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ABSTRACT

THE ROLE OF THE YOUNG OTTOMANS IN THE TRANSFORMATI® OF

MENTALITY IN THE OTTOMAN EMPIRE

Ferhat Kaplan
MSc, Department of Administrative and Political Swes
Supervisor: Assist. Prof. Dr. Kgad Ertigrul

May 2007, 85 pages

The main topic of this study is determining theerof the Young Ottomans in
mentality transformation in the Ottoman Empire frtra traditional one to a
modern one. Their proposals aim to change threerpatof the Ottoman state and
society. The relation between state and the indaliés the first issue. They tried to
create an Ottoman citizenry, enhanced with freedochpolitical rights, from a
reaya In the second step they imagined a modern sodiéir proposals, which
imply a secular system, aim to secure the peopta the yoke of the tradition and
some religious bonds. Nationalism is also importanthe abolition of the
traditional stratification of the Ottoman sociefAs a last point, the individual,
himself, is tried to be changed into an activehasiastic, this-worldly, and rational
being. However what is interesting is that whileithmain concern had been the
survival of the Ottoman Empire and the Islamic ortieeir proposals had the
potential to undermine these very institutions.sTdtudy will try to find the traces

of these contradictions and the beginning of a alérdnsformation.

Keywords: Mentality, Ottoman Ideal, Mental Transf@ation, Freedom.
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OSMANLI IMPARATORLUGU'NDAK I ZIHNIYET DEGISIMINDE GENG

OSMANLILAR’IN OYNADI GI ROL

Ferhat Kaplan
Yuksek Lisans, Siyaset Bilimi ve Kamu Ydnetimi Bt
Tez Yoneticisi: Yrd. Dog. Dr. Kigad Ertgrul

Mayis 2006, 85 Sayfa

Bu calsmanin ana b#i g1 Osmanlimparatorlgu’ndaki geleneksel zihniyetin
modern zihniyete doguminde Geng Osmanlilar hareketinin oygadoli tespit
etmektir. Bu hareketin 6nerilerinin amaci OsmarlKdi¢ temel geyi desistirmek
Uzerine kurulmstur. Devlet ile birey arasindakigki ilk konudur. Bunlar reayadan
harriyet mevhumu ve siyasi haklarla glclendiriroir birey yaratmaya
calismislardir. ikinci asamada modern bir toplum hayali kurstardir. Laikligi ima
eden Onerilerinin amaci toplumu 6nunu tikayan geteal ve bir takim dini
baglardan kurtarmayi hedeflegtir. Milliyetcilik vurgulari ise Osmanl geleneksel
toplum yapilanmasinin sonunu hazirlamasi agisibdamlidir. Son bir nokta
olarak ise aktif, bu diinya konusunda istekli vayd&lhareket eden bir birey
yaratma konusundaki ¢cabalari sayilabilir. Ancakiggolansu ki temel kaygilarinin
Osmanli devletini véslami diizeni korumak ve yatmak olmasina gmen
getirdikleri 6nerilerin tam da bu kurumlarin altoyuyor olmasidir. Bu ¢aima kte

bu celgkileri ve bir zihniyet dongiiminin bglangicinin izlerini bulmaya

calisacaktir.

Anahtar kelimeler: Zihniyet, Osmaribleali, Zihniyet Dongimii, Hurriyet.
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INTRODUCTION

There have been different theories on the caustee ddecline” and demise
of the Ottoman Empifesome argue that the lives of the states or zafibns
resemble the life of human, so the civilizationséhhad a common and inevitable
fate that they disappear at the end of their nhlwes. In this respect the Ottoman
Empire, as a civilization with a long life, encoerdd its inevitable fate and
demised; the First World War only accelerated pinccess. This theory is derived
from the study of Ibn Khaldun, thdukkadimma

According to another theory, the Empire could make necessary moves
and transformations in the face of technological seientific developments of the
European states because of the clumsiness of thimiatrators and the
conservatism of thelama As a result, the effectiveness and power of ttier@an
Empire declined against the European powers dmectme a semi-colonial country
at the disposal of Western capitalism. Accordintheoproponents of this theory, the
Empire could have survived and might have beerrtagpghe Western capitalism if

it only had made necessary reforms at the righd.tim

It is certain that both theories have brought intgot contributions for the
understanding of the “decline” and demise of them@an Empire, but they also
ignore some important points: while first one degsehighly on fate, the second one
ignores the social stratification of the Ottomangne It requires the Empire to
make quick adaptations to the changing conditiarmder to survive. Besides, it
does not pay enough attention to the mentalithef@ttoman people for the success

of such an adaptation.

