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ABSTRACT

SURPLUS-RECEIVERS (ZEVAID-HORAN) FROM IMPERIAL WAQFS:
BETWEEN PHILANTHROPY AND POLITICAL ECONOMY

Aslanmirza, Ozge

M.A., Department of History

Supervisor: Assoc. Prof. Dr. Kayhan Orbay

July 2017, 109 pages

This study examines the place of surplus-receivers in the waqgf institutions through their
contribution to the philanthropy and the political economy of the 16th-17th century
Ottoman Empire. The study specifically focuses on surplus-receivers to reveal who they
are, what their place and importance in the waqgf, how and on which base they were
assigned to these duties and how they can be interpreted in the context of the
philanthropy by the examination of mainly the registers of zevaid-horan and waqf
account books. As complementary sources, the ser ‘iyye sicils (court registers), wagfiyye
(foundation deed) and miihimmes (registers of important affairs), tevcihs (officials
document of assigning a duty), arz-: hal (petition) are analyzed. The examination and
analysis of the sources set forth that the surplus-receivers were composed of variety of
people, from poor to the (retired) high-ranking officers and they got payment from the
budget surplus of the wagf though they were not stipulated in the foundation deed. It is
revealed that this group is a mean for providing social security by sustaining high-

ranking officers and also a vehicle for providing social welfare.



Keywords: Wagf Institution, Surplus-receiver, Philanthropy, Ottoman Classical Age,

Social Welfare
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EMPERYAL VAKIFLARDAKI ZEVAID-HORANLAR: HAYIRSEVERLIK VE
POLITIK EKONOMI ARASINDA

Aslanmirza, Ozge
Yiiksek Lisans, Tarih Boliimii

Tez Yoneticisi: Dog. Dr. Kayhan Orbay

Temmuz 2017, 109 sayfa

Bu ¢alisma, 16. Ve 17. Yiizy1l Osmanli Imparatorlugu’nda zevaid-horan kesiminin vakif
kurumlarindaki yerini hayirseverlik ve politik-ekonomiye olan katkilar1 yoniiyle
incelemektedir. Ozellikle iizerinde durulan nokta, zevaid-horan kesiminde kimlerin
oldugu, vakif i¢indeki yerleri ve 6nemleri, bu kesime nasil girmis olduklari olmakla
beraber bu sorular 1518inda hayirseverlik baglaminda nasil yorumlanmasi gerektikleri
oncelikli olarak zevaid-horan ve vakif muhasebe defterleri 1s181inda agiklanmaktadir. Ek
kaynaklar olarak da ¢alismada kadr sicilleri, vakfiye, mithimmeler ve arz-1 haller analiz
edilmistir. Kaynaklarin incelenmesi ve analizi sonucunda zevaid-horan kesiminin
ihtiyac sahibi insanlardan yiiksek riitbeli kimselere kadar uzanan genis bir yelpazeyi
kapsadigin1 ve bu kimselerin aslinda sart-1 vakif olmamasina ragmen vakfin biitce
fazlasindan ticret aldiklarin1 gérmekteyiz. Bu anlamda, bu grubun hem sosyal refah hem
de sosyal giivenlik amacina hizmet eden bir ara¢ oldugunu ifade edebiliriz.

Buna ek olarak bu ¢alisma, hayirseverlik ¢alismalarina zevaid-horan kesimini ekleyerek

literatiirdeki boslugu doldurmay1 amaglamaktadir.

Vi



Anahtar Kelimeler: Vakif, Zevaid-horan, Hayirseverlik, Osmanli Klasik Dénemi,

Sosyal Refah
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CHAPTER |

INTRODUCTION

To give away money is an easy matter and in any
man’s power. But to decide to whom to give it, and how
large, and when, and for what purpose and how, is neither

in every man’s power nor an easy matter-

It has been always overwhelming to study on the long-sustained institutions of charity
and the permeating nature of their acts vis-a-vis the mechanisms of sovereignty. Their
acts are responding to the basic human motivation and more often than not, ensure the
continuity of a long-lasting empire. Thus, it is intriguing to examine the mechanisms
of charity, to explore its purpose and ponder on the sources discussing it. Besides the
historical implications, it is also important to understand the very idea of “giving” to
others? since this act can be a tool for state to legitimize its power over the society,
also, to help the needy. With these considerations, the main purpose of this study is to
reveal the place of surplus-receivers in the wagf institutions, also, their contribution to
the philanthropy and the political economy of the 16th-17th century Ottoman Empire.
This study has two important aims. Firstly, the surplus-receivers described in the thesis
is an addition to the literature of Ottoman philanthropy. In fact, there are many studies
on Ottoman philanthropy. For example, Amy Singer studied on the Ottoman
beneficence and the other charitable activities of the waqf of Hiirrem Sultan (in

Jerusalem) by utilizing from different sources like ahkam registers, foundation deed

! Aristotle, Giving Well: The Ethics of Philanthropy, eds. Patricia Illingworth, Thomas Pogge,
and Leif Wenar, New York: Oxford University Press, 2011, p. 3.

2 René Bekkers & Pamala Wiepking, “A Literature Review of Empirical Studies of
Philanthropy: Eight Mechanisms That Drive Charitable Giving”, Nonprofit and Voluntary
Sector Quarterly, vol. 40, no. 5., 2010. This article discusses the motivations behind people’s
charitable act and it is a good source for understanding why people have an intuition for
providing to the needy.



and defter series of Topkap1 Palace Archive. Mark R. Cohen examined poverty and
charity within the scope of religion and its impact on charitable activities. Michael
Bonner focused on the definition of the poor in Medieval Muslim society and how
these poor were represented vis-a-vis Islamic law and hadiths. Norman A. Stillman
studied charity and its relation to wagf institutions. There is also compilation of studies
on charity in monotheistic religions introducing the different and similar practices
across these religions.® All of these studies shed light on the philanthropy in different
aspects by touching on diversified opinions and documents. On the other hand, this
thesis focused on the philanthropy by introducing the surplus-receivers to the literature
utilizing additional and varied archival sources. Thus, probably the first question to be
asked is why the surplus-receivers are important to study about. Their composition is
of different people in terms of their status. For example, there are the poor, women,
disabled people whereas there are also retired local governors. They are significant
since there is no detailed research about their function both in the wagf and in terms
of philanthropy. Thus, this thesis will help us understand their function with regard to
social welfare. The surplus-receivers’ documents in the archives, often ignored, can
provide information on these beneficiaries of Ottoman philanthropy, and they also
provide a different perspective, facilitating thus the examination of the act of
philanthropy. In addition, one can see how social security is attained through the
examination of the high-ranking officers in the group of surplus-receivers. Yet, before
the detailed analysis of the surplus-receivers and their context in philanthropy and

political economy, a glimpse of the period’s atmosphere can be beneficial.

Albeit the array of questions the 16" and 17" centuries generate setting aside the
philanthropic activities, it is primarily crucial to understand the general atmosphere of
the era. This study approximately covers the years from 1550 to 1650, which is

3 Amy Singer, Constructing Ottoman Beneficence, An Imperial Soup Kitchen in Jerusalem,
State University of New York Press, 2002; Lev Yaacov & Miriam Frenkel eds. Charity and
Giving in Monotheistic Religions, Berlin, Walter de Gruyter, 2009; Mark R. Cohen,
“Introduction: Poverty and Charity in Past Times.” The Journal of Interdisciplinary History,
vol. 35, no. 3, 2005, pp. 347-360; Michael Bonner, “Definitions of Poverty and the Rise of
the Muslim Urban Poor”, Journal of the Royal Asiatic Society, vol. 6, no. 3, 1996, pp. 335—
344; Norman A. Stillman, “Waqf and the Ideology of Charity in Medieval Islam”, in Hunter
of the East: Studies in Honor of Clifford Edmund Bosworth, vol. 1, Arabic and Semitic Studies,
edited by I. R. Netton, Leiden, Brill, 2000, pp. 357-72.
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considered as the “Crisis and Transformation” period of the Ottoman Empire. It is the
time that encompasses both the affluent period of the Empire and the so-called
stagnation or a transformation period evolving throughout the 17" century.* Briefly,
the new military developments of Europe and the monetary/fiscal crises are some of
the fundamental issues that preoccupied the Empire.® In addition, raising money for
military campaigns led to taxes being collected privately, that was also accepted as an
indication of decentralization.® These are only some of the problems that the Empire
had to cope with. There is also a debate among the historians as to whether the
population pressure of the 16" century lead to a demographic crisis in the 17" century.”
Another important factor was the Celali rebellions across Anatolia and Northern Syria,
which affected the Empire both socially and financially.® As a consequence of the
Celali attacks, many villages were deserted by its inhabitants who suffered financial
losses due to disruption in agricultural production.® The rebellions also affected the
sipahis who had difficulty in collecting taxes such as the ¢ift resmi, that subsequently

harmed their position and strength.°

# Halil Inalcik, “The Ottoman State: Economy and Society, 1300-1600”, in An Economic and
Social History of the Ottoman Empire, 1300-1914, with a general introduction by H. Inalcik,
eds. Halil inalcik with Donald Quataert, New York: Cambridge University Press, 1994, p. 1.

% Suraiya Faroghi, “Crisis and Change, 1590-1699”, in An Economic and Social History of the
Ottoman Empire, eds. Halil inalcik and Donald Quataert, Part II (1600-1914), New York:
Cambridge University Press, 1994, 411-636.

¢ Daniel Goffman, The Ottoman Empire and Early Modern Europe, England: Cambridge
University Press, 2002.

7 Oktay Ozel, “Population Changes in Ottoman Anatolia during the 16th and 17th Centuries:
The ‘Demographic Crisis’ Reconsidered”, International Journal of Middle East Studies, vol.
36, no. 2, 2004, 183-205.

8 Oktay Ozel, “The Reign of Violence: the Celalis, ¢.1550-1700”, ed. Christine Woodhead, in
The Ottoman World, London-New York: Routledge, 2011, 184-202.

® Mustafa Akdag, “Celali Fetreti”, Ankara Dil Tarih ve Cografya Fakiiltesi Dergisi, V. 16,
no.2, 1958, p. 88.

10 Ali Riza Gokbunar, “Celali Ayaklanmalarinin Maliye Tarihi Agisindan Degerlendirilmesi”,
Yonetim ve Ekonomi, v. 14, no. 1, 2007, p. 12.
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In the atmosphere of change and disorder, the wagfs, as the long-standing institutions
of the Ottoman Empire, were a landmark for local development and an indicator of
changes.*! In addition, there are cultural and social implications in need of a detailed
examination. In the current study, the primary sources are the registers of zevaid-
horan, ser’iyye sicils (court registers), wagfiyye (foundation deed) and miihimmes
(registers of important affairs), tevcihs (officials document of assigning a duty), arz-:
hal (petition) and the wagf account registers. In this study, the main source is wagf
account books, which provide a list of waqf personnel and beneficiaries together with
accounts of their payments due daily and in lump sum. These archival documents are
important as they provide us with detailed frame of the Ottoman Empire’s approach
towards institutionalized philanthropy. Thus, these sources will be examined in the

context of philanthropy and the focus will be on the surplus-receivers.

All these sources are important in understanding the operation of the wagf and gaining
insight into the processes in a specific context. It might be considered that examining
the wagf account books leads to the assumption that these documents pertain only to
the economy of the waqgf since they refer to items such as the payments to the waqf
staff, incomes and expenses, and repair costs.!?> However, they are also useful in
deducing various socio-economic aspects of the Ottoman Empire and providing
answers to questions raised about the society. Thus, the focus should not only be on

the monetary issues such as who was paid, how much they received or tracing the

11 Kayhan Orbay, “Economic Development of Imperial Wagfs: A Study in the Institutional
and Local Economic History in the Transformation Period”, unpublished Ph.D. Thesis,
University of Vienna, 2006, p.1.

12 For the studies regarding the use, problems and the importance of sources, see: Daniel
Crecelius, “The Organization of Wagf Documents in Cairo,” International Journal of Middle
East Studies, vol. 2, no. 3, 1971, pp. 266-277; Stanford J. Shaw, “Archival Sources for
Ottoman History: The Archives of Turkey”, Journal of the American Oriental Society, vol.
80, no. 1, 1960, pp. 1-12; Elena Grozdanova, E. Radushev, Sv. lvanova and R. Kovachev,
Inventory of Ottoman Turkish Documents about Wagf Preserved in the Oriental Department
at the St St Cyril and Methodius National Library Preserved in the Oriental Department at the
St. Cyril and Methodius National Library, Part I, Registers, Sofia: St. Cyril and Methodius
National Library, 2013; Halil Inalcik, Osmanli Arsivlerinin Tiirk ve Diinya Tarihi Icin Onemi,
Osmanli Arsivleri ve Osmanli Arastirmalar: Sempozyumu, Istanbul, 1985; Kayhan Orbay,
“Structure and the Content of the Waqf Account Books as sources for Ottoman Economic and
Institutional History,” Turcica, Revue D’Etudes Turques, v. 39, 2007, p. 3-48.
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economic fluctuations of the waqgf, but also attention should be paid to the marginal
notes (derkenar). These notes are essential in inducing social and operational
inferences to be made concerning the wagqf institution. Also, the surplus-receivers
composed a variety of people from divergent levels of society. Their inclusion in the
catalogues of surplus payments followed a certain procedure. It has to be noted that
apart from specific account books, there are plenty of sources existing in a variety of

archives, which upon examination reveal the important characteristics of these people.

There are two pivotal records for the study: zevaid-horan (surplus-receiver) accounts
and vakif muhasebe defteri (waqf account register). In this thesis, the significance was
given to the zevaid-horan (surplus-receivers) registers. These are found in Basbakaniik
Osmanlt Arsivleri (BOA), in the category of Maliyeden Miidevver (MAD), also, in
Vakiflar Genel Miidiirliigii under the same category. Most of these accounts are
registered under their own separate heading in the waqf account books. Surplus-
receivers found in the wagf account book itself, are registered under the heading of
ihracat-1 saire section (other expenses) after the permanent staffs of the waqgf. I utilized

the account books and surplus-receivers’ books of the Imperial Wagfs:

MAD 6482 [Istanbul-1006 (1597)] belonging to the Wagqf of Hagia Sophia Mosque,
MAD 5847 [ (Edirne-1003 (1594)] belonging to the Wagf of Sultan Murad,

MAD 7336 [istanbul-1006 (1597)] belonging to the Waqf of Sultan Siileyman

MAD 5017 [Bolayir-Gallipoli- 1011 (1602)] belonging to the Waqf of Siileyman
Pasha

MAD 5231 [istanbul-1016 (1607)] belonging to the

MAD 6778 [Bolayir-Gallipoli (995:1004-1586: 1595)] belonging to the the Waqf of
Stileyman Pasha

MAD 6236 [istanbul- 1001 (1592)] belonging to the Waqf of Eyyiib el-Ensari

MAD 512 [Edirne-1005/1006(1596/1597)] belonging to the Waqf of Bayezid
I1+Sultan Murad

MAD 5513 [?- (1070- 1659)] belonging to the Wagf of Sultan Bayezid+Sultan Murad,
MAD 4503 [istanbul-(1004/1595)] belonging to the Wagqf of Siileyman the

Magnificent,



MAD 5708 [(Istanbul-(991/1575))], belonging to the Waqf of Siileyman the
Magnificent,
MAD 1329 [Istanbul-(1079:1668-1080:1669)] belonging to The Wagf of Gevher Han

Sultan

Additionally, I used the published miihimme record, number 73. Different unpublished
miihimme records were examined from the section of Ali Emir-it* Ahmed |
(AE.SAMD.I) in Basbakanlik Osmanli Argivi. From the Topkapi Palace Archive, I
found a document containing the surplus-receivers of the Waqf of Bayezid [Amasya
(1002/1593)]. Additionally, the court record of Uskiidar is examined in order to find
the glimpse of procedure related to them. In addition, there is also another useful
source, the maliye ahkam registers'* that contain decrees related to economic issues.
However, given the limitations of time, these sources were not utilized. The usage of
these records could facilitate a study on surplus-receivers from diversified geographies
enhancing thus our understanding of the function of surplus-receivers and of waqf

procedures.

As noticed from the aforementioned sources, the period of the study is roughly stricted
to the second half of the 16" century and the first half of the 17" century. The limitation

of the archival sources lies on the fact that surplus-receivers are mostly found in this

8 Ali Emirt was a librarian, literature researcher and historian who born in 1857, Diyarbakir
and died 1924, Istanbul. His name was given to this classification since being the head of
committee that organizing this dissection.

14 These registers contain the decrees and code of laws coming forth Divan-i1 Hiimayin. If the
decree is related to important state affairs, they are called ahkdm-1 miihimme while the decrees
given as a result of a request are called akkdm-1 sikdyet. For further studies about maliye ahkam
registers see; Feridun M. Emecen, “Osmanli Divaninin Ana Defter Serileri: Ahkam-1 Miri,
Ahkam-1 Kuytid-1 Mithimme ve Ahkam-1 Sikayet”, Tiirkiye Arastirmalart Literatiir Dergisi,
vol. 3, no. 5, 2005, pp. 1-34; Halil Inalcik, “Sikdyet Hakki: Arz-1 Hal ve Arz-1 Mahzar'lar”,
Osmanlt Arastirmalari, The Journal of Otoman Studies, no. VII-VIII, 1988, pp. 33-54; Naide
Simsir, “Ahkadm Defterleri’nin Tarihi Kiymeti ve 107 No’lu Ahkdm Defteri’ndeki izmir ile
llgili Hiikiimler”, Tarih Incelemeleri Dergisi, vol. 9, no. 1, 2015, pp. 357-390; Ramazan
Giinay, “Osmanli Arsiv Kaynaklari igerisinde Ahkam Defterleri: Gelisim Seyri, Muhtevas1 ve
Onemi”, Journal of Siileyman Demirel University Institute of Social Sciences, vol. 1, no. 17,
2013.



period and it is more convenient to support with different sources. It can be regarded

as the initial steps of the studies including the in-depth analysis of this sources.

The records of the surplus-receivers show that they included the destitute (poor,
orphan, etc.), retired or suspended officers and women. The surplus-receivers are
receiving payment, or received food, if they belonged to the cerre-horan group)
despite the fact that this group is not mentioned in the foundation deeds of the related
wagf/waqfs. When a group contains a high number of surplus-receivers or consists of
different people coming from diversified status, they are allocated specific headings
that distinguish them: cemacat-i meval-i 'izam, cemacat-i meval-i zadegan, cemacat-i
sadat ve mesayih, cemac‘at-i suleha-i miiteferrika, cemd‘at-i sipahiyan, cemd‘at-i
havatin. These headings are also important because they present a hierarchy among
them with regard to payment. High-ranking officers get more benefits whereas women
get less. Moreover, categorizing surplus-receivers according to their status is more
accurate in wagfs with large budgets like Siileymaniyve Camii Imareti or Hagia Sofia.

They also contain a large number of surplus-receivers.t®

Apart from specific surplus-receivers’ books, the waqf account registers also mention
this group of people. They were registered under a separate heading, mainly, following
the waqf employees’ records and in most cases, they are not as detailed as the surplus-
receivers’ registers. However, the waqf account registers are important since they can
be compared with the surplus-receivers’ books to check consistency. It is not easy to
find the surplus-receivers’ account registers that match the related wagf account. In
that context, it is useful to find a matching account book of the surplus-receivers within
two-or three years period preceding or following the specified date since they can

cover an interval of up to a hundred years.

In the registers of this group of people, surplus-receivers of varied waqgfs are registered
collectively. For example, one of the registers is undated and it includes the surplus-

receivers of Sultan Siileyman Waqf (Manisa), the Waqfs of Gazi Sinan Pasa, Haseki

15 Since the structural side of the surplus-receivers is elaborated here, meaning of these
headings was not mentioned and they will be indicated in following chapters.

7



Sultan (Jerusalem), Ali Pasa, Iskender Pasa, Evliya Pasa (Uskiidar), Hafiz Ahmet Pasa,
Hiiseyin Aga (Istanbul), Yakup Aga'®. They were written by a scribe single-handedly.
Only by looking at the discourse and writing style determines the register’s date to
sometime in the 16™ or 17" centuries. A similar style of record is followed in an
account book dating back to 1017-1019 (1608-1609). At the end of this account book,
the surplus-receivers of the Wagqf of Darii’l-Hadis (Sultan Murat), Selim I1, Sultan
Murat (Bursa), Bayezid Han (Amasya), Mevlevi, Giilbahar Hatun (Trabzon) are
recorded, collectively. It seems that this record was kept centrally as the triple seal on

the document reveals.’

