafindan belirlenmistir, Genel
merkezlerde ya da rastgele se¢ilmis kafelerde yapilan goriismeler ortalama 56.6 dakika
stirmigstir. Bilgilendirilmis onay formundan sonra ses kaydi esliginde yapilan

goriismeler desifre edilmis ve MAXQDA Data Analizi Programui ile islenmistir.

Sonuglar

Goriisme sorular1 genel olarak ti¢ temel bagliktan olusmaktadir. Birinci baglik,
katilimcilarin seks is¢isi ve seks isciligi kavramlarina iliskin genel bilgi diizeylerini
belirlemeyi amaglamistir. Bu kapsamda, seks is¢iliginin tanimi, yasal durumu, seks
is¢ilerine dair genel bir tipoloji, kimlerin seks is¢isi olmaya daha yatkin olabilecegine
dair 6ngoriiler ve katilimcilarin daha 6nce higbir seks is¢icisiyle tanigip tanismadiklar

ya da bir seks is¢isinden hizmet satin alip almadiklar1 sorulmustur.
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Bu konulardaki en genel yanitlar, seks is¢iligini bir meslek olan gérenler ve
gormeyenler iizerinden ikiye ayrilmistir. Seks is¢iliginin yasal durumu hakkinda 9
katilimcidan 4’1 dogru bilgiye sahipken, geri kalan 5 katilimeir yalnizca genelevlerin
yasal oldugundan s6z etmistir. Seks iscilerinin genel tipolojileri hakkinda toplumun
geri kalanindan ¢ok da farkli olmayacak bir sekilde, deri ¢izmeler, mini kiyafetler,
dekolte, uzun renkli, file ¢oraplar ve seksi bir dig goriiniis lizerine yorumlar yapilmistir.
Bunlarin disinda seks iscilerinin ne kadar rahat, disavurumcu, ozglir ve asi
olduklarindan da s6z edilmistir. Seks ig¢isi olmaya daha yatkin olarak goriilen insanlar
ise, cinsel yonelimlerine, ekonomik kosullarina, psikolojik gecmislerine ve cevresel
etmenlere gore degerlendirilmislerdir. Katilimcilarin tamaminin hayatinin  bir
déneminde en az bir seks is¢isiyle tanismis olmalari ilging bir tesadiif olmakla birlikte,

hig¢biri daha Once bir seks iscisinden hizmet satin almadiklarini belirtmislerdir.

Goriismenin ikinci kisminda, katilimeilara toplumun seks isgileri ve seks
is¢iligi hakkindaki goriisleri sorulmustur. Katilimcilar toplumun seks isciligini
tamamen kotii, yozlasmis ve ahlaki degerlere aykir1 gordiigilinii, seks is¢ilerini ise
hastalik tasiyici, zararli, insan olmayan, suglu ve yoksul insanlari olarak kodlayip
onlar digladiklarini belirtmislerdir. Ardindan, bu toplumsa seks is¢iliginin ne kadar
gerekli oldugu sorulmustur. 5 katilimei, bastirilmis cinsellik, seks is¢ilerinin issiz
kalmamas1 ve erkeklerin ihtiyaglar1 dogrultusunda seks is¢iliginin bu toplum ig¢in
gerekli ya da islevli sayilabilecegini sdylerken, 4 katilimci bunun kapitalist sistemin
yarattig1 bir sorun oldugunu, yozlasmanin bir sekli oldugunu ve taciz ve tecaviizii

mesrulastiran bir yerde durdugunu ifade ederek gerekli olmadigini dile getirmislerdir.
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Ucgiincii kisimda ise katilimcilara ait olduklari partinin seks is¢iligine ve seks
iscilerine dair bir politikalar1 olup olmadigi sorulmustur. Neredeyse higbir partinin bu
konuda sabit bir politikasinin olmamasina karsin bu tartisma neredeyse biitiin
partilerde gegmistir. Partiler, is ve is¢i kavramlarimi Marksist terminoloji iizerinden
kurduklarin1 belirtmislerdir. Art1 deger iireten, iiretim araglarina sahip olmayan ve
emek giiciinii satan herkesin is¢i oldugunu dile getirmislerdir. Seks is¢isi tanimini
kullanip kullanmamak konusunda ise aslinda tam bir kafa karigikligi hakimdir. 5
kurum bu kavrami kullandiklarimi dile getirirken, 4 kurum kullanmadiklarim
belirmistir. Kullanmayan kurumlardan iki tanesi seks isgiligi yerine fuhus ya da
fahigelik demekte, toplamdaki kurumlardan 4 tanesi ise, fuhus ya da fahiselik
kavramlarmmi kesinlikle kullanmadiklarim1 ifade etmektedirler. Katilimcilara,
yoldaglarinin birinin bir seks is¢isinden hizmet satin almalar1 kosulunda verecekleri
tepkiler de sorulmustur. Iki katilimc1 bunun hi¢ miimkiin olmadigmni belirtirken, 4
katilimcr eger bdyle bir durum olursa sebebini merak edeceklerini sdylemislerdir. 4
katilimct bunu ahlaki bir sorun olarak ele alacaklarini, 3 katilimec1 bunu bir glivenlik
sorunu olarak goreceklerini, 2 katilimcr ise bunun bir saglik sorunu olarak
degerlendirilebilecegini sdylemistir. 9 katilimcidan 4 tanesi, boyle bir durum olursa
yoldaglarma sinirleneceklerini ve yoldaslarinin cezalandirilacagini, 2 tanesi ise
bununla hig¢bir sorunlari olmayacagini ifade emistir. Devrimden sonra, seks is¢iligi ve
seks isc¢ilerine ne olacagi parti politikalarini anlamak ic¢in yoneltilmis sorulardan bir
bagkasidir. 6 katilimc1, devrimden sonra bu sektdriin artik gereksiz olacagi ya da zaten
tehlikeli/zararh bir sektor oldugu i¢in azalarak bitecegini sdylemiglerdir. 2 katilimct
devrimin hemen ardindan bigak kesigi gibi ortadan kalacagini ifade ederken, 1