However it can be argued that the main reasombehie disappearance of

the Ottoman Empire from the political arena isrtientality imposed by both

! We should state at the beginning that, we do rioktihis a demise of decline but decay. As will be
expressed, the main system of the Empire workeitstiflisappearance, however the effectiveness of
this system could not resist against the changingditions.
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Islamic doctrines and traditional order on theestabciety and the ordinary people.
This mentality did not stimulate the “elemeritst the Empire to act in the same

way as the elements of European capitalist states.

First of all, this mentality did not let the stateply mercantilist policies
because the main duty of the administrators wasadlisfaction of the basic needs of
their subjects. Also the state could not pull aweysubjects from their lands by
force to create cheap labor for a probable capitalass. Secondly, this mentality
did not let the society challenge the state toiaktartain rights. Lastly, it did not let

ordinary man concentrate on worldly affairs.

When the elements of the Western countries wensidered, a different
picture would be seen. In those countries the sttt use their subjects to satisfy
the needs of the bourgeoisie. They also had cdltamids for the exchange of
commodities and the supply of labor. Their socgetiere also dynamic and had the
power to get political rights from the state. Thdividualism was also dominant;
there have been furious, selfish and eager beivigg lfor themselves in that

particular geography.

The comparison of these two different mentalitias been one of the main
determinants of the analysis and understandingeoOitoman and Turkish
modernization. This is also true for this studyt e will try to avoid two main
tendencies while approaching the issue. First stiee glorification and
mystification of this mentality like both some Tigk nationalists and Islamists do.
Such a tendency naturally bears its antithesisgusa; first of all, the Ottoman
Empire was not a state of Islam as Islamists pdaiset an Islamic state. This means
that it used Islam to legalize and legitimize itsstence. The state has always been
prior to religion. Second, the Ottoman Empire ndgethe dominance of one ethnic
group orMillet in the society. To this effect, it even tried &ek the Turks away

from politics. In addition to these the mentalifytloe Ottoman Empire and society

2 Subjects of the Empire, the rulers and societylétsil communities, traditional orgnizations...etc.)
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do not represent any ideal type which should béiegpoday. It has many

deficiencies and contradictions.

The other tendency, which should be avoided, dsdbp mentality of the
Empire as essentially inferior. It is a determimistl positivist approach to the
historical facts’ In this tendency, it is supposed that the megtalithe Empire was
inferior compared to European liberalism and céipita However, if it were, the
Empire could not stand against the assaults oEthiepean powers. Besides, this
tendency bears a belief that accepts the Europdaure and mentality as superior
and ideal. However, such a tendency means thelddrifee massacres and disasters

caused by the European states all around the world.

Anyway, in this study one of the issues focusedavidinbe the mentality
dominant in the Ottoman Empire. The ideal mentafitposed by the fundamental
sources (Canonic and traditional) will be importamtthis study. It is well known
that the realities had been different from thegijiest as the abundance of the texts,
written for advice to both administrators and oadlijnman, are the proofs of the
deviations from the ideal. Yet, the need for modetion of the Ottoman Empire
started when the deviations could not be contalnyeithe traditional and religious

sources.