In the introduction part, certain information about the general atmosphere of the 16
and 17" Ottoman Empire has been given. In addition, | will give brief and elucidatory
information about the characteristics of the archival sources essential to answer
questions about philanthropy and the wagfs in the Ottoman Empire from perspective
of surplus-receivers. The period covered by the sources and the founders of waqfs will
be mentioned, too. In Chapter Ill, the definition of philanthropy, its implications in
different societies will be discussed and its institutionalized form will be examined. In
addition, the similarities in philanthropy within wide-ranging societies will be
presented through specific examples. The importance of waqf as a philanthropic
institution will be described there. Chapter IV contains the data and their
interpretations from the waqf account books, surplus-receivers’ account books, telhis,
miihimme registers and published court registers. The detailed depiction about surplus-
receivers and their procedure of appointment will be discussed. In Chapter V, the
constituted framework of philanthropy in the light of surplus-receivers will be

discussed.

¢ A. DVN. 00126.00059.

7”MAD 5214.



CHAPTER II

THE CONCEPT OF PHILANTHROPY

2.1. Philanthropy in Different Contexts

As the root of the word suggests, philanthropy means “love of mankind” and
“benevolence”.® Its ultimate goal is to help people and improve their lives. Though it
shares the similar meaning with the word ‘charity’, philanthropy suggests more wider
meaning in today’s understanding since it is perceived as being systematic and
continuous.® This phenomenon is a universal one going beyond religion, culture and
place. In other words, philanthropic activities have taken place from East to West over
a very long time by contriving different cloaks from mostly religious to traditional
within wide-ranging of countries. It was also a crucial institution for the states striving
to find a solution to the problem of poverty in order to sustain the welfare of the
society.?® But the ultimate goal that of helping people remains the same. In
Christianity, philanthropy is based on caritas meaning “love of others”. Contemporary
Russian philanthropy is related to tzedakah meaning giving gifts to other people. In
Arab countries or the Indian subcontinent, also, in the Ottoman Empire, the zakat

concept became prominent. Dana, meaning generosity and giving, is prominent in

18 A Concise Etymological Dictionary of the English, 2013 by forgotten books, Walter W.
Skeat, London, p. 388, also the root of the word is Greek philanthropia, and first known use
is circa 1623, http://www.merriam-webster.com/dictionary/philanthropy.

19 Aaron Terrazas, Kathleen Newland & Roberto Munster, “Diaspora Philanthropy: Private
Giving and Public Policy”, Migration Policy Institute, 2010, p. 4.

20 Mark R. Cohen, “Introduction: Poverty and Charity in Past Times”, in Poverty and Charity:
Judaism, Christianity, and Islam, The Journal of Interdisciplinary History, vol. 35, no. 3, 2005,
pp. 347-360; Peri, “Waqf and Ottoman Welfare Policy,” 167.
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Hindu and Buddhist cultures. In addition, Confucianism follows the Chinese tradition

of giving in the way of altruism and treating others humanistically.?

To put it in the beginning, early Christian philanthropy was influenced by ancient
Hellenism and became part of the Byzantine and the Mediterranean culture®?, These
civilizations embraced an idea of philanthropy both connected to ethical
understandings and religious issues. They cared for the ones who are needy or destitute
establishing a bound within their societies.?®> There are examples of the Byzantium
hospices that caring for the sick, the elderly, mothers, and children, orphanages, homes
for the blind, homes for aged aiming at social welfare.?* They are similar to Islamic
hospitals in that sense. Furthermore, these hospitals also had medical and educational

aims.?® By this way, especially in outstanding centers, like Bursa, Edirne, Istanbul,

21 Joan E. Spero, “Charity and Philanthropy in Russia, China, India, and Brazil, United States
of America”, 2014, The Foundation Center and WINGS, p.1.

22 Demetrios J. Constantelos, “Origins Of Christian Orthodox Diakonia: Christian Orthodox
Philanthropy In Church History”, Greek Orthodox Theological Review, v. 52, 2007, p. 2.

23 For further information about philanthropy in ancient times, see: Demetrios J. Constantelos,
Byzantine Philanthropy and Social Welfare, New Jersey: Rutgers University Press, 1968;
William Byrnes, “Ancient Roman Munificence: The Development of the Practice and Law of
Charity”, Rutgers Law Review, v. 57, No. 3, 2005, p. 1043-1110; John A. McGuckin,
“Embodying the New Society: The Byzantine Christian Instinct of Philanthropy”, in
Philanthropy and Social Compassion in Eastern Orthodox Tradition: Papers of the Sophia
Institute Academic Conference, New York: Theotokos Press, 2009; Susan A. Ostrander & Paul
G. Schencish, “Giving and Getting: Philanthropy as a Social Relation”, in Critical Issues in
American Philanthropy: Strengthening Theory and Practice, ed. J. Van Till and Associates,
San Francisco: Jossey-Bass Publishers, 1990, p. 69-70; Gabriel Baer, “The Muslim Waqf and
Similar Institutions in Other Civilizations”, Paper presented at the Workshop on Economic
and Social Aspects of the Muslim Wagf, Jerusalem, 1-20 February, 1981; Peregrine Horden,
“The Earliest Hospitals in Byzantium, Western Europe, and Islam”, The Journal of
Interdisciplinary, vol. 35, no.3, 2005; Susan R. Holman, Wealth and Poverty in Early Church
and Society, Grand Rapids, Mich: Baker Academic, 2008.

24 L. Kourkouta & P. Plati & P. Ouzounakis, “The Meaning of the Nursing in Byzantium”,
Progress in Health Science, v. 2, no.1, 2012, p. 176.

25 Yasser Tabbaa, “The Functional Aspects of Medieval Islamic Hospitals”, in Poverty and
Charity in Middle Eastern Contexts, by Mine Ener, Amy Singer Michael D. Bonner, Albany:
SUNY Press, 2003, p. 95.
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these hospitals served the needy and fostered the image of the founders as
benefactors.?® Of course, behind this act of charity lies the influence of Christianity
stressing of the doing good deeds, thinking of others, helping the destitute and alms-
giving, as in the Islam. These hospitals and other philanthropic institutions were
reflections of charity.

The influence of Byzantine philanthropic institutions in the Ottoman Empire is
stressed by various scholars. M. Fuad Kopriilii stated that waqf-like institutions were
present in Byzantium and waqfs do not have purely an Islamic origin, but mostly, they
were influenced by Byzantine institutions that were available in Egypt and Iraqg.?” This
indicates the interaction between institutions of succeeding states where an
institutionalized takes form. Besides, the widely known Islamic practices like zakat or
gift-giving, to be shortly mentioned in the following lines, the centralized form of
philanthropic activities is presented by the waqf. Apart from the Islamic tradition of
philanthropic activities, a sense of social welfare in Turkish societies were in existence
before the emergence of Islam. Examples from the Orkhun Monuments and the Dede
Korkut stories had abundant examples, urging mercy towards others. In these sources,
protecting people from poverty, feeding and caring the poor are important

considerations for the Turkish Khans.28

Furthermore, it is inevitable to say that the emergence of Islam in the Ottoman Empire
had a visible effect on charitable activities. In other words, it had an impact in terms
of providing a suitable environment for philanthropy. Following Islamic prescriptions,

the Ottoman society implemented different ways of helping poor like gift-giving, zakat

26 Miri Shefer, “Charity and Hospitality: Hospitals in the Ottoman Empire”, in the Early
Modern Period, Poverty and Charity in Middle Eastern Contexts, ed. M. Bonner et al., SUNY
Press, 2003, p. 121-122.

27 Fuad Kopriilii, “Vakif Miiessesesinin Hukuki Mahiyeti ve Tarihi Tekamiilii,” Vakiflar
Dergisi, no. 2, 1942, pp. 7-8 (1-35).

28 Cafer Ciftei, “Charity and Social Welfare Activities in the Ottoman”, in Fluctuations in the
Ottoman Social Order, Reactions to Changes in the Ottoman Social Structure (According to
Archival Sources), Cambridge University Press, 2002, p. 115.
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(obligatory alms)?, fitr (an amount of alm needed to be given towards the end of
Ramadan), and endowment through waqfs. The state endorsed social welfare
institutions, soup kitchens (imarets), waqfs, tradesman boxes, avariz boxes, orphan
bags and alms stones. The obligatory alm meant that Muslims bestowed certain
amount of money to the needy.®® Apart from religious prerogatives redistributed
wealth encouraged people to be more generous to each other and fostered economic

equality.®

Thus, charitable activities across different regions of the world came into existence.
Starting by the influence of ancient civilizations with different institutions, they
advanced on their way of being more effective and desirable by states. In this way,
these institutions covered the humanitarian values of philanthropy, of helping the
other, while the states made use of them since they were a good source for establishing
legitimization in the eyes of their society. Instead of individual charity, people also
had a chance to apply it through institutions. Thus, social integration and social welfare

came to the fore.

Fundamentally, wagfs in Ottoman Empire had the same function. They had their own

rules under the specific document called the foundation deed®?. Following the wishes

» Zakat is both a philanthropic practice and a state tax which is an obligation to God. However,
since the discussions about zakat are the beyond the scope of this thesis, it has just briefly
mentioned.

% Chloe Stirk, An Act of Faith Humanitarian Financing and Zakat, Briefing Papers, United
Kingdom, 2015, p. 7.

3 ibid, Ciftei, p. 144

32 For further studies about vakfiyes see, Halil Inalcik, “Osmanlilarda Vakif ve Vakfiye,”
Balkanlarda Osmanli Vakiflar: ve Eserleri Uluslararast Sempozyumu Istanbul-Edirne, 9-10-
11 May1s 2012, Mehmet Kurtoglu (ed.), Ankara: Vakiflar Genel Miidiirliigli Yayinlar, pp. 11-
12; Halim Baki Kunter, “Tiirk Vakiflar1 ve Vakfiyeleri Uzerine Miicmel Bir Etiid”, Vakiflar
Dergisi, no. 1, 1938, pp. 103-129; Hamza Keles, “Vakfiyelere Gore XV. Yiizyilda Bursa’da
Imar Faaliyetleri”, Gazi Universitesi Gazi Egitim Fakiiltesi Dergisi, vol. 21, no. 1, 2001, pp.
177-188; Hasan Yiiksel, “Vakfiye (Tiirk ve Osmanl Tarihi),” Diyanet Vakfi Islam
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of the donor specified in the foundation deed, one can follow where the monies will
be spent and see the organizational structure of a waqf (founder, officer taking on
different duties in soup-kitchen, mosque and medrese, beneficiaries etc.). Thus, it
frames the operational practices putting aside the idea of philanthropy. Not only the
Ottoman Empire but also other states followed the same principle, according to their
own cultural values and social contexts. They were compensating the needs of destitute
and offered social welfare through philanthropy. A prominent example is that of
England. Coming through the 16th — 17th centuries, philanthropic activities
commenced to appear more organized. England after achieving a level of labor
productivity related to agriculture due to rapid population growth attained a high-
income level. Then, England bent on the issue of poor relief which was regarded as an
integral part of economic development. However, before coming to that stage, it is
important to note that like in different countries, charitable activities were conducted
previously by monasteries. For instance, almsgiving was significant for helping poor
people. It was also legitimate since it was thought that helping people was part of a
religious prerogative.®® It was not only an individual practice but also it was reciprocal
since the destitute offered the alms-giver a pure prayer to help him/her to reach
religious appreciation in the eyes of God, a further blessing after life. To put it simple,
it was a good Christian act though it may still raise questions about its benefits since
monks’ almsgiving did not decrease the number of beggars and they “did their charity
in a disorganized way”.3* Besides, there was a social fear related to beggars and the
destitute as carriers of disease, while the question of who was really poor or not

Ansiklopedisi, vol. 42, 2012, pp. 467-469; Mehmet Seker, “Vakfiyelerin Tiirk Kiiltiirii
Bakimindan Ozellikleri”, Tarih Incelemeleri Dergisi, no. VIII, 1993, pp.1-18.

$3Sigrun Kahl (2005). the religious roots of modern poverty policy: catholic, lutheran, and
reformed protestant traditions compared. European Journal of Sociology, 46, pp. 95-96. For
further information about alms-giving practices, see; Aleisha Olson, Textual Representations
of Almsgiving in Late Anglo-Saxon England, (Unpublished PhD Thesis, University of York,
2010.

% Neil S. Rushton & Wendy Sigle-Rushton, Monastic Poor Relief in Sixteenth-Century
England, Journal of Interdisciplinary History, The MIT Press, Vol. 32, No. 2, 2001, p. 194.
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remained.®® Therefore, the enactment of the Old Poor Law came to the stage (1601).%
It is assumed to carry important indications about the “evolution of social institutions
in the Western world.”*” Financed by a special tax, destitute people gained a legal right
for a monetary and social support. The laws covering poor relief played a significant
role in the sense that people, regardless of gender, were subjected to relieve destitute
people and all parishes were responsible for the organizing and financing it. From the
perspective of the state, it was also a way to maintain social order for preventing
burden-shifting and free-riding.®® Another example is Spain. Influenced by the
Catholic Church, paupers were sending to the privileged positions and they were
believed to pray for their benefactors as to their charity. Therefore, the benefactor had
a chance of salvation. This is just the spiritual side of the Spanish philanthropy.
Confraternities, which were founded with the idea of serving poor and conducting
charitable activities, were rather widespread among the urban population of Spain,
more crowded than any other parts of Europe at that time.3°

% Sigrun Kahl, “The Religious Roots of Modern Poverty Policy: Catholic, Lutheran, and
Reformed Protestant Traditions Compared”, European Journal of Sociology / Archives
Européennes De Sociologie / Europdisches Archiv Fiir Soziologie, vol. 46, no. 1, 2005, pp.
95-96.

% For further details about the Poor Law see, Sydney Webb, The English Poor Law, Will it
Endure?, London, Oxford University Press, 1928, pp. 3-32; L. A. Botelho, Old Age and the
English Poor Law, 1500-1700, United Kingdom: Boydell and Brewer Press, 2004; Paul Slack,
The English Poor Law, 1531-1782, London: The Macmillan Press, 1990; Welfare’s Forgotten
Past A Socio-Legal History of the Poor Law, Lorie Charlesworth, Abingdon, Routledge, 2010.

37 Avner Greif & Murat lyigiin, What Did the Old Poor Law Really Accomplish? A Redux ,
IZA Discussion Paper Series, Discussion Paper No. 7398, Germany, 2013, p.1.

% Peter M. Solar, “Poor Relief and English Economic Development Before the Industrial
Revolution”, Economic History Review, XLVIII, no. 1, 1995, pp. 2-3; Timothy Besley,
Stephen Coate & Timothy Guinnane, “Incentives, information, and welfare: England's new
Poor Law and the Workhouse Test”, in History Matters: Essays in Honour of Paul David, eds.
Timothy W. Guinnane, William A. Sundstrom & Warren Whatley, California: Stanford
University Press, 2004, pp. 245-270.

% Maureen M. Flynn, “Charitable Ritual in Late Medieval and Early Modern Spain”, The
Sixteenth Century Journal, v. 16, no. 3, pp. 335-348.
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Similar institutions are present in 16" century China, however, understanding Chinese
philanthropy is more complicated as it carries a larger meaning. In Chinese, the word
which is equivalent to “philanthropy”, “charity” and “benevolence” is expressed with
two characters (cishan) where ci means “kind, benevolent, benign, charitable, loving,
fond, merciful,” also, “maternal” and shan stands for “good, virtuous, goodness, good
deed, benevolent action.” Furthermore, it also means “to remedy,” and “to relieve.”*°
In China, there were charitable institutions and organizations which included “clubs
that released animals from captivity; benevolent societies, which buried the poor,
managed soup kitchens, and distributed medicine; orphanages for abandoned infants;
and lodgings for widows.”*! Moreover, unlike earlier Buddhist monasteries, these
institutions were claimed to be completely out of philanthropic considerations. In
addition, these institutions were established and controlled by local elites.#> Local
elites were encouraged to form voluntary organizations to provide people with social
welfare activities, especially, when the state was unable to take care of the need of

subjects.*?

2. 2. Wagf Institution in a Philanthropic Context

Wagfs are known as philanthropic institutions penetrated into the diffent dimensions

of the state. Especially, the Imperial Waqfs are prominent with their sources endowed

40 André Laliberté, David A. Palmer, and Wu Keping, “Religious Philanthropy and Chinese
Civil Society”, in Chinese Religious Life, David A. Palmer, Glenn Shive and Philip Wickeri
(eds.), New York: Oxford University Press, 2011Pp. 140-141. Pp. 139-154.

4], H. Smith, “Chinese Philanthropy as Seen Through a Case of Famine Relief in the 1640’s”,
in W. llchman, S. Katz & E. Queen (eds.), Philanthropy in the World’s Traditions,
Bloomington, IN: Indiana University Press, 1998, p. 136, pp. 133-168.

42 ibid., p. 133.

4 Carolyn Hsu, “Beyond Civil Society: An Organizational Perspective on State—-NGO
Relations in the People's Republic of China”, Journal of Civil Society, 6:3, 2010, p. 265, 259-
277.
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by the Sultan and the charitables acts. The purpose may be interpreted as simple as the
idea that maintaining an abstract and compelling image of power, influence and
integrity. In that perspective, analyzing the waqgf in the Ottoman context is a rather
demanding and challenging issue since waqfs propagated into social and cultural
aspects of the society and extended itself into different aspects of the state. Thus, their
various aspects should be studied to reveal the overlooked contributions to the history.
Therefore, wagfs span over a long history and the examination of their importance in

societies is still undergoing.

The Arabic word waqf (<&3) means “to prevent” or “to stop”, “to protect a thing”. Its
institutional roots are very diversified and open to different comments. Commonly,
wagf is regarded as a pious endowment.** As a juridical term, it means “to devote
own’s property as a perpetual trust to some religious or charitable service under
specific conditions by separating it out of one’s possession eternally.” *° In earlier
literature, waqfs are often considered as religious or pious institutions based on the
Islamic interpretations.*® Significant aspects of wagf like their effect on economy and
socio-cultural life are mostly disregarded. However, they did not merely serve to the
pious intentions.*” They contributed to the social, cultural and economic development

4 lbrahim Mansor, Jahn Kassim, Puteri Shireen, Ali Maisarah, Abdul Latif, Nurul Syala,
Zainal Abidin & Nor Zalifa, Virtual reality in heritage studies and historical reconstruction
through animation — A case study of a 16th century university complex in the Ottoman world,
7" International Conference on Construction Applications of Virtual Reality: October 22-23,
2007, 22-23 October 2007, USA.

% For its definition and brief explaination of its function with general properties with economic
interferences see, Bahaeddin Yediyildiz, “vakif’, Islam Ansiklopedisi, vol. 13, Istanbul, Milli
Egitim Basimevi, 1986, 153-172, Murat Cizakg¢a, A History of Philanthropic Foundations:
The Islamic World from the Seventh Century to The Present, Bogazigi Universitesi Yayinevi,
2000; Wiliam Heffening, “waqf”, El, vol. VIII, Leiden, E. J. Brill, 1987, pp. 1096-1103.

46 Halim Baki Kunter also mentioned this perception towards the waqgfs and indicated waqgfs
as a social institution: Halim Baki Kunter, “Tiirk Vakiflar1 ve Vakfiyeleri Uzerine Miicmel Bir
Etiid”, Vakiflar Dergisi, no. 1, 1938, p. 4.

47Hilary Lim & Siraj Sait and Land, Law and Islam Property and Human Rights in the Muslim
World, Nairobi and London, UN-HABITAT and Zeb Books, 2006, p. 34.
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of the place they had been established. On the other hand, they were passed to changes
according to the traditions and structures of society in Ottoman Empire from the
beginning from the early Islam to the 19" century.*® Before the emergence of Islam,
Byzantine, Greek and different societies and cultures developed the idea of
philanthropy through an institution.*® Most of the time, wagf construction is seen as a
requirement for Muslim societies, however M. Fuad Koprili stressed that the first
Islam jurists had difficulty in grounding the foundation of waqfs in the Holy Book
(Kur’an) and the sunna of the Prophet.>° It is also argued that the Qur'an does not even
mention the wagf institution or its legal implications, although there are some
inferences and a repeated recommendation to be charitable and helpful to the needy.>!

