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ABSTRACT

RE-INVENTION OF IDENTITY: THE CASE OF
DERSIM COMMUNITY ASSOCIATION IN BERLIN

Mustafa Akginar,
M.A., Department of Sociology
Supervisor: Assist. Prof. Dr. Aykan Erdemir

April 2010, 103 pages

In fact Dersimi people have constructed a visibdguation in Europe, there
needs to be more studies made about the diaspristerece of Dersimis in
Europe. Being aware of this need, this study attentp contribute to the
understanding of the existence of Dersimi peopteugh Europe. In line with
this, this study focuses on the re-invention ofddaridentity in Berlin around a
Dersimi association, Berlin Dersim Community. Aatiog to this, the intensive
participant observation conducted around the Dersissociation is the main

source for this study.

In the light of this ethnographic fieldwork, thdléwing findings are found out in
this study: Self identification on the basis of hedamd identity is a significant
phenomena for Dersimi people which unites Dersiraogie around Berlin
Dersim Community Association. And Dersimi peopleward the association can
be defined as diaspora according to Robert Cohgsege of the term. Being a



part of Turkish labour diaspora in Berlin, Dersip@iople have transformed into a

cultural diaspora with the passing years abroad.

Keywords: Dersim, diaspora, identity, community, ubdary, ethnicity,
transnationalism, KizilgaAlevism, Kurdish, Zazaki, Kirmancki, memory, re-

invention.
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KIMLIGIN YENIDEN KESFi: BERLIN DERSM CEMAATI
DERNEGI ORNEGI

Akginar, Mustafa
Yuksek Lisans, Sosyoloji Bélimu
Tez Yoneticisi: Yrd. Dog. Dr. Aykan Erdemir

Nisan 2010, 103 sayfa

Dersimli gb¢cmenler Avrupa’da hissedilir bir nidfusugurmasina rgmen,
Dersimlilerin Avrupa’daki varolglari akademik yazinda goérece az g&n bir
fenomendir. Bundan o6tirt, bu konu Uzerine dahaggadkma yapilmasi gerelgi
disinulmektedir. Bu noktada, bu gaha, Dersimlilerin Avrupa icerisindeki
varolwlarini anlama cabasina bir katki sunmayl amaclaadakt Buna gore,
calisma, Dersim kimiginin Berlin® de bir Dersim Cemaatinin etrafinda yeen
kesfedilmesine odaklanmaktadir. Bu kertede, Berlinidekrsim cemaati tizerine

yapilan ygun katilimli gbzlem bu ¢aimanin esas kaygen olusturmaktadir.

Bu etnografik saha camasinin giginda; calgmadan egagidaki bulgulara
ulasiimistir: Memleket tzerinden kendini tanimlama DersietlilBerlin Dersim
Cemaati Derng cevresinde birlgiren 6nemli bir durumdur. Berlin Dersim
Cemaati Derng cevresindeki Dersimliler Robert Cohen’in diasp&@/ramina
gore diaspora olarak tanimlanabilirler. Berlin’délkirk emek diasporasinin bir
parcas! olan Dersimli insanlar yurtsshda gecen sireyle birlikte kultirel bir
diasporaya dorginslerdir.

Vi



To my grandmother,

who has not had chance to teach her mother tongueto her children...
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CHAPTER 1

INTRODUCTION

According to the predictions of European Dersimadksations Federatidnthere
were almost 200.000 Dersimi immigrants living in r&e in 2007. The
expression of these approximate numbers reveal$atitethat there has been a
visible migration flow from Dersim (today’s proviaof Tunceli in Turkey) to the
different regions of Europe, when it is considerni@adrelation to the population of
Tunceli in the same year, measured by Turkish Sizdi Institute as 84. 022In
fact, this population movement from one of the $mpedvinces of Turkey to the
different regions of Europe has created a mass lsatttered Dersimi population
in Europe, the mass existence of Dersimis in Euf@sepersisted to be relatively

less studied phenomena in the literature.

Aware of this lack in the literature, this studynsostly based on a fieldwork
conducted on a group of Dersimi people in Berliathgred around one of the
Dersimi associations, Berlin Dersim Community. Owie the reasons that |
conducted the fieldwork around Berlin Dersim Comityrs that it is one of the
firstly established Dersimi associations not omyBierlin but also in Europe. In
relation to this, | thought that focusing on a tiigtal Dersimi organization might
provide me the opportunity to understand the seaiteexistence of Dersimi

! European Dersim Associations Federations is anreitaborganization that unites Dersimi
Associations in Europe. For detailed informatiorowbthe organization, the web page of the
organization can be visitetttp://www.fdg-dersim.com/

% The claims of European Dersim Associations Feiteratbout the population of Dersimi people
are available at: fdg-dersim.com/index.php?sectioedial&act.../&file... internet address.

*The population statistics of Tunceli in 2007 is imle at the internet adres of:
http://www.tuik.gov.tr/PrelstatistikTablo.do?istal=945




people in the light of Berlin example in a fruitfway. Furthermore, since |
recognized that there was a common sense arounkisfiummigrants that
Dersimi people were mostly gathering around Bdblersim Community, | found
the association to be representative for a groupefsimi people who were
willing to construct a Dersimi population aroundh@meland association. Thus, |
can clearly say that, my pre-observations aboutctramunity had shaped my
decision to study on a group of Dersimi people adoBerlin Dersim Community

that | overviewed in chapter 3 in a more detaileyw

In addition to this, | was also in contact with somather Kurdish and Alevi
organizations such as Berlin Anatolian Alevis CrdtuCenter- CemeVi
(Cemhouse), Kurdish Center, Dersim Freedom Imnteaind The Renovation of
Dersim Association during my fieldwork, since thenas a visible organic
relation between those organizations and BerlinsiderCommunity in general.
Accordingly, my observations around those assagiatihad also contributed to
the making of this study.

This study aims to analyze the construction omkeition of Dersim identity in

Berlin from an anthropological and sociological qaof view. In this respect, the
relations of Dersimis with their homelands both taéy and physically are the
main interests of this study. Besides this, thead@rganization of Berlin Dersim

Community and its role on the maintenance of thisucal identity are described
through the study. It is aimed to depict a vividtpre of the ethnic and cultural
boundaries of Dersim identity in Berlin on the Isasf the relations that are
practiced around Dersim homeland association. Wialeg this, both the concept

of boundary, having significance to understand ietih@lations, and the concept

* Cem is one of the Alevi ceremonies that was peadtiin houses (in a secret way) in the
leadership of spritual Alevi leaders in company hwinusic historically. Although, with the
migration of Alevi people from rural Alevi regionis the urban areas of Turkey and Europe with
the last decades, the rituals have started to aetiped in Cemevis (Cemhouses) in the public
space which have also began to be a meeting pminAlévi people not only for practising the
ritual but also functioning like an organizing ufitr Alevi people or movement. For a detailed
information about Cemevis, see Yaman&ErdemileVism-Bektashism(2006), and Olsson,
Ozdalga, Raudvere’s edited bd@Xevi identity” (1998).



of diaspora, being fruitful to grasp the transnadiloaspect of those relations are

utilized in an analytical and instrumental way.

In this respect, exploring the boundaries of Derglentity in diaspora nourished
my research interests both personally and acadéynetaing my fieldwork. The
permanent efforts of Dersimis to differ themselvieem other immigrant
communities was another important motivation for toequestion the fact or
spirit behind their will to preserve their culturdistinctiveness on the bases of
their country of origin. In this context, while las investigating to understand this
situation, | found myself questioning about theerattions of different immigrant
groups with each other by taking Dersimi commuaisya reference point during
the fieldwork. According to this, this study alsima to shed light on the
interactions of Dersimis with different immigrantogps on the basis of their
ethnic and religious differences, which might aisad us to see the diversity of
different immigrant groups coming from Turkey, amabstly considered to

constitute a homogenous unity in the host society.

In this context, it was a significant experience rite to conduct my fieldwork in
Berlin, since the city was providing a fruitful adsphere in terms of diversity of
different cultures in the everyday practices oé lih general. There is no doubt
that this relatively tolerant atmosphere was iniltieg the immigrants and their
interactions with each other or the other groupil®they were mostly tending
to preserve their cultural distinctiveness in tielatto their religious, ethnic or
political affiliations on the one hand, they welscaimproving a common “we”
perception on the basis of being a part of the ioultural city, Berlin on the

other.

Finding this tension to be meaningful in order toderstand “the adaptation”
process of the immigrants, | also focused on thaios between identity making
process of Dersimis and its role in the way ofégration” to the host society. In

this respect, | found that the people around Bédmsim Community were very



eager to integrate, and they were utilizing theitwal identity or background in
order to materialize their will to “adapt” in theo$t society conditions. At this
moment, it is clear that the knowledge that is piomdl with this case study is
highly relevant with the conditions existing in Beyrand do not have capacity to
be generalized to the other Dersim communitiesndgjvin the other parts of
Europe. Accordingly, this study aims to be contdm&h drawing attention to the
Berlin case, and shows the necessity to conduce satimer studies in order to
understand the different integration processesftgrdnt immigrant groups in the

country of settlement conditions in general.

The methods used in this study were ethnograplsieareh methods as outlined
by Fetterman (1998). During the fieldwork, | wasways in search of
understanding my informants’ view points about iggies that are questioned in
this study. Intensive participant observation aenhis structured interviews were
used in order to achieve this goal. The fieldwodswnostly carried around Berlin
Dersim Community which was thought to be a repregM@ organization for
Dersimi people and the observations were done letwWwéovember 2008 and
September 2009 involving almost ten months paditipobservation within the
associations or groups that is outlined above.

In this context, next to visiting some other Kukdiand Alevi associations in
Berlin, | also paid a visit to the one of the megs of Renovation of Dersim
Association in Russelsheim due to the fact that ddeninistrators of this
association were one of the important sides ofiftmtes relevant with this study.
In this respect, as much as the data of this sgadlyered around Berlin Dersim
Community, the observations or interviews carried io the other associations
have also contributed to the shaping of this stlrdyhis context, | can clearly say
that, sometimes a small gossip behind the backedirBDersim Community was
playing a crucial role for me to understand thesi@ms that | was not capable to

catch during my patrticipation to the Berlin Dersdommunity circle.



During the fieldwork, the intensive participatiorasvthe main tool of gathering
knowledge. In addition to this, | also carried @0tsemi structured interviews in
the last months of the fieldwork with Dersimi pespkhom | thought to give
diverse answers rather than repeating the commmeseound the association. In
this context, while | was choosing my intervieweésnostly tried to make
interview with Dersimi people from different fan@B around Berlin Dersim

Community.

In addition to this, | paid attention to the siioatthat whether the people were
voluntary to help me for this study or not in gealeAccording to this, | mostly
preferred to make interviews with the people whoeneilling to contribute to the
making of this study. The interviewees were mostlgdle aged; and while the 7
of the respondents were women, the rest of theorelgmts were men due to the
fact that it was relatively difficult to arrange eteng women participants. The
language of the fieldwork was Turkish except foe dénglish interview made
with a German member of the association. In additm this, the respondents
were sometimes using Zazaki terms during the ireers in order to shed light on
some special points which were not possible to esgrin Turkish. | have
mentioned this language shift in the following pagéhen it became critical for
the content of this study. Also, the short profidghe interviewees are available

at the end of this study, in the appendix part.

In brief, the plan of this study is as follows:dhapter 2, the key concepts and the
theoretical framework of the study will be exploréthe methodology of the
research and my relation with the fieldwork will peesented to the reader in a
reflexive way in the following chapter. In chaptethe local Dersim identity will
be overviewed and how Dersimi people relate thewaseWwith their homeland
identity will be explained. Berlin Dersim Communityill be described in the
following chapter. Chapter 6 will concentrate twve debates turning around the

boundaries of Dersim identity, and try to explote influence on making of



Dersim diaspora in Berlin. In the last chapter msiary of the conclusions and

some future predictions about Dersim diasporalvélpresented to the reader.

There are also some other points that need to mgioned in order to tell the
reader what this study does not offer. First of #lis study does not aim to
describe Dersim culture, past or politics which highly debated issues in the
agenda of current politics both in national andhdreational level. In fact those
topics were also highly debated issues for DersimiBerlin. It is preferred to
give a general opinion about these topics in thertio chapter rather than
immersing into the deeper debates. In this respieetscope of this study does not
offer to shed light on these debates.

Second, since the fieldwork of this study is mostéyried out on a group of
middle aged or old Dersimis, this study is far avileyn reflecting the identity
making patterns of young Dersimis, which might bether research topic. Thus,
my predictions about the future of Dersim diasparéhe last chapter are mostly
limited with the impressions that | got from my ebgtions on Berlin Dersim

Community circle.

It is also necessary to give a brief knowledge &lsome of the terms | use in this
study in order to prevent some possible misundedstgs. As | mentioned above
Dersim is the old Zazaki name of today’s Tuncelifdct the usage of the name of
Dersim was banned since 1935 by the state aughdnvas an almost a forgotten
name for a long time in the public space in Turkeya similar vein, since the
people of the region were subjected to a massipprsagsion in relation to their
political, ethnic and belief identities, it was reaten possible for them to mention
their country of origin with the official usage (ficeli) as well. According to this,
the country of origin was a stigma for them whikbbyt were not easily expressing
in the public space in Turkey since recent yearswéver, the picture was
different abroad. They were very proud of their letend identity and not

hesitating to reveal it freely. Thus, being awalr¢hes fact, | mostly prefer to use



Dersim rather than Tunceli, which was reflecting tommon self perception or

awareness of the diaspora people.

In a similar way, | do preserve a similar attitueile reflecting their self-ethnic

perceptions through the text. Since they were masdlling themselves to be
Zazas of Dersim, | prefer to reflect it as it wasl &eep my personal opinions
behind. In this way, | want to show their efforty fdifferentiation from other

ethnic groups (especially Kurds) in diaspora whaight be thought in terms of
revival of a specific cultural identity, being omé the main arguments of this
study. Thus, as much as these efforts of Dersimia fransnational context are

understood, this study will achieve its goal acadaty



CHAPTER 2

THEORETICAL FRAMEWORK:
RETHINKING DEFINITIONS AND KEY CONCEPTS

2.1 IDENTITY, COMMUNITY AND BOUNDARY

As it is told in the previous chapter, this stugymostly shaped around the idea of
understanding the construction of Dersim identityBerlin. Since Dersimi people
represent an eager profile to gain voice on thedastheir local identity, there is
a need to shed light on the concept of identityorder to comprehend this
tendency in a better way. The concept has becomebthe popular concepts in
the social sciences with the proliferation of idgntoncerns in the recent years;

however Stuart Hall's usage of the term is the meiarence point for this study.

Following the footsteps of Foucault, Hall formuldtdhe term by examining the
relation between the subjects and the discursiaetioes in which the question of
identity repeats itself. In this context, for hitine concept of identity can be
understood in a better way by exploring the terentdication which refers to be

a process of constructing difference from othespefpeople or group(s).

In common sense of language, identification is tocged on the back of
recognition of some origin or shared charactegstith another person or group,
or with an ideal, and with the closure of solidagdind allegiance established on
this foundation. In contrast with the ‘naturalisaf'this definition, the discursive
approach sees identification as a constructiompegss never completed- always
‘in process”. It is not determined in the sense th@an always be ‘won’ or ‘lost’,
sustained or abandoned. Though not without its rohét@te conditions of
existence, including the material and symbolic veses required to sustain it,
identification is in the end conditional, lodgeddantingency. (Hall, in Hall and
Gay 1996, 2-3)



In this context, since Dersimi people in Berlin wemostly in search of
constructing their own group identity, | found aessary to use the concept of
identification in order to reflect this situatiorough the study. According to me,
the ongoing debates about Dersim identity and uddbte characteristics of it
can be thought in relation to the identificatiomte

Furthermore, grounding his concept of identity be basis of identification, Hall
formulates identities to be “a process of artidolat a suturing, an over-
determination not a subsumption”. (Hall, in Hallda@ay 1996, 3). Due to this,
identification constructs the subjection of the gleowith so many maneuvers,
such as invoking an origin in a historical pastratvization of the self, and the

invention of tradition in a fantasmatic way wittilre limits of identities.

Precisely because identities are constructed with@t outside, discourse we
need to understand them as produced in specifioritial and institutional sites
within specific discursive formations and practicey enunciative strategies.
Moreover, they emerge within the play of specifiodalities of power, and thus
are more the product of the marking difference exclusion, than they are the
sign of identical, naturally constituted unity- adentity’ in its traditional
meaning (that is, an all-inclusive sameness, sesmnlevithout internal
differentiation). (Hall, in Hall and Gay 1996, 4)

From this point of view, identity can be thoughtaas act of constituting power
which produces subject positions or subjectivif@msthe people on the basis of
“difference idea”. At this moment, the usage of thlen has mostly referred to the
will of Dersimis to differentiate themselves fronther groups and reveal their
efforts to present themselves as a distinctiveinriee public space in which they
can also potentially enjoy the advantage of it both social and political context

in the host society conditions.

At this stage, the materialization of a visible §sr community in Berlin is
mostly considered in relation to the identity makiprocess of Dersimis in this
study. According to this, rather than utilizing tlkemmunity concept in its
classical meaning which covers the concept withrorasocial forces such as

class, rationalization or universalism, | preferteduse it with its relation to the



identity concept which refers to the constructidnaogroup on the basis of

common symbols, norms or values.

The work of Cohen;The Symbolic Construction of Community” (1988) a
fruitful source which analyzes the concept of comitwin this context. For
Cohen, “{community} is a largely mental constructyhose ‘objective’
manifestations in locality or ethnicity give it dibility.” (Cohen 2000, 108). The
people’s attachment to a community is mostly shagexind the meaning(s)
which they attach to the community, leading themdistinct themselves from
other communities or groups. Thus, the boundariesa aommunity highly
depends on this symbolic construction process whaght be called as a

“fantasmatic” operation in terms of Halls’ conceglimation of identity.

In this respect, Barth’s theory is utilized throoghthe study in order to show the
scope of this operation in a more clear way. Bérf869) conceptualizes the social
construction of a boundary as a social process,caadacterizes it to be subject
bound and situational on the basis of negotiatiexperienced within the social

relations with other groups. In this way, he draavslynamic picture of social

difference which is shaped around the social icteras of different groups rather
than considering it to be a continuity of possassibcultural characteristics as it

was a dominant approach in social science liteeatatil Barth.

“The critical focus of investigation from this poif view becomes ethnic
boundary that defines the group not the culturaffsthat it encloses. The
boundaries to which we must give our attentionadreourse social boundaries,
though they may have territorial counterparts.”r(Bd.969, 15)

From this point of view, Barth asserts that “th&edence is created, developed
and maintained only through interactions with ashér.e., Frenchness is created
and becomes culturally politically meaningful orthyrough the encounter with
Englishness, Germaness, Danishness, etc.)” (Mate2004, 3). And according
to this, the existence of other groups providesappropriate conditions for a

community or identity to emerge and continue issence.

10



| also benefited from the family metaphor, sincedbais were giving importance
to their cultural origins as much as their intei@ts with other groups. In this
respect, reflecting the “internal source of idaaéfion”, | utilized the family term
the way Roosens has instrumentalized before (Rsos884, in Vermeulen and
Govers) in which he considers family or originsb primordial element in the
making of migrant ethnicity. Considering Barth’stiny as a baseline to develop
his ideas, Roosens asserts that using family metapain catch some points

which boundary concept lacks to shed light on inegal.

Of course | fully realize that wherever distancawe®n human beings are
created, maintained or organized, the boundanbeamsed as a heuristic device.
| simply state that in a number of situations whitdvelop from migration, the
family metaphor referring to the origin may be @fus complementary tool to
capture specific phenomena, which are difficuliropossible to catch with the
boundary metaphor. (Roosens 1994, in VermeulerGaners, 86)

From this point of view, Roosens mentions that ‘fidference to origin is, without
being an indispensable trait, the primary sourcetloficity which makes a socio-
cultural boundary into an ethnic boundary.”(Roos&894, in Vermeulen and
Govers, 83). And he claims that “the constructidnaoboundary does not
constitute identity, nor its ethnic natupso facto it can only express, add to, play
down, etcetera an ethnic identity which is alre#ldgre, flowing from another
source” (Roosens 1994, in Vermeulen and Govers8433-Thus, ethnicity
becomes one of the key concepts for this studyhvhigill make an overview of

in the following pages.
2.2. ETHNICITY, DIASPORA AND TRANSNATIONALISM

The academic usage of the term of ethnicity idatively new phenomena which
has been employed since 1960s and 1970s with a wiggest in sociology and
anthropology. Despite the fact that the usage @fctincept is new, the term was
mostly conceived in relation to some classical ept€ such as race, nation, and
culture in the first decades of its usage. In tegpect, it was Fredrik Barth (1969)

who distanced the term from its old fashioned icgtions and related it with the
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concept of “cultural difference” which has been m@med above. It was the first
time ethnic boundaries were explained “as a prodtisbcial action” (Malesevic

2004, 2) rather than being a stable property irstie@al sciences literature.