katilimc1 ise higbir tahmin yiiriitiilemeyecegini, siirecin nasil gelisecegine bagh

149



oldugunu belirtmistir. Seks iscilerinin Orgiitlenmelerine dair sorulan soru ise, bu
caligmanin belirleyici sorularindan birisidir. 6 katilimci, seks isgilerinin kendi
giindemleri dogrultusunda orgilitlenebilecegini dile getirirken, 3 katilime1 sosyalist bir
kurumda da orgiitlenebileceklerini sdylemistir. Katilimcilardan 4’1 seks is¢ilerinin
kendi kurumlarinda orgiitlii olmasini isteyeceklerini, fakat partilerinin buna sicak
bakmayabilecegini ifade etmistir. Toplam 9 katilimcidan 8 tanesi seks is¢ilerinin kendi
kurumlarinda orgiitlenemeyeceklerini sdylemislerdir. Bunun sebepleri olarak da
partinin standartlarina uymamalari, erkek yoldaslarinin muhtemelen tutumlar1 ve
toplumdan ya da kendi kitlelerinden gelebilecek elestiriler one siirtilmiistiir. Son
olarak, seks iscileri haklari i¢in sokaga ¢ikarlarsa, onlara eylemlerinde destek olunup
olunmayacagi sorulmustur. 4 katilimci destek olunabilecegini belirtmistir. Bu dort
katilimcida yalnizca 1 tanesi her kosulda destek olunabilecegini, 3 tanesi yalnizca
sendikal hak talebi s6z konusu olursa destek olunabilecegini, o destegin de yalnizca
kadin orgiitlenmeleri tarafindan sunulacagimi ve agirlikli olarak goériinmez destek
olacagin1 (imza vermek, bildiri yaymlamak... gibi) sdylemislerdir. Toplamda 7
katilimei, partilerinin destek olmayacagini bunun sebepleri olarak da seks isgiligine
kars1 olmanin ve toplumdan ve kendi kitlelerinden gelebilecek potansiyel elestirilerden

¢ekinmenin sunulabilecegini belirtmislerdir.

Tartisma

Goriildigi tizere, seks isciligine dair sosyal bir temsil olusurken, sosyalist
kadinlar arasinda ¢apalama siireci “is¢ilik” kavramindan ziyade “seks” odakl1 olarak
algilanmaktadir. Ancak adlandirma, yine sosyalist kadinlar onciiliiglinde seks is¢iligi

seklindedir. Nesnelestirme siireci, Ozellikle seks iscilerinin tipolojileri agisindan
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verilen yanitlar incelendiginde yine bir is¢iden ziyade bir cinsel objeye c¢agrisim
yapmaktadir. Bu ikilem sebebiyle dogallastirma siireci de beklendigi gibi

gerceklesememektedir.

Bunu yani sira, partiler tarafindan hegemonik temsillerin genel bir inkar1 da
s0z konudur. Kadin orgiitlerinin oncitiliigliinde 6zgiirlesmis temsiller daha yaygin ama
gorece daha sessizdir. Bu da hegemonik temsillerin artik polemik temsillere
dontisebilecegini, bdylece sosyal psikolojinin islevlerinden biri olarak daha kiskirtic

ve elestirel bir sekilde bu konunun yeniden ele alinabilecegi one siirtilebilir.

Basta da belirtildigi gibi, sosyalistlerin iddia edilen temsilleri is¢ilerin yaninda
olmak iken, seks is¢ilerini hak arama miicadelesine uzak durmaktadirlar. Bu da iddia
edilen temsil ile ortaya konan performans arasinda bir yariga sebep olmaktadir. Bu da

sosyalistlerin kendi temsillerini zedeleme potansiyeli tasimaktadir.
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