The studies about the modernization of the OttoE@pire fall into two
main streams. In the first group the reform attengbtthe Ottoman state are focused
and the modernization of the Empire is attemptdoktanderstood in terms of the
effects of these reforms. The main tendency ofelstisdies is to start the
modernization of the Empire by the reform attengtSelim Ill. Enver Ziya Karal

(1995) follows the traces of the reforms and tteeshow the repercussions of these

® This approach was dominant during the early perfotlickish Republic.According to the belief of
the intellectuals and administrators of this periodkiBin nation could prosper if correct methods,
which were not adapted by the Ottoman Empire atigfe time, are applied. The criticism of the
Ottoman Empire had been the main determinant of thethodology. The Empire collapsed because
it could not adopt the mentality of the West. Theage always been the represantatives of this
philosophy until present day. The studies of Tanenfi(h998) can be given as examples of this
tendency.
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reforms in Ottoman state and in its internatioe#tions. However the social
dimension of these reforms is omitted by his steidiee effects of the reforms on
the lives of the Ottoman people are ignored by erkes (1964) also follows such
a methodology. But his focus is wider than Karari&s inspects the changes in the
institutions of the Empire with the reforms promatigd by the state. He also tries to
reveal the effects of the reforms on the societshefEmpire through his focus on
the institutional changes. However he does notgmenugh attention to the effects of
the modernization on micro lives. He is concern&tl wider groups and

institutions.

The proponents of the second group claim thatdkearch on modernization
phenomenon needs wider perspective. It can beeamnaitmstrained within the period
starting with the reform attempt of Selim Ill, namderstood only focusing on
institutional changes. The Empire always adoptedvations of the Europe within
its philosophy and mentality (Grant 2006). The gcopthe effects of modernization
was also wider than what the first group focusedayd 1995). Individuals felt the
changing conditions in their micro life. This studill also try to use this wider

perspective.

The nineteenth century had been the period inlwtiie Ottoman Empire
tried to change its character; the society andesibexperienced on dilemma
between the traditional and religious order andstimxess and influence of the
West. The traditional sources started to be ingffe@gainst the challenge of the
European penetration, and a new voice represegtactbrtain group of intellectual

and bureaucratic cadre was attempted to respoime teocial and political problems.

The rapid and multiple losses of lands in Eurape military failures caused
Ottomans drop the belief in their superiority anctéd them to observe and
understand their European counterparts. The Ersfaréed to see her survival in
alliance with one or more European states. Thigddtle increasing influence of

foreign office bureaucrats. These bureaucrats bathcts with Europe thanks to
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either being an official in the Translation Bureaweing appointed to the
embassies. They were influenced by the Europealizaivon and prosperity of

these states. They aspired their state to takerparbdern civilization.

Though they could not give up some basic notidriteeOttoman culture,
they were different from the classic Ottoman buceatiand intelligentsia. What
they tried to do was the synthesis of the concapiismentalities of two cultures.
Namely, they tried to remain Ottoman, but, at thee time, become modern and
prosper as a European. We can see the membelis ofass while offering or
applying reforms in the Ottoman state administratio while writing books and
articles in newspapers expressing their proposaiatahe transformation of state

and society.

As is just said, this new type of intelligentsi@d to harmonize the concepts
of the European Enlightenment with the concepth®fOttoman tradition and
Islam. However while bringing the European tradgisighey could not understand
that they undermined the very bases of the ingiitaton which they themselves and
the Ottoman culture stand. The aspects of the Eampulture contained the
abandonment of the basic institutions and mentafithe Ottoman society and

State.

Of course it was impossible for them to realizegh&bable consequences of
their ideal in that time, but we may now see thasisformation in retrospect. They
tried to bring a different look to time, properigdividual, nature, world...etc., and

make the Ottoman Empire a member of the civilizedldv

The members of this class of intelligentsia eitineld official posts or tried
to express their views outside the governmentalecitn this study a group of

intelligentsia, which can be considered in bottegatie$, will be the main actors to

* The Young Ottomans were officials in origin. Theiperience of publishing, for some time, went
hand in hand with their official posts. The periodyhich they were out of administrative circle,
was their most productive times for the name of palitagitation.
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be focused on. They are called the Young Ottomatisa history of Turkish
modernization. We will try to evaluate their rofethe transformation of the