According to this, Barth evaluated ethnicity to“bBecollective asset of a particular
group; it is a social relation in which social astgerceive themselves and are
perceived by others as being culturally distindtemtivities” (Malesevic 2004, 4).
In this way he defined ethnic groups to be “catesggorof ascription and
identification by the actors themselves” (Barth 4960) whose maintenance or
boundaries should be the object of study. In thrgext, | mostly utilized the term
to refer to a distinctive Dersim collectivity in Bi@ in search of constructing and
maintaining its own boundaries on the basis of tquaof origin. In addition to
this, it should be kept in mind that since the testil preserves its “racial”
connotations in the minds of the people; | somedimged the term in order to
reflect the perceptions of the people mostly preskno me in relation to their
ancestral roots. In this way, as much as Barthiap @f the usage is preserved on
the one hand, its connotations on the basis oingdtom the same country of

origin is also highlighted during the study on tiker.

In this context, Dersim community is mostly thougtitconstruct a family view
inspiring from Wittgenstein’s “principle of familyesemblances” and Roosens’
contribution to Barth’s boundary theory accordiogamily metaphor during this
study. As Mishra points out clearly, Derrida (1998jfers us a critical
understanding of Wittgenstein’s family resemblanggeswhere the members of a
family posses no common features and yet shareeg tmnsequently the face,
belonging simultaneously to all and none, existside the order of relationality

and representation” (Mishra 2006, 10).

From this point of view, metaphorically speakinggrBBm community in Berlin is
considered to belong common Dersimi origins andisga common “face” with

the other Dersimi people both living in homelandd asome other different
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geographies by preserving their own “feature” imithown particular living
conditions. According to this, | instrumentalizdde ttamily metaphor or concept
to explain the social formation of a particular Bieri group in Berlin which is
also representative for other Dersimi groups byiegahe same “face” with them
metaphorically. From this point of view, Dersim ammnity in Berlin is mostly
considered to be an ethnic or minority group inrgeaof preserving its own
boundaries in the host society conditions sharmges characteristics with some
other scattered Dersimi groups abroad by preseriismigown characteristics

sourcing from living in Berlin.

At this moment, since the making or maintenanca specific Dersim culture was
occurring at a transnational scale and than nog ordluding one dimensional

identity construction process that might be onlplaied in terms of ethnicity, |

found it appropriate to use diaspora concept ireotd shed light on those ethnic
relations, occurring in a transnational scale.dnehit should be kept in mind that
transnational character of the relations refersthe subject positions of

individuals or associations rather than statesations because of the fact that
ethnic identifications or positioning of Dersimigg@e were mostly leading them
to practice relations which were crossing the matidoorders. From this point of
view, the definition of Glick- Schiller, Basch, amlanc-Szanton (1994) can be

followed in order to understand what transnatiamalrefers in a clear way.

“We define “transnationalism” as the processes byctv immigrants forge and

sustain multi-stranded social relations that liogedther their societies of origin
and settlement. We call these processes transabgionto emphasize that many
immigrants today build social fields that cross graphic, cultural, and political

borders.” (Glick-Schiller, Basch and Blanc-Szan2003, 7)

In this respect, | followed the path T6lolyan drieefore and considered diasporas
to be “exemplary communities of the transnationahmant” (T6lolyan 1991, in
Wahlbeck 1999, 2). In relation to this, | paid &ible attention to explore the
transnational existence of Dersimi people in tgatlof diaspora concept.
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Deriving from the concept of dispersion, diaspaters to the scattered nature of
the people mostly from an original homeland to ddflerent geography (ies) in
general. In its traditional usage, the term is yassed to describe the dispersal
of some historical communities such as Jews, Greefssis and Armenians. In
addition to this, the increasing migration moverseantthe last decades has also
extended the usage of the term referring to alrangtkind of community living
on another piece of land far away from their ordihomeland. In this context,
the idea of “home” and “displacement” from it haacbme the main connotations

of the term.

In short, the label has been stretched to covepsilrany ethnic or religious

minority that is dispersed physically from its onigl homeland, regardless of the
conditions leading to the dispersion, and regasdiels whether, and to what

extent, physical, cultural, or emotional links éXistween the community and the
home country. (Safran in Kokot, Tololyan and AlforZ)04, 9)

In this respect, although the term preserves iter@l to shed light on the
maintenance of a specific culture or identity intransnational context; the
overextended usage of the term might also leadousvaluate almost every
transnational group or community in terms of diagpsuch as tourists,
academics, sojourners and etc. Thus, in orderantalitinto the pitfalls of using
the term that might explain everything and notheiefining the limits of the term

seems to be a necessity.

There is no doubt that the works of Gabriel Sheffe986), Walker Conner
(1986), William Safran (1991), Robin Cohen (1997 mfluential studies in the
shaping of the concept of diaspora. With their wgorleach of them has
contributed to the structural definition of thenteby focusing on different aspects
of the term. For example, while Sheffer concephgaimodern diasporas to be
“ethnic minority groups of migrant of origins resid and acting in host countries
but maintaining sentimental and material links vitikir countries of origin-their
homelands” (Sheffer 1986, 3 in Mishra 2006, 26)ely Connor focuses on

“homeland identification or what he terms ‘homelasychology””(Connor 1986,

14



3, in Mishra 2006, 32) and defines diasporas t@ lisegment of people living
outside the homeland” (Connor 1986 3, in Mishra®&®082). Following them,
Safran has contributed to the enrichment of thecepn by improving six
taxonomical principles to define diaspora conceptaicategorical way. Thus,

according to Safran diasporas are:

Expatriate minority communities whose members skakeral of the following
characteristics: 1) they, or their ancestors, Haeen dispersed from a specific
original “center” to two or more “peripheral,” coreign, regions; 2) they retain a
collective memory, vision, history and achievemgB)ghey believe that they are
not- and perhaps cannot be- fully accepted by thest society and therefore
partly alienated and insulated from it; 4) theyaniehtheir ancestral homeland as
true, ideal home and as the place to which thetheir descendants would (or
should) eventually return- when conditions are appate; 5) they believe that
they should, collectively, be committed to the nafance or restoration of their
original homeland and to its safety and prospeédtyd 6) they continue to relate,
personally or vicariously, to that homeland in omay or another, and their
ethno-communal consciousness and solidarity areorit@ptly defined by the
existence of such a relationship. (Safran, 19944)33

Accordingly, as Mishra points out clearly “Unlikeo@er who argues for the
pivotal role of homelands and homeland dwellerspinjecting diasporas as
dwellers in hostlands, Safran gives prominenceidspobric entities and proceeds
to enumerate a host déaturesthat sets them apart from other formations”
(Mishra 2006, 37). From this point of view, “théneb-communal consciousness”
(Safran, 1991) seems to be a significant momen$&ran shaping his definition

which he improves on the basis of considering levie an ideal type.

Cohen also analyzes diasporas by exploring theegtne a categorical way. And
like Connor, Sheffer and Safran, he considers diasp in relation to the
homeland- hostland dichotomy by adding some newedsions on the former
identifications. For instance, he criticizes SaBamsage of the term in relation to
specific Jewish example being not able to be capablreflecting changing
diaspora formations at all that has become to lecteld from “asynchrous,
transversal flows that involve visiting, studyingeasonal work, tourism,
sojourning, rather than whole-family migration, p@nent settlement and the
adoption of exclusive citizenships” (Cohen 19977-128). In this sense, he
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avoids to reduce the understanding of diasporashenbasis of single ethno-
national categories. According to this, he prefersconceptualize the term in
relation to some thematic terms such as beingmjdtbour, trade, imperial and
cultural in order to show the diversity of diaspa@mmunities throughout time.
In this way, according to me, Cohen provides ailflexunderstanding of the term
rather than compressing it to the single ethniati@hs area as he stresses in his

precious work'Global Diasporas: An introduction?

It is important to emphasize at the outset thah It suggesting a perfect match
between a particular ethnic group and a specifie tyf diaspora. Quite contrary.
I am fully aware that Jews were not only a victimsgphora, but also one that was
periodically successful in trade and commerce amel also that now evinces a
high level degree of cosmopolitanism appropriateuoglobal age. Likewise, the
Chinese were indentured labourers(therefore a rabtaspora) as well as a
successful trading diaspora. In the case of theahsg exactly the reverse holds.
While they are regarded as archetypes of a lab@spdra, they also have an
important mercantile history.” (Cohen 1997, x-xi)

In this context, since Cohen’s usage of the terfifects the diverse experiences of
diaspora communities, | prefer to use it as an yaieal tool in the way of

understanding Dersim case in Berlin. Coming to Garynas a labour diaspora
like other Turkish immigrants, with the followingegrs they have started to
construct a cultural diaspora by differing themeslérom other Turkish groups.
Furthermore, while re-inventing their cultural idiéyn in the host society

conditions, they have also discovered their parérasmatic expulsion from their

hometown to the Western regions of Turkey years isgbd938, which made them
to feel contextually like a victim diaspora. Thagcording to Cohen’s theory, it
will not be an exaggeration to think of Dersim ghasa as a labour, cultural, and

victim diaspora at the same time in different catge

In this respect, Cohen points out that “dispersainfan original centre is often
accompanied by the memory of a single traumaticntevtkat provides folk
memory of the great historic injustice that bintie tgroup together.” (Cohen
1997, 23). From this point of view, the construetiof a Dersim diaspora in

Berlin is mostly thought to be a product of remenrigea common past and re-
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invention of the distinctive cultural identity ihé host society conditions. Due to
this, the creation of Dersim diaspora in Berliei@luated to be “an ex post facto

construction” if it is a necessity to call it wi@ohen’s term.

At this point, there needs to be a short overvieadenabout Cohen’s diaspora
definition in order to shed light on in which sertke concept utilized during the
study. For Cohen, diasporas shows several of ttloseacteristics that is outlined

above:

(1) dispersal from an original homeland, often tnatically; (2) alternatively, the

expansion from a homeland in search of work, irspiirof trade or to further

colonial ambitions; (3) a collective memory and mgbout the homeland; (4) an
idealization of the supposed ancestral home; {@w\n movement; (6) a strong
ethnic consciousness sustained over a long timeg {ubled relationship with

host societies; (8) a sense of solidarity with o members of other countries;
and (9) the possibility of a distinctive creativenriching life in tolerant host

countries (Cohen 1997, 180)

In this respect, this study also aims to exploretiver Dersimi people in Berlin
fulfill the conditions of being diaspora in termE@ohen’s diaspora definition or
not. From this point of view, | utilize the term wiscover the transnational

relations of Dersimi people in Berlin from an aragl point of view.

At this moment, during this study, | attemptedetaamine the hypothesis that
Dersim diaspora in Berlin construct a diasporaatrim terms of Cohen’s usage of
the term. And in the light of the fieldwork constted in Berlin, it is concluded

that Dersimi people in Berlin construct a diaspenmtity despite the fact that they
do not well fit the ninth criteria of Cohen’s usad@rethis sense, for me, while it is
appropriate Dersimi people as a diaspora in Beldick of a “troubled” relation

with the host country should be kept in mind whée peaceful relations of
Dersimis within the host society is thought. Frdns tpoint of view, whereas it is
a weakening point for Dersimis to call them as pitgia, on the other hand, it can
be also interpreted in relation to their potent@lenrich social life in the host

society.
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To sum up, | mostly considered Dersimi people irrliBeto be a “labour

diaspora” which has transformed into “a culturadsgiora” by getting aware of
their distinctive cultural identity throughout ti3@-40 years in Berlin. They have
started to construct their own “imagined homelanadsirumentalize it to create a
distinctive group and an effective diaspora in Bestrategically on the basis of
coming from the same country of origin. Thus, thlisdy presents an attempt to
use the notion of diaspora to shed light on theseglynemerging identification

processes and aims to explain the reader this iexyger of Dersimis in a fruitful
way.
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CHAPTER 3

(UN)LEARNING FROM THE FIELD:
MAKING ETHNOGRAPHY ‘AT HOME' ‘ABROAD’

“The anthropologist is not the same
at the end of his research as at the
beginning: there is often a deeply
personal learning experience in
which one learns about oneself”
(Gullick 1977: 90, Du Bois 1960 in
Crick 1982)

Assuming the ethnography as “the art and sciencelestribing a group or
culture”(Fetterman 1998, 1), making good ethnogyaphmostly related with how
the ethnographer achieved to be in touch withgtwmip(s), ethnographer has
been ‘studying on’ or ‘learning from’. Thereforgarticipating’ or ‘immersing’
into the lives of the people is one of the mostiGai moments of producing
anthropological knowledge. As Judith Okely pointat dhe importance of
participation, “She {Okely} insists that quintesserof what makes ethnographic
fieldwork anthropological continues to be a comnainto a process of utter

social immersion”(Amit 2002, 5)

In this respect, ‘the social immersion’ of the eibrapher has a vital importance,
including so many personal and professional ineesibns on the basis of the
interaction of the ethnographer with the groupesishfocusing on. According to
this, the unique and mostly solitary experiencefsjhe ethnographer with the
group on the basis of ‘lived experiences’ can mugfint as one of the important
characteristics of doing anthropology. In relatiorthis, making ethnography can
be conceptualized as “both a product and a prooesdives as ethnographers are
embedded within the experience in such a way thaf aur interactions involve
choices.” (Tedlock 1991, 72). In this context, dd/ experience(s) of the
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ethnographer during the fieldwork is/ are worthessing in order to see the
knowledge production process of the ethnographer more vivid and exciting

way.

Moreover, by evaluating the fieldwork experience(sjhnographer gets an
opportunity to make self reflections about how e/ donstructed his/ her own
identity during the fieldwork process. As Amandaff€ép demonstrated before
“ethnographic fieldwork cannot be accomplished waithattention to the roles of
the researcher” (Coffey 1999, 23). From this poihtview, the autobiography of
the ethnographer in relation to the field and aige iin the making of fieldwork are
important elements of understanding the odyssehefethnographer during the

fieldwork.

At this level, how the ethnographer participatesthe social relations for an
extended period of time, in which conditions theldworker make his/ her
observations about the group, what kind of inteoast with the people shape the
field, how the fieldworker constructs his/ her owlentity during the field, and
how s/he locates him/ herself into the group, amdilar questions might be
raised to shed light on to the research proceds, learn about how the fieldwork
is experienced by the ethnographer. In this respectrder to give satisfying
answers to these questions, using binary oppositiohome’ and ‘away’ is one
of the anthropological strategies to focus on te@ ttiual belongings of

ethnographer to his/ her personal and professeutabiography.

Home is the life from which we venture forth ang plr trade, the interpretation
of that which is not home- the field- a domain obriw which in practice we
distinguish from the rest of life by means of vadodevices. Home and field
linvoke the duality of belonging and alienationmiizarity and investigation,
which implicitly function as fieldwork strategie@nowles in Amit 2002, 54)

From this point of view, “the separation betweerehend there/ home and field is
a spatialized symbolism in which place becomes @ @fadistinguishing work
from non- work, us from them and social investigatirom life itself” (Knowles

in Amit 2002, 55). Accordingly, in order to evalaahe role of the ethnographer
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during the fieldwork, the binary opposition betwdeme and field can be used
strategically to create a kind of ‘scientific dista’ for the ethnographer in the
ethnographic writing process. In this way, the etirapher can also separate
him/herself from the personal or emotional embeddsd of the ethnographic
research task, and also s/ he can review the fagldexperience to understand the

contribution, it provides for the ethnographer’sgmmal and professional growth.

In this respect, focusing on to the voluntary mow of the ethnographer from
his/ her ordinary way of life, and his/ her adaiptainto another possible form of
life is an important element to understand thersutijectivity of the fieldworker
about his/ her study. In this sense, the accesg stahe fieldworker into the field
is worth stressing to understand how or in whichdittons s/ he ‘worked’ or
‘participated’ into the group’s reality. In this wahow s/he depicted the picture of
the reality of the group and present knowledge abwigroup, s/ he studied on,

can be understood in a more vivid and clear way.

From this point of view, having made an ethnogremtudy about a group of
Dersimi people around Dersim Community in Berlirvizen 18' of November

2008 and T of September 2009, | find it a necessity to déscry immersion or
access process into the social environment of apgad Dersimi people. In this
way, how | constructed my field and completed itetation to my autobiography

can be better understood.

Born in 1983, in Elagy, one of the neighboring cities to Dersim, | gregvand

lived in a Dersimi family, and then moved to Ank&pa my university education,
when | was eighteen years old. Living in Fevzi CaknNeighborhood in Elag)

where Dersimi and Alevi people are mostly populatedan say that, | was
familiar with Dersimi people and Dersimi way ofdiin this neighborhood. In this
sense, face to face, close and warm relations imenghborhood with Dersimi
people are the source of my ‘familiarity’ with Dens people until my early

adolescence years.
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Furthermore, as for much more than warm neighbathetations, as a family we
were also in close contact with our family membdesisig in Dersim such as my
father’ s or my mother’s relatives. Being mostlyapants and coming from the
rural areas of Dersim, they were visiting us assggu@nd providing their own
needs from the city, Elaziand going back to their villages after thesereboln

return, we were also paying visits to them in thdiages, and tasting rural way
of life in the villages mostly in the summer times, my early childhood. To

summarize, as a family we were also in a closeraniprocal relation with our

large family members living in the villages of Diens

Hovewer, in the early 1990s, “the environment afeicurity” (Sirkeci 2006)

situation in Dersim cut our lively relations witliorelatives. Due to the civil war
in the region between Turkish Army and Leftist atakdish organizations, not
only my relatives but also thousands of Dersimipgieavere forced to migrate
from their villages. Furthermore, the nature oreis of Dersim was destroyed
and the villages were emptied by security forcesguthe excuse of “civil war” in

the region. In those years, mass migration of teepfe from Dersim to our
neighborhood was also making me the witness of iDerpeople’s forced

migration from an outsider perspective like otheople living in the same
neighborhood with me. As time passed, those newiyeal people have also
adapted to life in our neighborhood and becomelithats of everyday life in our

life.

Afterwards, | moved to Ankara for my university edtion, and since then my
relations with my hometown has been weakened andeli with my visits in
semester breaks or holidays. On the other hand,thé decreasing conflict in the
region, the emergency rule (@&nusti Hal, OHAL) was abolished in 2002 in
Dersim, and entrance into the city has become reasmparing to 1990s. In this
sense, | began to make family visits in the holideyes much more often, and |
am still in relation with Dersimi people in my hotaen because of my family

and friendship relations.
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In case, | was so familiar with Dersimi people mrHey, it was not in my mind to
make a study about Dersimi people in a transndtiooriext. Before coming to
Berlin as an Erasmus student, | designed to maitedy about the perceptions of
Kurdish refugees on Kurdish question in Turkey.cB8in began to visit some
Kurdish Associations and get in touch with some igrants coming from
Turkey, | began to recognize the mass presenceeo$iidi people in Berlin.
Furthermore, some of the people were also suggestie to visit Dersim

Community for help about my study in general.

Following their advice, | visited Dersim Communitywhen there was a
commemoration and panel discussion about 1937/ @8satres as an ordinary
listener. The mass crowd of the audience and tueidiscussed in the association
was so amazing for me that | was bewildered. It avpanel about the massacre of
Dersimi people in 1938, which | had never come s&ras a topic to be talked
about or discussed in public sphere in Turkey leeftm this way, it started to
become more interesting for to me to change thgdeds my study and focus on

a group of Dersimi people at a transnational level.

Furthermore, after a while, one of the colleaguemime studying transnational
Alevi movement, sharing and telling his academicsasbations about the
importance of Dersimi existence in Berlin influedome to make a decision on
studying Dersim Community in Berlin. At this poimhyy pre- observations with
different people in Berlin led me to focus on Demspeople in a transnational

context, about which there were not so many acadstudies.

In this context, on the other hand, | was a bitithas to make a study about

Dersimi people whom | was assuming to ‘know’ simcg early childhood years.

® | prefer to use capital “c” to refer the assodatand the people around the association while
writing Dersim Community. To refer community’s owmeaning, | prefer to use miniscule ‘c’.
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Anthropologically speaking, my familiarity with D&mi people was preventing
me to render the group exotic at the very begimioigmy study. However, the
more | was became in touch with Dersimi people,rttoe they were falsifying

my pre- assumptions in several respects.