Most of the historians put forward that waqf institutions improved and extended
profoundly during the Ottoman Period. Waqgfs are divided into different categories.
According to their founder and their aim of establishment waqgfs are: the ordinary
wagfs which were founded by the public and mostly, they were small ones; the cash

wagqfs whose “object of the endowment was money; lastly, imperial waqgfs which were

8 For the history of wagqf institution see Fuad Kopriilii, “Vakif Miiessesesinin Hukuki
Mahiyeti ve Tarihi Tekamiili”, Vakiflar Dergisi, vol. 2, 1942, pp. 12-14; Yediyildiz,
Bahaeddin. “Miiessese-Toplum Miinasebetleri Cergevesinde XVIII Asir Tiirk Toplumu ve
Vakif Miiessesesi”, Vakiflar Dergisi, 15, 1982, p. 53; Neset Cagatay, “Tiirk Vakiflarinin
Ozellikleri”, in X. Tiirk Tarih Kongresi, 22-26 Eyliil 1986, Kongreye Sunulan Bildiriler, vol.
IV, Ankara, TTK Basimevi, 1993, pp. 1615, 1617, Hiiseyin Salebci, “Tarih Boyunca
Vakiflar”, in II. Vakif Haftasi, 3-9 Aralik 1984, (Konusmalar ve Tebligler), Ankara, Vakiflar
Genel Miidiirligii Yaywnlar:, 1985, pp. 108-109; Omer Yériikoglu, “Vakif Miiessesesinin
Hukuki, Tarihi, Felsefi Temelleri”, in II. Vakif Haftasi, 3-9 Aralik 1984, (Konusmalar ve
Tebligler), Ankara, Vakiflar Genel Mudiirligii Yayinlari, 1985, p. 118.

49 Bahaeddin Yediyildiz, Miiessese-Toplum Cergevesinde 18. Asir Tiirk Toplumu ve Vakif
Miiessesesi, Vakiflar Dergisi, vol. 15, p.32; Amy Singer, Constructing Ottoman Beneficence,
An Imperial Soup Kitchen in Jerusalem, State University of New York Press, 2002, p. 4.

% M. Fuad Kopriilii, Vakif Miiessesesinin Hukuki Mahiyeti ve Tarihi Tekamiilii, Vakiflar
Dergisi, no .2, Ankara, 1942.

51 Kuran, Timur. 2001. “The Provision of Public Goods under Islamic Law: Origins, Impact,
and Limitations of the Wagf System”, Law and Society Review, vol. 35, no. 4, p. 844; Singer,
Constructing Ottoman Beneficence, An Imperial Soup Kitchen in Jerusalem, p. 4.
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founded by the Sultan and dynasty members (inc. mother, daughter and sister of the
Sultan’s) and high-ranking state servants. Imperial Wagfs are larger not only in their
size but also in their budget and system of administration, as well.>? In this study, some
of the imperial waqfs were studied since they are bigger, killiye waqgfs and surplus-
receivers’ registers are mainly found in these type of wagfs. In this perspective, in
order to understand the importance of waqgfs in the context of this thesis, the concept

of waqgf complex will be explained.

A wagf is a structure containing more than one charitable institutions like medreses
for educational purposes, mosques serving religious duties, hospitals, soup kitchens
offering goods to staff and needy people, fountains, libraries, caravanserais for all to
use. > To properly function, this kind of institution needs a wide range of economic
resources. Indeed, wagfs had control on “large revenue sources dedicated to these
services. The revenues were derived from agricultural lands, mills, etc. in rural areas,
and from the rents of houses, shops, from the operation of inns, public baths and
workshops, etc. in cities.”® With all of its component and services, they played a
crucial role both in social and economic terms. They provided society public, charity
and religious services.*® Therefore, conducting philanthropic activities is significant

52 Kayhan Orbay, “Account Books of the Imperial Waqgfs (Charitable Endowments) in the
Eastern Mediterranean (15th to 19th Centuries)”, Accounting Historians Journal, v. 40, 2013,
p.37.

5 Fahri Unan, “istanbul'un Fethi, Fatih Kiilliyesi ve Imparatorluk”, Hacettepe Universitesi
Edebiyat Fakiiltesi Dergisi, vol. 16, p. 84.

% Kayhan Orbay, The Financial Administration of an Imperial Wagf In an Age of Crisis: A
Case Study of Bayezid II's Waqf in Amasya (1594- 1657), (MA Thesis), Bilkent Universitesi,
2001, p. 3.

% For the role of waqgfs and the their contribution in economy and society see, Fuad Kopriilii,
“Vakif Miiessesesi ve Vakif Vesikalarinin Tarihi Ehemmiyeti”, Vakiflar Dergisi, vol. 1, 1938,
pp. 1-6; Bahaeddin Yediyildiz, “Sosyal Teskilatlar Biitiinliigii Olarak Osmanli Vakif
Killiyeleri”, Tiirk Kiiltiirti Arastirmalar: Dergisi, vol. 19, no. 219, 1981, p. 264; idem, “Vakif
Miiessesinin XIII. Asir Tirk Toplumundaki Roli”, Vakiflar Dergisi, 14, 1982, pp. 2-8; idem,
“vakif”, Islam Ansiklopedisi; Halil Inalcik, “The Ottoman State: Economy and Society, 1300-
16007, in An Economic and Social History of the Ottoman Empire, 1300-1914, eds. Halil
Inalcik with Donald Quataert, New York: Cambridge University Press, 1994, pp. 47, 79-83;
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for the Sublime Porte to exhibit its generosity and welfare in the eyes of society. Also,
it has to be stated that these activities of the state were both a part of charity and
philanthropy since the state conducted charitable activities through the motivation of
philanthropy. In addition, society needs to be considered as a part of the eminent core
of the state and high-ranking officials or the Sultan are expected to show their ways of

dealing with the society’s needs and how they conduct the philanthropic activities.>®

On the other side, philanthropy is a tool for the “political statement of power and
legitimization” of the Sultan.>” One who draws attention to this issue is the historian
Gelibolulu Mustafa Ali, living between the years of 1541-1600. In his book
Mevaidii'n-Nefais Fi-Kavaidi’l-Mecalis, he states:

“...The construction of prayer rooms or mosques or lodges and

medreses in the center is not counted as a charity in the eyes of God.

Colin Imber, Ebu’s-su 'ud The Islamic Legal Tradition, California: Stanford University Press,
1997, p. 140; Ali Hikmet Berki, Ali Hikmet Berki, “Hukuki ve Ictimai Bakimdan Vakif”,
Vakiflar Dergisi, no. 5, 1962, p. 11; Furuzan Selguk, “Vakiflar (Baslangigtan 18. Yiizyilina
Kadar)”, Vakiflar Dergisi, 6, 1965, p. 22; Siileyman Hatipoglu, “Osmanli imparatorlugunda
Killiyeler”, in 10. Tiirk Tarih Kongresi, 22-26 Eyliil 1986, Kongreye Sunulan Bildiriler, vol.
IV, Ankara, Tiirk Tarih Kurumu Basimevi, 1993, pp. 1641-1642; Hasan Yiiksel, Osmanh
Sosyal ve Ekonomik Hayatinda Vakiflarin Rolii (1585-1683), Sivas: Dilek Matbaasi, 1998, pp.
153-176; Omer Liitfi Barkan, “Osmanli imparatorlugunda Bir Iskan ve Kolonizasyon Metodu
Olarak Vakiflar ve Temlikler I, istila Devirlerinin Kolonizator Tiirk Dervisleri ve Zaviyeler”,
Vakiflar Dergisi, vol. 2, 1942; Omer Diizbakar, “Charitable Women and Their Pious
Foundations in the Ottoman Empire: The Hospital of the Senior Mother, Nurbanu Valide
Sultan”, Journal of the International Society for the History of Islamic Medicine, vol.5, no.10,
2006, p. 12; 279-304; idem, “Vakiflarm Bir Iskdn ve Kolonizasyon Metodu Olarak
Kullanilmasinda Diger Sekiller”, Vakiflar Dergisi, vol. 2, 1942, pp. 354-365.

6 Mehmet Babacan, “Economics of Philanthropic Institutions, Regulation and Governance in
Turkey,” Journal of Economic and Social Research, vol. 13, no. 2, 2011, p. 62.

5" Giilru Necipoglu-Kafadar, “The Siileymaniye Complex in Istanbul: An Interpretation,”
Mugarnas: An Annual on Islamic Art and Architecture, vol. 3, 1985, p. 92; Watenpaugh
Heghnar Zeitlian, The Image of an Ottoman City: Imperial Architecture and Urban
Experience in Aleppo in the 16th and 17th Centuries, Leiden: Brill, 2004, p. 11-12.
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An intelligent ruler is counted as wise only when he performed

charities for good deed... """

He states that building schools or mosques is not counted as pious deed. Each
intelligent ruler knows that pious deeds performed by leaders construct reputation in
the eyes of society. However, the Ottoman Sultans conducted good deeds as a result
of their power. Particularly in Balkan territories, they provided employment for the
wagf itself and took on the expenses or repair of its buildings. For example; The
Imperial Wagfs in Edirne, Bayezid II’s waqf, offered employment in the rural Balkans.
The wagf employed 8 people in a mosque in Dimetoka and 11 people in another
mosque in Malkara. The wagf employed also two persons in a mosque in the town of
Megri.>®

Recent studies have revealed different economic aspect of wagfs. For example, family
endowment provided protection to the property of the wagf founder and of the his/her
heirs. Family waqfs act as an institution of protecting family welfare by “safeguarding
of property and income.”® The founder of a wagf can leave the management of his
wagf to any of his off-spring, thus, it sometimes led to problems in terms of the fair

distribution of property among all heirs.%® For instance, in one of the court records,

58 .. Pay-1 taht-1 ma‘miirede mesdcid ve cevamic bina etmek ve bir darii’\-miilkii’l meshiire de
havanik ve medaris insa etmek tahsil-i mesiubat ictin olan hayratdan degildiir. Miicerred
tekmil-i riyaset ii nam igiin olan miiberratdan idiigi maclim-1 her <alim ii <akildiir...” Mehmet
Seker, Gelibolulu Mustafa Ali ve Mevaidiion-Nefais Fi-Kavaidil-Mecalis, Ankara: Tiirk Tarih
Kurumu, 1997, p. 357.

9 Ozge Mete & Kayhan Orbay, Institutional Propagation of Imperial Waqfs in Rural Balkans,
in the conference of Agents of Faith, June 2015, unpublished conference paper, Bulgaria.

0 Bahaeddin Yediyildiz, “18. Asirda Tiirk Vakif Teskilati”, Tarih Enstitiisii Dergisi
(Prof.Tayyib Gokbilgin Hatira Sayisi), no.12, 1982, p.188; Mary Ann Fay, “Women and
Wagf: Toward a Reconsideration of Women’s Place in the Mamluk Household”, International
Journal of Middle Eastern Studies, vol. 29, no. 1, 1997, p. 37.

61 Murat, Cizakge. “Awqaf in History and Its Implications for Modern Islamic Economies”,
Islamic Economic Studies, vol.6, no.1, 1998, p. 49.
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Mevlina Niksart Muslihiddin Efendi endowed 5.500 gold to the wagf. Having
eliminated the other expenses and charities, it was stated that surplus would be given
to his children and grandchildren’s children till the end of generation, after that the

surplus would be given to poor.5?

From the perspective of the state, the waqf can be regarded as an institution which
carries an economic and functional burden. A waqgf provided educational services by
offering medrese education, sustained social welfare and framed a structure for people
living in the vicinity enabling them to proceed with their lives.®® These wide-ranging
opportunities for the neighbors of the wagf is also associated with the poverty
alleviation strategy that eventually “empower the poor with education among others

and improve their productive capacity.”®*

The waqfs’ role on their social and cultural surrounding is much more exciting to trace,
although limited sources are available to frame a concrete pattern. However, it is
known that they have a demanding responsibility to feed the needy, the destitute,
orphans, women and men, employees, passer-bys, the poor and the pious.®® These
people have a right through official documents to benefit from the imaret and eat meals
served there in-house by nakib-i nan. As it is a rather an important act for the society,
some of the waqfs are explicit about the provision of food, like in the case of the Waqf
of Giilbahar Hatun in Tokat:

62 Balat 02, cilt: 11, sayfa: 110, Hiikiim no: 111, Orijinal metin no: [21b-1, Arapca].

63 Mary Ann Fay, Women and Waqf: Toward a Reconsideration of Women’s Place in the
Mamluk Household, International Journal of Middle East Studies, v. 29, no. 1, 1997, p. 34.

¢ Farhah binti Saifuddin, Saim Kayadibi, Refik Polat, Yahya Fidan, & Omer Kayadibi, The
Role of Cash Wagf in Poverty Alleviation: Case of Malaysia. Kuala Lumpur International
Business, Economics and Law Conference 4 (KLIBEL4), 1 (June 2014), p. 276.

6 Singer, Constructing Ottoman Beneficence, An Imperial Soup Kitchen in Jerusalem, p. 40.
21



“... The Sultan who established this waqf stipulated that regardless of
rich or poor, everyone can eat from the soup kitchen of the waqf and

no more of less would be offered other than the fixed amount... "’

In the foundation deed of the Wagqf of Giilbahar Hatun in Tokat, it is specified that
regardless of being rich or poor, food prepared in the kitchen of imaret should be
distributed to the people. In this situation, food distribution is one of the important

aspect for the charitable activities conducted through the soup-kitchen of a waqf.

Food distributed was enough to supplement daily diet. It is found out that the standard
daily menu of a waqf “consisted of two soups, cooked and served, morning and
evening, with bread. Plain loaves of bread (fodula) baked from flour, salt, and water
that weighed a standard of 90 dirhems after baking.”®” Amy Singer indicates that there
is a line of people eligible to benefit from the imaret of the waqf according to their
rank or status in society. These are dignitaries, travelers, scholars, students, proctors,
dervishes and the staff of the complex. After all the mentioned people were served,
what remained was given to the indigent.%® Such distribution would contradict the
stipulation of feeding the poor. However, categories of people mentioned before could
use the imaret by right of official documents called temessiik or hiiccet.®® Thus, they

officially benefitted from the imaret.

86 « . Miisarunileyh vakif yapan sultan, zengin olsun fakir olsun imarette hazir olamin it<am

olunmasint ve vezaif ve ihrdcatta tayin olunan mikdardan hichir sey tezyid ve tenkis
edilmemesini sart kildi...” BA. Vakfiyeler Dosya No. syf. 405, sequence 158, wadfiyye of
Giilbahar Hatun (M.1492).

67 Singer, Constructing Ottoman Beneficence, An Imperial Soup Kitchen in Jerusalem, p. 59.

8 Amy Singer, “What is the Price of a Free Lunch? The Costs of Serving and Consuming
Meals in Ottoman Public Kitchens (imaret)”, in Assistance and Solidarity in Europe from the
13th to the 18th Centuries, ed. F. Ammannati, Firenze: Firenze University Press, p. 282.

% In the following article, there are examples of fodulahoran registers indicating that men and
women beneficiaries benefitted from the soup-kitchen by the imperial certificate: Kayhan
Orbay, “Distributing Food, Bread and Cash: Vakif Taamhoran and Fodulahoran Registers as
Archival Sources for Imarets”, in Feeding People, Feeding Power; Imarets in the Ottoman
Empire, istanbul, Eren Yaymcilik.
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In a wider perspective, waqfs spread Islam in their neighborhoods and led to
urbanization.” Also, they informed us about urban development due to their structures.
The city of Aleppo, for example, expanded to 9 hectares from the 16™ to the 19"
century with the establishment and development of four different waqfs. Wagfs
revived bazaars and hans.”* Wagfs established in small places not only exploited fertile

lands but also provided security against raids.

Finally, waqfs had a redistributive function. In this perspective waqfs were explained
as “collecting agricultural revenues from the villages scattered through several regions
and channeling them to the town economy where these large waqfs spent their income
through purchases in the local markets and through wage payments. Thus, they
supported the local production and commerce. They employed a great number of
employees in various capacities and transferred purchasing power to them.”’? Through

this circle both the state and society attained modest welfare.

2.3. Philanthropy through the Prism of Wagqf Institution and of
Legitimization of Power

Studying philanthropy of this sort is important in order to explain the meaning of
philanthropy both in the eyes of society and of the state. When the role of waqgf is

70 Omer Liitfi Barkan, “Osmanli Imparatorlugunda Bir Iskin Ve Kolonizasyon Metodu Olarak
Vakiflar Ve Temlikler I, istila Devirlerinin Kolonizatoér Tiirk Dervisleri ve Zaviyeler”,
Vakiflar Dergisi, say1: 2, 1942, s. 284-353.

" André Raymond, Arab Cities in the Ottoman Period: Cairo, Syria and the Maghreb,
Aldershot: Ashgate, 2002, p. 89.

2 Kayhan Orbay, The Economic Efficiency of Imperial Wagfs in the Ottoman Empire, The
XIV International Economic History Congress, 2006. There are also other studies mentioning
not redistributive but distributive function of the waqf;, Mochammad Arif Budiman, The
Significance of Wagf for Economic Development, Equilibrium, vol. 2, no. 1, 2014.
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considered, philanthropy phenomena cover not only the humanistic side of charity but
also present the necessity of a state to sustain its power ramified in the society’s
economic and social stance.” Thus, the philanthropy for the state can be regarded as a
tool for legitimization and demonstration of power. An obvious question would be,
how legitimization is interpreted through this prism. One of the possible and relevant
definitions fitting into this context is that “political legitimacy is the subjects’ belief in
the rightfulness of the ruler or the state, more specifically in their authority to issue
commands.”’* Obedience might not stem out of fear for the fate of the payoffs or
personal interests could be related to the “obligation to obey” the superior.” In
addition, the endowment of the ruler through the establishment of this kind of
institution is a vehicle of public policy to show its prestige and “strengthen the hold of

the state on the beneficiary population.”’®

Distribution of waqgf surplus allows the Sultan to legitimize his role of being wealth
distributer to the society. In that way, waqgfs were useful for authorities to enhance
their influence on the local population.”” The role of the wagf is not restricted to revive

the financial surrounding of its location but it actively supported education. Waqf

3 Turan Yazgan, “Sosyal Siyaset Acisindan Vakiflar”, IV. Vakif Haftast (1-7 Aralik 1986),
Abdiilkerim Erdogan (ed.), Ankara, Vakiflar Genel Mudiirliigii Yaymlari, pp. 253-254.

% Hakan Karateke, Legitimizing the Ottoman Sultanate: A Framework for Historical
Analysis” in Legitimizing the Order: the Ottoman Rhetorics of State Power, ed. Hakan
Karateke and Maurus Reinkowski, Leiden-Boston: Brill, 2005, p. 15.

> Rodney Barker, Political Legitimacy and the State, Oxford: Clarendon Press, 1990, p. 11.

76 Miriam Hoexter, Wagf Studies In The Twentieth Century: The State Of The Art, Journal of
the Economic and Social History of the Orient, vol. 41, no. 4, 1998, p. 476.

77 Oded Peri, “Wagqf and Ottoman Welfare Policy. The Poor Kitchen of Hasseki Sultan in
Eighteenth-Century Jerusalem,” Journal of the Economic and Social History of the Orient,
vol. 35, no. 2, 1992, p. 174.

24



endowments supported students, faculty and provided for local intellectual activities.”®
Indeed, the waqf’s political importance for rulers to secure power and influence on the
society may have become not the prime but a significant trigger for conducting

charitable acts.”

78 Robert Duncan McChesney, “Earning a Living: Promoting Islamic Culture in the Sixteenth
and Seventeenth Centuries,” Afghanistan's Islam: From Conversion to the Taliban, edited by
Nile Green, University of California Press, Oakland, California, 2017, p. 96. He mentions the
madrasa building boom in the territories of Bukhara, Samargand, and Balkh with the support
of wagf institutions.

72 Claire Morgan, “Islam and Civil Society: The Waqf.” The Good Society, vol. 10, no. 1, 2001,
p. 22.
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CHAPTER 111

TREATING HETEROGENITY: ZEVAID-HORAN

3.1. Getting Acquainted with zevaid-horan®°

The term zevaid-horan literally is a compound word; zevaid (25.) comes from Arabic
and it means “income surplus” while horan (({)5s2) stems from Persian and it means
“receiver.”® Although they are not sart-1 vakif meaning they are actually not entitled
to any payment in the waqgf foundation deed, they are allocated a kind of stipend from
the budget surplus of the waqf, monthly. This group of people has a remarkable place
in the wagf and composed of variety of people excluding the permanent staffs of the

wagf, however, they share some similarities in their procedure of approval in the waqf.

At first, it is perceived as a good way of investing surplus for the needy group of people
and high-rankings (especially for the retired ones), some scholars thought that this
system was wide open to abuse.®? Therefore, surplus-receivers were seen as the

“exploiter of one fourth even one third of the salaries of civil servant and official”8®

& For those interested in studies mentioning the surplus-receivers, see: Alaaddin Akoz, “XVI.
Yiizyilda Seyh Sadreddin Konevi Vakfi”, The First International Symposium On Sadraddin
Qunawi, Konya, 20-21 May 2008, pp. 19-27; Cengiz Gilindogdu, "Eyiip’te Medfun Bir
Halveti-Sivasi Seyhi: Sivasi-zdde Abdiilbaki Efendi", Tarihi, Kiiltiirii ve Sanatiyla IX. Eyiip
Sultan Sempozyumu, 13-15 May1s 2005, Istanbul, 2005, 314-321; H. Hiisnii Koyunoglu, “Para
Vakiflari: Muhasebe Defterlerine Gére 17. Yiizyil Istanbul Uygulamasi”, Dinbilimleri
Akademik Arastirma Dergisi, v.1, 2008, pp. 253- 303; Omer Liitfi Barkan, “Edirne ve
Civarindaki Bazi1 imaret Tesislerine Ait Yillik Muhasebe Bilangolar1”, Belgeler Dergisi, v. 1,
no. 1-2, Ankara: Tiirk Tarth Kurumu Basimevi.