Ottoman traditional mentality towards a modernist.o

There are, of course, some certain reasons whyha@se the Young
Ottomans. First of all, they can be consideredaditst modern systematic
opposition movement in the Ottoman Empire. The Eengid ever experience
before such a systematic opposition movement bedheashead of the state had
been the Sultan. The Sultanate was adorned wiltitaal and religious sublimity.
The Sultan was the shadow of God on earth, solifgeion towards him meant the
opposition against the religion and®. The Sultan could immediately execute any
opposition attempt. Beside this, the administratbthe state could be handled by
thekul® of the Sultan; there were no vacuum left for athterexpress their views.
Because both financial and intellectual sourcesentnated at the center, no one or
no group managed to challenge the center. In désisect, the members of the Young
Ottoman movement did not face with, at least, dritb&se obstacles, because with
theTanzimatand the increasing influence of bureaucracy, theiaistration of the
state was transferred from the Palace to the Selffiorte; that's the control of the
administration was passed to the bureaucrats. Brartkis, the Young Ottomans

could target the administration by excluding thét&8ufrom their opposition.

Second, the members of this movement left behinmbrtant material for the
researchers, so that one can understand theirgrgsdeology and mood from their
writings. Today we have articles poems, novels,feden which we can drive
important information about them. Because they diseil literary skills as an
instrument to express their views and ideologies, aspects of their standings can
still be seen in their works. However two pointsgld be clarified: First they did
not concentrate on one field; they did not havedtgh knowledge in specific

fields; instead they dealt with every problem af Bmpire. So they approached the

® The traditions driven from Turkish state and socfeditage.

® The subjects of the Sultan. They were also cabesta(the flock)
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science and philosophy pragmatically and learnntlaperficially. Namely, they

had an encyclopedic knowledge. They could not dfferough information about
economy, sociology, philosophy, politics, etc. @edond, because they used mainly
newspapers to inform the public, there had beetr@eersies in their writings. The
daily events sometimes affected their perspechiexertheless, thanks to their

effort to inform the public, they left behind volimous textual material.

The last reason is also the main reason in oucehdis we have already
mentioned above, they were also the members afdietype of intelligentsia who
lived between the old and the new. They were nedke&onservative as the
intelligentsia of the earlier periods nor as rablasathe following generations, but
they were crucial intermediaries for the transfenew ideas. They were the
initiators of the adaptation of the concepts ofdp&an philosophical heritage in the
Ottoman soil. The “Young Turks” of the latter pefibecame more radical and
braver thanks to the license provided by the YoOttgmans (especially Namik
Kemal). They were the individuals who lived the lityaof the Tanzimat in their
own existence and reflected this duality with the@ologies; the duality which
would end in favor of the new. The Young Ottomaxgressederiat and the
Ottoman culture and identity as the bases of idewlogy but the proposals they

brought undermined these institutions, and opee&dvistas.

A last point is that they were the first Islamigéologists. What do we mean?
As is well known, the Ottoman Empire always shovtgelf as the banner holder of
Islam. The Empire exploited religion to legitimiizgelf. The main ideology of the
Empire and all Muslims was Islam, but not IslamiSiere was no challenge
against Islam, so no need to be an Islamist. Ttwy gind effectiveness of the
religion filled every sphere of the community. Hoxge when the superiority of the
Empire had been lost, the early proposals suggestetlirn to the order of the
classical age. The basic institutions, the undedstg of state, the society and the
subject were not changed. But these new bureautadta different attitude. They

also accepted the superiority of Islam and Ottomadture but at the same time they
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tried to find the corollaries for European prospeand development in the Islamic
and traditional sources. This was in keeping witth¢ommon reflex of the
communities outside the Western world. They cowltlsee that their ideology
would lead to a different mentality contrary to tivee they tried to preserve.
Shortly, they generated an Islamist ideology. Tty to reconcile Islamic doctrine
with the Western concepts. However, because thaydalefensive position against
Europe, what they did became the adaptation ainlstaEuropean philosophy. They
created a hybrid philosophy which is not Islam aogen While Islam has been a
different ideology than capitalism and Westernrgbiem, this Islamism became an

auxiliary ideology of capitalism.

When we talk about the Young Ottomans, mainly,dHigures are
prominent: Namik Kemal, Ziya Pasha and Ali Suaviey were the most active and
productive members of the movement, and made irapbcontributions to the
opposition movement with their literary skills. fict there are important differences
in their ideologies, and these differences incréasé¢ime, but they can be
considered as a group of individuals gatheredifersame purpose. In our analysis,
Namik Kemal will be mentioned more because of itesdry talent and, relatively,

more thorough knowledge.