First of all, they were showing different charatsecs from Dersimi people in
Turkey, whom | became familiar with through my tedas. In this respect, the
more differences they were showing, the more | geting to feel that | did not
know them at all, and it was motivating me to irtigege about them. Second, the
access into the field was not that easy, and | staging to experience the
difficulties of making ethnography on the basistefsions in relation to my
participation into the group efforts. Thus, thddieork itself was contributing to

my personal and professional growth while I wasidai.
3.1. GETTING AROUND DERSIM COMMUNITY

Deciding to study about ‘my own’ community abro&dvas in search of an easy
access into my field. With this assumption, | wgsng to use my Dersim identity
to construct new relations with the people comnagnfthe same country with me.
However, it was not so easy to get close to thetheavery beginning of my field,
and it took a few months to be in a close relatigmsvith Dersimi people or get

their sincerity in general.

First of all, the inner tensions between people ewereating an unfriendly
atmosphere in the very first months of my partibgra into the Dersim

Community. There were many unending and aggresidmates dominating the
general assemblies. In this sense, not knowing rabolat me, people were acting
in an obsessive way as if | might be a potentiahepntowards them in the future.
Thus, | was feeling desperate about how to act,| avak suffering from not being
able to decide on how to position myself accordmgliscussions. Furthermore,
the subjects of the discussions were asking meetintihe right side after the

discussions. At this point, in order to construabdg relations with the people, |
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was acting reluctant when the discussions werengri&\s a result, | preferred to

make passive observation in order not to have teowiih the people in general.

Second, the negative attitudes of the adminissatalso early founders of the
association, were delaying my access into the .fidld this point, being the
permanent and stable faces of Dersim Communityy tiwere not showing
hospitality to me, as well as to other Dersimi gedpey did not know or trust in
general. And they were mostly accused of positigribemselves as the host of
Dersim Community, but not welcoming the people iwgl to participate the

events, organized by the association.

One of the critical members of the association tedsg the reason of problem
by making a comparison, saying that “the foundeugrof the association was
seeing the association like their child”. Accordita this, they were afraid of
losing their child, if people started to get inteal in with their child”. Not only

this man, but also many other Dersimi people | mete accusing the founder
group for not being willing to encourage other pgedjp join the association, in
order to maintain their own control over the grodpus, much more than
perceiving me as a new comer from homeland, andonghg me friendly, they

were acting as if | were a stranger that they didwant to accept easily. From
this point of view, | was suffering from the susgpics attitudes of the people
towards me, and it was making me to feel unsecaréhé early days of my

fieldwork, and delay my access into the group kater time.

At this point, my Dersim identity was not a suféot criterion for the people to
accept me at all, and they were willing to know enabout me in order to trust
and let me to join their group. First of all, thexere very old or middle aged
people, and it was unfamiliar for them to see yopagple around the association
in general. In this sense, by participating in Werld of these old and middle
aged people, | was feeling that | was disturbiregrthin a way, and it was creating

a kind of tension between me and them in general.
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Furthermore, there were other doubts about meiggeah untrusting atmosphere
in the beginning. It was strange for them to sestualent, coming from Turkey
with scholarship and living abroad alone withouy &mily members around. In
this sense, | was hearing so many gossips on mehéga were asking about ,
whether | had a family around Germany or Europeatr In this way, they were
also in search of knowing more about me and stbrmyimmigration into their

own social environment. Thus, by being concernaediaime and my family, they

were showing their doubts about me.

Eventually, they were also not so familiar withrigeithe subject of a qualitative
research. In this sense, rather than my partigpato their group, they were
expecting me to make a survey, or construct a ‘tquesanswer” relation with

them. Thus, it took time for me to tell them the tivation behind the

participation idea. Due to this, until they got dse my participation in their

group, they continued to question my presenceair tives.

At this level, in order to earn their trust, | bega hang around at the association
more often. In this way, | was trying to createiradkof “familiarity” between me
and the people around the community. Since thecaggm was mostly empty on
weekdays, | was visiting there at weekends. Dunmygyvisits, | was telling about
myself in order to earn their trust, and createommon base for our relation.
While doing this, rather than dealing with theiném problems, | preferred to talk
about the topics they wanted to talk and makingvkamuhabbeti (coffee chat)
with them about everything from politics to spas$, much as | could in order to

become closer.

In this way, without pushing them away with my piagon into their lives in a
masculine way with my researcher identity, | waginy to “join” their
community like a new comer from homeland. Becausghe fact that my

hometown identity did not open the doors at athatvery beginning of my field,
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| was trying to create a close and sympatic retstigp by taking on ‘a new comer

role’ who was in search of socialization with peopround.

At this point, except some suspicion or negativplications like being “a spy” of
Turkish government, ‘newly coming from Turkeywas a positive phenomenon,
for which people were also trying to get in toucitrwme. According to this,
perceiving me as ‘modern’ and ‘successful’ persomiag from Turkey, some
young immigrants were trying to construct relatiomgh me and my friends,
coming from university circles. In this social atspbere, as far as | was
constructing new relationships in Turkish- Germawi®nment, | was also
having chance to position myself like a normal studcoming from Turkey and

hanging around Kreuzberg or other districts of Berl
3.2. BEING IN DIALOGUE WITH THE SELF AND/ OR THE FI ELD

As much as | was normalizing my existence in Beald becoming familiar with
more people throughout time, | began to adapt myeel new kind of social
environment dominated by immigrants of Dersim arigi Berlin easier. In this
way, | was passing from “passive adaptive phaseingffield to the “active
research phase” (Freilich 1977a, 18, in Crick 1988, in which, | was feeling
that | was entering into the world of Dersimi peoph a deeper sense. At this
point, becoming part of the field was creating sdamel of inner tension for me,

which was the characteristic of the latter phase.

In this phase, visiting the association, and shgwiny face in the Turkish-
German environment more often, | was becoming famiith more people than
before. According to this, people were also tryitog learn more about my

personal details and they began to question mergnidersim identity in a deeper

® Newly coming from Turkey’ was not only importarttgnomena for the people around Dersim
Community circle, but also it was so significantakt in all my interactions with the immigrants
coming from Turkey. Referring to the homeland, Tayrkit was creating a kind of sympathy about
me, and people were acting in a kind and friendhy i the everyday life in Berlin.
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way. By asking about my family tree, tribal belomgg etc, which | was not used
to answer in my everyday relations in general, tiveye willing to know more

about me. In this sense, the more | was meeting penple or | was becoming
familiar with people, the more question marks warsing about me. With the
guestions, | was identifying myself again and agand it was becoming

exhausting for me to tell about myself throughanntet

Furthermore, some of the questions of Dersimi pea@re so profound that | was
not capable of giving satisfying answers to themg @& was leading me to

guestion my family’s ethnic and religious identtig general. For example, the
time | was invited to dinner in a friend’s housenét with a middle aged Dersimi
woman by coincidence. Learning that | was fromshame hometown with hers,
she got curious about me and began to ask my hametmd my hometown

connections. After having some kind of knowledgewtbwhom | was and what |

was doing in Berlin, she began to ask about mydparents’ tribes and attempted
to make a kind of categorization about me in refatio my tribal roots. At that

moment, | felt a bit uncomfortable, and told heatth was first time a person was
trying to talk about my tribal roots in order teerdify me. Moreover, | began to
tell her that | did not find it necessary to giverauch importance to my tribe in
my self identification, and it sounded so archaicnie to hear those kinds of
questions at first sight. Afterwards, | began t& hsr about the importance of

tribal relations in her personal relations in a louowus way, and the talk went on.

Thinking about the event afterwards, it was amaZimgme to be questioned
about my tribal root, and | also began to questigyself about my knowledge
about my ancestors or tribal roots. At this scdleecognized my lack of
knowledge about my family tree, and began to c#lparents and grandmother to
ask about our tribal roots. As a consequence, amigbfamiliar with those kinds
of questions or priorities in my everyday life praes, during the field, with my
interaction(s) with the people, | was beginningée my lack of knowledge about

my ethnic roots.
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At this point, people were very willing to invesastg my knowledge about my
ethnic or religious roots. One other time, it wasther man questioning me about
whether | knew some of the belief leaders livinghometown or my knowledge
about important leftist leaders who were known édCersimi. In this context, the
attitudes of people on the basis of investigatiooud me were irritating me a bit,
but on the other hand, it was also motivating m&éon more about Dersim and
Dersim culture in general. Furthermore, the peioepdf the people about me as
“a Dersimi student investigating about his own urdt was also leading me to
fulfill my lack of knowledge about my own cultur@ccording to this, level of
involvement in the community was directing me tamipe my own perception
about my own ethnic identity. As the time passednduthe field, | was trying to

learn about my own ethnicity or ancestors by askiygown family.

Moreover, the same perception of the people wae algating a friendly
atmosphere in the field, in which people were baognmuch more open to talk
and share with me. At this point, in relation tméi and energy | spent with the
people around Dersim Community, the situation oftegt began to create a kind
of peaceful environment for our relations. In timduence of this situation, |
began to construct my field on the basis of “leagnidea” that my study subjects

were also fine with to hearing.

However, although it was a learning process, atespoint it was also turning to
be an unlearning process for me personally deeysgida. In a comparison with
me, the high consciousness of the people aboutr@ensd Dersim identity also
led me to unlearn some of my old habits that | fgoin my early socialization
with Dersimi people around my own neighborhood lazig, or in the university
circle in Ankara. Giving importance to my Dersirdentity, people were willing
to regard me as proud as them about revealing Deidentity. At this point, they
were willing to manipulate my other identities ingaly, and calling for me to be

a person like them in general. Thus, it was noy éasme to forget about my old
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habits and improve a kind of Dersim consciousnkasthey grew up with years

in Dersim diaspora at abroad.

In this context, one of my conversations with a rhemof the community is
worth stressing. While | was waiting for a panebggin in Dersim Community, |
began to talk with a man while we were drinking t@eathe very beginning of our
talk, the same question that | got used to ansgezame up one more time. He
was asking where | was coming from, and | responkied in a way that |
accustomed to and | said “I grow up in Efgzout my family is originally from
Tunceli”. Confusing me with his overreaction, heswapeating my sentence in a
way like he was a teacher who detected his stusldatilt. At that moment, he
made an emphasis on the word “Dersim” in his se@em@nd said: “What does it
mean? What does it mean my family is originallynfrdunceli? You must say: |

am from Dersim!”

Not only in this little conversation but also inngeal, as | was immersing into the
field, Dersimi people were also asking me to shawsciousness about my own
Dersim identity. In this respect, my field was arldng process about my own
ethnic or religious identity, on the other handwé&s turning into a kind of
unlearning process about my past, which coveredengim identity and made

me rethink about my own ethnic and belief identitgeneral.

In relation to this, forgetting my old habits dugithe field, | was beginning not to
hesitate to mention my Dersim identity in publicgferring to use Dersim instead
of using Tunceli, visiting Cemevi which | had newesited in my life before, or
sometimes trying to use my mother tongue, Kurdé&daki instead of Turkish,
for simple sentences while talking with my somecloise informants and etc. In
this sense, while performing ethnographic partiogra | was also practicing
some of the necessities of my own culture, whidlid not practice and give
importance before. Thus, through denying some obldyhabits, mostly based on

denial of Dersim identity, | acquired a new form mdtiveness about Dersim
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during my field. In this sense, from saluting peomh my mother tongue to
participating in the Alevi belief rituals, | wassal practicing the necessities of my
own cultural heritage, along with performing a digiractice. In this way, while
doing fieldwork, | was also improving a dialoguethyi and understanding of
myself, which | could not even have chance to pradh the everyday life neither
in my Dersimi people dominated neighborhood nowall-protected university

campuses.
3.3. GETTING CLOSER

After a few months, locating myself inside Dersimn@nunity on the basis of my
student and Dersimi identity, and achieving sonmeiogood relations with some
of the people around Cemevi and Kurdish Centeredaln to feel much more
comfortable with the field and myself. In relatiom this, | started to become
friends with some of my informants with whom | walso discovering Turkish-
German way of life around Turkish dominated dis¢riaf Berlin, Kreuzberg.

In this context, as | was becoming close with neamaes, | was discovering new
realities about Dersim Community in particular aotther Alevi and Kurdish
groups in general. Furthermore, being in close aminwith some people around
the community circle also constituted a kind ofdad reference in which people
were not questioning me any more in a detailed Ways, suspicious or testing
characteristics of relations were leaving its plexe kind of relation of trust in

which, there was no place for doubts of any kinduétme anymore.

At this stage, feeling relaxed around the assariadind Turkish- German circles,
| began to act as if | was a member of the assoniaind asking people to
participate in the events, celebrations or commaitimrs organized in Dersim
Community. Furthermore, | was sometimes helpinggeeple, when they were
working to prepare the association building for trganization or doing other

kinds of work in general. At this moment, my sngakstures were creating a kind
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of peaceful environment in which we began to shaee beauty of working

together, and having good, funny moments.

As time passed, it began to be a kind of habit dothme and some of the
community members to see each other around theciasa or meet around
Kreuzberg. They got so used to seeing me that wexg wondering about me
when they did not see me around for a while. Is thspect, we were practicing a
kind of sweet dependency towards each other intwhie got used to see each
other so often. Furthermore, some of them were sigw great responsibility on
me and caring about me so much that | was feelkggllwas in a family away
from my “home”. At this point, | can clearly sayathmy relations with the people
around the association were transforming from fgjeaness” into “familiarity” in

which, | was feeling like at “home” far away fromyrthome”.

Herein, being familiar with each other, they werging to show me their
closeness in many respects. For example, they weteng me to their houses to
drink tea or eat meal, or asking me to join grdrees, in which they were also
having friendly chat while drinking Raki or beercefhus, with those kinds of
small but important sharing, the conflicts had &drinto a kind of reciprocal
adaptation. In this way, some of my informants wenging into friends and |
was feeling the satisfaction of sharing so manydgoewments, in which | was
feeling condition of “home” abroad. In return, sorok the people were also

expressing their gratefulness to me for my pardittgn into their lives.
3.4. ‘LEAVING’ THE FIELD

While | had so many troubles in order to get inctowith the people around
Dersim Community in the very early days of my fielidwas not easy to depart
from them when | was at the end of my fieldwork.cBaese of the fact that |
created another “home” in Berlin, and a kind ofdmgling to the group | built up
in time, 1 was not really willing to turn back toymtihome”, Turkey, at all. In this

sense, some of my informants/ friends were trymghow me some of the ways
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of extending visa in Germany in order to keep m#eir lives. According to this,
they were willing to see me around and stay in ltowd¢h me in general. Being
such a friendly atmosphere, it was creating sometiemal moments for me,
which | could not imagine while the people werd@ating me with their negative
attitudes or questions in the beginning of my field

From this perspective, fieldwork experience wadrange but a fruitful process
for me because of the fact that | met with peopte &ft good memories/
friendships behind. In this respect, not willingdoft apart from each other, we
exchanged our communication details to meet agetihe future with some of my
early informants and newly friends. Today | aml sidmmunicating with some of

my friends/ informants via mail or messenger.

According to this, | got a taste of to making etraphy first time, in which | was
feeling the satisfaction of getting knowledge frohved experiences’ in a
systematic and productive way. Getting away frorerilt atmosphere of
university, | had chance to (un)learn from thedjethile | was trying to construct

and perform my fieldwork.

To sum up, personally, it was a unique experierarenfe to have so many
friendships and close relations with Dersimi peopleBerlin and improve self
consciousness about my own ethnic and belief ijeafter these relations or
interactions. Also, professionally, | discoveredmgocritical points of making

ethnography in general which | did not practiceobef
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CHAPTER 4

DERSIM;
AS A HOMELAND IN BERLIN

“I guess there is a kind of

commonality uniting Dersimi people

in Berlin” U.
It was in Oranienen Strasse (Street) in Kreuzber@erlin we were five men
coming from Turkey, sitting in a bar with a Frenwdime, Bateau Ivre, which had
Turkish art performance on the walls of it, as an@ waitress was serving us
Beer or tea. While enjoying our drinks, we wer&itad to each other and looking
at the people walking on the pavement. After a ejhal hot debate raised between
two friends in the group after Tekin introduced ket as “Dersimli” (coming
from Dersim, hereafter Dersimi) by referring to tblel name of a region in
Eastern Anatolia, in Turkey. However, on the othend, the other one, Kemal,
began to oppose him in an aggressive way by sayog are not from Dersim,
because you (here Kemal means Tekin and his famige not there in 1938
when people were dying on the mountains of Dersioh @aying for the price of
being Dersimi!” According to this, Kemal was corgithg Dersim identity in
relation to its bloody and violent past, which haped in a relatively narrower
area, presently called Tunceli. From this pointiefv, born in one of the villages
of Erzincan, neighboring to Tunceli, and not wisiag the 1938 massacre, or the
other bloody events in the region, for Kemal, Tellid not have any right to

identify himself as Dersimi and mention Dersim &sdountry of origin.

At this level, it was clear that Kemal was drawiadind of boundary between
him and his friend on the basis of negotiatinghibeneland identity. Furthermore,
insisting on the significance of history in the nmakof Dersim identity, he was

not only excluding Tekin from his own homeland itign but also he was
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idealizing the Dersim geography in order to creatpersonal belonging to it.
From this point of view, coming from close regidmst not sharing a common
past, Kemal was differing himself from his frierelthough they share so many
commonalities like the same ethnicity (Kurdish A)€Yy religious identity (Alevi-

Kizilbas), mother language (Zazaki) and etc.

In this respect, while changing the friendly atnitee on the table in particular
on one hand, for me, the negotiation around a Bpelical identity was

“contributing” to the so called “multi-kulti” (muitultural) ambience of

Kreuzberg, full of the traces of ethnic diversitypand, on the other. From this
point of view, while the discussion around homelaehtity was making some of
us learn more about the past of Dersim and ethimerglty in the region, on the
other hand, talking Turkish in a louder and aggwvessvay, Kemal's attitudes
were potentially confining us to the multiculturgicture of Kreuzberg as
“aggressive Turks” in the eyes of some other peapténg next to us in the bar

and witnessing our louder, hot debates in a way.

However, no matter what the people were thinkitgpua us, the ongoing
discussion was presenting the fact that Dersim mggty was a significant
element of self definition among some of KurdistevAlpeople in Berlin. Many
Kurdish immigrants, who were mostly coming from ¥arHinis, Erzincan and
Tunceli, were all calling themselves “Dersimi” tepresent their diverse political,
religious or ethnic affiliatiofs Due to this, they were still giving a kind of
priority to their homeland identities. At this pairl can clearly say that being

Dersimi was including and indicating so many imalions for those people and

" Although | am aware of the fact that large numiiepeople coming from this region to Europe
do not prefer to use the term “Kurdish Alevi”, aidéntify themselves as “Zaza” or “Turk”, | will
follow the path in the academic literature to natinese people without participating unending
ethnicity debates among Kurdish Alevis.

8 At the very beginning of my research, it was veopfusing for me to see that the Kurdish Alevis
coming from Hinis, Varto, and Erzincan were defintheir homelands as Dersim because of the
fact that | was considering Dersim as only ther@dhe of Tunceli.
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the content of the term was shifting from one pertmanother or one group to

another in Berlin Dersim diaspora at first glance.

For instance, when | was talking to one of the fermersimi PKK (Partiye

Kalkeren Kurdistan) militants, he was conceptuatizDersim region as one of
the administrative provinces of the Ottoman Emjpirerder to stress on to the
ethno-politic unity of Kurds in the region. Both kmag a larger Dersim

description, one of the dedes (grandfather, spiriteiaders of Alevi belief) was
focusing on to the ocak (seyyid lineages) netwodentered in Dersim and
having branches around that Kurdish Alevi regionalsimilar way, some of the
people from Hinis, Varto and Erzincan were choodimgcall themselves as

Dersimis to make an emphasis on their ethnic arediAlelief roots.

On the other hand, it was Dersimi people comingnfiresent day Tunceli who
were feeling themselves uncomfortable with the rg@lianent of this local identity
and trying to define Dersim in the borders of Tunpeovince. Due to this, it was
not only Kemal, but also so many “Tunceli origirthfeersimis” who were trying
to differentiate themselves from other communiirerder to retain their own

cultural difference in Berlin.