8 Semseddin Sami, Kamus-i Tiirki, istanbul: Ikdam Matbaas1, 1900. “hor” p. 561, “zevaid” in
p. 690.

8 Sencer depicted the payment allocated to this group as “extravagancy”. Muammer Sencer,
Toprak Agaligimin Kokeni, Istanbul: Tel Publishing, 1971, pp. 240-241.

8 Omer Barkan, Osmanh 1mparat0r.lugu’nda Imaret Sitelerinin Kurulus ve Isleyis Tarzina ait
Arastirmalar, Istanbul Universitesi Iktisat Fakiiltesi Mecmuasi, v. 13, no. 1-2, p. 290. Surplus-
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for the reason that they were occupying the position of the permanent staffs of the waqf

and created a danger for them.

Surplus-receivers are registered in different headings under the account book of
surplus-receivers according to their status in the society. They can be a rather crowded
group of people according to the budget and the size of the wagf. For instance, in the
Hagia Sophia Wagf, their number was up to 248 people.®* Importantly, Selatin Waqfs
are rather remarkable in the sense that they are able to allocate high budgets for
surplus-receivers. For instance, one of the largest waqf of Balkans, Sultan Murad II’s
Wagf of Darii’l-hadis in Edirne, allocated payment for the surplus-receivers that came
up to the second highest expense item, of fifty-five members received the total amount
of 120.680 akge. In addition, the same waqgf provided forty orphans (vazife-i eytam)
on salary (they are allocated some payment according to the stipulation of endowment
deed of the waqf).8% Eyyiib el-Ensari Waqf in Istanbul paid 48 surplus-receivers, seven
hundred akge per year, per person.®® In the Wagqf of Gevherhan Sultan, the yearly

payment to surplus-receivers reached up to 182.160.8"

Although there are tiny differences in the registration of heading, there is a general
heading for the surplus-receivers. For example, the account register of the Waqf of
Sultan Siileyman in Istanbul is indicative of the registration of surplus-receivers. The
document is dated to 1595 (A.D.):

receivers are sometimes associated with “the degenerateness”: Nadir Ozbek, Cumhuriyet
Tiirkiyesi’'nde Sosyal Giivenlik ve Sosyal Politikalar, Istanbul: Tarih Vakfi, Emeklilik G6zetim
Merkezi, 2006, p 65.

8 n 1597, the number of surplus-receivers in the Waqf of Hagia Sophia reached to 501: ismail
Kandemir, Ulu Mabed: Ayasofya, Istanbul: Ekip Matbaa, 2004, p. 170.

8 Kayhan Orbay & Hatice Orug, “Sultan II. Murad’in Edirne Cami ‘-i Serif ve Darii’l1-Had1s
Vakfi (1592-1607)”, Tarih Dergisi, no. 56, 2013, p. 7-8.

% MAD 6236.

8 MAD 1329.
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zevaid-horan-i1 evkaf-1 serife-i merhim ve magfurunleh Sultan Siileyman Han

tabe serahu der mahruse-i Istanbul an gurre-i recebii’l miicerreb sene 1003%®

(the surplus-receivers of the wagf of the late and the blessed Sultan Siilleyman
Han, whose grave is pure and nice, located in Istanbul, on July in the year of
1594/1595)

This entrance depicts the dedicator of the waqgf belongs to, its location and the date
surplus-receivers’ account was recorded. After this heading, surplus-receivers are
listed. One sees that surplus-receivers’ cadre includes poor and needy people, retired
officers, officers recalled to the center awaiting for their next appointment (this is true
for local governors of important centers as exampled in the following pages) and their
male/female relatives. These groups may diversify among the Imperial Wagfs most
often include all categories. However, in some waqgfs, for instance, local governors are
not included. In some cases, the waqgfs have a general heading for surplus-receivers
covering women, people with the title of Seys and halife. Unfortunately, we cannot
answer why there is a difference in terms of classification among the wagfs. It may be
related to budget of the wagf or the number of a group. Some account books of surplus-
receivers, especially the ones belonging to the wagfs of Sultans (Evkaf-: Selatin) and
prominent officials like high ranking state servants, provide certain similar patterns in
terms of structure. For instance, there are headings like cemacat-i mevali-i izam,
cemacat-i mevali-i zadegan, cema‘at-i sadat ve megayih, suleha-i miiteferrika,
sipahiyan and havatin.8 At first, comes the cemacat-i mevali-i izam heading which
covers the prominent officials in the duty of state or religious dignitaries as state
servants. Under abovementioned heading, one can encounter imam-i padisah, ¢elebi,

dervis, kadiasker-i sabik and so on. The second group is the mevali-i zadegan, that

8 MAD 5708.

8 First samples are taken from the BOA with the entrance number of MAD 4503. This year’s
account belongs to the year 1003 (1594/1595), page numbers: 13-21, Siileymaniye Wagqf.
Apart from that, the same, certain headings can be found in Siileymaniye Camii Imareti and
other wagfs: Omer Liitfi Barkan, “Siileymaniye Camii ve imareti Tesislerine Ait Yillik Bir
Muhasebe Bilangosu 993/994 (1585-1586)”, Vakiflar Dergisi, v. 9, p. 109-161.
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also includes high-ranking officials, however, these people’s status is not as high as
the cemacat-i mevali-i izam.* For instance, one cannot see local governors under this
heading. In that point, it is significant to note that Meviana® or Dervis titles do not
always refer to religious dignitaries, thus, they are as the ones who belong to religious
groups and handle important place in their environment as well as gaining recognition
by the state. On the one hand, the miiteferrika® (43>%i) class refers to people who are
in the service of Sultan and of the viziers and on the other hand sipahi®® (2\w) is the
mounted troop in Ottoman military. This creates a diversified and discordant picture
with the addition of the group havatin (0£ ) meaning women. In sum, there is no

discrimination based on gender or profession.

More generally, in a surplus-receivers’ register of the overall outlook can be seen as
below where men and women are registered in a mixed manner with their subjects and
their daily allowance. In these registers, the surplus-receivers’s allowance showed the

daily payment:

Siileyman ibn-i Recep Efendi
fi yevm
5

(Siileyman the son of Recep Efendi, daily 5 akge)

% In the group of cemacat-i mevali-i izam, sometimes not only the kadiaskers but also imam-i

padisah is noticed. They were paid 100 akge, daily. For the related archival source please see:
MAD 4503.

%L1t is important to note that the title Meviana does not have to be in the meaning of someone
who is dealing with the religious duties or the one who reachs a high level in the specific
group. It can also be a title for addressing like efendi.

% Erhan Afyoncu, “miiteferrika”, Islam Diyanet Ansiklopedisi, vol. 32, Istanbul: Milli Egitim
Basimevi, 2014, p. 184

% Sipahi was a light cavalryman with the military equipments of composite bow, sword, mace
and flail (usually) with spear. For detailed information, see; Mesut Uyar & Edward J. Erickson,
A Military History Of The Ottomans From Osman to Atatiirk, USA: ABC-CLIO, 2009, p. 54.
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Sehriyar Hatun bint-i Recep Efendi
fi yevm
10

(Sehriyar Hatun the daughter of Recep Efendi, daily 10 akge)

Muhammed bin Mustafa kethiida
fi yevm
5

(Muhammed the son of Mustafa the Chamberlain, daily 5 akce )

Fatma Hatun tabe-i Hasan Celebi
fi yevm
2

(Fatma Hatun related to Hasan Celebi, daily 2 akge)

Dervis bin Muhammed tabe-i Recep Efendi
fi yevm
5
(Dervis the son of Muhammed, subjected to Recep Efendi, daily 5 akge)

Hasan bin Abdullah peder-i Bayezid Aga
fi yevm
8

(Hasan the son of Abdullah, the father of Bayezid Aga)

Dervis Ali miitekacid
fi yevm
4
(Dervis Ali, retired)

Emine Hatun becayes-i Seyyid Ibrahim
(Emine Hatun in the place of Seyyid Ibrahim)
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In the surplus-receivers’ entry, one has a chance to see the name of the receiver, how
much money s/he gains and other specific information about the certain person. As
indicated above some are the son/daughter of Agha or chamberlain, some of them are

retired.

Although headings may differ among each other, they have a proper organization
which make them easier to follow. For instance, with the entrance of ‘an nafaka-i uteki
merhiim ve magfirunleh Valide Sultan der sakinan der Uskiidar, one can see the needy
people of the Uskiidar residents and they might not be counted as surplus-receivers.
However, in the referenced waqf account record, they are found on the same page with

surplus-receivers registers.% Their amount of payments would not exceed the amount

of five akge per day.
‘Abd"ullah Halil Veli Hasan Dede
yevmi yevmi yevmi
2 2 5
Mehmed Fatma bint-i Abd ullah
yevmi yevmi

2 2
(Fatma, the daughter of Abd’ullah)

Nur Seher bint-i Abdullah zevce-i Haci Hizir

yevmi
2
(Nur Seher, the daughter of Abd’ullah and the wife of Hac1 Hizir, daily 2 akge)

‘Ayse bint-i Abd ullah
yevmi

2

% MAD 5231.
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(Ayse, the daughter of Abd’ullah, daily 2 akge)

Nur Seher Hatun el-mezbiir
yevimi
1
(Nur Seher Hatun , aforementioned, daily 1 akge)
There are also people in the group of surplus-receivers who have physical deficiencies
or who left orphan. Depending on the budget of the waqf or the surplus of the budget,
sometimes different sums are paid to people who had the same deficiencies. It is
difficult to explain this. It may be related to the degree of an acquaintance to the

administration or they might come from different economic backgrounds:®

Ali Yanka, ama Cafer, ama
fi yevm fi yevm
1 2

(Ali Yanka, blind, daily 1 akge)

Omer, ama fsmet, ama
fi yevm fi yevm
7 2

Yusuf, oksiiz
fi yevm
8
(Yusuf, orphan, daily 8 akce)

Apart from these group of people, there are uteka-i havatin registered in the Wagf of

Gevherhan Sultan®®. It is the group of women who were released from the service of

% Omer Litfi Barkan, “Edirne ve Civarindaki Bazi Imaret Tesislerinin Yillilk Muhasebe
Bilangolar1”, Tiirk Tarih Belgeleri Dergisi, v. 1, no. 1/2, 1993, p. 305-306; p.353; p. 339.

%D. 1763.
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the Sultan. The register belonged to the years of 1079-1080 (1669-1670). These five
women are receiving different amount, among a sample of thirty more women. This
indicates that after these women were released, if they were unable to live without
support and they became poor, the need of payment would be compensated from the
surplus of the waqgf, though, it could not be generalized to all the wagf since it is the

only document that used in this thesis:®’

‘an cemac<at-i ‘uteka-i havatin

‘ayse hatin Diger <ayse hatiin Iftade hatiin

yevmi yevmi yevmi

) 10 8
(daily allowance, 5) (daily allowance, 10) (daily allowance, 8)
Sema binti-i Ferman hatin
Indnet hatiin yevmi
yevmi 2
15

(daily allowance, 15) (daily allowance, 2)

Surplus-receivers could be disadvantaged with regard to payments made by the
wagf since they were not stipulated in the foundayion deed. For instance, although
there was no serious back in the payment of salaries to wagf personnel, the number of
surplus-receivers receiving money from the waqf of Gazi Siileyman Pasa decreased to
half beginning of 1606. In 1606, there was a payment of 37.000 akce to eighteen
personnel and there was no payment for the surplus-receivers a total of twenty people.
At the end of the wagf account book, we are informed that the amount corresponding

to these payments was transferred to the Chief Harem Eunuch treasury.®®

7D. 1329.
% Kayhan Orbay, “Gazi Siileyman Pasa Vakfi’nin Mali Tarihi ve 17. Yiizyilda Trakya

Tarimsal Ekonomisi”, Ankara Universitesi Tarih Arastirmalart Dergisi, v. 30, 2011, p. 162-
163; 145-181.
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In wagfs, when there is a catastrophe effecting the wagf building or when the waqf
needs repair and it was in financial trouble, the waqf officers’ payments can be cut. In
the Wagqf of Bayezid II in Amasya, there is an interruption in the payment of officers

who are the employee in mosque and of some servants:

“From 12 Ramazan 1006 to the end of Receb 1007, the payment of the
janitors in the mosque and in the soup kitchen is suspended (following
the order of center) because the aforementioned mosque (Wagf of

Bayezid II) was damaged by earthquake” %

In the record above, it is understood that the payments of the permanent staff of the
wagf are not paid due to the earthquake and the subsequent to damage inflicted to the
wagf building, increasing thus the repair cost. Actually, in the previous year’s (1006-
1597/1598) waqf account record, there is a payment to 175 permanent staffs and to 61
surplus-receivers. In 1007 (1598/1599), only 41 employees were paid and there was
no payment to the surplus-receivers.!® Thus, it is seen that the payment allocated to

the surplus-receivers was spent to the repair expenses of the waqgf.

In 1003 (1594/1595) the Waqf of Sultan Siileyman, cut the payment of surplus-

receivers for another reason:

“Decree to the inspector, and the former kadi of Reverend Mecca,
‘Abdii 'rraiif [may God raise his knowledge]: a petition was sent to me
by the miitevelli of the Wagqf of the late and bestowed Sultan Siileyman

9 “Be-cihet-i vazife-i mezkirin ‘an 12 Ramazan sene 1006 ila gdyet-i Receb sene 1007 ki
vazife-i cema ‘at-i miiteferrika-i cami i serif ve hademe-i ‘imaret reft sode fermiide ez an sebeb
ki cami‘-i mezbur an zelzele-i ‘azim miinhedim biide ve veza if-i mezkirin ber-miiceb-i emr-i
serif-i ‘alisan dade fermiide ani’t-tarihi’l- mezkiir” MAD 5847,

100 Kayhan Orbay, “Financial Consequences of Natural Disasters in Seventeenth-Century
Anatolia: A Case Study of the Waqf of Bayezid I1”, International Journal of Turkish Studies,
v. 15, 2009, p. 9.
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Han [may God's mercy, grace and content be upon him] stating [that]
there is no food in the storage of the aforementioned soup-kitchen.
Also, there is a debt of 1.000.000 akge. Although, there is no
permission to make supply payment, the surplus-receivers demand
their money and ask for their payment. Until the storage is filled with
food, I command that the payment of surplus-receivers shall be
postponed. When the storage is supplied, their payment shall be given,
after one or two months and their payment shall be supplied as before.

You should be careful as they may abstain from their duty.” 1%t

In broad terms, Meviana ‘Abdii rraiif, the former governor of the holy city of Mecca
and now an state that he received a petition from the administrator of waqf of Sultan
Siileyman mentioning that there is nothing to offer from the cellar of the waqf for
providing food and there is a debt of 1.000.000 akce. As to the situation in cellar,
although there is no permission to supply money, surplus-receivers reproach waqgf for
leaving them unpaid. Upon this occasion, he states that till the provision of food is
completed, surplus-receivers will be on impediment for one or two months. Therefore,
the surplus-receivers will not abstain from their duty. With these statement, it is
mentioned that surplus-receivers have budget cuts during extreme or indispensable
conditions. Nevertheless, their payment is still a pivotal issue for the waqgf since it is
an indication of the gist of social state understanding in the sense that people are tried

to be off need for their survival and welfare.

101 Sabika Mekke-i Miikerreme kadist olub hala miifettis olan Mevlana ‘Abdii’rraif zidet
Sfazliihitya hiikm ki merhiim ve magfiirunleh Sultan Siileyman Han ‘aleyhii’r-rahmetu ve'r-
rizvamin evkaf-1 mezbiire miitevellisi tarafindan siidde-i sa‘adetime bir arz-1 hal sunulub
‘imaret-i mezbirenin kilarinda me’killat kismindan bir nesne kalmadigindan gayrt vakfin on
yiik akge deyni dahi olub mevacib-i mu‘ayyenesin vermege vakfin miisd‘adesi yogiken
zevdidhorlar vazifelerin taleb idiib ziyade tekaza eylediiklerin bildiiriib eSer mevacib-i
mu ‘ayyenedir ve esbab-1 kilardwr tedarik oluncaya degin zeva’idhorlar te’hir etdiriilmek igiin
emr-i serifim verilmek babinda ‘indyet rica etmegin te’hir etdiiriilmek emr idiib buyurdum ki
vustil buldukda emrim iizere ‘imaret-i mezbiirenin eger mevdcib-i mu‘ayyene ve esbab-1
kilaridr tedarik olununcaya degin vazifeye mutasarrif olan zeva’idhorlar istimalet viriib bir
iki ay te’hir etdiiresin sonra vakfin akgesi geldikde mutasarrif olduklar: ‘uliifelerin kemakan
virdiriib ta ‘alliil ve bahane etdiirmeyesin.” MD73, p. 162, decree no. 280.
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The similar occasion takes place in the same year (1003/1594) addressing to the

miitevelli of the Sultan Siileyman’s wagqf:

“Decree to the miitevelli of [ingenious | Sultan Siileyman Han:

Although there is no stipulation referring to the assignment of surplus
payment, in time, 3.660 akce were allocated (vearly 20.084 akge).
Apart from the payments of the permanent staff in the wagf of the
mosques and soup kitchen, there are other expenses for the
maintenance and repair like Kagithane waterways, eleven aqueducts
in rural, more than 300 fountains in Istanbul. In this case, if the
surplus-receivers’s allocation is continued, it will lead to a burden on
the waqf budget. Thus, from now on, if there is a vacant position
among the surplus-receivers, there would be no replacement and the

payment shall remain in the waqf budget.” 102

This document is important for a number of reasons. Although, it is mentioned that
surplus-receivers are not subjected to any payment in waqfiyye, 3.660 akge (yearly
20.084 akge) was given them within the lapse of time (miirur-i zamanla zevaid
tarikiyle ii¢ bin alti yiiz altmis dokuz akge ve senevi on ii¢ yiik yirmi bin seksen dort
akge olup). Secondly, their payment was halted to pay for the repair cost of waterways
and fountains more than 300 in Istanbul. Thus, since the waqf undertook a wide range
of repair, there were no funds for the new-comers of surplus-receivers. Therefore,
although the waqf still had a budget to surplus-receivers; it undertook to sustain
welfare structures. In that sense, it is understood that the wagf had a responsibility to

protect and preserve infrastructure in its locality. While doing so, the waqf decreased

102 “Merhum Sultan Siileyman Han tabe serahu evkaf-i miitevellisine hiikiim ki: Miisarun-
ileyhin mahruse-i Istanbul’da vaki olan cami-i serif ve imaret-i amiresinin mamuliin-biha
vakfiyesinde zevaid vazifesi tayin olunmus degil iken miirur-1 zamanla zevaid tarikiyle ii¢ bin
alty yiiz altmig dokuz akge ve senevi on ii¢ yiik yirmi bin seksen dort akce olup cami-i serif ve
imaret-i amirenin vezdaife mukarrer ve masarif-i lazimesinden gayri Kagithane su yollari ve
tasrada on bir yerde su kemerleri ve su karizleri ve mahruse-i Istanbul da ii¢ yiizden miitecaviz
cesmelerin timar ve termimine lazim gelen ihracat ciimle-i evkaf-t mezbureden oldugundan
zevaid miistemir olursa kiilli zaaf miiterettib olacagi mukarrerdir diye arz olunmagla min-bad
mahlul diisen zevaid vazifeleri ahara verilmeyip vakfa kalmasi”. A.DVNS.MHM.
d.073.00236.
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the number of people on its payroll. A similar document also indicates a difficult

financial situation that effected the surplus-receivers’ payment:

“The miitevelli of the waqf of the late and reverend Sultan Siileyman in
Istanbul, Dervis Aga, sent a petition saying that there is still a debt of
1.380.000 akge for the purchase of the waqgf and a debt of 1.640.000
akge for surplus-receivers (in total 3.020.000 akge) from the terms of
former miitevellis. When the miitevelli of the wagqf set to collect the debt,
his place was given to others and the waqf became disorganized. Still,
there is a need of collecting the debt and it is more suitable to check the
debtors in their place. Thus, following the petition of 15 June 1597 for
the issue of an Imperial order, a receipt for the issuance of the order
was given by the treasury on the same day stipulating that from now on,
nobody should interfere with the administration and that two servants

are appointed to this effect . 7 102

This waqf occurred a debt of 1.380.000 ak¢e due to purchases. To pay the surplus-
receivers, the wagf needed 1.640.000 extra ak¢e which put the waqf into a financially

difficult situation.