This group has always attracted the interest osdhelars studying on the
modernization of the Ottoman Empire. The first gtatiout the Young Ottomans
belongs to an ex-member of the movement, Ebuzzeydik (1973). However, the
historical facts are, sometimes, sacrificed fopraantic description, and his
sympathy towards Namik Kemal. The analysis of tltsplogy is also not the
interest of this study. There are also studiesdimguon only the most famous
member of the movement, Namik Kemal. Mithat Cematay (1946) is the
prominent example in this trend. However his stgies the life of Namik Kemal
like a heroic story. It is hard also in this studyfind a through analysis. There are
articles published by the scholars about Namik Kexhtne anniversaries of birth

and death of him. They were the studies focusingrandimension of the ideology
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of Namik Kemal. Besides, the sympathy towards Namik Kemal is mgupan all

these studies. (Buradaki son ciimle c¢ikarildi)

The article ofihsan Sungu (1999) is another study in the fieldhisnstudy,
Sungu deals with the objections of the Young Ottesrtawards th&anzimat
administration. The study is mainly composed ofghetations of the members of
the Young Ottoman movement. Their criticisms apFesented by the study. We

cannot find the analysis of the ideology of the MgWttomans.

The scholars studying on the modernization of thgpige, inevitably,
mentioned the movement. We can find important dndhinating ideas about the
movement in these studies. For instances, Berl@&ijlnames it as an important
opposition movement against the authority ofTaezimatadministration. Bernard
Lewis (1972) also emphasizes their importance émtiodernization of the Ottoman
Empiré. However these studies focus rather on a widéugcso it is not proper to

expect more thorough analysis from these studies.

There are also studies which try to understanartbeernization of the
Ottoman Empire by analyzing the standings of tlwenpnent figures in the Turkish
philosophical history. Also the ideology of the YmuOttomans attracted the
interest of these studies. Ulken (1966, 1999) isvaortant scholar in this trend. He
sketches out the ideological standings of each reewifthe movement. His critical
position is illuminative. He tries to reveal thellpophical perspective of the
members with reference to the effects of the Euanphought on their ideologies.
The main difference between Ulken’s studies arsighidy is that Ulken does not
mention the effects of the ideologies of the Yo@ttpmans on society and on the
following generations. Also his study is not a nadity inspection. The aim is to

analyze the ideology of the prominent figures i thovement.

" see Gokgiin (1955), Findia (1939), Boran (1942), Berkes (1942), Banarli @)94ksin (1988)
and Aktag (1936)

8 Also see Ortayli (1995), Carter (1980), Karpat (2G006), Mardin (2002) and Shaw (1985)
9



In addition, Tanpinar (1985) evaluates the memobgtise movement not
only from the perspective of their positions in tiberature but also in terms of their
ideological standpoints. His ingenious claims alibatmembers of the Young
Ottomans are beyond the history of'X@ntury Turkish literature. His interest on
the mentality of the societies and comparison betwbe mentalities of the East
and West gives his work an outstanding value. és to reveal the traces of the
mentality changes implied in the studies of the Mp®ttomans. In fact what we
will do in this study is to enlarge these allusiams! try to see the traces of them on

the state, society, individual and economy.

The most important and thorough study in this fieédbngs tderif Mardin
(2000). This study specifically focuses on the Yp@ttoman movement. He
analyzes both the philosophical background inhetie the members of the
movement and the intellectual atmosphere in whielr ideologies flourished. The
analysis of the ideology of each member of the muam consists of the main body
of this study. He uses a critical methodology fisrdnalysis. The study gives also
the cultural background of the members. We carmseethe members of the
movement tried to match the traditional and religiinstitutions and beliefs of the
Ottoman Empire with the philosophical notions & iWest. Their contradictions
and deficiencies are also shown in this study. Hawéhe aim of Mardin’s study is
not to show the repercussions of this contradistemd deficiencies for the
mentality of the Ottoman state and society. As hallshown in this study, this
contradictions and deficiencies meant some opeactaldims which would be the

bases for the ideologies of the following genersgio

In this study, the historical realities (or conextll be the base on which the
ideological analysis of these figures stands. WEtryito show their effects and the

importance of their activities and declarationdwmithe period they occurred.