From this point of view, in order to understand tmaintenance of Dersim
homeland identity in Berlin, there needs to be @seraew made about some of
the basic characteristics of Dersim’s culture aastpTherefore, in this chapter, |
will firstly attempt to outline “Dersim’s distincte culture” (Bruinessen 1994)
briefly. Afterwards, | will explore how Dersimi ppte in Berlin attached
themselves to their homeland in 1990s, and Dersas llecome a significant

reference point for their self definitions.
4.1 LOCALITY, ETHNIC AND BELIEF IDENTITY

Since there are so many negotiations among Kurdlisit-immigrants about the

“cartography of Dersim” region in Berlin, it willat be easy to make a clear cut
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Dersim definition which will embrace all differergerceptions about Dersim
geography. Despite this, it is a common sense ti&; historical district of
Dersim was in fact larger than Tunceli, and inctligharts of neighboring Sivas,
Erzincan, and Elagl provinces. However, afterwards, the region began t
represent a smaller area. “In December 1935, {affee National Assembly
accepted the Bill of Tunceli, the Tunceli Kanunu,the form presented to it by
the government. {And} It provided for the creatioh the province of Tunceli,
which included the Dersim region” (Kieser, in Whaad Jongerden 2003, 193).
According to this, after the province was renantbd,province of Tunceli began
to correspond to Dersim.

Until 1930s, Dersimi peopt lived their own way of life in “an inaccessible
district of high, snowcapped mountains, narrow exs| and deep ravines in
central Eastern Turkey. It was inhabited by a largember of small tribes, eking
out a marginal existence by animal husbandry, twdttire, and gathering forest
products.” (Bruinessen 1994, 145) Although theeddht tribes were showing a
scattered existence, it was the Kizgtb@levi belief, ‘heterodox Alevi sect’

(Bruinessen 1994, 145), which was creating a kihceligious commonality and

unity in social life.**

In social life, the dedé$were important figures in the making of this urétyd

social cohesion. Like the other Alevi communitiéise social life was mostly

° Because of the fact that the new name of the poeviTunceli (coming from Tung eli, the bronz
hand) was implying the military campaign of Turkighvernment towards region in 1930, the
people were preferring to use the old name of ¢iggon. In this context, it was revealing a kind of
awareness towards the history of the region.

19 Being aware and regarding the Kurdish Alevi peaulming from Hinis, Varto or Erzincan, and
identifying themselves both Dersimi, hereafter Il wiegin to use Dersim to refer today’s the
province of Tunceli and Dersimi referring to theopke coming from Tunceli, whom | focused on
both in my fieldwork and study.

It is known that there were also Sunni Kurds ahdgistian Armenians in the region. See Ahmet
Kerim Gultekin “Tuncelide Sunni Olmak” (To Be Surini Tunceli, 2010) for a detailed analysis
of the minority position of Sunnis in the region.

2 Dede means grandfather in English. In Alevi betigiture, it is also used to call spiritual belief
leaders whom were directing Alevi communities witte voluntary support of Alevi people.
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constructed on “a specific system of communal-relig institutions” (Vorhoff, in

White and Jongerden 2003, 94) in the leadershigpifitual leaders. In this
context, the dedes were mostly constructing thathaities on the bases of
voluntary and devotional promises of their follosetn addition to this, the
religious authority of the spiritual leaders wasaoalin cooperation with the

political power of gas (landlords) and tribal chiefs.

Also, as Bruinessen demonstrates “the beliefs anadtipes of the Alevis of
Dersim, as they are known to us fromf"#nd early 26- century sources, appear
to be more heteredox and ‘syncretist’ than thos¢hefTahtaci and the central
Anatolian Alevig¢® (Bruinessen in Kehl-Bodrogi, Kellner- Heinkele &ter- Baujean
1997, 4). In this respect, they differ themselves from othkevi groups with their
nature and sun oriented belief practiéealso worshipping to the sacred places is
another distinctive component of Dersim belief iatgnin this respect, the region
still houses so many ziyarets (sacred places) piegetheir spiritual meaning(s)

for the Dersimi peopl&®

Like the belief identity of the people in the regioDersimis differentiate

themselves from other neighboring Kurdish commasitwvith the languages, they

Conducting the cem ceremonies or taking a directalg in the social life were some of the
responsibilities of dedes in social life. In retutine followers of them were showing a significant
respect to them. Although with the migration floafsAlevis from rural areas to the urban regions,
as a religious institutions, the roles of deded\ievi society has started to decline, and it has
begun to get a more symbolic meaning than it wdsreededelik. For further information about
dedes, see Yaman& Erdemir (2006), or Olsson, Oadahgl Raudvere (1998).

13 |n fact Alevi belief identity seems to presentarogenous structure in Turkey; Alevi people of
different regions also differ from each other ie thay they practice their belief identity. Tahtacis
and Bektashism are two of them. Generally speakiiije Tahtacis known to live in Aegean and
Mediterranean part of Turkey, Bektashism is mosgitutionalized form of Alevism practiced in
the middle Anatolia of Turkey. But, since the dbity of Alevi belief identity is not the focus
point for this study, it will be contented to bemtiened only here.

4 Worshipping to the sun (mostly in the morning tfjmes one of the basic praying ceremony in
traditional Kizilba-Alevi belief culture. My informants were mostly mening the existence of
this traditional ceremony in an operational waydiffer themselves from other Alevi groups by
asserting themselves to have more nature oriergiéef practices.

> To see a well documented study about sacred piac&sinceli, see Ahmet Kerim Giiltekin
“Tunceli’ de Kutsal Mekan Kulti” (The Sacred Plgcalt in Tunceli, 2004)
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were speaking. Although the strong assimilation policies of Tistkgovernment
has led to “a dramatic language shift to Turkishédzenberg, in White and
Jongerden 2003, 198), in the past, the peopledrragion were mainly speaking
Zazaki, and a minority was communicating in Kurma#dso there were some
tribes who were using both of them. In this contéx¢ bilingualism in the region
was not only differing Dersimis from other commigst in the region, but the
language diversity was also an inner distinctivermant for different tribes in the
region.
The Dersimis themselves perceive a cultural diffeee between the (Zaza-
speaking) Seyhhasanan tribes of western Dersimdi®@amd Hozat with parts of
Cemigezek and Pertek) and the Dersimi tribes propereadtern Dersim
(Pulimur, Nazimiye, Mazgirt), among whom there lbogh Zaza and Kurmanci
;;)eakers (Bruinessen in Kehl-Bodrogi, Kellner- Hele & Otter- Baujean 1997,
Here is a relatively clear picture about the lampafs), and the belief identity
practiced in the region, however, it is not possitd be that so clear when it
comes to talk about ethnicity of Dersimi pedplén this context, while Kurdish
nationalists have been mostly trying “to convinice Alevi Kurds that they really
were Kurds and nothing else” (Leezenberg, in Whitd Jongerden 2003, 204),
on the other hand, there are also Zaza nationaltstsassert Dersimis to be Zaza,
“a distinct people, or even a distinct nation” (keeberg, in White and Jongerden
2003, 201) “based on distinct Zaza vernacular” eZsmberg, in White and
Jongerden 2003, 200). Furthermore, there is alsthanclaim that “the Kizilba
and Zazas could well have had a common ancesma@rthient Dailamites, from
the Dailam region in northern Persia” (White, in Mérand Jongerden 2003, 18)

'8 Dersimi people do not use their mother tongueb bothe region and diaspora in their everyday
life. They mostly use Turkish except some old peophis is why | am using past tense, while
writing about their languages or mother tongues.

" Since | do not want to give the details of diseuss, see White, ‘Ethnic Differentiation among
the Kurds: Kurmanci, Kizilbash and Zaza’ (1995),d aBruinessen “Aslini inkar eden
haramzadedir”, The Debate on the Ethnic Identitytled Kurdish Alevis for more detailed
knowledge about the ethnicity discussions aboutisbrAlevis (1997).
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At this point, | can say that different claims setmnfluence Dersimi people in
different ways and there is an abundance of ettiversity in Dersim according
to Dersimi peopl¥. From my observations, being Kurdish Alevi, ZaZayk,
Kirmancki, Alevi, Alevi- Kizilbg are the some basic definitions of Dersimi
people when they try to mention their own ethnienitity. Despite the diversity in
the self definitions, they were mostly mentionih@ttthey were a different group
of people in the Kurdish region. According to thtke way that they were
differing themselves from other groups was very c@n. Religiously, rather
than being Sunni or Shafi’ ite Sunni they were nuemihg that they were Alevi or
Kizilbas Alevi. While they were talking about language éiince, they were both
emphasizing the fact that they were not capableummderstanding Kurdish

language. Furthermore, they were both perceivieg frast in a peculiar way.
4.2. A TRAUMATIC PAST

Since Dersimi people enjoyed living their own wdyif@ according to their tribal
relations, it made it difficult for central goveremis to take control of the region
historically. According to this, “in previous timethe tribes of Dersim had never
been subdued by the Ottoman administration” (KetdhBgi in White and
Jongerden 2003, 65). After the Turkish Republic watablished, this situation

had not changed and the region continued to bei@mamous area since 1930s.

Dersim was, by the mid-1930s, the last part of @wrkhat had not been
effectively brought under central government cdntfthe tribes of Dersim had
never been subdued by any previous governmenrhelaw they recognized
was traditional tribal law.” (Bruinessen 1994, 145)

According to this, they were not considering thevdaof newly established
government. They were refusing to pay taxes, amgidnilitary service which
was making the region to be the target of Turkisltvegnment, in search of
practicing its authority in the region. Therefotbe denial of state authority

8| will analyse the ethnic identification of my arimants in the latter chapters. Thus, | will be
content with only mentioning the existence of diéfiet ethnic percetions among Dersimi people.
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provided the appropriate conditions for the rem#ii government to intervene
the region with its military forces. In this respethe military operation against
the region took two years and resulted with thenesérepresenting one of the
blackest pages in the history of Republican Turkgscefully passed over silence
or deliberately misrepresented by most historiafsreign as well as
Turkish”(Bruinessen, 1994, 145)

Initially, in 1935, the republican government reremthe province as Tunceli,
signaling the coming operation. Afterwards, roads)ephones, bridges,
telegraphs, military, and post office were builhigh might be thought as some of
the symbols of state authority. It was the nextryednen the republican
government gave authority to the military, makiruggble the military rule in the

name of “civilizing” the region.

“In 1936, Dersim was placed under military governinevith the express aim of

pacifying and “civilizing” it. The tribes’ responde the modernization brought

by the state, consisting of roads, bridges andcegibsts, was ambigious. Some
chieftains sought accommodation with the militantherities, others resented

this interference in their former independence’ujBessen, 1994, 146)

At this moment, Abbasushaghi, Yusufkhan and Demdémia@s united their forces
in the leadership of Seyyit Riza, in order to resigainst the military forces,
“while others {tribes} co-operated with the goveram forces” (Kehl- Bodrogi,

in White and Jongerden, 2003, 66). Despite this,républican government was
very clear to construct its political power and é@gny in the region. According

to this, the military campaign had started in Mat®37.

The military campaign against Dersim was mountedesponse to a relatively
minor incident, and it would seem that the army badn waiting for a direct
reason to punish the tribes. One day in March 1833trategic wooden bridge
was burned down and telephone lines cut. Seyyia R the tribes associated
with him were suspected (...) In any case, the arrag its warrant for
intervention. The first troops, sent in to arrds¢ tsuspects, were stopped by
armed tribesmen. The confrontations soon escaldféioen the tribes kept
refusing to surrender their leaders, a large cagmpavas mounted. Military
operations to subdue the region lasted throughbet summer of 1937. In
September, Seyyit Riza and his closest associatendered, but the next spring
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the operations were resumed with even greater .fareey must have been of
unprecedented violence and brutality.” (Bruinesd€94, 146)

In the year 1938, the military operation was erddripy practicing its power on
some other tribes such as Kureyshan, Bakhtiyaralkdr Ferhad and Pilvank
even if they were not rebellious like the Kirgaibér One way or another the
tribes in the region were mostly ‘destroyed’, ‘togd’ or ‘annihilated’
(Bruinessen, 1994, 147) Dersimi people in the mgio different ways. The
leader of the rebellion Seyyit Riza was “arrestedether with his retinue of some
fifty men. They were summarily tried and eleventttgm, including Seyyit Riza,
were immediately executed” (Bruinessen, 1994, 14Ag operation lasted until
the end of 1938, and “resulted in the annihilatioih at least 10% of the
population” (in White and Jongerden, 2003, KehldBmi, 66), and “many more
deported to the west of Turkey” (Leezenberg, in land Jongerden 2003, 198).
In this sense, while some of the exiled Dersimigrreed to their hometowns later

on, some others continued to live in Western piafiuokey.

Afterwards, the region experienced large scalenakdion policies of Turkish
government in search of attaching Dersimis to thedennization process of
Turkey. However, whereas the assimilation polidiese achieved to transform
Kurdish Alevi Dersimis into Turks, on the other dait has led Dersimi people to
show interest in Turkish politics, especially iretkeft side. According to this,
after a long term of silence period on the remnaht$937/ 38 events, Dersimis
mostly began to organize themselves around thestletidical parties such as
TKP/ML (Turkiye Komiunist Partisi, Marksist LeninjstTurkish Communist
Party, Marxist Leninist’) and Dev-Sol (Devrimci $S8Revolutionary Left’), and
legal social democrat parties such as CHP (Cuméiukhalk Partisi, ‘Republican
People’s Party’) in the 197s Moreover, the armed wing of TKP/ML,IKKO
(Turk Isci Koylu Kurtulus Ordusu, ‘Turkish Workers and Peasent Liberation

Army’), which was known to be a Maoist organizatidefending guerilla war,

19 For an overview about Turkish Leftist Movementladt period of Turkey, see Haluk Yurtsever
“Marksizm and Turkiye Solu” (Marxism and Turkishft,e2002)
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began to get support from the inhabitants of tlggore (mostly in Ovacik), in the

ally of workers and peasents in order to overthttosvTurkish state.

At this moment, the influence of Leftist Movementsaide Dersimi people take a
stance against the central authority after 1937/e®@8nts again in a different
context. The inhabitants of the region began tdi@pate in, or became potential
militias of those radical organizations. On the esthhand, the radical
organizations began to familiarize the inhabitaftthe region with the Marxism
and Socialism. In this way, there have been a lohdeftist consciousness
constituted, making the Dersimis “potential” oppotse of the Turkish

government.

In 1980s, the rise of PKK and the collapse of th# movement had also
influenced the region. “It was precisely duringsthime that the PKK tried to

establish itself among the Alevi Kurds of Dersinithdugh there had always been
significant numbers of Dersimis in the PKK’s uppahelons, Dersim was the
only region of Turkish Kurdistan where the PKK hadt yet gained a firm

foothold” ( Leezenberg, in White and Jongerden 20@®).

At this level, it can be said that, Alevi identiy the region was getting a priority,
and therefore Sunni domination inside PKK groups lgading Dersimi people to
improve a kind of skepticism towards Kurdish Movemélf they (PKK forces)

get the power, they will cut (kill) us more thanrkigh government”{anonymous}
was the general motto of the people reflecting $umni Kurdish phobia of
Dersimi people because of the fact that they ware iminority position in

Kurdish region religiously. Thus, they did not sopgpPKK as much as they

support leftist and Marxist organizations in thgioa.

Moreover, the nationalist character of the PKK aks® creating another dilemma
for Dersimi people. In this respect, rather thawing priority to the Kurdish
question due to their former leftist socializatitiney were giving importance to

the class struggle on the bases of internationght fiagainst capitalism
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ideologically. From this point of view, sharing thiewpoint of Turkish leftists,
they were considering the domination of Kurdish gdean terms of economic
exploitation of Kurdish region and supporting thefsdetermination rights of

Kurds according to Leninist principles.

In 1990s, the conflict between the Turkish statd BKK reached its height in

East and south- eastern Anatolia. It was also ésdhyears, whereas “many
Kurdish leftists joined the PKK, which also starti#dl activities in the Alevi

Kurdish region” (Jongerden, in White and Jongerd@&&93, 83), but, on the other
hand, the existence of the PKK in Dersim was stilfjuestion for the inhabitants
of the region. The conflicts betweedKKO (famous with its local support in the
region) and PKK guerillas are significant to refléftis tension and the existence

of efforts of PKK in Dersim region.

There, in the summer of 1994, the PKK stepped simuterilla campaign and
intensified attacks, not only against military gy but- according to local
sources- also againstiRKO guerillas. The latter actions were especially
significant, as they indicated the PKK’'s wish topwmse itself, by force if
necessary, as the sole legitimate representativeKufish revolutionary
aspiration in the region. (Leezenberg, in White dodgerden 2003, 205)

In this respect, the attempts of the PKK to bedilky power in the region did not
result in a successful way, and PKK failed to dpet tnass support of people in

Dersim region comparing to other Kurdish areathosé years.

On the other hand, the continuing civil war led Kisin Army to take some
preventions in Dersim which led to the human rigbtations to the region at the

same time.

In 1994, however, the situation quickly escalatedring the months of July and
August, the army burned down large stretches dadsfiorA strict embargo was
imposed on the entire province: locals would ordyaiowed to bring severely
restricted quantities of foodstuffs to their hom#lages. By this draconian
measure, the army tried to prevent villagers froroviging guerillas, with
supplies. At checkpoints along the main roads dfess, the military also
routinely denied passage to Turkish citizens nanka Tunceli province, let
alone foreigners trying to enter the region. (Ledezg, in White and Jongerden,
2003, 206)
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In this respect, it can be said that the securgscgption of Turkish Army was

mostly shaped on viewing the civilians in the reges in cooperation with the
illegal organizations. At this point, while the &cinhabitants were marked as
“potential terrorists” (anonymous), and they weskeaal to evacuate the rural
areas/ their hometowns forcibly. Thus, it was secime the people of the region
were forced to migrate by the military forces aft®B7/ 38 events. The extent of

the destruction figured by four CHP parliamentasiaras impressive.

They claimed that 417 villages in the region, 28 tbeen evacuated and
condemned the hardships suffered by the local ptipul as a result of the
continuing food embargo and the unabating militapression. (Leezenberg, in
White and Jongerden 2003, 207)

According to this, ‘the destruction of the regiarid the human right violations
forced Dersimi people to migrate either to West&urkey or abroad. In this
respect, they were getting their share of reprassi&urdish region of Turkey by
leaving their hometowns and cultural traditions. Asresult, as Bruinessen
demonstrated earlier “not much is left of Dersimistinctive culture”

(Bruinessen, 1994, 155) in the region.
4.3. DIASPORIC SENSIBILITIES & SYMBOLIC REPRESENTAT IONS

In fact, Dersim was becoming an uninhabited regiad the distinctive Dersim
culture was going to disappear with the civil warthe region, however, on the
other hand, Dersimi people in Europe began to sadnd of sensibility against
the destruction of the region in the early 1990seyTwere concerned about the
region, since they had still family connections réheAccording to this, by
protesting the events and trying to attract thenditbn of public opinion in
Europe, they were building solidarity with the pkop their homeland. In this
way, the reactions of Dersimis abroad were conngdhem to their homeland in

a way.

In a similar way, Dersimi people living in Berlifsa began to be concerned about

the situation and organize themselves in ordehtavstheir reactions against the

45



events in Dersim. They participated in demonstratiand organize solidarity
nights to show their sensitivity towards their haoven. At this level, their aim

was to constitute a public opinion to stop the efigle in the region. Furthermore,
they collected money and sent it to the peopleersin in the name of solidarity.
At this scale, the increasing awareness towardsdgen was transforming the
typical homeland nostalgia of Dersimi people intgdlitical reaction, uniting

Dersimi people in the diaspora. As one of my infamts, also one of the

organizers of the events was describing briefly;

We wanted to show that we will not stay silenthe events happening in the
region. We wanted to help the people, living in bometowns, by announcing
the events to European public opinion C.

At this level, sharing the common problem aboutrthemeland, Dersimi people
began to gather around their homeland identitiepdnyicipating the solidarity
nights. Also the increasing interactions of Dersip@iople were preparing the
conditions for the establishment of a homeland @ason in Berlin. At this

moment, it can be said that the sensitivity of Derspeople towards their
homelands was creating a kind of togetherness @raisis of country of origin,
and providing them the opportunity to relate thdwese to their homelands.
According to this, the establishment of Dersim htowa association can be
thought as the self expression of the increasimgdtand awareness.

From this point of view, a group of Dersimi peopiealized the increasing
homeland awareness and decided to unify them araumoimetown association.
A comment of one of the early establishers of $soaiation is worth stressing in
this context.

We (a group of Dersimi people) saw the potentiaeh{@ Berlin). Our relations
had improved with Dersimi people in Berlin, and were willing to see Dersim
folk coming together from our hearts H.