Asimilar case in the miihimme registers is clearer about the surplus-receivers’ payment

when there is a financial trouble of the wagqf:

103 “Jstanbul 'da vakt merhiim ve magfiriinleh Sultan Siileyman Han evkafi miitevellisi Dervis

Aga ‘arz gonderiib sabika miitevelliler zamamndan vakfin hald ihrdcata on iig yiik ve seksen
bin akge ve zeva’idhoran vazifesine on alti yiik ve kirk bin akge duyin ki cem ‘an otuz yiik akge
olur ve ummal zimmetinde dahi altmus yiik ak¢e bakayd olub miitevelliler tahsile ¢ikduklarinda
yerleri ahere veriliib ahval-i vakf muhtel ve miisevves kalmisdir hala varub tahsil olunmak
lazim olub bu kullari yerlii yeriinden goriib tahsil ve evkafi tashih etmek kabildir lakin bu
kullarinun dahi yeri ahere verilmeyiib istimalet veriliib ve tahsile istihdam ve mu ‘@venet igiin
iki kapucu ta yin olunmak lazim ve miihimdir bu takdirce in-sa-allahu ta‘ald bakaya tahsil
olub kat*-i ‘alaka olmak memiildur deyii vech-i megsrih iizere hiikm-i serif ricasina i‘lam
eylediigii sene bin bes Sevvalinin yigirmi dokuzuncu giinii ‘arz olundukda min ba ‘d tevliyyetine
kimesne dahl etmemek iizere emr-i serif ve iki kapucu verilmek ferman olunmagin maliye
tarafindan vech-i megsrith tizere hiikm-i serif verilmek iciin isbu tezkere verildi tahriren fi

tarthi’l-mezbiar.” MAD 7336.
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“Decree to the the miitevelli of the Wagqf of the late and reverend
Sultan Siileyman Han, Abdi Celebi

Still, the surplus-receivers exceedingly benefit from the waqf and
payments become inadequate for the permanent staffs of the wagf and
other expenses thus it causes trouble to the waqf. There shall be order
of mine stating that thereafter, there shall be no payment given to the
surplus-receivers, still, there is payment to them. Thus, | order that
there shall be no payment to the surplus-receivers more than daily a
thousand ak¢e and when the payment reached to a thousand akge

daily, there shall never be a payment to anyone. 104

There is a strict order with regard to surplus-receivers sent from center to Abdi Celebi,
the miitevelli of the Waqf of Sultan Siileyman because surplus-receivers were
exceedingly benefitting from the soup kitchen. This situation forced permanent staff
to receive less and that was a burden to the waqgf. In order to solve this problem,
handing over more than 1.000 thousand akge (daily) to surplus-receivers was
prohibited. In this passage, it is mentioned that surplus-receivers jeopardized even
wagqf officers’ salaries. Furthermore, this kind of examples were not only restricted to
wagfs in the center. For instance, the Waqf of Bayezid in Amasya was ordered not to

appoint anyone to the vacant place of any surplus-receivers.1% (H. 1002/M. 1593)

The last excerpt from the miihimme registers is different from the abovementioned
ones. The order sent to the Iznik kadi dictates that he should buy horses from the

surplus of the wagf at iznik and feed them. The one who grooms them would receive

104 “Hala imaret-i mezbiire mahsiliinden zeva<id-horan ziydde-i kesret iizere olmagla mahsulii
erbab-1 vezaife ve sa<ir masarifa kifayet eylemeyiib miizayaka virdiigii sabikan <ilam
olunmayub min ba<d diiseni mahliil zevacid verilmeye deyu emrim olmusg iken ol emr u serifime
muhalif geri diisen zeva‘id verilmegle kiilli miizayaka verildigi istima’ olunmagin imaret-i
mezbiireden min bad giinde bin akgeden yukaru zeva<id verilmeyiib men olunmak emr ediib
buyurdum ki vusul buldukda bu babda daimen mukayyed olub imaret-i mezbiireden verilen
zeva‘id giinde bin akgelige erisdikden sonra emr-i serifime muhalif ziyade asla bir ferde
zeva<d vermeyesiz.” A. DVNS.MHM.00052.00015.

105 TSMA. D. 5719.
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one akge per horse or surplus-receivers would be dismissed and horses would be taken
from different places. In addition, the center demands to learn who these surplus-
receivers are and how much many they were given, in detail. Furthermore, different
from previous examples, the surplus-receiver is faced not with a budget cut but with

dismissal from their duty:

“Decree to the kadi of Iznik

Following upon your letter: since there is a shortage of messengers,
you mentioned that horses from the surplus of the waqf at Iznik shall
be bought and they will be fed and the horse groom would receive one
akgce per horse or [alternatively] surplus-receivers would be
dismissed and horses shall be bought from different places. However,
you did not inform us as to that who the surplus-receivers are, how
much payment they will get. Thus, you shall write and inform what
about the identity of the surplus-receiver and how much money these

people will get in detail. 1%

In this introductory chapter, the effort was to present the group of surplus-receiver
before examining them in wider scope. So far, their distinctive features that
distinguishing them from the ordinary officers of the waqf was put forth. Also, a
criticism about their payment and their place in the waqf was given from earlier studies
to point a different perspective. Since they were subjected to the procedure of the waqf,
the number in some selected Imperial Waqfs were offered. To be more precise in terms
of surplus-receiver registers in the archives, their account’s discourse was mentioned:

their separate headings and the system of listing. Furthermore, the people whom the

6 “Iznik kadisina hiikiim ki: Mektub gonderiib ulak kesret iizere olmagla reaya miitezahir
olub kaza-i Iznik 'de vaki olan imaretler zevdidinden birer ikiser atlar alinub besleyip ve timar
iden kimesne at basina birer akge ulufe tayin olunub ve yahud zevaid cihetler ref olunub kirk
verden atlar olunub besleyiib timar eylemek iciin emr-ii serifim verilmesin bildirmissin amma
arz eyledigin cihetler nemekule cihetler olub kacar ak¢e oldugunu ve kimler mutasarrif oldugu
i lam eylememissiz imdi buyurdum ki vusul buldukda takayyiid eylemeyiib zikr olunan cihetler
nemekule cihetler olub kimler tasarruf eder ne kadar akce alwr tafsili tizre yazub bildiresiiz.”

A. DVNS. MHM. 00019.00150.
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registers cover were displayed which is very indispensable to understand more about
surplus-receivers through the diversified headings. In waqf account books, when it
comes to the procedure of the surplus-receivers, when the waqfs were in financial
trouble and they in need of a budget cut for some expenses, the first group affected
were the surplus-receivers. Their payments were subjected to a cut for a certain time
since they are not the official employee of the wagf. In addition, the center put a limit
to the payment of surplus-receivers if it was required, or even worse, they could face

the threat of being discharged from their duty.

3.2. Procedure in Waqfs for zevaid-horans

Crucial to our understanding is the selection procedure of how beneficiaries acquired
their assignment or payment and if they are able to demand a position as being surplus-
receiver. To get an answer requires consulting a variety of sources. Waqf/ Surplus-
receivers’ account books, tevcih (officials document of assigning a duty) and miihimme

registers offer an insight about this procedure.

Although the account books of surplus-receivers are scarce, we can reconstruct the
procedure of assignment to their duties, how they gained their position and how they
had their payment assigned. Firstly, it is significant to understand how they claimed a
payment from the waqf. A petition found in Cevdet Fonu in BOA reveals that they

state poverty and demand payment:

“It is the petition of Sela’had-din Dervig who wishes you well

He requests 25 ak¢e as alms from the late Sultan Murad Han Wagf in

Edirne due to extreme poverty. Date: 20 October 1595.

May Allah protect our generous and merciful Sultan from all trouble,

... your subject Dervig requests 25 akge from the the late Sultan Murad
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Han Wagf in Edirne and a fair amount of food from the soup kitchen

since he was extremely poor ... 2%

This petition indicates the request of a position in wagf and food from the Waqf of
Sultan Murat Han Camii in return for stating his insolent condition. What is interesting
is that the application was done by the miitevelli of the waqgf, by Dervis Selahaddin.
Thus, this document carries clues about the procedure, at least, it helps us to realize
and form a frame in order to enlighten this issue. Since the miitevelli is responsible for
the allocation of the budget surplus by the permission of the center, he would be the
one to nominate a recipient or even the person in need might have applied to the wagf
for assistance. Also, since the miitevelli is an active person in the wagf neighborhood
he might have become aware of the needy. After that, he could organize documents
indicating the needy and the demand of their money or food as seen in the petition
above and he conveys the case to the kadi. If the kadi found this demand reasonable,
it went to the Sultan to grant the permission. Perhaps, the chief black eunuch’s
(darii’ssade agast) submission or the grand vizier’s telhis to the Sultan might weigh
heavily at this point. The role of kadi is still ambiguous and needs further research.
However, it is known that surplus-receivers had a kind of title-deed and their document
is renewed as to “crilus-1 hiimayun”.*%® It is an important practice since it is known that
this procedure is applied for the permanent staff of the waqf, however, in the procedure

of surplus-receivers, the same practice is available for them, as well.

W07 “Sela’had-din dervis duacilarimn dest-i? Arzuhalidir: Ziyade-i fakrii'l hal ve kesirii'l-tyal
olmagla Edirne’de Merhum Sultan Murad Han evkafi zevaidinden yirmi bes ak¢e vazife-i
sadaka buyurulmasin rica ider. Tarih fi 20 Sevval sene 1004. Miiriivvetlii ve merhametlii
Sultanmim hazretlerinin hakki siibhanehu ve tealayr viicudu serifinin hitta ve kazadan hifz
edilmegin bu muhallasimizin kadim-i emekdar vacibii’l-reaya ve lazimii’l himayelerimizden
olan is bu hafiz varaka-i ... ki dervig kullar: fakrii'l hal ve kesirii'l-iyal olmagin... fakir ...aziz
miibarek basgoz ... halin merhamet ve sefkat idiib mahruse-i Edirne'de vaki merhum sultan
murat han camii-i serif evkaf-1 zevaidinden yevmi bes akge vazife ve imaret-i amiresinden bir
mikdar as sadaka ... hayr ... olur.” AE.SAMD.1.00001.00095.001.

108 YB. 04. DN: 2, GN: 9, Y: H. 1033 (M. 1623). In the document it is written that Seyyid
Esad’s (who is the surplus-receiver of the Waqf of Gazi Siilleyman Pasa) title-deed was
renewed as to enthronement of the Sultan under the same conditions.
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There are other applications for people who are unable to sustain their jobs:

“A Certain Mehmed came and stated that he fell into fire and his
hands were burnt. He mentioned that he was poor and unable to
perform his duty. Upon his request, he was given 3 para and food
from the first vacant place of the surplus-receiver of the wagf and

soup kitchen of the late Sultan Siileyman in Damascus” %

Mehmed’s reason for asking charity was due to a handicap since his hands were burnt.
He added that he was poor, unable to conduct his duty. Upon this, it is ordered that
when one of the positions of surplus-receivers became vacant in the Waqgf of Sultan
Siileyman in Damascus, it would be conferred to him with a salary of 3 para and food.

In a similar example:

“Serif Hiiseyin came and stated that he was poor. It is decreed that
when there is a suitable position among surplus-receivers, he shall

get it with the order from center to the kadi of Bursa” '1°

Serif Hiiseyin claimed insolvency and requested a vacant position among the surplus-
receivers. This is part of an imperial order addressing the kadi of Bursa. Thus, when
the position is given to a surplus-receiver, the waqf pays attention to the convenience
of this position to the person who will be a surplus-receiver.

With regard to the general procedure for gaining the right to become a surplus-

receiver, it seems that the Sultan has a right of tevliyet (the administration) over the

109 “Mehmed nam-1 kimesne geliib atege diisiib iki elin acayib olub fakr il hal ve kesbe kadir
olmadigin bildiriib inayet rica eylemegin Merhum Sultan Siileyman han tabe serahunun Sam-
1 serifde vaki olan imaret-i amireleri evkaf-1 zevaidinden vazife mutasarrif olanlardan ibtida
vaki  olan  mahluliinden ii¢c para ve fukara asi  verilmek  buyuruldu.”
A.DVNS.MHM.00045.00074.

W0 “Serif Hiiseyin geliib fakirii’l-hal oldugunu bildirmegin haline miinasib cihet ve yahud

zevaid diisdiikde arz oluna deyii Brusa (Bursa) kadisina emr-ii serif buyuruldu.”

A.DVNS.MHM.00045.00080.
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Imperial Wagfs. Through this right, he was able to control the budget surplus of the
wagf. In other words, the Sultan acts as a miitevelli of the waqgf. He controls the
financial sources of the wagf and he decides how to distribute money. This is why the

surplus-receivers gained their monies through berat.

A sample from a telhis denotes how the ruler decided the payment of surplus:

“Decree that the mudarris of the waqf of Darii’l-hadis in Istanbul,
retired (beadsman) Zeyni who got daily 100 akge from the surplus of
Stileymaniye and 200 akge from the reverend tomb (total 300 akge)
was already declared dead. He had an old and weak mother and a
sister, they are extremely poor and they demanded a right (a payment)
from the vacancy of Zeyni. My great and wealthy Sultan, they might
be given a right since they are extremely poor, they have requested a
right of a couple of ak¢ce. How much akg¢e my generous Sultan decides
to give shall be informed to the miitevelli of the waqf and the order
shall be given by my great and wealthy Sultan. My exalted Sultan, the
late Zeyni Efendi always prayed for you and his mother and sister
offer their blessing; thus, the order for giving them payment is the

decision of our great and wealthy Sultan.

Reply:

20 akge shall be given to his mother and 10 akge to his sister” 1

WU “Telhis — Vezir Yemisci Hasan Pasamndir: Arz-1 bende-i bi-mikdar budur ki, Siileymaniye
zevaidinden yevmi 100 ve tiirbe-i gerife zevdidinden 200 ciimle 300 akge teka<id ile
Istanbul da Darii’I-hadis miiderrisi olan Zeyni du<acilar dar-1 ahrete intikal eylediigi macliim-
1 hiimayinlary olmus idi. Mumaileyhin bir pir ve zaif validesi ve hemsiresi vardur; gayetde
fakirler olmagin miisarunileyhiin mahlilunden kifayet mikdari vazife inayet olunmasin reca
ederler. Devletlii padisahum bunlara vazife amma mezbireler gayetde fakirler olup mahall-i
merhamet olduklart ecilden ulema duacilarindan ekser ducacilart birkag ak¢e vazife inayet
olunmasin reca eylemislerdiir. Miiriivvetlii padisahumun kemal-i inayetlerinden ne mikdar
sadaka buyurulursa isaret-i aliyye buyurula ki devletlii ve miiriivvetlii padisahuma sadaka
olmak igiin miitevelli sine ana gore tenbih olunup vazifeleri verile; ol babda emr-ii ferman
devletlii padisahumundur. Sacadetlii padigahum, merhiim Zeyni Efendi padisahumun miistakil
ducacist idi validesi ve hemgiresi dahi du‘ast alinacak hatunlar imis; sadaka buyurulmak
babinda ferman devletlii padisahumundur. Reply: Anasina 20 akge verile ve hemgiresine 10
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The Pasha recommends the payment in the form of alms to the mother and sister of
Zeyni Efendi, the mudarris of Darii’I-hadis in Istanbul. His mother and sister claimed
poverty and 20 akge were given to the wife of Zeyni Efendi and 10 akge to the sister.
These two people were not directly registered as surplus-receiver; however, they
gained their income from the budget surplus of the wagf.

Some accounts become more specific and detailed if the surplus-receiver first gains a

right of having payment as seen in the sample below.

Mustafa ibtida sod
ba hatt-i hiimayun
ber miiceb-i berat-1 Ali San

fi 7 ramazan sene esnein ve elf an mahlul-: mezbureyn*'?

In the excerpt of the waqgf account book above, a certain Mustafa gained his right with
an Imperial order (ba hatt-: hiimayun - with the order of center). Another important
point of this excerpt is that the phrase ber muceb-i berat-1 Ali San, meant that he is
obliged to pay the expenses of the berat to renew his position. Actually, the position
is similar to the permanent staff of the wagf. Through the conferment, the bearer has

obligations and legal rights.

In another register, which is a fodula-horan (bread receiver) record of the Celebi
Mehmed’s waqf, it is understood that there is a budgetary problem. Apart from that,
the power of central government decreased in the 18" century since local governors,
local kadis issued variety of documents which granted rights. As a result, the waf lost
its control over the rising number of the beneficiaries. Ultimately, the center made the

akge [verile].” Cengiz Orhonlu, Osmanii Tarihine Aid Belgeler: Telhisler (1597-1607),
Istanbul: Edebiyat Fakiiltesi Bastmevi, 1970, hkm. no.29, pp. 25-26.

112 MAD 6778. Bolayir Siileyman Paga Vakfi. It is a requirement to note that records are taken
from a wide range of examples within these documents. In others, abundant of examples can
be seen in similar documents, as well.
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allocation contingent on having a certificate from the Imperial Treasury.''® As in the
example below, the kadi and the pashas of Bursa would not keep a record for waqf
without the permission of Chief Black Eunuch. Instead, the account of the wagf was
given directly to the Chief Black Eunuch, meaning that certificates for gaining right
would be done through the Chief Black Eunuch’s permission:

“Hasan Efendi the accountant of the Accounting Office of the Holy
Cities:

You shall keep this register safe in the Accounting Office and for the
reason that the wagf exigently demands it, from now on, without a
petition of the Chief Black Eunuch you shall not register (a new
beneficiary) for the vacancies through a petition of judges and pashas
of Bursa, and of waqgf administrators, even if the waqgf administrators
issue a certificate anyhow you shall be given by the petition of Chief
Black Eunuch and be registered accordingly. You shall be very careful

not to disobey the order, (written on) 10 September 1659”114

Furthermore, although they do not occupy any official cadre in the waqf as indicated
in the foundation deed, the surplus-receivers’ right is renewed with the order of the
central state, when a new Sultan ascended the throne (By looking at the approximate
date of the account book, the year comes across the change of the Sultan, from Murat
the 111 to Mehmet the 111):

113 Peri, “Wagqf and Ottoman Welfare Policy,” 171-185.

W4 “Haremeyn-i serifeyn muhasebecisi Hasan Efendi-Evkaf-t mezburenin isbu defteri
muhasebede muhkem hifz idiib vakfin kemal mertebe zarureti olmagla ciimle vaki¢ olan
mahlulatt bundan boyle izzetlii darii’ssade agast hazretleri arz idiib ve miigariinileyh
hazretlerinin arzi olmadik¢a min ba’d Bursa kadilari ve pasalart ve miitevelli leri arziyla bir
nesne deftere kayd eylemeyiib muhkem zabt eyleyesin soyleki miitevelliler bir tarik ile
verirlerse asla muhasebelerine dahil eylemeyiib ciimlesi izzetlii darii’ssdade agast hazretlerinin
arziyla veriliib ve deftere kayd olunub hildfinda begayet ihtiraz iizere olasin fi 22 Zilhicce sene
1069 (1658/1659) . MAD 5513. The translation of the document was taken from: Kayhan
Orbay, “Distributing Food, Bread and Cash: Vakif Taamhoran and Fodulahoran Registers as
Archival Sources for Imarets”, in Feeding People, Feeding Power; Imarets in the Ottoman
Empire, Istanbul, Eren Yayncilik, p. 188.
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berat-1 cedid-i sitade beray-1 ¢cavus-u hiimayun fi 14 sevval sene erbaa ve elf

(H. 1004/ M. 1595)115

The following document is broadly consistent with the major frame with regard to
change of assignments. In the case of surplus-receivers, they have a right to hand over
their duties to the family member as indicated in the passage taken from one of the

published court registers:

“This is the decree of the Sultan, having the supreme glory, the holy
sign and the brightest tughra in the world and doing favor with the help
of God:

Mehmet who was a surplus-receiver with an allowance of two akge from
the Fazlullah Pasha Wagqf in Uskiidar (Gekvize) died and one akce
would be given to his son Ahmed by Imperial order and [with the
permission] by the kadi -may God raise his knowledge- Mevlana
Abdurrahim. I order that he shall be given one akge instead of his late
father and he shall continue praying for my throne.