As is mentioned above, the aim of the study ihtmasthe contributions of

the Young Ottomans in the transformation of Ottormand from Ottoman ideal
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type to more individualist, liberal and somehowitajst type. Their attempt for
generating Ottoman-Turkish modernity will be broughder scrutiny. But it
should be stated that we do not claim that thissfiarmation was initiated,
accelerated or completed by these men. All we washow is in what points these
men opened ways for further changes. It is knowvan ttie latter Young Turks tried
to legalize their movement with the arguments alyaased and introduced by
Namik Kemal and his friends.

The body of this study will be composed of six dieag. In the first chapter
the methodology of this study will be given. The h#gan approach of social
sciences will be mentioned in order to clarify thv® concepts; mentality and
morality. They will be accepted as the main detaemts in the behavior of the
social actors. Besides, the similar studies irfitdd will also be mentioned in this
chapter, and the difference of this study will beriied.

Just after, the historical context of the pericetween 1865 and 1876, will
be given briefly. This period may rightly be lalelkes the longest decade of “the
longest century of the Ottoman Empire” (Ortayli 3R9The repercussions of the
two edicts Gulhane and Islahatmixed with the turmoil in European history ane th
Ottoman social harmony. The real face of the agitatof the Young Ottomans can

be understood clearly under this atmosphere.

What is meant by Ottoman ideal must be explaineggnty; so in the third
chapter the worldviews of the elements of Ottonagiety will be the described.
The atmosphere in which the mentality is shapebbsillluminated. This chapter
also bears the phenomenon which implies that grestormation of the institutions

mentioned prepares the disappearance of their @sgemicro and macro levels.

In the following chapter, the attempt of the Youdfjomans to create a
citizenry fromreayawill be evaluated. They hoped that the emergehéee

individuals with political rights would underminke despotism of the Sublime
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Porte and they would become proponents of themefan the Ottoman Empire. In
this respect, they conceptualized ‘freedom’ and leasjzed personal rights. Their
social contract theories also determine the scbfigecstate which was too norrow
for the Ottoman Empire. They also questioned trséchastitutions of the Ottoman
Empire such as the Sultanate and the Caliphatell lbe seen that their proposals

prepared the eventual dissolution of both instiusi

There will be two related concepts in the titlechipter five; secularism and
nationalism. It will be seen that the main tool efhled the Young Ottomans to
secular notions was their emphasis on reason. Wisgnsuggested that the state
must be administrated by reason, science and teghndhey also criticized the
traditional state understanding of the Ottoman Ee@esides, their clear proposals
about the distinction between worldly affairs andrat dimension contradict the
unlimited scope of Islam. On the other side, tlgalelimension of the secular
proposals prepared the end of thi#let system which had been the guarantee of the

stability in the classical period of the Ottoman ktra.

The nationalism of the Young Ottomans also borenstwhich
contradicted the prevailing social structure of @ttoman society. They claimed
they are Ottoman nationalists and tried to gatherQttoman nations under a
common identity and flag. However, because of #t& bf an Ottoman nation as
such, they praised the Turks. This tendency hdlpedgitators of the communities

in the way of dissolution from the Empire.

In the last chapter, the traces of the mentald@gpsformation of the ordinary
people will be analyzed. The changing conditiongcviaffected the daily life of the
people forced them to adapt new rules. They toe@toncile their beliefs and
traditions. In this respect the Young Ottomans Ieeh their voice in this
reconciliation. However, as will be seen, this reztation in favor of modernism

and capitalism led to depreciation of Islamic Hedied traditional understanding.
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Also as a result of this reconciliation, the worldw of the people of the Empire

was exposed to dramatic changes.