Furthermore, one of the aims of the associationimasessive due to the fact that
it was reflecting the need for unifying this incse®y awareness. According to

this, it was a group of people who were trying tote Dersimi people according
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to their country of origin and aiming to keep thistidictive culture of Dersim

alive.

Our aim was to keep that culture (Dersim cultut)eaand fresh. (...) A culture,
which did not have the chance to live anymore. C.

At this level, with the increasing awareness towardmeland and its distinctive
culture, Dersimi people have started to build upeonging towards their
homeland by distancing themselves from Kurdish mwam in relation to inner
political tensions between PKK and local leftistrEmi guerilla forces. In this
way, the people in diaspora began to give proxinmiyards their homelands
rather than considering themselves as a part ofliglurtotality and Kurdish
question. From this point of view, Dersim, as a btand, has become to be a
significant element of their self definition witkeference to itself. According to
this, it has begun to refer their ancestral lan@nstthey were living their culture
in its purest form before they were dispersed ftbeir homeland. It has also led

Dersimi people to feel a belonging to their homdlarstorically.

We, Dersimi people, are like the Munzur Suyu (aesciver passing in Dersim).
It sources from Munzur Mountains. In there, itaspaire. However, like the river,
we have all got away from our sources, Dersim. S.

Also tree was another common metaphor among Dep&ople when they were

referring to the dispersion of Dersimi people frimair original cultural roots.

The tree is there, in Dersim. We are the branchés and separated from there
to the different parts of the world” C.

At this scale, while they were giving priority ttveir homeland, both their
religious and political viewpoint was playing a msigcant role. In this context,
they were imposing a religious meaning to the Dergeography. According to
this, | can say that, the homeland geography algiaes identity were closely
connected to each other that it was not possibkeparate one from another in

Berlin Dersim diaspora, since the geography was ialduding a sacred totality.
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Dersim... The place where | was born and my childhpassed. When | think of
Dersim, | am going back to my roots. (...) Teberikt.id a small piece of
homeland... Teberik stoffe..lt is like a normal stone. (He is taking it with
himself to Berlin). But | impose it a religious nméiag. At the same time, it is a
piece of my homeland. | believe that it gives mieits@l power. Y.

From this point of view, they were idealizing thaincestral home and relating
themselves to their homeland in a spiritual waycadkding to this, being the
symbolic center of KizilnaAlevi ocaks, and housing so many sacred places, th
people in diaspora were perceiving Dersim geograghy sacred place. One of
my informants was reflecting this perception by mgka comparison between

Mecca and Dersim.

Like some others (he means Muslims) are affiliatéith Mecca, the Dersimis,
connected to ocaks, are connecting themselvesrsirDél

In the idealization of homeland, the role of tratimpast was also effective on
Dersimi people. In this context, as much as theyewstressing Dersim as the
source of their common culture, they were alsoevelg that they shared a
common traumatic past in that geography in relatmboth apart from Kurdish
question in the region. As | told in the very bedimg of this chapter, Dersim was
referring to a geography, for which the ancestéi@arsimis fought. On the bases
of this “fighting” towards authority idea, they veermposing both a “victimized”
and “heroic” meaning on the geography. As Daimi @emeflects in one of his

article published in a Dersimi journal; for him;

Dersim...! It is (means) rebellion for some peoplad gor some other it is
(means) resistance. But massacre and resistanteaetements, remembered in
Dersim history. (Daimi Cengiz, 1995, 60)

According to this, for him, the common past wasdmeing a reference point to

identify Dersim geography.

20 Teberik is one of the important figures of natoreented Kizilba Alevi belief. It is a normal
stone taken from mountains, thought to be sacredtaRing and hanging it to their houses,
Kizilbag Alevi people believe that they carry goodness feamred mountains to their houses.
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To sum up, it can be asserted that the answeledithple “where are you from?”
guestion was becoming a way of self expressiom&rsimi people in which they
had practiced their own political and religiousritty. In this respect, in order to
connect with their homeland, they were imposingymtmolic meaning to it.

According to this, they were perceiving and idaalizit as their ancestral home.
Furthermore, the common past perception was catingdp to it since Dersimi

people shared a traumatic past in the region. iy, their homeland identity

was becoming a ‘boundary expressing symbol” (CoB8a0, 14) in Berlin.
4.4. CONCLUSION

This chapter has argued how Dersimi people in Beliaspora relate themselves
to their homeland. The belief oriented distincth@meland culture and common
past of the region have been two key elementsdrceimstruction of commonality
among Dersimi people in general. From this pointviefv, they have created a
kind of sensibility towards their homelands (mositythe bases of destruction of
the homeland/ culture) and tended to idealize agime it on the basis of their
cultural, belief and past identities. In this w®ersim as a homeland has become
the expression of the distinctive features of Dersulture in general. In this
context, showing a tendency for the “idealizatibnh@ supposed ancestral home”
(Cohen, 1997, 180), Dersimi people around the #@stsmc can be described as a
diaspora according to Cohen’s definition of thertein this respect, in order to
understand how this “idealization” works in the @sation, there needs to be an
overview made about Dersim homeland associationling with this, in the
following chapter | will attempt to describe thenstruction and working of

Dersim homeland association.
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CHAPTER 5

BERLIN DERSIM COMMUNITY

“In there, Dersimi people make
family meetings. Some particular
families go there. They meet, than
they leave. There won’t be anything
else” M.

The sensitivity of Dersimi people towards their le@damd and the commonality it
provides for them have been described in the posvahapter. Furthermore, the
commonality among Dersimi people on the basis ety of origin has also
constructed interpersonal relations and informalametworks. In this respect,
as | mentioned above, the establishment of a homed@sociation in the early
1990s can be thought as the expression or institalization of increasing
Dersim consciousness in Berlin. Also, considerinigspora not only as a
consciousness, culture or identity, but also asab@rganization of a specific
group, the homeland association of Dersimi peogleds to be explored in the
way of understanding diasporic existence of Dergigople in Berlin. From this
point of view, in this chapter, | will describe tlsecial organization of Dersimi
people around Berlin Dersim Community and its fiol for its members.
According to this, the role of the homeland asdamiain the maintaining of
Dersim homeland culture and its potential to entich social life in the host

society will be argued in the light of diaspora cept.
5.1. THE ESTABLISHMENT PROCESS

Berlin Dersim Community (hereafter BDC) was eswtiid in 1993 with the
gathering of a group of Dersimi people in Berlins Ahave mentioned in the
previous chapter, the reactions against the humgnm violations in the region is
an important factor preparing the conditions foe tlbstablishment of the
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association. Despite this, it was not easy foraaey founders of the association

to establish the homeland association.

1990s were the years, in which the Kurdish Movenveas at its peak and the
Alevi revival was increasing in reaction to Siva993) and Gazi (1995) evefits
Furthermore, some Zazas in Europe began to insish@r assertions that Zazas
was a different nation. In this context, the Kuhdisationalists has started to take
a skeptical and oppositionary stance towards thuse revivals by claiming
{anonymous} the fact that those new social movemewgre aiming to weaken
Kurdish Movement (strengthening itself both in oatll and transnational
context) with the support of Turkish governmentorfirthis point of view, PKK
opposed the establishment of a Dersimi homelandcad®on, and blamed some
of the founders of the association to be “spieshoj@ymous} of Turkish
government working in coordination with Turkish soiate in Berlin. However,
despite the visible opposition of PKK, a group oérBimis established their
homeland association with the support of mass Bergopulation and Turkish

Leftist organizations.

At this moment, the personal and political profidshe BDC’s founders played
an important role in the establishment processstFof all, they were mostly
coming from Dersim and had lived in Dersim for aipe of their life until their
early 20s. In relation to this, they were mostlpalale of connecting themselves
with their homeland identities. During the estdimient process, they used their
personal autobiography and leftist identities irdesr to improve a kind of
“sameness” with the other Dersimi people livingBiarlin strategically. From this
point of view, they tended to organize Dersimisuaie Berlin homeland identity

after they broke away from their leftist organinas. According to this, it can be

2l Being in minority position, the Alevi people in fkey experienced several massacres and
human right violations in Turkey. In Sivas, duritige Pir Sultan Abdal Festival, 35 people were
killed in a fire set in Hotel Madimak by the righing and Islamist demonstrators. The Gazi
events took place in one of the Alevi populatedjhborhood of Istanbul. The events began with a
shot by unknown assailants to a coffeehouse. licdhénuity of the events 19 people were killed.

51



said that there was a kind of interconnectednetsdes the autobiographies of
the founder group and the establishment of thecestsmn, which they were both

aware of;

In Turkey, in the place where | was working (Dergiirwas a board member in
in Tob-Der (Tum @retmenler Birleme ve Dayagma Derngi, ‘ The
Association of All Teachers Unity and Solidarityl) sympathized with Halkin
Kurtulusu (People’s Liberation Army) before. (...)After | canmere (Berlin), |
was also one of the founders of Halkin KurgulAssociation in Berlin. But, due
to some political disagreements, | broke up withdksociation. C.

When | came to here (Berlin), | became a membeklwlanya Turkiyeliisciler
Dernaii. (The Association of Workers from Turkey in Gemgg...) | began to
see TKP/ ML as a Kurdistani organization, and lasafed from the association
in 1986. After we (he means himself and some offtiends) separated, we
began to make organizations like Dersim culturéviels. K.

In this sense, although they were mostly explairimgir departures from the
leftist organizations in terms of paradigms shdtolitical disagreements, there
was a visible continuity between leaving the oldugr and establishing the new
one. In this context, there were so many gossigaitathem that they were in
search of taking the advantage of establishingvagreup as much as they were
willing to work for their homeland identities. Aaabng to this, it was not a
coincidence that some of the early establisherg akso organizers of the Dersim
solidarity events, and known for their negative éaof making large amount of
money with those kinds of organizations which midpet thought in terms of
corruption which is hide behind organizing actestiin the name of Dersim

culture or identity.

One way or another, the founder group began toesllagir new interests by
giving priority to their homeland identities andticizing their leftist pasts. In this
way, they were not only doing self-criticism, theyere also inviting other
Dersimis to criticize themselves. For them, the snasistence of Dersimis in
Leftist organizations in the past was a kind olua, in which Dersimi people did

not have chance to give priority to their own crgtuThus, they were seeing the
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establishment of BDC as an opportunity to focustlogir homeland identities

which they could not achieve in leftist organizaso

Dersimis were not doing anything in their own naifieey were always working
(he means doing political activities) for everybodise. (He means leftist
organizations). But today, Dersimis see the rightay something about their
own name C.

In this way, as far as they were distancing themesefrom their orthodox Marxist
past, they were also attaching themselves to theculturalism and globalization
discourses, which were effective in 1990s. In ttoatext, making politics on the
basis of minority rights and culture have become oftheir mottos, in which
they also got a chance to defend the survival efdisstroyed Dersim culture in a
transnational context. From this point of viewc#n be said that sensitivities of
Dersimis towards their homeland identity and tiseif identifications on the basis
of this have prepared the conditions for a groupDefrsimi people to see

themselves capable of defending rights of Dersieoipgbe in general:

Defending the rights of minorities is a democraight. (...) There was a denial
as well as assimilation policies towards Dersintuwel and due to this Dersim
culture did not have chance to continue itself inkey. Therefore, we began to
defend the rights of maintenance of Dersim culinteere. C.

At this moment, it was also suitable with the nete=s of Dersimi people who
were in search of doing something for their home¢anin this respect, the
destruction of the homeland was creating an atneygpin which Dersimi people
were ready to support any kind of organizationeiiation to their homeland.
It was the years in which Dersimi people were mhg to their own culture.
Dersim was set on fire... Dersim was destroyed fe@r end ever... There was a

nostalgia and longing towards Dersim culture, amdnoother tongue. The people
were willing to do something for their homeland. U.

In this atmosphere, many Dersimis in Berlin resgahtb the gathering call of the
founder group in a positive way. It was approxirha®)0 voluntary people who

participated to the first introduction meeting bétassociation. According to this,
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it is possible to say that the association has lks@blished with the mass support

of Dersimi people in the leadership of so the chllex- leftist” people.
5.2. THE COMMUNITY CIRCLE

After the establishment process, Dersimi peopleeh@ntinued to participate in
the activities of the association, and BDC hastextiato create its own Dersimi
circle. The political repression in the region atiek nostalgia towards the
homeland also mobilized Dersimi people to give suppo the association. As
one of the ex- administrators were telling to ntes 1990s were the years “the

association was swarming with the people”

When we were making activities about Dersim, thepie were participating in
the activities and supporting us. {In those yeapgople were missing their
homelands, and they were interested in our a@#/itery much. U

At this moment, the core founder group was showairsignificant effort to create

solidarity among Dersimi people by using their mfial, mostly family networks.

We were willing to construct a strong solidarity amg Dersimi people. In this
sense, we were visiting the families to show ogetberness. We were with them
in their illnesses, weddings or sadness. U.

Although the efforts of the core group resultedaipositive way, and a visible
Dersimi circle was created in Berlin on one hanttough the years, some
personal problems or disagreements have startadsminside the association, on
the other. The problems have also begun to affecparticipation of the people
to the association. In this context, the relatiaristhe founder group were
significant to determine the volume of participatito the association. The worse
the relations, the fewer the participation to tesaiation, as it was expressed by
one of the founder of BDC in one of the generatagdy of the association in a

reactionary, but a clear way.

We are not able to abide each other. | guess we hatvreached to that level as a
society.(...) A man is having a sulk with me, andisibeginning not to come to
the community (he means BDC) M.
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According to this, it can be asserted that facte and informal relations of the
people were shaping the participation to the aasioa. In this respect, when |
was doing my fieldwork, | witnessed similar tengofRor example, when | began
to my fieldwork, there were 138 members in the eisdion. After a few months,

20 members quit from the membership due to persdisalgreements, and the
separations continued in the following months. Thiiswas clear that, the

informal networks, constituting the appropriate ditions for the establishment of
the association, were also including the potemntialisperse the unity of Dersimi

people around the community circle in general.

Keeping this tension in mind, | can say that BD@ lagproximately 100-120
members while | was doing my fieldwork. The memheese mostly middle aged
or old male immigrants, coming to Germany in 1990s1980s with the labor
migration. Since they lived a period of their lifeDersim, they were also capable
of relating themselves to their homeland identities

The membership of each man was mostly represermimegfamily around the
association circle. The women, being capable ddtirej themselves to their
homeland identities, were also participating to ¢wents with their husbands or
families. In this context, the association wase@fhg the continuity of traditional
patriarchal relations, assuming the man to be ¢pbeesentative of the family, and

attributing woman a relatively passive role in toeial life.

In addition to this, there was a small group of veoxn working in the

administration unit of the association and havingaetive role in the organization
of the events. Although they were representingaively “independent” picture

in comparison to the other women, coming alonghi® a@ssociation with their
families, the visible presence of those “indepetidammen was also possible
with the patriarchal relations deeper inside. Thecalled “brother and sister
relations” (abi-kardg iliskisi) was providing them a “trustful” environmen t

come, visit and work for the male-dominated assmia
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Moreover, being woman in a male-dominated groupy tWwere also witnessing
the masculine practices of the male members iragiseciation. In this way, they
were discovering the male world by observing tine@le friends with whom they
were mostly working together. At this scale, thegrevnot hesitating to recount
me the “bad sides” of the male world that they afedr working in BDC.

| saw prostitution, gambling and behaving in a bag towards the woman in the
association (...). The man, glorifying me as a wonmarthe association, was
going to his house and beat his wife. | saw thi@éassociation. A.

The educational background of the community membveas relatively high
compared to the other labor immigrants, who camé&éomany in 1970s and
1980s. They were mostly graduated from high schoeiceiving themselves as
“well educated immigrants”. This self perceptionsnsgnificant due to the fact
that it was contributing and shaping their selfeligctualization processes in
Berlin. They were mostly seeing themselves capalblenaking investigation
about an issue via books or internet, or partieipgito the symposiums or
conferences organized not only by BDC, but alsoesatter Alevi or Kurdish
associations in Berlin. According to this, the syisipms or conferences were
earning a symbolic significance for some of the samity members, in which
they were also showing their intellectual perforegto each other through their
participation, questions and etc. Also, after thiscussions, some of the
participants were narrating their dialogues or ussons with the speaker to the
other people like a kind of success story. In ttoatext, participating in those
kinds of events was becoming a way of self expoesdor some of the

community members in the public space.

Economically, the members of the group were reddyivn good conditions. They
were mostly working as workers in different butuleg jobs. Some of them were
owning their own private shops or businesses. Atingrto this, it was easy for
them to find free time to participate in to theiates of the association mostly
on weekends. In order to make a comparison, | Wasraeeting some Dersimis

outside the association, working in long hour shéfitd not capable of finding any
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free time for themselves. Thus, compared to Dessimarking in hard conditions
with less free time, Dersimis around the assoadiatMere in an advantageous

position to spare time for the association aceeiti

They were also making or planning to make some kihdhvestments to their
homelands in relation to their economic wealthiHis sense, they were buying
houses or lands in Dersim or some other cities wkdy, in which they have
family connections or some other networks. Theuatés of their children were
also playing a significant role in the decision abavhere to make their
investments. For instance, from my observationan say that, while the older
generations were so willing to visit Dersim and mmdkiture plans to about
Dersim, the following generations were not payimgnsuch attention to those

plans of their parents.

Since the members of the association were at ar nedgement age, they were
mostly willing to make some kind of investments @thp houses) in Dersim
which might be thought in terms of a return movethe homeland with the
retirement. For instance, one of my key informantsp made an application for
early retirement, was planning to return to his bBtown after living in Berlin for
34 years. He was renovating his house in his dllaand planting trees in the
garden of it and beginning to communicate with dosvillagers in Dersim more
often than it was before. In this context, his tewient about his retirement is
worth stressing to see the motivation behind tlea iof returning to the homeland

in general.

| go to my hometown every year. | take care of ildfand garden. | am in here
(Berlin), but my spirit is in Turkey (...) | missedynvillage life and my
hometown so much. From now on, all | think is of hgmeland (...) You should
come and see my garden! (He is asking me). | haved it into a heaven (...) |
will be a farmer. | will take a hose and water mges. | will pick my tomato and
cucumber... It is so nice... Z.

At this moment, it was not only my key informantitialso some other Dersimis

around the association, who were also willing ttune to Dersim when they
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retire. According to this, the nostalgia towardsnietand was meeting with their
“will of return”, constructing another kind of comumality for Dersimi people
around BDC. Thus, they were willing to keep theiliations fresh with each other

due to their common interests about their homelands

Furthermore, they were also maintaining their refest with their relatives or
friends, living both in Dersim and the other cit@sTurkey or Europe in several
ways. They were mostly communicating via phonentegrnet. In this context, the
developments in the telecommunication technologiexe providing a significant
opportunity to keep their relations alive with theomeland. They were mostly
calling their relatives or meeting with them ovleatprograms easily. In this way,
they were having chance to follow the developmentgheir homeland and
getting in touch with co-villagers in Europe in am detailed way, which was

not possible through televisions or satellite dsshe

Visiting their homeland in their vacations was atswther way of empowering
their relations with their relatives or co-villagan a transnational context. During
their visits, they were fulfilling their longingsgoming together with their

extended family members, and participating to threnes such as weddings,
festivals and etc. They were also bringing preseiitis themselves to give their
relatives and contributing to the economy of thedtatives which might be

thought in terms of remittances. In this sensehsoiganizations were taking
place mostly in summer season, considering thsitsvirom abroad. At this point,

it can be said that, through their visits to Dersiney were not only constructing
the continuity of their relations with their hometh but also contributing to the

economy of their relatives in Dersim.

To sum up, it can be said that, although Dersinuippe around the association
migrated from Dersim to Berlin a long time ago,\tiveere still in close contact
with their homelands both mentally and physicaliyrelation to this, they were

in search of continuity of their homeland cultunediaspora. In this context, BDC
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was offering some kind of facilities, and organ@some kind of events in order
to respond those needs of their members whichlloviérview in the following

pages.
5.3. THE FACILITIES AND EVENTS IN BDC

When | was asking my informants about what BDC wf#sring them, they were
mostly mentioning that it was a place where “thegl fat home”, as they entered
from the door of the association. According to thénwas like “a roof”, under
which Dersimi people were meeting and interactinidp wach other. In this sense,
first of all, the association was providing therplace where they have a chance
to come together with their co-ethnics or co- géles. And the location of the
association was also suitable for these meetingst No a green area in
Kreuzberg, (Waterloo Ufer 5-7) it was easy for Dispeople to meet in the
association since it was a central place for theraoime together. In relation to
this, the community members were mostly visiting #ssociation in search of
socializing with other Dersimi people as if theyrevén Dersim. In this way, they
were creating a kind of “we feeling” around the aasation in relation to their

homeland identity and personal relations.