Date: 15 June 1000. The place: Istanbul.”**®

Replacement of allowance materialized in a variety of questions. According to the
documents, some people who occupy the position for a certain time. Fundamentally,
the procedure came about in different forms: one could die (miiteveffa sod) and another

one replaces his/her place (becayes), or, one can renounce his right for the duty (feragat

15 MAD 6778.

Y8 “Nisan-1 serif-i alisan-1 sami mekan-1 sultani tugra-y1 garra-yi cihan sitan-1 hakani hiikmii
oldur ki Mahriise-i Uskiidar’a tabi‘ kasaba-i Gekvize'de medfiin Fazlullah Pasa zevaidinden
yevml iki akge zevaid-hor olan Mehmed fevt olup yeri hali kalmagin yevmi bir ak¢esi oglu olan
isbu darende-i ferman-1 hiimayiun Ahmed’e tevcih olunup berat ricasina kadist akza kuzati'l-
miislimin Meviand Abdurrahim -zidet fezailuhii- arz itmegin sadaka edip bu berat-1 hiimayinu
verdim ve buyurdum ki varip miiteveffa babasi yerine zikr olunan zevaidden yevmi bir akge
mutasarrif olup vakifin rithu ve benim devam-1 devietim igin du ‘aya miidavemet gostere soyle
bilesiz alamet-i serife i‘timad kilasiz.” Uskiidar 84, cilt: 10, sayfa: 552, Hiikiim no: 1074,
Orijinal metin no: [104b-1].
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sod) or one can be subjected to removal from duty with his/her own will (ref sod). For

instance: 17

miiteveffa sod becayes Emine Hatun amed
fi yevm

3 akce

In this record, it is understood that one surplus-receiver is dead and another replaced

him with a daily allowance of three akce.

Fatima Hatun
fi yevm
2

Miiteveffa sod ve vazife es be Mustafa dade ve der Zir mukayyed est''®

In this record, Fatima Hatun replaced Mustafa with daily allowance of two ak¢e
following Mustafa’s death.

Sometimes benefits are given in the form of wheat or barley instead of cash. However,

such instances are infrequently occurring.®

Sometimes malicious attempts to misappropriate funds led to disputes, like in the

register of Ergene:*?°

17 MAD 5231.

118 MAD 6778.

119 MAD 6778.

120 MAD 6778.
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Salih

fi yevm

ref'sod be Seyh Abd iil-kerim Sahibi evvel mukarrer sode ber miiceb-i
ez an sebeb ki vefat-1 gayrt vuku bude ba arz-1 Osman Aga en nazir fi

13 ramazan sene 1004 fi yevm 3

Apparently, Salih lost his allowance since Seyh Abd’iil-kerim who was proclaimed
dead was actually not dead and he was turned back to his duty with the decree of
Osman Agha. A number of options could have led to this misunderstanding. Firstly,
Salih was really in need of getting payment since he was poor and declared to waqf
that Seyh Abd’iil-kerim was dead. Then, he might have wanted to be appointed to his
vacant place. However, the waqf might have found out that Seyh Abd’iil-kerim was
not dead and his duty was given to him. Hence, Salih might have tried to deceit the
wagqf. Finally, the waqf might receive an information that Seyh Abd’iil-kerim was dead

and they wanted to replace him.

This chapter focused on the procedure regarding surplus-receivers. It discussed their
claims, whether they technically belonged to the need; who was responsible for
conferring the right and which type of documents discuss the grant. Although the
documents are not explicit about the nature of the need, it seems that jobless, insolent
relatives of former dignitaries were among the beneficiaries. As understood from the
telhis and the mithimme registers, the ultimate decision maker is the Sultan himself,
following the recommendation of the miitevelli and the kadi since the is the one who
carries situation to the Sultan. These assumptions are all based on the telhis, miihimme
registers and waqf account books (particularly the marginal notes are rather helpful to
see the details). Apart from this procedure, surplus-receivers can leave their place to
another and they can be expelled from their duty. Besides, there is a kind of deceit in
taking the place of another surplus-receiver. Thus, these occurrences indicate a delicate

line between need and greediness.
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3.3. Familiar zevaid-horans: A So-Called “Family Company”

It is clear from the document so far that most of the surplus-receivers were either
connected to waqgfs or their needs were known within the public sphere of the pious
endowments. It is easy to think that their public sphere, which is comparatively more
restricted than today’s understanding, enable them to have autonomous space and
spring up their social identities.?* Thus, they may have information about who is

needy.

In the samples below, some of the surplus-receivers were sons/daughters of a ¢elebi or
the wife of a Dervig. All those entitled were successively registered in some documents

as seen in Bolayr Siileyman Pasha Wagqf:'??

Stileyman ibn Recep Efendi
fi yevm
5

(Stileyman the son of Recep Efendi)

Sehriyar Hatun bint-i Recep Efendi
fi yevm
10

(Sehriyar Hatun the daughter of Recep Efendi)

121 Cemal Kafadar, “How Dark is the History of the Night, How Black the Story of Coffee,
How Bitter the Tale of Love: The Changing Measure of Leisure and Pleasure in Early Modern
Istanbul”, Medieval and Early Performance in the Eastern Mediterranean, ed. Arzu
Oztiirkmen & Evelyn Birge Vitz, LMEMS 20, Brepols: 2014, p. 250.

122 MAD 5017.
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Muhammed bin Mustafa kethiida
fi yevm
5
(Muhammed the son of Mustafa chamberlain)

Fatma Hatun tabe-i Hasan Celebi
fi yevm
2
(Fatma Hatun related to Hasan Celebi)

The structure is the same in the registers of the Waqf of Siileymaniye under the

heading, mevali zddegdn.‘123

Abdurrahman Celebi bin Abdii’sselim
fi yevm
10
(Abdurrahman Celebi, the son of Abdii’sselim, daily payment ten)

Abdii’lhalim Celebi bin Abdii’sselim
fi yevm
10
(Abdii’lhalim Celebi, the son of Abdii’sselim, daily payment ten)

The two sons of Abdii 'sselim received the same payment, daily.

Seyh Mehmed bin Melih Efendi
fi yevm
20
(Seyh Mehmed the son of Melih Efendi, daily payment twenty)

128 MAD 4503.
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Ahmed Celebi bin Melih Efendi
fi yevm
20

(Ahmed Celebi the son of Melih Efendi, daily payment twenty)

Again, two sons of Melih Efendi receive the same payment, per day.

In Eyyiib el-Ensart Waqgf, daughters/sons of the surplus-receivers’ are identified as

referring them as eviad-1 zevaid (the son of surplus-receiver):2

Mevlana Baiz Celebi evlad-i zevaid Mehmed Celebi evilad-1 zevaid
fi yevm fi yevm
7 5

Family ties allow the transfer of the right to the offspring of the initial beneficiary. In
the examples given above, beneficiaries came from high-ranking status (mevali
zadegan). In addition, the sons/daughters are defined as eviad-i zevaid indicating thus

a position.

3.4. High-ranking zevaid-horans and Some Inferences about Payment

Structure

When it comes to payment, there is a different pattern according to rank and status. In
surplus-receivers’ accounts and waqf account books, it is apparent that the highest
salaries are paid to kadiasker-i sabik under the heading of mevali-izam. **® Mehmet

Ipsirli states that military judges were allocated 75-100 akge daily by the end of 15th

124 MAD 6236.

125 Mehmet Ipsirli, “kazasker” in Encyclopaedia of Islam, vol. 25, 2002, p. 141,
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century and in the beginning of 16th century. Towards the end of 16th century they
were allocated daily 150-200 akc¢e. In 17th century, their payments were raised to 250
akge. Some of the military judges were allocated more with the final decision was
made by Porte. Lutfi Pasha, as narrated by Ipsirli, asserted the necessity of payment to
retired military judges. Concordantly, military judges’ pensions were paid through the
income surplus of waqgfs, mostly, from the Hagia Sophia and the Siileymaniye Mosque.
Archival sources used in this thesis verifies that the local governors who received
higher payment were paid out of the budget of the Hagia Sophia and the Siileymaniye
Mosque.

In Siileymaniye imareti Waqf, the highest salary of kadiasker-i sabik range from 120
akce to 180 akge:'%®

Mevlana Hiisam Efendi
kadi asker-i sabik
fi yevm
180
C'aI]
e,«banUIT& r
207 0. Ceep.
. a
0
‘92621) s
Qe
12,
Mevlana ‘Ali Celebi Efendi Mevlana Abdiil-rezzak Efendi
kadiasker-i sabik kadiasker-i Brusa
fi yevm fi yevm
180 180

126 MAD 4503.
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There are also the governor generals from the province of Rumeli:?’

Mevali-i Memdullah Efendi

Kadwasker-i sabik-1 vilayet-i Rum ili

(the former governor general in Rumelia)
fi yevm
180

Mevali-i Abd ullah Efendi
Kadwasker-i sabik-1 vilayet-i Rum ili

(the former governor general in Rumelia)

Mevali-i Muslihiddin Efendi

Kadwasker-i sabik-1 vilayet-i Rum ili

(the former governor general in Rumelia)
fi yevm
180

Their high salaries reflect the highest degree of responsibility they had when in active
service. Moreover, when they are on duty, it is known that their salaries were rather
high. Their daily payment could be up to five hundred akge (particularly, if they were
first-ranking judge of Istanbul or Edirne).?®

As the other account books of surplus-receivers’ supports, they have been in important
centres and commerce points as well as religiously eminent places in Ottoman

Empire:1%°

12 MAD 6482.

128 Yusuf Halagoglu, X1V-XVII. Yiizyillarda Osmanlilarda Devlet Teskildti ve Sosyal Yapt,
Ankara: Tiirk Tarih Kurumu Basimevi, 1991, pp. 15-16.

129 MAD 5708.
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Mevlana Abd ur-rauf Efendi kadi asker-i sabik
Mekke-i miikerreme
fi yevm
50

(the former governor general in reverend Mecca)

Furthermore, these people were mazul meaning that they were filling the vacant
position of previous surplus-receiver. Thanks to the marginal notes, it is easy to follow
who follows whom, where he comes from, where he is appointed to and if there is a

change in their payments: 1%

miiteveffa sod

mevdcib-i Mevilanda Abd 'ur-rauf efendi kadi sabik-1 Mekke-i Miikerreme
fi yevm
5

(Mevlana Abd’ur-rauf the late local governor of reverend Mecca, dead)

vazife-i Meviana Ibrahim efendi kadi sabik-1 Brusa an mahlul-1

Abd ur-rauf Efendi

(in the vacant place of Meviana Abd ur-rauf Efendi who is dead, Ibrahim
Efendi who was the former local governor of Bursa came)

130 BOA, MAD5708. The Waqf of Kanuni Sultan Siileyman, pp. 4-5.
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miiteveffa sod
Mevlana Islam Efendi
fi yevm
100

el-miisahere

800

(dead, Mevland Islam Efendi, daily 100 akge, With
the exclusion of regular payment, 800 akge)

vazife Mevlana Nasr ullah efendi kadi sabik-1 Yenisehir an 18

cemaziye'l-evvel sene erba ve elf an mahlul Islam Efendi

lin the vacant place of Mevland Islam Efendi who is died, Nasr ‘ullah
Efendi the former local governor of Yenisehir replaced (the former) in the year
of 1004 (1595/1596)]

Meviana Muhiddin efendi muarrifzade

fi yevm
?

(Mevlana muhiddin Efendi, chamberlain)

vazife-i Mevlana Mustafa Efendi kadi-i Sam Serif sabtk an mahlul

muarifzade ki miiteveffa sod

(In the vacant place of muarrifzade who died, the former local governor

of Damascus the reverend, Mustafa Efendi)

55



The payment of the salaries follows a different pattern and irregularity among the
wagfs. For instance, in the Wagf of Bolayir Siilleyman Pasa, surplus-receivers were
paid regularly, for seven months.'3 Above the lines, the months are indicated. Ditto
marks above the months, most probably, show whether the payment of the related

month is done or not.

I I I/ I I I

n. s. b. C. ca. R. Ra.

Sehr Mehmed bin Receb Efendi fi yevm
450 15

(Mehmed, son of Receb Efendi, daily payment of 15 akge, monthly 450 akge)

I I I/ I I I

n. s. b. C. ca. R. Ra.

Sehr Siileyman ibn-i Receb Efendi fi yevm
150 5

Siileyman, son of Receb Efendi, daily payment of 5 ak¢e, monthly 150 akge)

I I In I 1 I

n. s. b. c. ca. R. Ra.

Sehr Sehriyar Hatun bint-i Receb Efendi fi yevm
450 15

(Sehriyar Hatun, wife of Receb Efendi, daily payment of 15 akg¢e, monthly 450 akge)

131 MAD 5017.
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I I I/ I I I

n. s. b. c. ca. R. Ra.
Sehr Muhammed bin Mustafa kethiida fi yevm
150 5

(Muhammed, son of Mustafa kethiida, daily payment of 5 akg¢e, monthly 150 akge)

I I I/ I I I

n. s. b. C. ca. R. Ra.
Sehr Stileyman (?) miilazim fi yevm
240 8

(Siileyman, lieutenant, daily payment of 8 ak¢e, monthly 240 akge)

I I I/ I I I

n. s. b. c. ca. R. Ra.
Sehr Dervis <Ali, miitekacid fi yevm
120 4

(Dervis Ali, retired, daily payment of 4 akg¢e, monthly 120 akge)

I I I/ I I I

n. s. b. C. ca. R. Ra.
Sehr Fazl ullah Halife fi yevm
60 2

(Fazlullah Halife, daily payment of 2 akg¢e, monthly 60 akge)
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I I i1 I I I

n. s. b. C. ca. R. Ra.
Sehr Hayriinisa Hatun binti-i Hasan Celebi fi yevm
60 2

(Fatma Hatun, daughter of Hasan Celebi, daily payment of 2, monthly 60 akge)

In these records of payment, each person receives their salary in the same months. The
lines above the abbreviations of the months most probably point out that surplus-
receivers’ payment was done. For the other months, it is not clearly known if the

payment was made in lump-sum.

In another record, which offers different pattern of payment included in the same
account book, there is the heading as:

cemacat-i cerre horan ve zevaid horan-1 evkaf-i merhiim-1 mezbur
That means there are people who got payment both as zeva<id and as cerre-horan.

Specifically, cerre-horan received payment as having wheat or alongside to some

amount of money, as well:

Abd iit-talip Siileyman bin Mustafa
hinta hinta
mudd mudd
1 1
(Abd’1l talip, approximately taking (Siileyman, the son of Mustafa,
One kilo of wheat) approximately taking one kilo of
wheat)
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Fazlullah Halife
hinta
mudd

6

q Baki
mudd

1

(Fazlullah Halife, approximately to receive 5 kilos of wheat, but, approximately one

kilo of it cannot be given)

In the last example, it is noticeable that Fazlullah Halife also received 2 akge daily
(which corresponds to monthly 60 akge) apart from wheat. There is another similar
example where the beneficiary received the whole amount.

Hayriinisa Hatun binti-i Hasan Celebi
Hinta
mudd
3
1

(Hayriinisa Hatun, daughter of Hasan Celebi, approximately receiving 3 kilos of

wheat, all of it delivered)

The irregularity of the payment can be spotted among the waqf’s surplus-receivers.
Nominately, in the Waqf of Hagia Sophia Mosque, different surplus-receivers retain
their money with the varied months and if their payment is totally done in the related

month, there is a ditto mark above the month:132

132 MAD 6482.
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Il 1 I " 1 Il
n. s. b. C. ca. R. Ra.

Mevlana Mehmed bin Duralettin vaiz-i Cami-i Serif-i Galata

fi’l yevm
13

(Mevlana Mehmed, son of the preacher in the Mosque of Galata, daily 13 akce)

I

Mevilana Seyh Ahmed Nihadi
fi’l yevm
23

(Mevlana Seyh Ahmed Nihadi, daily 23 akge)

I

Mevlana Hac1t Mehmed bin Sinan
fi’l yevm

15

(Mevlana Hac1t Mehmed, son of Sinan, daily 15 akce)
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1
n. s. b. c. ca. R. Ra.

Ibrahim ve Abd’ullih ve Abd’iil-halim evlad-1 Mustafa Celebi miiderris

fi’l yevm
37

(Ibrahim, Abd ullah and Abd iil-halim, the sons of Mustafa Celebi the preacher,
daily 37 akge)

I

Mevlana Muhiddin Halveti
fi’l yevm

10

(Mevlana Muhiddin Halveti, daily 10 akce)

Mevlana Bostan

fi’l yevm
5

(Mevlana Bostan, daily 5 akce)

Mevlana Seyh Muslihiddin Efendi vaiz
fi’l yevm
5
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ziyade sod

an mahlil-1 Mustafa bin Mehmed
an gurre-i sehr-i receb sene 1002
fi yevm

5

el-miisahere

900

(Mevlana Seyh Muslihiddin Efendi, daily 5 akge)

(Marginal note: In the vacant place of Mustafa, son of Mehmed, in the year of

1593/1594, six month’s surpluses was paid, 900 akge)

In this wagf, as clearly shown the payments were not made every month. Some

surplus-receivers received only one-month payment.

In the heading taken from the waqf account book, surplus-receivers, the payment to
the surplus-receivers in the time of the miitevellis, Dervis Efendi and Ahmet Efendi,
was not done for some reason. Yet, after this heading, the payment of surplus-receivers
can be followed. For some, there is the payments of the two months and some of them
were paid-off.

In the case of surplus-receivers of the waqgf in Edirne, payments were not properly

allocated, too:1%

133 D. 3568.
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/0 /I /!

Ram. Sa. R. ca. C. Ra. R. m. zh. za. S.
Abd’iil Murad Efendi

fi yevm

3

(Abd’iil Murad Efendi, daily 3 akge)

/l A R A A

Ram. Sa. R. ca. C. Ra. R. m. zh. za. S.

Seyyid Mustafa

fi yevm

(Seyyid Mustafa, daily 5 akge)

Although payment was not properly given in the exact months for any variety of
reasons (budget cuts of waqgf due to financial difficulty), their payments are made
collectively after a while. The register of these payments are given as the heading
below. After this heading the surplus-receivers name, duty and payments are

listed.134

be cihet-i eda-i diiyiin ve guzeste-i vezaif-i zevaid horan an zaman-1 Dervig

Efendi ve Ahmed Efendi miitevelli yan-1 sabik

(the payment of surplus-receivers remaining from the time of former

miitevellis, Dervig and Ahmed Efendi)

Another possible question to be asked is whether there is a transfer from one waqgf to

another. Again, in some cases there is an example for such an action:

13 MAD 4503.
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Muhammed bin Ismail der sakinan-1 Istanbul
fi yevm
5
be zevaid-i evkaf-1 Sultan Selim Han-1 kadim-i der Istanbul tebdil sode**

Although the reason is not stated in the record, Muhammed, son of Ismail, was
transferred to Istanbul. That means he would be receiving his money from the wagf of
Sultan Selim in Istanbul. From the information given in the marginal note of this waqf
account book, it is revealed that a surplus-receiver does not have to be tied to the waqf
he first received payment from but he could change it. Another interpretation might be
that the surplus-receiver changed his residence and his payment was transferred to the
somewhere closer to his place. Thus, there was a transaction among the waqf members

of surplus-receivers. Another example ca be found in another waqf: 13

Muslihiddin (?) cami-i merhum-u Sultan Bayezid
fi yevm
10
OSully,.
Lary
ea’aé BQ/Q szred‘?’lh

ég E/'Qg ar
Uy

(Muslihiddin, receiver from the Mosqgue of deceased Sultan Bayezid, daily 10

akge. His son Fahreddin, relinquish his position and registered in Balat)

13 MAD 512.

136 MAD 5708.

64



There is similar example, as well:*%’

Mevlana Ibrahim Celebi Piri

fi yevm
9
égpédf.l
ey }77320 J/C.Zy

(Mevlana Ibrahim Celebi Piri, daily 9 ak¢e. He was gone to the Wagf of Hagia
Sophia with the official certificate of Hamid Celebi)

Some of the account books of surplus-receivers are more explicit on different groups
of surplus-receivers’ and in terms of language, it is more accurate than the official
language of siyakat that used in the wagf account books. One example is the Waqf of
Hagia Sophia. Under the heading cema<at-i ulema ve sahadat-1 zevaid-i tasarruf iden
bunlardwr ki zikr olunur (it is mentioned that this group of high ranking people get

money from the surplus), a long list of people follows:*®
Mevlana
‘Ali Celebi miiftii-i Istanbul fetva-i akcesinden

bedel-i giinde yirmi akge verilir

(Ali Celebi, daily allowance 20 from fetva akg¢esi)

137 MAD 5708.

138 D.10035.
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Mevlana
Meyrem Celebi kadiasker-i Gehter-i Anadolu

giinde yiiz yirmi akge verilir

(Meyrem Celebi, daily allowance 20, local governor of Anatolia)
Mevlana

Nure’ddin Istanbul 'un eski kadisina giinde yiiz yirmi

akce verilir

(Nureddin, the former local governor of Istanbul, daily allowance 120)