In this thesis, it is going to be argued that testional values of the Young
Ottomans expressed a project for modernizing thentn political and social
structures while preserving their essence. Howeliex project, historically,
represented the formidable contradictions betwkerptoject of modernization and

the traditional Ottoman establishment.
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CHAPTER 1. ON METHODOLOGY

The main aim of this study is to analyze the eoid contribution of “a few
men” in the transformation of the mentality of thtomans. Or, to be clear, it can
be said that we will try to unearth how they triedegalize a mental transformation
by using both Islamic doctrines and Ottoman trad#i concepts and
understandings. In other words, the aim is to show they tried to make the
Empire accept the mental transformation. They aia@ ordinary people,

administrators and the Sultan to show the necestaymental transformation.

In order to handle such a study, two crucial coteapd their

interrelationships must be explained properly. Ea® mentality and morality.

Mentality is the actual beliefs and attitudes tadgathe outside world in a
society. It is the total description of the peroeps of the people. It is shaped by the
political, social, economic, legal, religious, dttstitutions. There can be different
mentalities in a given period in a society botHidolg and conflicting among
themselves. On the other hand, morality is thelidekefs and attitudes supported
by norms, rules, sanctions. It is the determinanbeding to which the attitudes and
beliefs (mentality) of the people can be legalized& mainly shaped by traditions
and religious rules. Moralists (they can be clesgietellectuals or the state itself)
set the standards that every element of socieiypected to obey. These moral
values and norms, sometimes, are more effectiveldgal codes. The more

mentality matches with morality, the more is iteftive’.

Whereas mentality is the actual beliefs and atisuahorality is the ideal, or
expected, beliefs and attitudes. It is impossiblexpect that both match any time.
We can even say that because of the nature oftimare, has not been a time in
which the mentality and morality matched completéigre have always been

deviations. In order to be effective, morality slibloe supported by the authority.

° mostly composed from the study of Ulgener (1981)
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The political body can either base its legal stirebn moral values and northsr
regard morality as one of the stabilizers of sgciBome moral norms and values

can be put among legal codes.

However such supports from the authorities do tvahgs suffice to
maintain the effectiveness of the moral norms aldes. The most important
condition is the suitability of the moral norms witontemporary atmosphere.
Because of their conservative nature, it is hardifese norms and values to adopt
themselves to the changing conditions. In this tlaseleviations increase, namely
the mentality and morality follow different patit$owever, as soon as the standards
are set by morality, the people feel oblige to liegaheir attitudes according to
predetermined norms and values. This situationslefadt, to the acceleration of
hypocrisy, and second, to the depreciation in nitgralhe former is obvious, but
the latter needs further explanation: When the |geopuld not arrange their
attitudes according to actual moral values anymiptieey try to adopt moral norms
and values to their attitudes. Their relative iy permits such adaptatiors.

After this point a new and different morality st be shaped.

To sum up our thoughts, it can be said that mewptaglimore open to changes
than morality. As soon as mentality, expected byatity, is dominant in a society,
the effectiveness of the values and norms, propbgedentality, will be safe. In
this study the mentality, expected by morality | wé important, because it is
mentality, which is a mixture of Islamic (both asttox and heterodox) doctrines

and Turco-Mungol traditions, which the Young Ottorsaried to transform.

19 Mostly in traditional and charismatic authorities.

2 We do not mention religious values separately wherstate moral ones, because religion is stated
as one component of morality in the explanations.dDfse, we do not mean that atheism does not
have morality, but we thought that the subject thredsociety under investigation permit such
negligence.

12«For this reason, Islam has been exposed to diffeq@mtoaches and used to legalize both
monarchy, dictatorship, democracy and republic” @gp 2002, 111)
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In fact there were two different and complementasntalities in the
Ottoman social structure: above is the mentalitthefprotectionist, traditional ruler
and administrators, and below is the mentalityhefdubjects. Although the former
was exposed to some dramatic changes That@ 28 centuries, the latter had

continued with little changes whose traces can &eeseen today.

Because our concern is directed to ideal belieflsadtitudes, proposed by
morality, more than the actual situation, we shaddstruct ideal types in order to

clarify what we mean about the mentality of twoteex of the Ottoman Empire.