At this moment, their family or tribal relations meeplaying a significant role in
the making of this unity. Also the membership te tinganization was so easy and
voluntary since the membership was possible byngagismall amount of money
(10euro) to the association monthly. And it wasydas the members to have role
in the administration or inspection unit of the aasation which were the two
main apparatuses of the functioning of the associaEvery year, the members
were determining the people who would have taskbése units by voting in the
general congress in a democratic way. Despite #is;e the members were
mostly interconnected to each other with familgtithey were mostly preferring
similar people to govern the association whom wxose to each other and the

core founder group. In this way, so much as the beemwere determining the
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people who would govern the association, they weastly preserving their

personal relations and governing to the functiorohghe association. According
to this, they were creating a common address fem#elves which they might
easily go and continue their family relations bgiting the association as one of

my informants was mentioning in a clear way:

They are all family friends (...). They are all owgple (...) It is almost the same
faces, coming to the association. We also go ta#seciation to see our family
friends. H.

According to this, the core group was organizingiekind of meetings in order
to respond those needs of their members. In teged, “The Sunday Breakfasts”
was the most regular organization held in the ag8on every first Sunday of the
month. With the organization, the families werehgging and enjoying having
breakfast altogether. In a similar way, when thater conditions were suitable,
they were also organizing grill parties in fronttbé association. The location of
the association, being next to a large and greem, aras becoming important due
to the reason that it was presenting a kind ohttig picnic atmosphere for the

families.

For me, those meetings were very crucial in the ingalof unity for Dersimi

people in Berlin. Although they seem to be ordinfaryily meetings at first glace,
the regularity and the frequency of them were engow personal relations
among the community members. In this context, tigamizations were creating a
visible family atmosphere, fostering family netwsrland making the families
aware of each other in general. According to tBBC was representing a big
family picture, in which so many Dersimi familiesee meeting and organizing

themselves around some kind of activities and argdions.

Furthermore, BDC was also presenting some kind efifious and cultural
activities for its members. Since the homeland titierwas primordial for the
community members, the organizations were mostlyrafation to Dersim

homeland identity or past. In this respect, theecgroup was aiming to retain
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Dersim homeland culture alive with the help of #osultural activities in
diaspora. According to this, “turning to the tramht’ was the basic motto of the

organizations.

For instance, with this aim, they were organizingna cem ritual® for the
community members, which is one of the basic rguEl Alevi- Kizilbg belief
traditionally. They were trying to perform the @dusimilar to its original form,
practiced in their homelands, in the leadershigledes. Also by showing their
respects to dedes (during and after the ritudis) were reflecting their loyalty to
their traditions. In this sense, dedes were becgnsiymbolically prestigious
figures around the association. Thus, as much ag tere practicing their
religious identities around the association, thegrevcontributing to the actual

creation of their homeland conditions in the diaapo

With a similar motivation behind, they were alsgamizing Ggarf® and Newroz

24 celebrations, known to be traditional in local §er culture. Furthermore, with
those celebrations, they were trying to relatertbeitural traditions to the culture
or politics of the host country. In this sense, teéebrations were including the
potential to enrich the social and cultural lifetire host country. For example,
celebrating the Gaan at the last week of December, they were tryingréate a

kind of closeness between their traditions and kosiety’s culture with reference
to Germany's Weihnachtens(Christmas day). In théspect, they were
mentioning the similarities between their localtaté¢ and Christian culture, and
creating (at least) sympathy to the culture of tmmst society around the

association.

22 As it is told before ayin-i cem ritual is one tiettraditional ceremonies of Alevi communities
that is conducted in the leadership of dedes aldnmpany with music.

3 Gazan is known to be the last month of the year forsideis, and it represents the ending of the
year. Celebrated in the local Dersimi culture ie thast, it is almost a forgotten traditon at
homeland.

4 Newroz is the traditional welcoming of the sprifog the Kurds and has diverse meanings for
some other middle eastern societies in many respect
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In a similar way, they were symbolizing Newroz @e&ions with an emphasis on
its opponent characteristics to the authority, arghnizing it in coordination with
some Kurdish Alevi associations and German lgftasties. In this respect, during
the events, they were revealing their potentiay aliganizations through host
society and showing their presence in the hosttegsmolitical life. In this way,
the celebrations or activities were becoming theaie of expressing their
diasporic existence in the host society. Accordmthis, it can be said that while
they were creating their own actual homeland caobt by re-inventing their
traditions during the celebrations, they were ataching themselves to the host
country’s cultural and political atmosphere in asifge way in terms of
“adaptation” to the host society. In return, Gernheftist parties were supporting
some of the activities of the association and i Veading the association to have
a positive image in the eyes of German people waewnvolving in with their

activities.

In this context, the activities organized arounel tommemoration of 1938 events
are worth stressing. The core group was organiziagy activities such as panel
discussions, conferences or film screenings in rotdecommemorate the 1938
events. Furthermore, they were evaluating the svibiait took place in Dersim as
“a massacre”, and asking the bill of the past ffobumkish government with their

petition drive (Where are the graves of our Seg@iX’ throughout Europe in
coordination with European Dersim Asssociationsdrations. With those kind of
organizations, they were willing to carry a histati event into a transnational
context and draw attention to the victim positidnDersim in Turkey’s history.

The handouts of one of the conferences, preparddiborurkish and German,

was exemplary to show this perception of organizkxarly.

Over 70.000 people, many of them with Alevi beligfgrmanc (Zaza-Dimili..),
Armenians and Kurds were killed in Dersim (Middieast Anatolia), burned
alive or immured in caves. This applied for all plation groups as well as all
age categories of Dersim (children, older women awh)! The Republic of
Turkey (Ataturk’s modern Turkey as is it likes te balled by many Europeans)
has been denying the genocide of the people ofiderng until this day...
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Furthermore, as much as they were trying to dematesthe fact that 1938 events
were a massacre in a transnational context, thee wakso using the past as a
resource strategically to create a solidarity spiricollective opinion around the
association. At this moment, Dersimis around th@mainity circle were showing
their interest or awareness towards the events téin mass participation to the
organizations. Since their parents or grandpamsats the witnesses of the events
and they grew up with the stories of this traump#st, they were supporting the
activities of BDC from their hearts. Accordinglyjttv their mass participation to
the organizations, they were both remembering afickshing their memories
about the events inherited to them from their familThus, as BDC was touching
to the sensitivities of Dersimi people emotionatlygy were getting their support

in general.

From this point of view, | can say that memory vdaying a key role in the
construction of a collective self consciousness ragmbersimis around BDC. In
this sense, the traumatic memory of 1938 was raqe#aself unconsciously as an
action or performance during the activities of #ssociation, and it was becoming
a principle ground for their identity formation. &more they were capable of
remembering their selective past and culture,betéer way they were performing
and re-inventing their homeland identity, which vwa&mping the construction of
their diasporic existence in Berlin. According kast it can be said that they were
constructing their own community as far as they eweapable of creating
commonality on the basis of their past and tradgidn this respect, they were
symbolizing the past and traditions in order tomtein their personal and family
relations in diaspora. From this point of view, t@nmunity constituted around
BDC was “a mental construct” (Cohen, 2000) ratheant being “a structural

community” (Cohen, 2000).

However, although they were constructing their avay of relations on the basis
of re-invention of their traditions and past, itsv@ading BDC to be a kind of

closed community in Berlin. They were mostly uiilig the association to
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continue their small, face to face and family relas, rather than enlarging the
association by considering mass Dersimi populatioBerlin. According to this,
creating their own social relations around the cs$ion, they were not

welcoming other Dersimis and excluding them in wag or another.

In my opinion, at this moment, there was a sigaiftcgap between what the
association founders were saying in the public spalsout the association’s
activities and targets, and what they were doingeneral. Although they were
pretending to represent Dersimis in Berlin in gahdhey were representing only
a small group of Dersimis. Furthermore, they wesewilling to organize cultural

activities that might increase the number of memloerget the attraction of other
Dersimis around. In this sense, although they vemserting to make cultural
activities for the continuity of local Dersim cutey they were not materializing it

at all.

To illustrate, they were mostly mentioning thatithreother tongue, Zazaki, was
in danger and going to disappear, with referenceriesco’s 2009 “Atlas of the

World’s Languages in Danger” rep®tt In this way, they were creating an
atmosphere as if their mother language was goimndjsappear in a close future,
and there must be something done to save it. Thexg wostly talking about the

necessity to open Zazaki language courses in theciasion in order not to let

their mother tongue to die. However, opening a Kalmnguage course did not
come true for almost a year, just like some otligawizations such as folk dance
or baglamas (a basic instrument of local Dersimio)u®urses that might attract
the attention of young generations and contribatthé transfer of the culture to

the following generations.

Similarly, although they were always complainingpabthe absence of young
Dersimis in the association, they were not progdemy social and cultural

% For further information about the loss of Zazakie report of Unesco is available at
http://www.unesco.org/culture/ich/index.php?pg=09 h&bsite.
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facilities for the young people that might motivéttem to visit the association on
the regular basis. Since the activities held in #®sociation was mostly
addressing the homeland interests of middle agedldrmersimis, the young
Dersimis were mostly considering the associationwarth visiting. For them,

the association was not appealing to their interestd they were mostly
evaluating the association to be a place only éones Dersimi families to come
together. From this point of view, ironically, tatghg the continuity of the local
Dersim culture, BDC was not offering many faciiti@nd activities for the
following generations, whom might be the potentalriers of local Dersim

culture in the future.
5.4. CONCLUSION

Presenting a place for Dersimi people to come tagetthere is no doubt that
BDC provides an atmosphere for them in which theyn &eep their family
networks and personal relations alive on the basisoming from the same
country of origin. From this point of view, it wanbe exaggeration to evaluate
BDC like “a big Dersimi family” constituting by thegatherings of different
Dersimi families in Berlin. In this context, theleoof the founder group is
significant in both its establishment and shapinglmost the past 15years time.

By establishing the association, the founder groap achieved to gather a group
of Dersimi people who are sensitive to their homeéleboth mentally and
physically. Furthermore, they have also contributedmaintenance of local
Dersim culture in diaspora by organizing activitsasl events mostly based on the
ground of their common origins and traditions. histrespect, it can be said that,
the efforts of the core group and the high inter@gtDersimi people have met
under the roof of BDC. Furthermore, they have amesed “a strong ethnic group
consciousness sustained over a long time” (Coh&7,1880) on the basis of “a
collective memory and myth about the homeland” @@oH997, 180) which
might be thought in relation to Cohen’s diasporéiniteon. In addition to this,

65



their homeland consciousnesses have fostered ‘tmgith of return” to their

homelands, which might come true with their retiesns in the future.

In this context, as much as they are willing taunettheir homelands with the
retirement, they also show their will to “adapttarthe culture of the host society,
revealing itself during the celebrations symbolicaFrom this point of view,
their efforts to integrate some of their traditionso the cultural and political
atmosphere of the host society can be evaluatéth@possibility of a distinctive
creative, enriching life” (Cohen 1997, 180) potehtin tolerant host society
conditions. According to this, the association Agstential to become a melting
pot for both traditional Dersim culture and the theeciety’s culture, if they
continue to give importance to the unity of diffierecultures inside the
association. However, they mostly tend to presang maintain their own ethnic
and cultural boundaries in order to attach theneselwmto the politics of host

society, which | will explain in the next chapter.
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CHAPTER 6

THE BOUNDARIES OF DERSIM IDENTITY

AND DIASPORIC POLITICS

“We are multicultural, but | am
mostly close with Dersimi people” S.

As | have explained in the previous chapters, D@rgieople have constructed
their own community around BDC with reference teitlcountry of origin. The
family networks and personal relations on the basisoming from the same
country of origin have played a crucial role in theking of this unity in relation
to their sensitivity and consciousness towards timmeland identities. From this
point of view, it will be appropriate to consideeiBimis like “a big family” in the
diaspora, as | have mentioned before. In this mspsing family metaphor can
also provide us the opportunity to understand tlaking of Dersim identity in
diaspora in a more clear way. At this moment, leagwith the ideas of Eugeen
Roosens (Roosens, in Vermeulen and Govers, 199208)1who is in search of
combining the family metaphor with the boundary apéior in the understanding

of formation of immigrant’s ethnicity operationally

From this point of view, | will try to shed lightnoDersim identity by considering
it like a family, in search of mapping its own badanies. In this chapter,
representing an area for Dersimis to practice tbein boundaries, | will try to
explore the interactions of Dersimis with the néighng groups such as Alevis,
Kurds, Turks and Germans specifically. In this wlagw Dersimi people around
Dersimi associations attempt to attach themsela&s the politics of the host

society on the basis of being a distinctive groulplve presented to the reader.
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6.1. DERSIM IDENTITY: RECONSIDERED IN DIASPORA

There is no doubt that moving from one place tatlaeoplace has influenced the
self perception of Dersimi people in general. lis $ense, Dersimis were mostly
considering the pre-migration period of their lie be surrounded with mostly
Dersimi people in their hometowns, asserting thetythave started to know
different identities and cultures after they migcafrom Dersim to Berlin. In fact,
this perception was reflecting the general tendesidfeir interactions with new
groups; it was also including a risk for us to ntlss interactions of Dersimis with
their neighboring communities when they had beendiin Dersim, since it was
one of the most emphasized points for them in theundary making process in

diaspora.

For instance, when | was making a deeper invegtigatbout their interactions
with some other different groups during their prigaration term, they were
mostly mentioning the existence of “Sunni” or “SkafSunni” Kurdish people in
their hometowns whom they were perceiving as “sfeas’ or “others”. They
were mostly telling me that they had been callifg thawkers (cerci) or
shepherds, visiting their hometowns for a shoriggeof time (also praying to
God and wearing different costumes comparing talldersimi people) as
“Khur” {anonymous} in order to differ themselvesom those temporary visitors.
According to this, it can be said that “disturbinye ordinary way of life in the
region with their short term visits, “the Khurs” merepresenting the so called

“outsiders” for Dersimis in their common memories.

In addition to this, after they migrated to Berlthey have begun to meet with
many different groups of people, with whom they dat have the possibility to
interact before. Despite this, Dersimis have moshded to follow the path that
the other immigrants coming from Turkey followednda mostly located

themselves through Turkish immigrant groups or comities®. In this way, as

%6 By using Turkish immigrant, | refer to the peopteming from Turkey, not Turkish ethnicity.
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they have started to discover the cultural divgrgsimong Turkish immigrant
groups on one hand, they have also begun to quetkteor own cultural origins
on the other. According to this, they have stattede aware of their cultural
distinctiveness by meeting with new immigrant guas demonstrated clearly

by one of my informants;

| have started to ask myself the questions of wamland where | am coming
since 15-20 years. (...) | have a belief culturefedifhg from other communities.
(...) We were speaking a different language, butlirbt know why. (...) There
was a Dersim event in the past, but it was a seciet

From this point of view, as much as Dersimis hagtad to be aware of their
distinctive local culture at personal scale, theyéhalso attempted to organize
their awareness by gathering around BDC in theip@iplace, as | have explained
in the previous chapter. According to this, theidl identity has become the tool
of their self representation, and they have staibechark their differences from
other immigrant communities by emphasizing thestidctive Dersimi culture or

identity.

At this scale, the usage of two terms “Dersimcil{kd be in ally with Dersimi
people) and “Dersim Milliyetcifii”(Dersim Nationalism) are worth stressing. The
people, mostly in an outsider position to the Darsiircles, were usually using
those terms to explain the encouraging role of iDerpeople to support each
other, and their opponent characteristics towandsother exterior groups. In this
light, they were seeing Dersimi people to be indjoooperation with each other,
and become destructive when they locate themséhgede some other different
communities. For me, this outsider perception w#sg well to expose the
loyalty of Dersimi people towards each other, whidérsimi people were just
mentioning like “an ordinary will” that was makirtigem closer to their co-ethnics

in a natural way.

| feel myself happier when | am with my own folkid not because | exclude the
other folks. But it is because | feel better whey mmother tongue is spoken, or
my local meal is cooked... Errr... | feel better in @mvironment when my own
culture is practiced. | feel myself like | am in thhgmetown, and | feel better. A.
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According to this, “feeling better” with their owersimis were mostly in search
of differing themselves from other groups. Howevewas not easy for Dersimi
people because of the fact that their homelandtiigewas embedded into so
many ethnic, religious or national identities. Thuiswas mostly creating a
negotiation atmosphere for Dersimi people when these willing to differentiate

themselves from other immigrant groups or commaesiin general.

First of all, it was the Turkish immigrant identitgr Dersimi people to deal with
in order to reveal their distinctiveness througimeotimmigrant communities

coming from Turkey. Being well aware and objecttlod stigmas about Turkish
immigrants in Germany (mostly related with crimackwardness, discrimination
against women, Islamic fundamentalism and so orgrsibhis were mostly

denying Turkish national and immigrant identity,dammying to show that they

were a different ethnic group through Turkish imrargs. In this way, they were
in search of escaping from the negative attitudeGerman people, which they
got used to since their arrival to the host soci&tyerefore, the featuring of the
local Dersim identity can be thought in relationthe negative attitudes of native
people towards Turkish immigrants which were legdiDersimi people to

improve an inner sub-ethnic category in order goecwith this situation.

In this sense, they were mostly emphasizing thetindtive Alevi- Kizilbg

religious identity in order to distance themselfesn both Turkish immigrant
groups and “the negative” implications of Islamstixig in the host society. Being
in a religiously minority position in Turkey, theyere mostly considering their
religious identity outside of Islam, like a phstgphy of life and in an “open

minded” position towards the common European etgigment values.

From this point of view, implicitly or explicitlywhile they were marking the
Muslim people as being potential “backward”, “canvsdive”, and “not capable
of integrating” immigrants in the host society, tme other hand they were

representing themselves as “more liberal” subjeatapable of showing

70



performance to “adapt” into the social life of hestiety in “a good way”. At this
point, being appreciated in personal relations leyn@an people was a welcomed
situation for Dersimis, in which they were feelititat they were different from
other Turkish immigrants as one of the woman infamis was telling to me
proudly;

When we talk about Turkish people, there is a negatituation here. We (she
means people coming from Turkey) have tried tograte here, but we could not
(...) Despite this, my German friends are telling timat | am so different. In fact,
| say that | don't have any different charactecsiftalking in an ironic way); they
are telling me that | am different. (...) For examphey were asking me if | can
stay longer outside at night at first times... Whemals saying; “Yes, | can stay
without asking to my family”, it was amazing foreth. (...) {n a similar way)
when we talk about Turkey, they have so many pgnehts like the girls being
forced to marry in an early age or all women beiexgposed to violence by the
society.(...) However, since they have come to myskpget to know me and my
family, they see that those prejudgments are oetfr our community A.

According to this, Dersimi women were not hesitgtio create a relatively “free
woman image” in the public space mostly on the $&ask their cultural or
religious identity. Correspondingly, Dersimi menrev@lso attaching themselves
to this “relatively liberal” subjects discourse byplaining “the place of woman”
to be more relaxed in their own community in gehérarough this, both Dersimi
men and women were using their religious identitg &s liberal vision in the
public space to create “a positive” Dersimi imagetie minds of people, mostly
the German ones. Thus, | can clearly say that, Wesg mostly constructing their
relations with Germans by emphasizing their diffees from other immigrant
groups, and willing to get the acceptance of Gerpeople in their everyday

personal relations.

In this respect, since being Alevi was includin{pasitive” content in terms of
seeing self recognition in the host society, Deisiwere not hesitating to
improve good relations with other Alevi people mnsidering them as their co-
religionists. On the bases of this commonalityythere creating a kind of “we”
category with the Alevi people, revealing itselftheir everyday language when

they were calling the other Alevis as “bizden” bizimkiler” (people from us) by
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maintaining their Alevi-Kizilbgand Dersimi clique position in their interactions.
Therefore, they were mostly in search of empowetirar relations with Alevi
people and constructing an ally position with thamong the Turkish immigrant

groups, in their social and institutional relatiaedectively.

To illustrate, | can say that, it was very commonrhe to see Dersimis in a good
interaction with the Alevis of Hiniz, Varto and krean in their social relations,
since there was a visible Alevi immigrant populatifsom these provinces of
Turkey in Berlin. As much as they were showing dality in their personal
relations, they were also gathering around an ullabAdevi association, Berlin
Anatolian Alevis Culture Center- Cemevi (Cemhoudereafter Cemevi),
representing their unity in the public space. Sieaeh group was seeing Cemevi
to be vital for the continuity of their religioudeantity, they were showing a mass
participation to the activities of the associatidicording to this, it was clear that
the common religious identity was making Alevisdifferent regions to become

closer in Berlin.