Mevlana

Turabi vaiz giinde kirk akge verilir

(Turabi, the preacher, daily allowance 40 akge)

Mevlana

Muhiddin ki Hoca Hayreddin medresesinin miiderrisi olub

tekd ‘id etmegin giinde on akge verilir

(Muhiddin, retired miiderris of the Hoca Hayreddin medrasa, daily allowance
40 akge)

Seyh
Muhiddin Karabas ki iki bag¢e-i mescidinde

miiteka ‘iddir giinde bes akge verilir

(Muhiddin Karabas, retired from the two gardens of mascid, daily allowance 5

akce)
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Mevlana
Muhiddin Seyh Bedreddin oglu Danigmend
miiteka ‘id giinde on bes akge verilir

(Danigmen, retired son of Muhiddin Seyh Bedreddin, daily allowance 15 akge)

Mevlana

Seyh Abd’ullah acem giinde otuz akge verilir

(Acem Seyh Abdullah, daily allowance 30 akge)

Mevlana

Muhsin Sirvani acem giinde yirmi bes akge verilir
(Muhsin Sirvani Acem, daily allowance 25 akge)
Mevlana

‘Abdi-i Galata Camii’nin hatibine giinde bes akg¢e

verilir

Mevlana

Tac eddin vefakar giinde yedi akge verilir

(Loyal Taceddin, daily allowance 7 akge)
Mevlana

Hasan Mu ayyid Medrese-i Mahmud Pasa giinde

Sekiz akce verilir

(Hasan Muayyid, from the madrasa of Mahmud Pasa, daily allowance 8 akge)
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Mevlana
Meyruz acem Fazil ve Salih giinde on bes akge

verilir

(Meyruz Acem Fazil and Salih daily allowance 15 akge)

Mevlana
Celal Amasya kadist olub teka<iid olmug giinde

kirk akce verilir

(Celal, the retired chief governor of Amasya)

Mevlana
emr-i miitevelli -i evkaf-1 Ayasofya tevliyetten

teka<id eyledi giinde otuz akge

(... retired from the duty of miitevelli of the Wagf of Hagia Sophia)

These entries cover the people of the mufti of Istanbul, the local governor (judge of
the army) in Anatolia and the former local governor of istanbul. Thus, these accounts
support the idea that waqgfs sustain the payment of high ranking people through their
budget surplus. Rather than getting their payment from the state treasury, the waqf
provide a good amount of money. The idea behind could be that the state treasury did
not have to overstretch its budget. Thus, the wagf acts like a branch of a central bank.
Finally, recipients’ benefits were registered under the feka<id or miiteka<id. These
people were either retired or had to leave their duties due to an injury during service.
As seen in the entries above these are people from Galata, Amasya and Istanbul, all

paid by affluent urban waqfs as more well-off in comparison to smaller ones.
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CHAPTER IV

CONCLUSION

All things considered, it looks reasonable to assume that philanthropy in the wide sense
presents similarities in divergent societies without dismissing the differences, as well.
Starting with the alms-giving, a similar activity across societies contributes a lot to
charitable activities. There are hospitals for sick and elderly, orphanages taking care
of the children. Their ultimate aim seems to be to help the poor, clothe the naked and
feed the empty stomach of the needy. However, behind the charitable activities, there
are variety of reasons. Firstly, it is the most basic human instinct to help without any
return, or at least to expect nothing. Who can resist seeing a person, suffering from
hunger or deficiency? This is the root of charitable operations. In other words,
individual activities of philanthropy turned into collective institutionalized activities
throughout history. The importance and value of philanthropy is reflected in its being
institutionalized, a result of the awareness of necessity both on behalf of society and

of the state.

The second significant reason behind philanthropy is religious considerations.
Religion always demanded people to conduct good deeds, remembering the needy and
to spent some of their wealth on destitute. It was assumed that conducting good deeds
would provide relief in the afterlife and reward in return for the act. That is why
philanthropy was always commemorated with the religious dimensions. For example,
in wagf studies, most of the research on philanthropic activities of the waqf was based
on religious considerations and citations from holy book. Many studies consider

religion as the prime thought behind the establishment of waqgfs.

At the root of all, it is luculently seen that in the process of time, most of societies
chose the way of charitable institulization, as observed in the Ottoman Empire.
Through this perspective, institutalization appears as a powerful tool for both
providing charitable activities for the society and an image of the power of center. By
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conducting philanthropic activities, a state legitimizes itself in the eyes of society and
acquires their merit. Thus, it is an arrangement where both sides benefit. When it
comes to the surplus-receivers’ condition, though, things are slightly different. This
group provides a nice example for a state mechanism working over a philanthropic

institution (waqf) and reaching hand to the needy.

From the surplus-receivers’ perspective, their importance is evident in their place in
the wagf economy. They benefit from a good part in the waqf budget, as apparent in
Imperial Waqgfs. Their number is high in the Imperial Waqgfs since they were
established by the Sultan and dynasty members and their income their surplus was
high compared to other waqgfs. This situation enables Imperial Wagfs to spend more
on philanthropic activities, namely, helping the poor and needy. Although, some
dimension of the surplus-receivers’ procedure is still unclear and still depending on
inferences in documents, it seems that the miitevelli or any other person knowledgeable
of the needy informed the kadi.**® If the kad:’s position is affirmative, the Sultan was
notified and the wagf assigned the benefit. In some cases, if a misfortune detains a
person from pursuing his duty, he might be given either cash or food as surplus-
receiver. They gained this right through berats from the centre, renewable upon any
new enthronement. All this process shows that state offers these people an identity in
the society through the waqgfs. They provided them with payment for their survival by
giving them a label as surplus-receivers. In addition, their procedure is similar to the

ones who are the permanent staffs of the wagqfs.

According to the records it seems that family ties are important to become a surplus-
receiver. Thus, one can assume that in the public sphere people might know who are
the needy and made them known to the miitevelli of the waqf. Besides, surplus-
receivers might leave their place to their sons, daughters and wives with the permission

of the wagf and the center. Even, when a surplus-receiver is dead, their family

139 |n the Ottoman Empire, the demand or the complaints of the people were declared kadi who
sent a petition to the centre. Similar to the assigning a payment for surplus-receivers, kadi
transferred the request to the centre for the appointment of dua‘gu and miiezzin. For related
information see; Ilber Ortayl, Hukuk ve Idare Adami olarak Osmanli Devleti'nde Kadl,
Kronik Yayinlari, 2016, pp. 21-42.
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members (daughter, son or wife) request payment indirectly indicating that they are
needy and not able to survive without money. Except from that, in the documents,
there are, though few, people who were transferred to other waqgfs as a surplus-
receiver. This change may open to different interpretations. The surplus-receiver might
change his residence. Thus, he got payment from the waqf closer to his residence.

The group of surplus-receivers not only embrace needy or destitute but also local
governors (who are retired from their duty or in between appointments) and miitevelli’s
who were expected to be affluent or former governor in the Ottoman Empire and
judges. The examples of surplus-receivers include the local governor of Mecca,
Damascus, Bursa, Istanbul. This group of beneficiaries explain why local governors
received the highest payments since they were taking positions in important centers. It
seems that waqfs played an important role in compensating them. This is not the result
of the state’s financial weakness but rather it can be thought as a way of conducting
on economic circulation to protect the high-ranking status of an officer. The state may
have a purpose to sustain good living conditions of its officers. Thus, wagfs became
an important local branch of the state and the surplus- receivers’ scheme was a mean

for providing social aid not only for the needy but also for the high-ranking ones.

In some cases, surplus-receivers are exposed to payment cuts due to the need to repair
a wagf (as a result of a catastrophe or need for renovation) or when the waqgf is in
financial difficulty. Documents depict these cuts. Nevertheless, when the waqf better

its economic situation, the surplus-receivers’ payment was resumed.

Lastly, it was important for the state to seem generous and wealth-giving. By helping
its people in need. The state legitimizes his power over society and received an
appreciation. This can count as an exclusive to the state as people assumed that they
were taken care by the state and their fundamental needs were met. It was also a way
to hinder social disintegration since different groups of people were satisfied. Overall,
what seemed or regarded as philanthropy came into existence as a necessity for social

order.
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All in all, in order to be able to have a more concrete and realistic picture for the role
of surplus-receivers’ in the waqf and the philanthropy in Ottoman Empire in 16-17""
centuries in general, one should turn to ahkam defterleri. The decrees in these registers
contain stimulating and valuable information about the financial matters which had
been petitioned to the Porte. Therefore, important clues about the surplus-receivers’
payment or the operation of distributing payment may still found in the pages of these

registers.

Finally, this thesis shed light on the subject of philanthropy conducted by waqf
institutions to a group called surplus-receivers. In addition, this group played a
significant role in waqgfs. Their interaction and the role of the state and its
legitimization adds another aspect for understanding the surplus-receivers and their
place in the society. Further research using diversified sources and fresh questions will
elucidate more aspects of this complex web of philanthropic sustainment.
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APPENDIX 1:
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APPENDIX 2:

AE.SAMD.1.00001.00095.001 (A sample from Ali Emir-i Ahmed I)
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APPENDIX 3:

A.DVNS.MHM.00052.00015 (A sample from miihimme registers)
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APPENDIX 4:

D.01329.0001.00 A sample from wagf account registers (The Waqf of Gevherhan

Sultan, intro)
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APPENDIX 5:

D.01329.0001.00A sample from waqgf account registers (The Waqf of Gevherhan
Sultan, surplus-receivers and <uteka-i havatin)
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APPENDIX 6:

MAD.d.5513
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APPENDIX 7:

D. 10035, p. 4.
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APPENDIX 12

TURKISH SUMMARY/TURKCE OZET

EMPERYAL VAKIFLARDAKI ZEVAID-HORANLAR:
HAYIRSEVERLIK VE POLITIK EKONOMI ARASINDA

Bu calisma, Osmanli Imparatorlugu’nun 16. ve 17. yiizyillarinda, vakif
kurumlarinda daha 6nce detayli olarak ¢alisilmamis bir grup (zevaid horan
kesimi olarak adlandirilan grup) iizerinden Osmanli imparatorlugu’ndaki
hayirseverlik ve politik ekonomi uygulamalar1 tizerinde durmaktadir.
Ayrica bu tez, zevaid horan kesimini daha detayli inceleyerek ve yukarda
belirttigimiz hayirseverlik ve sosyal politika baglamlar {izerine oturtarak

literatiirdeki boglugu doldurmak amacini tasimaktadir.

Calismada ¢ogunlukla birinci el kaynaklar kullanilmistir. Kaynaklar
icerisinde vakif muhasebe defterleri, bir miifredat defteri olan zevaid
horanlara ait muhasebe kayitlari, mithimme kayitlari, arz-1 hal, basili kadi
sicilleri ve telhislerden yararlanilarak belirtilen doneme ait ¢alismanin
zenginlesmesi ve lizerinde ¢ok yonli bir arastirma yapilmasi
Ongoriilmiistiir. Birinci el kaynaklarin yaninda, vakif ve hayirseverlik
caligmalari iizerine ve ayrica donemin genel panoramasi igin Halil Inalcik,
Oktay Ozel, Omer Liitfi Barkan, Kayhan Orbay, Bahaeddin Yediyildiz,

Miri Shefer, Oded Peri, Furuzan Selguk, Michael Bonner, ilber Ortayls,
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Gabriel Baer, Norman A. Stillman, Halim Baki Kunter, Fuad Kopriili,
Miriam Hoexter, Mark R. Cohen, Cafer Cift¢i, Hakan Karateke, Nadir
Ozbek, Amy Singer ve diger arastirmacilarin konu iizerine arastirmalar da

incelenmistir.

Tezin giris boliimii caligmanin amaci ortaya konulmakla beraber, ¢alisilan
donem ile ilgili hayirseverlik literatiiriine dair bilgiler verilmis ve kisaca
hangi aragtirmacinin hayirseverligi nasil ele aldigi ve kullandiklar belli
kaynaklar kisaca bir bilgilendirme yapilmigtir. Giris kisminin ilerleyen
boliimlerinde calisilan donemin (16. ve 17. Yiizyillar-Kriz ve Dontlisiim
Donemi) bir arka plani sunulmus ve o déonemde 6ne ¢ikan gelismelerden
bahsedilmistir. Bu arka plan verilirken hayirseverlik {izerinde durmaktan
ziyade Osmanli Imparatorlugu’ndaki “Kriz ve Doniisiim” paradigmasi
tizerinden donemin genel atmosferi aktarilmaya calisilmistir. Bu donemde
ozellikle, Avrupa’daki yeni askeri gelismeler ve mali krizler Osmanl
Imparatorlugu’nu mesgul eden konular olmustur. Bunlarm yaninda
Imparatorlugu hem sosyal hem de mali agidan etkileyen Celali Isyanlar1 ve
niifus baskisi da dikkat ¢eken durumlar olarak 6ne ¢ikmaktadir. Bu arka
plandan sonra tez iginde yer alan kaynaklardan bahsedilmis, arastirma
yapilan arsivler adlandirilmis ve incelenen, ayrica, ¢alismaya koyulan
belgelerin arsiv kaynak numaralar1 verilmistir. Tezin ikinci kisminda ise
hayirseverlik kavrami ve farkl yerlerdeki tanimlar: ile algilnis1 tizerinde
durulmustur. Oncelikle hayirseverligin ne anlama geldigi, bu kavramin her

yerde farkli sekillere biiriinse de ortak ve evrensel bir algi oldugu
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anlatilmistir. Bu agiklamalara ek olarak Avrupa’dan farkli 6rnekler ve uzak
dogudan bir 6rnek olarak Cin’deki hayirseverlik olgusu agiklanmistir.
Bunun yaninda, hayiwrseverligin kokeni irdelenmis ve din ile olan baglantisi
ifade edilerek hayirseverligin nasil bir izlence takip ettigi ortaya konulmaya
calisilmistir. Buna ek olarak, vakif benzeri kurumlarin Bizans ve Akdeniz
medeniyetlerine kadar inen temeli anlatilmistir. Avrupa ve uzak dogu
orneklerinden sonra, Osmanli imparatorlugu dncesindeki pratiklere kisaca
deginilmis ve Osmanli toplumunda hem dini bir gereklilik olarak hem de
ayrica, toplumun icindeki hayirseverlik aktivitelerine dair Ornekler
verilmistir. Bu kisimdan sonraki genis bir alt boliimde, énemli bir kurum
olan vakif {iizerinde durulmustur. Bu baglamda, vakif kurumunun
Imparatorluk i¢indeki 6nemi, vakfin ne oldugu, biinyesinde barindirdig
yapilar ve vakif kelimesinin kelime anlamiyla beraber ortaya ¢ikisi ifade
edilmis, gelir kaynaklar1 ve ne gibi hizmetler sunduklar1 anlatilmistir.
Buradan, vakiflarin ve daha genel anlamda hayirseverligin devlet
mesrulugunu gostermek anlaminda da 6nemli bir gosterge oldugu ifade
edilmistir. Uciincii kisimda ise, tezin asil ¢ikis noktasini olusturan zevaid
horanlara yer verilmistir. Ilk olarak, kelime anlamina inilmis, bu kimselerin
kim oldugu ve hangi kesimlerden olustuklari, vakif biit¢esi i¢inde yaklagik
olarak ne kadar {icret aldiklari, sayilari, vakif muhasebe defterleri igcinde
nasil bir acgiklamayla sunulduklar1 ve karmasik icerigi farkli vakiflardan
ornekler ile izah edilmistir. Bu ag¢iklamalarin devaminda ise, zevaid
horanlarin vakif i¢cinde nasil bir prosediire tabii tutulduklarina bakilmistir.

Ayrica, zevaid horan kesimindeki insanlarin ailevi baglantilar1 (gérevden
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feragat etmeyle aldiklar1 ticreti vakfin ve merkezin bilgsi dahilinde ve yine
belli bir prodesiir ile evlatlarina ya da eslerine birakmalar1) ele alinmistir.
Buna ek olarak, yiiksek riitbeli zevaid horanlarin maaglari, hangi riitbede
bulunduklar1 {izerine belgelerle aciklamalarda bulunulmus ve ardindan bu
kesime yapilan 6demeler ve 6deme prosediirleri hakkinda bilgi verilmistir.
Son olarak da zevaid horanlarin sosyal giivenlik ve sosyal refah anlaminda
vakif kurumu iizerinden hayirseverlik ve politik ekonomi tizerine yaptigi

katkilar ele alinmustir.

Hayirseverlik evrensel bir kavram olmakla beraber diinyanin her yerinde
farkli pratik ve uygulamalarla ortaya c¢ikan ve aslinda insan olmanin
temelini olusturan bir methumdur. Dogudan Batiya, iilkeden iilkeye belli
sartlara gore degismekle beraber bu kavramin 6zii, ihtiya¢ halinde olan
insana ya da insanlara elden geldigince yardim etmektir. Eski zamanlardan
bu yana, bazen sadaka diye tabir edilen bir sekilde, bazen kilise gibi dini
kurumlar yoluyla ve hatta cesitli kanunlarla ortaya g¢ikan hayirseverlik
aktiviteleri giderek kurumsallagan bir yapiya biirlinmiis goziikmektedir.
Ornek olarak Ingiltere’de 1601 yilinda ¢ikan Eski Yoksulluk Yasasi
verilebilir ki bu yasa, bat1 diinyasinda sosyal kurumsallagsmaya bir emsal
olarak goriiniir. Ayrica, yapilan yardim ve yardimlar sadece bir birey olarak
insanda ya da sadece yardimlagsma amaciyla bir araya gelen gruplarin
elinde degildir. Devlete nezdinde de hem devletin kendi mesrulugunu
saglamak hem de halkinin refahin1 artirmak ve bir devlet olarak ihtiyag

sahibi olan1 koruyup kollamak adina onemli bir rol biger. Ayrica,
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hayirseverlik o toplumun lideri i¢in politik giiciinii sergilemek ve o giicli
mesrulastirmak adma bir ara¢ olabilmektedir. Gelibolulu Mustafa Ali
Mevaidii 'n-Nefais Fi-Kavaidi’l-Mecalis adl1 kitabinda gergekten iyi niyetle
yapilan hayirseverligin 6nemli oldugunu vurgularken zeki bir liderin de
bunun bilincinde olan kisi oldugunu ifade eder. Devletin lizerine bilingli
ya da bilingsiz olarak aldig1 bu rol, ayn1 zamanda topluma kars1 edinilen
bir sorumluluga da isaret etmekte ve devlet, ¢esitli diizenlemeleriyle ve
uygulamalariyla toplum ihtiyacini kargilamaya ¢aligir. Bunlardan belki en
onemlisi de toplum i¢inde fakir kimselerin karnin1 doyurmak ve onlara
istthdam saglamak ya da hayatlarin1 idame etmeklerini saglamaktir. Bu
anlamda, Osmanli Imparatorlugu’nun incelenen dénemde bu hizmetler

adma giristigi caligmalar1 yogun bir bigimde takip edebilmekteyiz.

Ornek olarak fakir kimselere yardim etmek amaciyla verilen fitr, eytam
keseleri, avariz sandiklar1 hayirseverlik adina yapilan hareketler olarak
ifade edilebilir. Yalniz, bu calismalarin belki de en Onemlisi, etkisi
giinlimiize kadar bir¢ok degisiklige tabii tutulsa da, vakif kurumlaridir. Cok
yonlii olmalart ve etki alanlar1 bakimindan vakiflar, ileride agiklanacagi
lizere, toplum yapisinin bir¢ok alanina giiclii bir sekilde sirayet eden bir
Ozellik tasimaktadirlar. Sadece merkez ¢evresinde bulunmayan ve Osmanl
topraklarinin en uzak koselerine dahi uzanmis olan vakiflar, kurulduklari
mahalde olduk¢a verimli ve c¢esitli aktivitelerde bulunmuslar ve
hayirseverlik anlaminda ¢ok 6nemli adimlar atmislardir. Basta vakfeden

kisinin malin1 verdigini isaret eden ve vakif sartlarin1 belirten vakfiyede
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olmak tizere hayirseverlik mefthumu kendini belli etmektedir. Buna 6rnek
olarak Giilbahar Hatun’un Tokat’taki vakfinin vakfiyesini verebiliriz.
Koyulan sartlardan birinde, fakir olsun zengin olsun imarette pisen

yemegin herkese verilmesi buyurulmaktadir.