There was a visible Dersimi population around Camand they were mostly
considering the association to be “a second addadtes BDC. In a similar way,

it was offering Dersimis to practice the necessitiétheir religious identity inside
larger and more heterogeneous Alevi groups. Alisessome of the members of
BDC were also the members of Cemevi, the two aat8ons were working in

coordination with each other like fellow organipsts. To sum up, it can be
asserted that the unity around Cemevi was credairigendly atmosphere for
Dersimi people, in which they were not hesitatiogoecome a part of a larger

community by maintaining their distinctiveness.

Although Dersimi people were so clear about idgmtd their religious identity
one the one hand, on the other hand, the saméyaclaas not existant when they
were trying to identify or differentiate themselvas the basis of ethnicity. Being

well aware of their distinctive culture in Dersimrthg their pre-migration term,
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they were harshly rejecting to name themselves @l ir Zaza at first glance,
which were also referring to the neighboring SuaniShafi'te Sunni Muslim
groups in their hometowns. Due to this, they wemsthy trying to explain their
ethnic distinctiveness by giving reference to thgmiandparents’ narratives and
how they were differing themselves from the othemmunities in the older

times.

During my interviews, when | was asking how theyevexpressing their ethnic
identity, they were mostly shifting their languafyfem Turkish to Zazaki and
saying the same sentence which they got usedtem lisom their grandparents
before, “Zonema Kirmancki, Ma Kirmanciye” (I speakirmancki, I am

Kirmanci). For me, this language shift and refeeet@ the old generations in
order to explain their ethnicity was significantedio the fact that it was reflecting
their efforts to categorize themselves as a dist@cecthnic group in diaspora. In
this way, they were willing to identify themselvas “Kirmanci” which does not

refer any defined ethnic group in the literature.

At this moment, being aware of this “problematictfathey were mostly trying
to solve “this dilemma” by considering their mothtengue as the sign of their
ethnic distinctiveness, and asserting Zazaki tarbéndependent language rather
than a dialect of Kurdish. From this point of viethhey were mostly identifying
themselves as Zazas contextually, since Zaza d@jhmias very well known in

public space and academic circles.

Our mother tongue is known to be Zazaki. Peoplenkitan general. Due to this,
we say that we are Zaza people. Z.

However, this situational identification was notivilag the ethnic dilemma of
Dersimi people at all, and they were still presegvtheir doubts about defining
themselves as Zaza in discussions. As it has bestioned before, since Zaza
term was also referring to the Shafi'te Sunni pepghey were not willing to be
put in the same ethnic category with those peaphemm they were not sharing a

common group feeling in terms of their religiousndity. According to this, since
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their religious identity was cross cutting Zaza nathy, it was becoming
confusing for Dersimi people to categorize themseiwn the same ethnic category

with Zazas, as one of my informants was tellingdasperately.

We are all in contradiction... We are really livingntradiction when we talk

about race (he is using race instead of ethnidfty)) When our old people were
talking us in the past (about their ethnicity), th@ere saying that we were
Kirmanci. (...) But right now, we start to say that are Zaza. But | don't really
know if we are Zaza or not. In terms of language fiossible, but other than that
it is a contradiction. We are really in contradicti N.

In this respect, the contradiction of Dersimi peoplbout their ethnicity was
creating a kind of atmosphere of negotiation foenth in which they were

reconsidering or renegotiating their ethnic idgnteépeatedly. Thus, rather than
being decisive, the discussions around ethnicitseveeeating a visible uncertain
situation for Dersimis which was leading to an akamce of opinions about the
ethnicity of Dersimis.

In this context, peculiarly in Berlin, while Derssnaround the association circle
were mostly tending to accept Zaza identity by ssirey their religious
distinctiveness, on the other hand, there were alaay Dersimis identifying
themselves ethnically as Kurd or Turk. Due to thtissan be asserted that the
discussions of ethnicity were fragmenting Dersiewple rather than uniting them
around idea of one ethnicity. At this point, for ,nibe ethnic identification of
Dersimis was open to change and take new formisaitight of those discussions

in the future.

At this scale, it was Kurdish Nationalists who werndling to give a direction to
the ethnicity debates of Dersimi people and makimg situation much more
complex with their political intervention to thesige. They were mostly expecting
Dersimis to accept Kurdish ethnicity automaticallyhich was creating “a
tension” between them and Dersimis not only in Bebut also in Europe,
gathering around some other Dersimi associatiohas,Tshowing the boundaries

of Dersim identity in a political context, | willxplain this “ethno- political
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differentiation” or “gap” on the basis of Dersimhaic identity in the following

pages.
6.2. A GAP IN ETHNIC IDENTITY? : ONE DAY TWO FESTIV ALS

In fact, although Dersimi people around BDC were stiyo telling their
sympathies towards Kurdish people, and consideham as a folk struggling for
their own ethnic recognition both in national anansnational scale; they were
also trying to distance themselves from Kurds etfliy. Similar to rejecting Zaza
and Turkish identity, Dersimis were mostly usingitireligious identity as a tool
in the way of rejecting Kurdish ethnicity as wells one of my informants has
clearly told me, they were not seeing any commdtual ground between Kurds

and Dersimis in general.

We have never said that we are Kurds. We have alwaid that we are Alevi.
(...) The religious identities of Kurds and Zazas areost the same. But ours is
totally different. (...) Now no one can say that Dmis are Kurds. They are so
different from us. Hizbullah (a marginal Islamicganization known with its
unidentified murders in Turkey in 1990s which ish@ommitted in the name of
Islam) is composed of Kurds also. Can you comgaséh Dersimis? Z.

In addition to this, language difference was anottep for Dersimis to reject
Kurdishness, since they were not capable of comeating with Kurds in their
own mother tongue. From this point of view, theyevevaluating this situation to

be the sign of not belonging to the same ethniagro

When a Kurd talks in Kurdish, we don’t understandreone word. Similarly,
when we talk in our mother tongue, they don’t ustherd us. H.

In this context, they were again referring to wkiair grandparent had been
telling to them, due to the fact that they werekiag proof for their claims in any
other academic or scientific level. According testlthey were mostly evaluating
Kurds to be a group of people, whom their grandparevere calling as Khurs in
the previous times, when they were living in Dersltncan be asserted that the

narratives of the old people, based on the deifiibetbnging to the neighboring
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ethnic communities were playing a significant raletermining the boundaries of

Dersim identity in diaspora.

The efforts of Dersimis to mark the other groupsdifferent ethnicities” can be
thought to be operational in the way of constrigcttheir own group identity,
mostly based on coming from the same country ofimriln this respect,
implicitly or explicitly, they were replacing theelN known ethnicity categories
with the cartographic imaginations, taking placeetifnic categories. Therefore,
“being the child of Dersim” (a defined and ascrilwadtographic category) or self
identifications on the basis of coming from Dergjgography was becoming the
main baseline for Dersimis, in which they were hgvchance to reject Turkish,

Kurdish and Zaza ethnicities in different ways.

For example, while Dersimis were mostly differifgeinselves from Zazas (a
relatively accepted ethnic identity) by calling tieelves as “Dersim Zazalari”
(the Zazas of Dersim), in a similar way, they wasserting that they do not have
any common ground with Kurdish people, and rejgctiurdish ethnic identity
totally. Although these differing efforts were rdisturbing Zaza people, Kurdish
Nationalists were mostly considering this situattonbe problematic since they
were seeing Dersimis as a Kurdish group, havingstandtive religious culture in
the Kurdish region of Turkey. According to this,r f&Kurdish Nationalists,
Dersimis were in a kind of “identity crisis” {anompous} in which they were
rejecting “their Kurdish ethnicity” in relation tineir political affiliations. And as
much as they were distancing themselves from Khrdthnicity, they were also

getting away from Kurdish Movement in general.

In this context, the intervention of Kurdish Natadists was significant because of
the fact that it was adding a political dimensi@anthe ethnicity debates, and
dividing Dersimis into two camps according to whestlihey support Kurdish
Movement or not. In this respect, there was a la@siension around BDC which

was revealing itself with the separation of a grofipersimi from BDC, known
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with their closeness to the some other Kurdish@atons. The separating group
was asserting that they do not to have chance ntinee their participation in
BDC, whereas, on the other hand, the core grolpDsf was always explaining

the separation in terms of their efforts for cohtreer the association.

At this level, it was not coincidence that the gkggroup established another
organization after they separated from BDC. Givénmore provocative name to
the newly established organization, Dersim Freeditrative (DFI), they were
willing to create an alternative formation for Diems people, which would be
more interested in the current Kurdish politicscmmparison to BDC. In this
respect, they were defining their difference frord@ as being a “Kurdistani
organization, signaling their interests on Kurdistitics and referring to the point

that they see Dersim not as a specific locality,ebpart of larger Kurdish totality.

Furthermore, it was also common for me to hearcthans of Dersimis around
BDC that PKK was in search of getting the contriolh@ir association due to the
fact that Kurds were willing to kurdify Dersimisheio-politically in order to
enlarge their national struggle. Whether the clamese true or not, for me, the
obsession of Dersimis on the basis of “assimildtion “kurdification” was an
important moment for Dersimis, influencing both ithgelf identifications, and

relations with Kurdish people or Dersimis assertm@e Kurdish.

According to this, they were mostly considering #pproval of Kurdish identity
in relation to the sympathy towards PKK, and carding “a distanced-closeness
relation” with “Kurdishness” in general. In this rext, while they were
considering the success of Kurds in preserving tistinctive culture in national
and transnational scale like “a role model” ; or tbther hand, they were
criticizing violent activities of PKK as being wrgnin order to attach themselves
to the general public opinion in the host soci#tythis way, they were in search
of assuring their “positive” immigrant group image the public space by

comparing themselves with the other Kurdish grangSermany strategically.

77



At this stage, illustrating the so called “ethnidechma of Dersimis”, the
organization of two Dersimi festivals in the sanmay dy two different Dersimi
groups is worth stressing. In fact, Dersimis hadaaoized a Dersimi culture
festival in Germany for three years in the lead@rsbf European Dersim
Associations Federation (hereafter Federation,esihcwas also the common
usage), the unity of Dersimis around one cultustiial was destroyed with the
organization of another Dersimi festival in the buyear of it, (18 of June

2009).

There were groups of people gathering around Haygk, who organized
another Dersim culture festival in Russelsheimeaarsh of being alternative to
the one the Federation was organizing in Bonnhis $tage, the organization of
an alternative festival was reflecting the tensidren it is thought in relation to
the image or position of Haydank both in Dersimi and Kurdish circles. Being a
writer of Yeni Ozgur Politika (New Free Politicspwspaper, known with its
closeness to PKK, and the founder of Dersimi Yemidesa Derngi (The
Renovation of Dersim Association) in Germany, hesaasignificant figure for
both Dersimi and Kurdish people due to the reabkah he was inviting Dersimis
to accept Kurdish identity in his writings. Furthere, he was also criticizing the
Federation so harshly for being in search of separdersimis from Kurdish

struggle by making Dersim or Zaza nationalism.

From this point of view, the organization of anathestival can be thought as the
continuity of this “Kurdishness call” in anotherntext, in which Haydarslk and

the circle around him were also becoming the pkyar “the same ethnicity
game”. In this respect, while they were assertimg Kurdishness of Dersimis,
they were also condemning the ideas and activitiethe Federation. For them,
the core group of Federation was in search of aen{iKurdish ethnicity”, and

trying to impose their ideas on Dersimis with thephof Dersimi associations in
Europe. According to this, by organizing a diffdrectivity in the same day,

besides desiring to show their reactions agaimstRederation, they were also
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willing to call Dersimis to make a decision ababeir ethnic confusions, and

accept Kurdish ethnicity.

In this context, while the participation to the thesls were thought to be a
moment of decision for Dersimis about their ethyidy the organizer groups,
“the ordinary” Dersimi peopfé were uncomfortable with the situation because of
the fact that it was leading them to participatbezi one event or another. In this
respect, they were mostly evaluating this situatmrbe “an arbitrary tension”,
reflecting the interests of two different groupsjry in search of entrepreneurial
roles in ethnic politics, rather than reflectinge tvills of Dersimi people in
general. In this line, they were mostly stressimg potential dangers of dividing
Dersimis into two poles, and criticizing the pasitiof organizer groups to be in
search of having the right to speak for Dersimigtean a transnational public

space. As one of my critical informants was telliagne clearly;

The debates are like a play. It is like a play e two different groups (...)
Dersim identity is like a pie. Different groups vtan get their share from this
pie. It is the fight of getting a share (...). Thdynk that if they own Dersim
identity, they will get the property of it. O.

Whereas my critical informant and many Dersimiseverluctant to be a side to
those ethnicity debates and hesitating to partieipeeither one festival nor the
other one, Dersimis around BDC and DFI were chapgm go to Bonn or

Russelsheim to show their support to the groupshwtiiey were in an allies with.
While BDC circle was going to Bonn and showing theiass support to the
festival of the Federation, on the contrary, DKFtlei (being relatively a smaller
group) was following the path Haydank was drawing, and participating to the
festival in Russelsheim. Thus, it can be asserted, the participation to the

different organizations was representing the istsref two different Dersimi

2| used the word “ordinary Dersimi people” in orderrefer to people, who do not take a role in
the organizations of the festivals, and represelattively neutral viewpoint towards the debates
around the ethnicity.
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groups, which are not possible to generalize asethgons of all Dersimis, living

in Berlin Dersim diaspora.

Despite this fact, those two groups were mostlyditesn to generalize their
tensions as if the tensions belonged to all Dassirand trying to position
themselves according to those tensions. In thigects it was clear that the so
called “gap in Dersim ethnicity” or “the identityrisis of Dersimis” were the
results or the products of the gap between twoggoemerging from the different
ways of looking at the Dersim ethnicity situatidgalAccording to this, it can be
said that being a member of a Dersimi organizatieorking for it, or belonging
to the association circle were creating appropreaeditions for some Dersimi
people, in which they were acting as if they haghatrto speak or act in the name

of all Dersimis.

At this level, one of the important questions ofteapology “who is speaking for
whom” needs to be answered in order to understasd>ersim identity making
process more clearly. For me, although those grewgye acting in the name of
Dersimi population and seeing themselves as palecdiriers of Dersim identity
or ethnicity, they were not representing the majoof Dersim population at all,
due to the fact that only a small portion of Deiisinvere gathering around those
groups, as | have mentioned before. In additiothts, since they were not in
search of enlarging their groups among other Dassirtihey were also not
showing any potential to direct or lead to the papwill of the mass Dersimi
population paradoxically. Thus, it can be said,tha efforts of creating a gap on
the basis of Kurdishness was reflecting the wiflsamme Dersimi groups, rather

than reflecting the wills of Dersimi people in gesle

However, one way or another, the debates aroundigluress were creating an
exemplary condition for Dersimi people in which yheere having a chance to
practice the margins of their ethnic borders inedimno-political scale. In this

respect, Dersimis around BDC were mostly takindaad against accepting the
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Kurdish identity, and choosing to follow the myttieh had been produced on
the basis of coming from the same country of orijinthis way, they were not
only getting away from the “negative” implicatioasKurdishness on the basis of
supporting PKK, they were also opening new maneaveas for themselves by

giving priority to their homeland identities.

From this point of view, it can be asserted thag, attitudes of Dersimis towards
other immigrant groups coming from Turkey, werehiygrelevant with the social

and political atmosphere in the host country. Fganeple, as it has been
mentioned above, they were constructing good oelatiwith the other Alevi

communities, whereas they were mostly rejectingciteate togetherness with
Turkish, Kurdish and Islamic circles. According ttas, it can be said that, the
degree of acceptance of the neighboring immigraotigs in the host society in
terms of adaptation was a significant criteria Rersimi people, shaping their
selective stance in their social relations sinceytlwvere in search of highly

expected self recognition in the host society.

In this context, although they were featuring tipesitive” sides of their Alevi
religious identity and mostly identifying themsedwith their religious identity,
they were also marking the “negative” sides of dtleer immigrant groups in
order to distance themselves from those groupsaasag$ they could. In this
respect, it was so common for me to hear storiemn fDersimis during my
fieldwork about how Turkish Islamist groups weregamizing themselves in
Europe “dangerously”, or how Kurdish Nationalisbgps were insisting on their
“provocative” or “terrorist” activities in Germanyhus, as they were marking or
labeling the other groups in a negative way, theyenalso trying to fulfill their
“singular”, “harmless” and “distinctive” immigrangroup position in the host

society in general.

From this point of view, the continuity in ethnia ¢ocal belonging to the

homeland identity can be thought as a “strategy”Dersimi people, in which
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they were having chance to depict a profile of ddgammigrant” as “a group of
Dersimi people” in the host society. In this serse;ording to me, they were
mostly tending to preserve their cultural differerfom other immigrant groups
in order to maintain this position strategicallyhish was also shaping the
boundaries of Dersim identity in general. Thusgah be said that, there was a
strong interconnectedness between maintenanceltoiraiudifference and their
diasporic existence, in which the former was becgnboth the reason and the

condition of the latter one.
6.3. CONCLUSION

There is no doubt that it is not easy to make aratet self definition for Dersimi
people about their ethnic identities, since thdirisve Dersim culture is cross
cutting so many different identities such as Zagard and Turk at first glance.
Showing a multi- layered characteristic, it is aBhompossible for Dersimis to
meet on a common ground to decide on their etlt@ntity which is creating so
many confusions or debates around Dersimi cirdssjt has been presented
above. According to this, it can be said that matttean having clear cut
boundaries, Dersim identity shows a blurred anglilfle characteristic when the
ongoing debates about Dersim ethnic identity iniBepecificity is considered.

According to me, rather than looking for a cleat boundary definition about
Dersim identity, it will be better to consider tmeargins of the debates, and
consider what Dersim identity does not refer tonder to understand this identity
making process of Dersimis, mostly based on rejastof neighboring identities
highly situationally. In this respect, | can sagttin the first place Dersim identity
does not refer to Zaza identity since Zaza peojilerdrom Dersimis religiously.
Despite this, having a similar mother tongue andequivalent term to refer to
Kirmanci (a term stressing their cultural differenim Zazaki), they prefer to
identify themselves as the “Zazas of Dersim” signif their cultural difference

from Zazas in reference to their hometown. SecBrasim identity does not refer
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to being “Kurdish” for most of the Dersimis becausdhe fact that they perceive
Kurdish identity to cover Sunni Islam and have “ai@ge” politic implications on
the basis of supporting PKK, As a last point, sirailar way, they also hesitate to
identify themselves as Turkish since they do néarimpto Turkish ethnicity and it
embraces so many “negative” implications in terrhSamlaptation” in the host

society.

In this sense, it is clear that, by rejecting thesenicities mentioned above,
Dersimis do not only make a simple rejection omigity, but also attempt to
avoid the possible “negative” implications of thoséhnicities which might
potentially lead them to be labeled the same wathénhost society conditions.
Thus, they prefer to make an emphasis on theiindiste religious identity,
having a relatively “positive” and “liberal” image the host society, in order to

differ themselves from those groups in general.

In line with this, | will assert that, they builgpuheir ethnic boundaries mostly on
the basis of their attempts on self recognitionthe host society and utilize
ethnicity as a strategy in the way of making it.this way, as much as they
preserve their own distinctive stands in the hostedy; they also want to locate
themselves into the universe of diasporic politass being “good sample” of
immigrants, which might potentially get the suppoftthe public opinion from

the host society and provide them a relatively athgeous position in the host
land. To sum up, it can be asserted that it seertheaboundary- construction
process of Dersimis will be mostly shaped arounese¢hcircumstances in the
future, which might get its energy from the tensioetween their efforts to

distance themselves from other immigrant commusidéied their will to get self

recognition in the host society.
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CHAPTER 7

CONCLUSIONS

The fieldwork for this study has focused on a grof@iersimi people gathered
around BDC, who have been living in Berlin as imraigs for a few decades.
The fieldwork findings lead me to consider the &ase of those Dersimi people
in terms of diaspora concept, which might helpaisriderstand the social reality
of those people in a deeper way. Since they coorme & small city of Turkey, and
tend to maintain their distinctive hometown cultatea transnational scale, the
usage of the term seems to provide us the opptyttmimake contrast between
the periods of pre-migration and post migratiortref immigrants, which have a
significant constitutive role in the making of imgrant identity and their social

relations in general.

In this respect, Dersimi people around BDC can dgarded as diaspora, as |
described and discussed in the previous chaptbespilevious chapters have also
demonstrated that it is possible to call the situabf Dersimi people in Berlin
around BDC circle in the light of Cohen’s definitioof diaspora, and its
categorical features. From this categorical pointiew, Dersimis adhere to the
conditions of being a diaspora except having tredbielations with the host
society. Despite this, they fulfill the other cotioins, and represent an image of

diaspora on the basis of coming from the same cpwhorigin.

In addition to this, in fact Dersimi people in Barfit with most of the figures of
the conditions of being diaspora, time will show whether they might be
considered as a diaspora like some other well doolassical diasporas such as
Armenians, Gypsies or Jews or etc in the futurethia respect, comparing to
those groups, the shorter period of Dersimis’ stayhe host society should be
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kept in mind while the diasporic existence of Deisiin Berlin considered. From
this point of view, for me, Dersimis in Berlin show relatively ineffective
existence as a diaspora group when it is thougtht thieir limited intervention to

the diaspora politics in the host society.

In relation to this, the role of the leading grospsignificant in the making of
Dersim diaspora in Berlin. As it has been preseimtathapter 5, the establishment
of a homeland association, BDC, was almost imptessithout the mass efforts
of the core/ leading group. However, throughout ykars, they have created a
negative atmosphere around the association which tesulted with the
decreasing interests of Dersimis towards theirptiess organizations. From this
point of view, if the decreasing interest of Derspaople towards their homeland
association persists, it might lead Dersim diasgordisappear over time. In a
similar way, the lack of future generations (bepajential carriers of the culture)
around BDC circle can also be thought as the sfigheosimilar tendency. Since
young Dersimis do not show a specific interestheirt homeland culture, they
might be accepted in the host society conditiond assimilated, rather than

becoming the inheritor of specific Dersim cultuteahroad.

At this moment, it is a critical fact that, (oldeBimis were very well aware of
this possibility of assimilation for the next geaons, and they were mostly
giving the impression that they accepted this sitnaas an unavoidable process
which the following generations will experiencethe future. From this point of
view, the fact that their children will not contmthe life of their ascendants is not
problematic for Dersimi people. Thus, they were tiyogpresenting their
homeland cultures symbolically rather than consgitngca systematic teaching
mechanism like folklore or language courses, wmgght also possibly end the
diasporic existence of Dersimis with the comingegations.

In this context, it seems to me that time and tbsgponses of the following

generations towards their ancestral culture wiledaine the continuity of Dersim
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diaspora in the future. According to this, there tlaree possibilities which might
come true in relation to this situation. First, ttelowing generations may be
highly assimilated, and forget the culture of askeens totally; second and
surprisingly, they might give importance to thetidistive Dersim culture and

work for the continuity of their ascribed culturidentity by marginalizing their

homeland identity; and third, they might unify sosides of their Dersim culture
and articulate them contextually with the Westeatugs, and enrich social life in
the host society this way. In my opinion, the attés of the older Dersimis and
the responses of the future generations towards tioeneland identity mostly

foster this tendency, which might also lead Derdiaspora to improve a kind of

dual belonging to both homeland and hostland celtur

Furthermore, since they consider their homelandtityelike a baseline on which
they might build up their hostland identity, therf@tion of a possible Dersim
diaspora will be mostly based on this idea of dugdbnging. In this way, as much
as they preserve their own culture symbolicallgytimight also have chance to
attach themselves to the cultural practices of tbst society. Their efforts to
distinct themselves from other immigrant commusitie one of the results of
these efforts in which Dersimis might become “adje@ample” of adaptation in
the host society on the basis of preserving thistindtive culture symbolically.
From this point of view, the self identificationg [@ersimis as a distinctive group
seem to continue in the future due to the fact ithist an acceptable situation in
the host society conditions.

In this respect, social and political atmosphergh@host country is an important
moment for Dersimis, which may support or weakeeairthills to construct a
visible diaspora in time. For example, althoughr@sem government supports the
association by providing them the association hugjdand some other
governmental aids; they can also use the same powdose the association, if

they do not support the activities of the assammtiThus, the continuity of
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Dersim diaspora highly depends on the permissiothefgovernment of host

society government and its immigration policieg@neral.

In addition to this, xenophobia, discrimination aadism in the host society are
important factors which might influence the shapofgDersim diaspora in the
future. Although Dersimis mostly perceive their stghce as being a part of a
cultural diversity in Berlin by attaching themsedvéo the multiculturalism
discourses; they are still well aware of the fdeattthey experience some
discrimination and racism practices in their socgations with Germans deep
down. According to this, the volume of the hosjiyabr hostility which they
might be exposed in the host society will play ac@l role in the making of

Dersim diaspora.

As much as the social and political conditionshe host society, the relations of
Dersimis with the country of origin might also playcrucial role in the formation
of Dersim diaspora in Berlin. As | have explainegfdre, Dersimis have very
close interactions with their homelands on the sasitheir family relations and
informal networks. They also tend to keep theiatiehs fresh with their regular
and frequent visits, although their visits to tHeameland mostly possible in their
vocation times. Despite this, they were mostlytnetathemselves to the problems
or the issues of Dersim, and showing their intergstheir homeland by gathering

around homeland association in general.

In this context, it was very common for me to wgsdhat an event happening in
Dersim was echoing around BDC circle with a greapact several times, and
Dersimis around BDC were mostly getting involvedhathe issues about Dersim
and Dersim identity in a deeper way. To illustratieey were following the

decreasing conflict situation in Dersim in the m@cgears, and making their re-
migration plans with the retirement by keeping ttarent developments in
Dersim always in mind. In this way, they were mpsjiving the impression that

they might contribute to the renovation of theimtegowns in the near future, if
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the conflict situation ends in Dersim permanentlgerefore, it can be said that,
homeland interests of Dersimis were not only sagrérom the cultural stocks of
diaspora people inherited from their pre-migratibwes, but their current
interactions with the homeland was also shapimg & way. Thus, as long as the
interests of Dersim diaspora in their homelandstinagr, it seems that it will

influence the way the diaspora might evolve inftitare.

In this context, Dersim diaspora has also potemtiajet involved in the current
politics on the basis of Dersim locality in a traagsonal scale, since Dersimi
people have improved a visible homeland consci@assiieroughout the years
abroad. In relation to their homeland affiliatiottsey mostly consider themselves
to be one of the sides of the debates around Dexgitural identity, and in a way
attempt to intervene them. At this stage, the &ffof the Federation are worth
stressing, due to the fact that they reflect thksvaif a group of Dersimi people
who are in search of being effective agents in stmational politics. Their
campaigns to ask the bills of 1938 events from iBlrigovernment or their will to
create a distinctive cultural Dersim identity inrBpe and such can be evaluated
as the traces of their efforts to become importanors on the basis of Dersim

locality implicitly.

Correspondingly, the core group of BDC shares alrtiwes similar will with the
Federation, revealing itself with their similar iaittes and ally position of them
with the Federation in the public space. Despits, thince both groups are not
capable of getting the mass support of Dersimi [@edpeir attempts are mostly
confined to reflecting their own group will rathdran reflecting the common
voice of the Dersimi people in general. If the liegdgroups around the diaspora
organizations achieve to unite their own group smilith the expectations of the
mass Dersimi populations; they can take a visiblepert of Dersimis behind,
which might lead to the construction of a distimetiDersimi community in

Berlin, giving priority to their homeland identity their social and political life.
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In this context, the social and political changeshie country of origin might play
a crucial role that might determine Dersim diasfgonaarticipation into the
transnational politics. According to me, as muchhasinfluence on diaspora from
the homeland; they have also potential to influetheeshomeland back with their
highly motivated political orientation and matufgaimeland consciousness.

To illustrate, it is a well known fact that the decnatization of Turkey in the
name of “acilim” (opening) policies has recentlgrstd to give opportunity to the
suppressed groups in Turkey to voice their rightshie public space. Like the
other minority groups, Dersimis in Turkey have alsegun to defend their
cultural rights and improve consciousness about thdtural identity and past
which might be named as “a revival of conscioush@ssikci, 2010, 6), pointed
out by Ismail Baikci before. In this sense, in my opinion, the g#sation of
Dersim diaspora to this revival process is possiiblthe diaspora organizations
manage to attach themselves into this existin@sdn in Turkey in a supportive
way. Furthermore, the diaspora might play a drivioige role with their highly
developed ethnic and religious consciousness, awodtrioute to the
democratization of Turkey in a positive way, ifghpossibility comes true in the

future.

At this level, it can be concluded that the soaiatl political conditions in both
country of origin and the country of settlementypk significant role in the
making of Dersim identity in a transnational comntdkis not possible to ignore
neither the former variable nor the latter one e tnderstanding of this
transnational existence due to the continuousioelstiip of Dersimi immigrants
with their homeland in the host country conditiolmsthis context, the concept of
diaspora presents us the opportunity to comprelsent relationality in a wider
perspective, in which the construction of Dersirantity in a transnational scale

and the organization of it mostly rely on.
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In addition to this, the results of this study (tpdimited with the Berlin case)
have also indicated that it is possible to usepdies concept as an analytical tool
in the way of exploring so many other Dersimi conmitigs in Europe which are
also dispersed from their country of origin in mar way. In this sense, it should
be kept in mind from the Berlin case that, Dersimigstly tend to utilize their
diasporic presence in the host society in ordestabilize their image of “good
immigrant” profile, rather than being a problemthe way of integration to the
country of settlement. According to this, for mieisttendency also confirms the
fact that being a diaspora does not necessarilyrteeae an obstacle in the way
of integration. From this point of view, | have niggresented a positive outlook
about Dersim diaspora in Berlin, being aware ofessity to make further studies
in order to understand different tendencies of Derdiasporas in a wider
perspective. In this way, the motivation behind sb# identifications of Dersimis
on the basis of their homeland identity might bderstood in a better way.
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APPENDIX:
THE GENERAL PROFILES OF THE INTERVIEWEES

Case no: FO1l:Immigrant. A. was born in a village of Dersim (oRkri, new
Akpazar-Mazgirt) in 1967. It was also the same year father had gone to
Germany as a guest worker. She lived with her grarehts until she was 14
years old in Peri. In 1980, her father took heGGgrmany when she was a student
in middle school. After coming to Berlin, she weantlanguage course for one
year, and then continued to Hauptchule (middle sihm Berlin. She took
courses to be a nurse and now she is working asrsge nn a hospital. After
coming to Germany, she married with an Alevi mamfrCorum when she was
18 years old. Now she is widow and living with o children.

Case no: MO1:Immigrant. N. was born in a village of Dersim (Gljmear-
Nazimiye) in 1964. He went to primary school, m@dind high school in
Nazimiye. After graduating from high school, he wext in General Directorate
of State Hydraulic Works (Di$ as a worker for one year. Then he worked as a
farmer for two years in his town in 1982-1983. B88, he migrated to Istanbul in
search of work and stayed in Alibeykdgtanbul for almost one year. His sister in
Germany invited him to go to Germany and he wenGemany in 1990. He
engaged in the same year with a Frankfurt bornezinéan- Tercan originated,
and Zazaki talking woman. After the engagementcémme back to Istanbul to
complete his documents to migrate to Germany aed tie migrated the next
year. After the migration to Germany, he workegdamany cleaning companies
as a worker. And still he works in the same job.hde two children.

Case no: FO2:Immigrant. F. was born in a village of Dersim (Nagie- Ballica)
in 1966. She lived in Ballica until she was fiveage old. She went to primary,

middle and high school in Nazimiye. After the higghool, she migrated famir
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with her family in search of work in 1985. Livindnaost ten years ifizmir, she
migrated to Berlin in 1995 in order to look aftarhuncle who was ill those times.
She was also hoping to continue university in Gelynaith her migration. But
she began to work rather than continuing her edutaShe worked several jobs
such as cleaning worker, nurse assistant in diffgoeriods of her stay in Berlin.
Lastly, she has been working in a state office mnaavisor position for the

unemployed people. She is single and living alone.

Case no: M02:Citizen. C. was born in Duisburg in 1983. He livadDuisburg
until he was seven years old. Then as a family theyrated to Wuppertal. He
was living in Wuppertal since last year. He gobla ¢ducation on being latheman
and he was working a latheman when the interviews weade. He was also
musician and making folk and protest music in samo@vities or events for
different associations. He was engaged with a Dergirl who was the daughter

of a well known family around the association @tcl

Case no: FO3:Immigrant. K. was born in a village of Gughiane (Kelkit-
Akdag). Although she was not from Dersim, her husband fwam Dersim and
she was joining to the activities around the asgms most of the time. Her
mother tongue was Zazaki and she was also Alegidiker Dersimi people. She
came to Germany when she was 13years old. Sheajeatifrom primary school
in Turkey and then did not continue to go to schédier she came to Berlin, she
took job education about looking after old peojdae was not working since she
was in holiday with the excuse of having baby wtieminterview was done. She

had four children.

Case no: M0O3:Immigrant. U. was born in one of the villages ofrfla so close
to today’s city center (Mameki- Vankok) in 1959. klayed in Dersim city center
until 1975. Then he lived in some cities of Turke&ych as Urfa, Diyarbakir,

Gaziantep and Elazibecause of his political activities. He was impnisd when
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he was 17 years old because of his political aewibetween 1977 and 1983. He

escaped to abroad due to political reasons afterdsareleased from the prison.

Case no: FO4Immigrant. S. was born in one of the villages oféda (Hozat) in

1964. She graduated from primary school in thehe ®oved to Berlin in 1979
where her parents had come in 1960s. She expedigwwoemarriages and worked
in so many jobs as worker. She began to make pgsince two-three years
before in an amateur way. She still draws paintiaggout Dersim. In her
paintings, she was mostly inspired from her pashorees in Dersim with a great

longing.

Case no: M04:lmmigrant. O. was born in one of the villages of & (Ovacik-
Akyay) in 1977. He lived in Ovacik until he grade@tfrom high school in
Ovaclk. Also, in his childhood, he also lived iraE§ for two years. In 1996, he
migrated twolstanbul to continue his education with a family ratepn. After
than, he studied on Economics in Kitahya in DunmlapUniversity. He got his
master degree from Istanbul Commerce UniversitytetAthe graduated, he
migrated to Malta in order not to go to militaryndee in Turkey in 2005. In
2007, he came to Berlin and made a marriage wghcbusin. He was learning
German and looking for the ways to do phd aftdilfinlg language proficiency.

Case no: FO5:Immigrant. S.was born in one of the villages of $xar (PUlimur)
in 1967. She finished primary school in Plalumure Shd not continue to her
education later on and married in Turkey. She négrao Istanbul in 1989 with
her family. In Istabul, she worked in garment inyisn Istanbul until 1992. In
the same year, as a family they went to Germangwassts. After the migration,
they became refugees for a while. Afterwards, thatyresidence permit and lived

in Berlin. She worked in restaurants, wedding roasia worker. She had a child.

Case no: MO5: Immigrant. K. was born in one of the villages of rEim
(Nazimiye- Buyukkdy) in 1953. He lived in Dersimdawent to school there. He
married in 1978. He migrated to Germany in 197% Tiext year, he began to
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work as a waiter. After almost 9 years, he hadeslaio work in the senate of a

syndicate as a worker. He had three children.

Case no: FO6:Immigrant. S. was born in Kocakog- Mirzali (old Pafillage of
Dersim in 1966. Her parents came to Germany ast guakers in 1968. In fact
she had nine siblings; she lived alone with hendparents in Dersim until she
was 13-14 years old. She went just primary scho@ersim. It was 1978 when
she came to Duisburg and began to know other famiéynbers of her. She
married with a relative of her (cousin) when shes ®a& years old and than moved
to Berlin with her husband. After she came to Gerynahe worked in a small
factory producing sausage and in a wool shop &tler.sAfterwards, she opened
her own patisserie and worked there two years. tDume illnesses of her, she

did not continue to work and she was unemployedwthe interview was done.

Case no: M06:Immigrant.i. was born in Kocakog- Mirzali (old Pah) village of
Dersim. He went to primary school in there. In fa@ parents were worker in
Germant, his uncle took care of him in those y@arBurkey. He went to primary
school in Dersim, middle school in Ankara, and higghool in Elaz. The
moving of his uncle was the reason why he changedany school and cities in
his life in Turkey. He did not graduate from higtheol and in the second year of
it he left the school. He migrated to Berlin in 896 unite with his family. He
married with a Dersimi woman in 1986. She workeda ioar factory as a worker

for 25 years and retired from his job since 2002abise of his illness.

Case no: FO7:immigrant. N. was born in one of the villages ofrEe Pulimar
in 1978. Her parents were guest worker and thek twy in 1990s. After she
came to Berlin, she worked in several jobs as akerorShe was single and

working in a restaurant when the interview was made

Case no: MO7:Immigrant. Y. was born in @da village of Dersim in 1965. He
went to military service in 1985. In 1987, he medriwith his cousin who was

living in Germany. In fact they got married; he toned to live in Dersim until
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1991. He worked as taxi and minibus driver in DardHe had five children from
his marriage. All the children of him were bornBerlin. He was working in a
project of Berlin Dersim Community and earning his in this way, when the

interview was done.

Case no: M08:Immigrant. Z. was born in Dersim in 1953. He wemfptimary,
middle and high school in Dersim, in the city centde worked as a teacher in
Dersim for six months. Then he went to Germany sisident. He could not effort
to be student in Berlin due to economic reasonswhie engaged with a Dersimi
woman when he was in Dersim whose parents weret guggker. After moving
to Berlin, they got married. He began to work inl@aning company as a worker
between 1981 and 1985. In 1985, he opened a Tuckitke house with the name
of Club 62(the postal code of Dersim) and workeerehuntil 1990. When the
interview was made, he was working in a hospitalaaworker. He had five

children.

Case no: M09:Immigrant. K. was born in one of the villages oft&liya (Simav-
Kirkkavak) in 1947. He was a son of expelled Dersiamily after 1927-38
events. As a family, they returned to Dersim(ciynter) back in the same year he
was born. He finished primary school and then war&e a tailor between 1956
and 1972 in Dersim. He was owning his own shopethéte married with a
Dersimi woman in 1964. The brother of her husbaad & guest worker and took
her to Berlin in 1972. Next year, he was asked tgraie to Berlin. In 1973, he
came to Berlin with a tourist visa first time andrted back later on. Then he
made work application to Germany and when his appbn was accepted, he
migrated to Berlin in 1973. He worked as a butdbefive years after he came to
Berlin. Afterwards, he worked as a gardener in @ @ganpany for two years, and
then started to work in a hospital as a workerl @@08. When the interview was

done, he was retired from his job in hospital. ldd three children.
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Case no: M10:Immigrant. K. was born in a village of Dersim (ol&neri¢, new
Suvat) in 1958. He finished primary school in Dersafterwards, they migrated
to Adana as a family for a few years. He finisheddle school in Adana and
then remigrated to Dersim. He finished high schodbersim. He started to study
in Chemistry department in Erzurum Atatirk UniversHe went to Germany as
a student in 1976 with the help of his brother whzame before. He worked in a
ship company and visited so many countries sudd@escco and Algeria. Then
he worked in several jobs as a worker. In 1986b&gan to work as building
contractor and make money by organizing Dersimhtsighrough Europe. He
married with his cousin and had 2 children.

Case no: M11:lllegal immigrant without any paper. C. was bornaiwillage of
Dersim (Nazimiye-Dglibahce) in 1971. He stayed in Dersim until he W&s
years old. He went to primary, middle and high sthio Dersim. He migrated to
Istanbul with his family. He worked in the family@wn electronic shop and
caffee in those years. In 2002, he went to Euroypkestayed in Basel for one year,
Amsterdam for two years, and then came to Berliad@5. He was also musician
in Istanbul making folk music. He was still playimg some organizations and
making money in this way. Also his family in Berliwas supporting him

economically in Berlin. He was single.

Case no: M12:Citizen. E. was born in Berlin. He was a son ofuasj worker

family. His father came to Berlin in 1968 and histhrer came in 1971. His uncles
and his cousins were also living in Berlin. He stddindustry engineering and
began to work as a job consultant in a projectd@®& he was still working in this

project when the interview was done. He was married

Case no: M 13:Refugee. C. was born in a village of Dersim(Ovaank)951.
After graduating from high school he became a teachDersim. He worked as a
teacher for seven years. He went to Germany witluast visa in 1979 due to the

fact that he experienced some political problemsDersim. Then he made
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application for asylum in Germany and got it ineavfyears. He worked in so
many Turkish- Leftist immigrant associations. Whka interview was made, he
was working in a project in Berlin Dersim Communibje was married with the

children.
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