Osmanli imparatorlugu iizerine ¢alismalarda vakif denildigi zaman genel,
ortak algi bu kurumlarin dini bir temel {izerinde yiikseldigidir. Vakiflarin
dini bir yoniiniin oldugu asikar olmakla beraber ¢ok eski zamanlardan bu
yana Bizans ve belki de ¢ok daha ge¢mis zaman kadar giden belki farkl
isimlerle adlandirilan bir geg¢misleri bulunmaktadir. Vakiflar, aym
zamanda, Osmanli topragina dahil olan yerleri gelistirmeye ve ayrica
Osmanlilastirmaya da hizmet etmis ve kurulduklari yerlere refah tagimaya
calismistir. Gilinlimiiz ¢aligmalarinda salt dini bir diizleme oturmus
olduklart algist kirilmakla beraber, vakiflarin farkli yonleri iizerinde
durulmakta, sosyal ve ekonomik hayata katkilari, kiiltiirel anlamda topluma
nasil ve ne sekilde katkida bulunduklari, kurulduklar1 yere sunduklari
altyap1 calismalar1 ile beraber ihtiya¢c sahibi olanlara sunduklar
hayirseverlik aktiviteleri ile de bir sosyal yardim kurumu islevi gordiikleri
de ortaya ¢ikmistir. Bu anlamda vakiflar, kurulduklar1 yerleri sosyal ve
ekonomik agidan gelistiren ve ilerleten bir kurum haline gelmis
goziikmektedir. Buna ek olarak, Osmanli imparatorlugunun 16. ve 17.
yiizyillarinda devlet ile vakif kurumunun siki bir etkilesim i¢inde oldugu
goriilmektedir. Buna 6rnek olarak devletin vakfa sagladigi mali destegi ya

da para vakiflar1 denilen vakiflarin vergiden muaf olmasi gosterilebilir.
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Dolayisiyla vakiflar, pek ¢ok toplum ve devlet katmanina sirayet eden
onemli bir kurumdur. Bu galismada da vakiflarin salt dini bir temelde
yiikselmedigi, aslinda, din, sosyo-ekonomi ve kiiltiir sac ayaklarindan
olusan bir yapi1 iizerinde one ¢iktiklar1 da ayrica vurgulanmaktadir. Bu
noktada onemli olan ve sorulmasi gereken birtakim sorular vardir ki
ozellikle arsiv kaynaklarindan elde edilen bilgiler ortaya ¢ok daha renkli
bir tablo sunmakta ve sorularin zenginligini arttirarak vakiflarin ne gibi
dinamikler sunduklarin1 daha iyi anlamamiza yardimci olmaktadirlar. Bu
anlamda tezde kullanilan vakif muhasebe defterleri biiyiilk 6nem arz
etmektedir. Vakif muhasebe kayitlar1 vakfin deneyimi agisindan
onemliydi. Muhasebe defterleri vakfin gelirlerini, giderlerini igerir; vakif
mutfagina alinan yiyecekleri, vakfin tamirat masraflarini, vakif
calisanlarinin maaslarint ve diger ticret 6demelerini ayrica vakfin belli
teslimatlarini konu edinirlerdi. Bu agidan bakildiginda iktisadi ¢alismalar
acisindan zengin bir kaynak olmakla beraber bu kayitlar, sosyal ve
ekonomik ¢ikarimlar ve hatta kiiltiirel incelemelere kadar yayilabilecek
onemli bilgiler sunmaktadir. Bu calisma, bahsi gecen kaynaklarin daha
sosyal incelemeler iginde kullanilabildigini de gostermesi agisindan da

ayrica onemlidir.

Bu tezin de asil ¢ikis noktasim1 vakif kurumunda, 6zellikle Emperyal
Vakiflarda, zevaid horan adi verilen bir grup insan olusturmaktadir. Ilk
olarak Emperyal Vakiflar1 agiklarsak, bu vakiflar Sultan ya da hanedan

mensuplari tarafindan kurulan, biitgeleri yiiksek vakiflardir. O yiizden bu
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vakiflarin zevaid horan kesimi diger vakiflara oranla daha genistir
diyebiliriz. Zevaid horan kesimine gelince, hem hayirseverlik algisini
anlamak hem de devlet géziinde bu kisilerin olasi1 roliinii gérebilmek adina
bu kisilerin kimlikleri, sosyal statiileri ve mevkiileri 6nem kazanirken, ayni
zamanda, bu kimselerin kim oldugu, ne kadar iicret aldiklar1, hayirseverlik
ve politik ekonomi olgusuna nasil bir katki sunduklari, vakif agisindan ne
gibi islevsellikler tasidiklari, kendilerine belli durumlarda yapilan
kisitlamalar ve atama prosediirleri ortaya cikarilmaya calisilmigtir. Bu
nedenle arsiv kaynaklari bu c¢alisma i¢in olduk¢a biiyiik bir 6énem arz
etmektedir. Kullanilan kaynaklarin basinda zevaid horan defterleri, vakif
muhasebe kayitlari, mithimmeler, telhisler ve arzuhaller gelmektedir. Bu
kaynaklara ek olarak, bu ¢aligsma ihtiva etmese de, mali ahlam defterlerini

de ekleyebiliriz.

Vakif muhasebe defterleri iginde ise, zevaid horan grubu harcama kalemi
icinde, vakfin asli gorevlilerinden sonra gelmektedir. Genelde, Emperyal
Vakiflar iginde, alinan {icretin ¢oklugu ve iicreti alan kimsenin statiisii
burada 6nem arz etmektedir. Soyle ki bir yerden baska bir yere atanan
(belgelerde kadiaskerlerin goreve geldikleri ya da dnceden bulunduklar
yerler olarak Rumeli, Yenisehir, Mekke, Sam, Bursa gibi yerleri
goriiyoruz) ve gegis siiresince ticret alan kadiaskerlerin maasi ayr1 bir
baslik altinda verilmekte iken s6zgelimi kadinlar, yine zevaid horan grubu
altinda fakat kadiaskerlerin kismindan daha sonra yer alirlar. Ancak, zevaid

horan kesiminin ¢ok da genis olmadig1 vakiflarda hem emekliler hem de
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ihtiyag sahipleri karigtk bir sekilde zevaid horan baslhigi altinda

goriilebilmektedir.

Oncelikle bu kisilere atfedilen sézciige bakarsak, zevaid horan terimi,
Arapga ve Farsca iki kelimeden olusan ve kabaca “artik yiyen” anlamina
gelen bir sozciik grubudur. Bu kimseler vakfin asli gorevlisi degildir,
vakfin maag biitgesinden para almazlar ve isimleri vakfin vakfiyesinde
gecen kisiler degillerdir. Bir zevaid horan goreve berat ile gelir. Bu kisiler
paralarin1 vakfin biitge fazlasindan temin ederler. Hatta bu grup, bazi
arastirmacilar tarafindan bir somiirii grubu olarak goriiliir ¢linkii vakfin asli
gorevlileri daha ¢ok {icret alabilecekken vakfin biitge fazlas1 para zevaid

horan kesimine verilir.

Ozellikle “Emperyal Vakif’ (bu tezde Istanbul, Edirne, Amasya gibi
yerlerdeki vakiflarin belgeleri kullanilmistir ancak bunlarin diginda,
Osmanli Imparatorlugu iginde farkli yerlerdeki miihimme kayitlar1 da
orneklendirilmistir) denilen vakiflarda karsilasilan bu kimseler, farkli
statiilerden gelen ve farkli yasam kosullarinda bulunan heterojen
diyebilecegimiz bir gruptur. Bu grubun icinde fakir, diiskiin, yetim ve
ihtiya¢ sahibi kimseler olmakla beraber (ama, kotiiriim olan kisiler de
bulunmaktadir), yeni gorev yerlerini bekleyen kadiaskerler ve emekli olan
kadiaskerler ve bazi1 gorevliler (s6zgelimi padisah-1 imam) yani yliksek
riitbeli kisiler de bulunmaktadir. Orneklere baktigimiz zaman, sdzgelimi

kadiaskerler 6nemli merkezlere atanma siiregleri icinde bu kesim i¢inden
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ticret almaktadirlar. Bunun yanisira ¢esitli kazalar yiiziinden is goremez
halde olan kimseler de vakfin fazlalik biitcesinden iicret ve as
alabilmektedirler. Ayrica, bu kimselere gorevlerinden ¢ikarilmis olan
cariyeleri de ekleyebiliriz. Bu kimseler aldiklari iicretin biiyiikligi ve
farkli katmanlardan olugmalar1 da géz Oniine alindiginda farkli gruplara
ayrilirlar. Ornek olarak, daha yiiksek biitgeli vakiflarda kadiaskerin yerinin
yine zevaid horan kayitlarinda ancak ayri bir baslik altinda goriilmesini
verebiliriz. Yine aynmi sekilde, kadinlar da zaman zaman ayr1 bir baglik
altinda yer almaktadir. Bu tablo bize, grubun farkli kesimlerden olusan,
nasil karmasik bir yap1 oldugunu gostermektedir. Bu kisiler, ayrica, belli

durumlarda ticret yerine belli bir miktar gida (bugday vb.) alabilmektedir.

Bununla beraber, vakif mali agidan sikintiya distiigiinde ya da vakifta
tamirat gerektiren bir durum oldugunda ve hatta dogal afetlerde vakif fiziki
zarar gordiiglinde ve bu nedenle bir tamirat harcamasi ortaya ¢iktiginda, bu
harcamalar igin gerekirse zevaid horan kesiminin tcreti Kkesintiye
ugramaktadir. Ornegin Sultan Siileyman Han Vakfi’'nin miitevellisine
gonderilen bir resmi belgede, vakfiyede gegmemesine ragmen zamanla
zevaid horanlarin olustugu ve bu kimselere yillik yirmi bin akg¢eyi asan para
verildigi belirtilmektedir. Ayrica, vakfin asli gorevlilerine verilen maaslar
(camii caliganlar1 ve imaret ¢alisanlar1 belirtiliyor) disinda Kagithane su
yollarinin tamiri, yerelde on bir su kemerinin tamirat: ve Istanbul’da, iig
yiizden fazla ¢esmenin yine tamiratinin gerektigi ifade ediliyor. Belgede,

zevaid horanlara para ayrilmaya devam edilirse, vakfin mali agidan
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sikintiya diisecegi de belirtiliken bundan bdyle, zevaid horan kesimi
icinden bir bosluk oldugunda yerine baskasinin alinmamasi ve bos kalan
yerden kalan paranin vakif biitgesinde kalmasi emrediliyor. Bu gibi bir
belge, zevaid horan kesimine olan uygulamalarin kesinligine dair 6nemli
bir varaktir. Yalniz zaman zaman, belli nedenlerden dolayi paralar
kesintiye ugrasa da, be cihet-i eda-i diiyiin ve guzeste-i vezaif-i zevaid
horan an zaman-i ... miitevelli yan-1 sabik, yani, onceki miitevelliler
zamanindan kalan borglarin 6demesi olarak cevireceg§imiz bir baglik
altinda zevaid horan kesiminin parasinin daha sonra kendilerine toplu bir
sekilde 6dendigini de gorebilmekteyiz. Bunun diginda vakif, bu kesime
verilen paraya bir kistas getirebilir (merkezden gelen emirle) ve belirtilen
miktardan fazla bir 6deme yapilmaz yapildiginda da belgeler iizerinden
gozlemledigimiz kadariyla uyart mahiyetinde bir yazi gonderilir. Yine de,
bir¢ok vakif i¢inde bu kimselerin 6nemli bir yer tuttuklarini ve kisa dmiirlii
olmayan bir grup olduklarini Emperyal Vakiflardaki sayilarina bakarak
dahi gdérmek miimkiindiir. Ornek olarak, Ayasofya Vakfi’nda sayilarmin
iki yiz kisiyl astigim1 gormekteyiz. Bunun yaninda, bazi1 vakiflarda ise
zevaid horan sayismmin iic ya da bes kisiyle smirhh kaldigi da

goriilebilmektedir. Bunun nedeni vakfin biitgesinden kaynakli olabilir.

Belgelerden takip edildigi kadariyla bu kisiler fakr’iil hal olmalar
hasebiyle para ve imaret mutfagindan (belgede fukara as1 olarak da
gecmektedir) as talep edebilmektedir. Miitevelli bu istegi uygun bulursa,

durumu bildiren bir arz-1 hali ilgili kadiya gonderir. Bu noktadan sonra
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muhtemeldir ki belge, darii’ssade agasinin elinden gecerek Sultan’a ulasir.
Belirtmek gerekir ki normal bir vazifeli seklinde iicret almamalarina
ragmen zevaid horan olarak berat alirlar ve bu berat her padisah
degisiminde belli bir iicret karsiliginda yenilenir ki ger¢ekten fakirlik
durumundan dolay1 biitce fazlasindan para alan kimseler bu ficreti
Odiiyorlar m1 emin degiliz. Bunun yaninda, is géremeyecek durumda olan
kisiler de yasamlarin siirdiirebilmek adina biit¢e fazlasi paradan (talepleri
lizerine) alma hakkina sahip olmaktadirlar. Buna ek olarak, vakif ¢evresi
iginde de aile yakinlarmin ¢ocuklarmin ya da eslerinin bu kesimde yer
aldigin1 gorebiliyoruz. Bu kimseler bu kesim i¢inde olmaktan feragat edip
yerini ogluna, kizina ya da esine birakabilmektedir. Uskiidar kadi sicilinden
alian bir metinde soyle gegmektedir: “Nisan-1 serif-i alisan-1 sami mekan-
1 sultant tugra-yi garra-yr cihan sitan-i hakani hiikmii oldur ki Mahriise-i
Uskiidar’a tabi‘ kasaba-i Gekvize'de medfiin Fazlullah Pasa zevdidinden
vevmi iki akge zevaid-hor olan Mehmed fevt olup yeri hali kalmagin yevmi
bir akgesi oglu olan isbu darende-i ferman-i1 hiimayiun Ahmed’e tevcih
olunup berat ricasina kadisi akza kuzati’l-miislimin Mevlana Abdurrahim
-zidet fezailuhui- arz itmegin sadaka edip bu berat-1 hiimayiinu verdim ve
buyurdum ki varip miiteveffa babasi yerine zikr olunan zevaidden yevmi bir
akg¢e mutasarrif olup vakifin rithu ve benim devam-i devletim igin du ‘aya
miidavemet gostere soyle bilesiz alamet-i serife i ‘timad kilasiz.” Metinde,
Fazllullah Pasa Vakfi’ndan iki ak¢e zevaid alan Mehmet adli kisi vefat
etmistir. Bir beratle, hali diigskiin olan ogluna berat ile Mehmet’in iki

akcelik zevaidinden bir akgesi tevcih olunmustur. Bu belgede goriildiigii
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tizere, ilgili kisiye zevaid birakma durumu, kiginin kendi iradesinden
ziyade yine vakfin bilgisi dahilinde ve izniyle olmaktadir. Bunun yaninda,
licret ya da as alim siirecinde yiiksek ihtimalle, miitevelli muhtac kisilerden
haberdar oluyor olabilir. Bu da aslinda, o donemde insanlarin bulunduklari
mahalde ya da vakif ¢evresi iginde muhtag sahibi kimseleri tanima ve hatta
belki de vakif miitevellisini bu kimselerden haberdar etme diisiincesine
kadar gotiirebilir. Burada da iligki aglar1 ve vakfin bulundugu mahale nasil
entegre oldugunu tahayyiil etme sansina sahip olabiliriz. Yani vakiflar,
insanlar1 bir araya getirebilen ve onlari ¢evresinde toplayabilen bir biinyeye
de sahip goziikmektedir. Yine ayri1 bir belge olan telhiste, Sultan’in emriyle
olen kisinin annesi ve kiz kardesine yapilan 6demeyi goriiyoruz: “Telhis —
Vezir Yemis¢i Hasan Pagamindir: Arz-1 bende-i bi-mikdar budur ki,
Siileymaniye zevaidinden yevmi 100 ve tiirbe-i serife zevaidinden 200
ciimle 300 akce tekaciid ile Istanbul’da Darii’l-hadis miiderrisi olan Zeyni
du<acilart dar-1 ahrete intikal eylediigi maclim-1 hiimayinlar: olmus idi.
Mumdileyhin bir pir ve zaif validesi ve hemsiresi vardur; gayetde fakirler
olmagin miigarunileyhiin mahliillunden kifayet mikdar: vazife indayet
olunmasin reca ederler. Devletlii padisahum bunlara vazife amma
mezbureler gayetde fakirler olup mahall-i merhamet olduklar: ecilden
ulema duacilarindan ekser du‘acilart birkag akge vazife indyet olunmasin
reca eylemislerdiir. Miirtivvetlii padisahumun kemal-i indyetlerinden ne
mikdar sadaka buyurulursa igaret-i aliyye buyurula ki devletlii ve
miirtivvetlii padisahuma sadaka olmak i¢iin miitevelli sine ana gore tenbih

olunup vazifeleri verile; ol babda emr-ii ferman devletlii padisahumundur.
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Sacadetlii padisahum, merhiim Zeyni Efendi padisahumun miistakil
ducacisi idi validesi ve hemsiresi daht ducasi alinacak hatunlar imis;
sadaka buyurulmak babinda ferman devletlii padisahumundur. Cevap:

Anasina 20 akge verile ve hemsiresine 10 akge [verile].”

Sonug olarak, bir yandan zevaid horan kesimi vakif i¢cinde hayirseverligin
onemli bir gostergesi olarak yer alirken diger yandan ne kadar ciddi bir
prosediirleri oldugunu da gérmiis oluyoruz. Zevaid horanlarin vakif i¢cinde
ticret ve yiyecek almasi anlaminda izlenen silire¢ berat ile goreve
gelebilmeleri ve vakiftan merkeze kadar uzanan bir prosediir zinciri olmast,
vakfin asli ¢alisanlarindan pek de farkli bir siirecten gegmediklerini isaret
etmektedir. Bunun yaninda zevaid horanlarin belki de en farkhi
ozelliklerinden biri, vakfiyede isimlerinin ge¢cmiyor olmasidir. Ayrica,
sadece fakir kimseleri ya da diiskiin halde olanlar1 bu kesim iginde
gormiiyoruz. Emekli olmus ya da atama siiresi i¢inde maaslarini alan kadi
askerleri de bu grup iginde zevaid horan baghig: altinda goriiyoruz. Bu
durum, Osmanli Devleti icerinde ihtiyag¢ sahibi olanlar1 kapsayan bir tutum
izlerken devletin yiiksek kademelerindeki kisiler i¢in de keza 6nemlidir.
Onlarin da i¢inde bulunduklar1 yasam standartlarinin emekli olduklarinda
ya da yeni gorev yerlerini beklerken dahi belli bir diizeyde tutulmasi bunun
bir gostergesidir diyebiliriz. Ayrica devletin bir sosyal refah saglayicisi
oldugunu da bu sekilde gérmiis oluyoruz. Bunun yaninda devlet, saglamis
oldugu bu pozisyon ile halk icindeki mesrulugunu da saglamlastirmis

goziikmekte ve hayirseverlik faaliyetlerinde bulunarak toplumun saygisin
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da kazanmis goriinmektedir denebilir. Dahasi devlet ve bunun yaninda
devlet biirokrasisindeki kimseler toplumun devlet kesiminden bekledigi,
“devletin yardima ihtiyaci olana yardim etme diirtiisii”nii de karsilamis
goziikmektedir. Bunun yaninda vakif, merkezin bir uzantis1 gibi hareket
ederek biitge fazlasi parayi, merkezin bilgisi dahilinde, olusturulan zevaid
horan kesimine vermektedir ki burada, ekonomik anlamda bir yeniden
dagitimci isleve sahip olduklarini da gormekteyiz. Tim bu cergeve
igerisinde zevaid horan 6nemli bir amaca hizmet etmektedirler. Bu kesim,
hayirseverligin bir uzantist ve ayrica yiiksek riitbeli kimselere hakkini
veren bir konuma otururken devletin mesruluguna ve sosyal devlet

anlayigina da hizmet etmektedir.
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APPENDIX 13

TEZ FOTOKOPISI iZIN FORMU

ENSTITU

Fen Bilimleri Enstitlsi

Sosyal Bilimler Enstitlisi X

Uygulamali Matematik Enstitlsu

Enformatik EnstitUsu

Deniz Bilimleri Enstitlsi

YAZARIN

Soyadi : ASLANMIRZA
Adi : OZGE
Bolimu : TARIH

TEZIN ADI (ingilizce) : Surplus-receivers (Zevaid-Horan) from Imperial Wagfs:
Between Philanthropy and Political Economy

TEZIN TURU : Yiiksek Lisans X Doktora I:I

Tezimin tamamindan kaynak gosterilmek sartiyla fotokopi alinabilir.

Tezimin icindekiler sayfasi, 6zet, indeks sayfalarindan ve/veya bir
boliminden kaynak gosterilmek sartiyla fotokopi alinabilir.

Tezimden bir bir (1) yil stireyle fotokopi alinamaz. X

TEZIN KUTUPHANEYE TESLIM TARIiHi:
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