...it is necessary for the sociologist to formulateegoideal types of the
corresponding forms of actions which in case ingdtvwe highest possible
degree of logical integration by virtue of theimgplete adequacy on the
level of meaning. (Weber 1978, 20)

In order to construct such ideal types propeHhg,legal codes, moral values
and norms, and the political applications of thepigmshould be examined
carefully. Such an examination can provide ourlitlgzes with reflections in
reality. Also because the Young Ottomans put tlesa types on their target

boards, using such a method seem to be illuminative

When we think about the Ottoman state and sodtetgn be observed that
values and traditions played important roles. Thedees and traditions reflected in
the attitude and behavior of the subjects, admmatists and the Sultan himself.
Because values and traditions were shared and olmnedery element of the
society, any attitude and behavior was performet thie expectation of certain
repercussions or feedback from the others. Foanmtst, when a wealthy person
establishes a pious endowment or helps the pofsh&expects prestige and
appreciation in turn. Every action, performed by arember of the society, is
attached a subjective meaning by that member. (W@&B&8, 4)
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According to Weber action is social insofar asibjective meaning takes
account of the behavior of others, and is therei®nted in its course. He divides

social action into four:

i) instrumentally rational, that is determined byectations as to the
behavior of objects in the environment of other harbeings; these
expectations are used as conditions or meansdattainment of the actors
own rationally pursued and calculated ends.
i) value oriented, that is determined by a conssibelief in the value for its
own sake of some ethical, ascetic, religious oeotbrm of behavior,
independently of its prospects of success.
i) effectual (especially emotional) that is detened by the actor’s specific
affects and feeling states.

iv) traditional, that is, determined by ingraineabituation. (Weber 1978,
24-25)

Weber states that first one can only be seen ind@otas a result of
Protestant asceticism which perceives the ordérarworld as an important
religious doctrine for the salvation. The importamé work and ethic in Protestant

sect leads the demand for a rational and legarorde

As a consequence, and although the enjoyment dftwisdorbidden to the
ascetic, it becomes his vacation to engage in enanactivity which is
faithful to rationalized ethical requirements ankieth conforms to strict
legality. (Weber 1978, 257)

According to him, the rational order is the unigess of the Occident.
Although he believes that the asceticism also existhe East, the difference
between dervish asceticism and Protestant ascetldisders the former to reach
same results like the latter (Weber 1978, 556). difference lies in their
approaches to this world and worldly affairs. Whie asceticism of Occident
(Protestant asceticism) seeks the salvation innthitd, the other seeks it in
isolation from the world and worldly affairs. Theembers of this type of asceticism
(Dervish asceticism) have a loose touch with theslev This difference makes the
former to engage himself in this world that thiade to the desire for world
domination (Weber 1976).
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The other social actions are common in a pre-dagtitocial formation.
Weber puts the Ottoman Empire in patrimonial adstiation category (Weber
1978, 228). For him, the two reasons of the irratliy of the Orient are oriental
and Asiatic types of salvation religion and patnmatism. Like the former, the latter
(patrimonialism) does not base on rational thinkiaglues and traditions play key
role in the institutions of the administration. teesd of rational thinking and logical
applications, rituals symbols, status and honaatiithe social action. Because of
the lack of any tendency toward rationality in Bestern cultures, the Orient lagged
behind in industrialization and capitalism. Thekla¢ tendency towards world
domination, for Weber, is the main obstacle for@rent. Weber makes clear
distinction between Oriental religions and Occidé gspecially Protestantism)
ones

The decisive historical difference between predamily Oriental and
Asiatic types of salvation religion and those foyamoarily in the Occident
is that, the former usually culminate in contemiplatthe latter in
asceticism. (Weber 1978, 551)

He claims that Oriental religions are based ontitgisand magical beliefs
and rituals, ignore worldly affairs and mostly loik salvation in the other world.
On the other hand, asceticism of the Occident densithis world crucial and looks
for salvation within the order of this world, itimportant for the ascetics to work
over and dominate the world. If we say the diffeeem one sentence, while the
Oriental religions see the salvation out of thighdiothe asceticism of the Occident
sees it through this world.

However Weber looks at Islam from a different pexgive. He states that
the early Islam contained some puritan notionsndividual request for salvation,
and no mysticism. The religious promises of it perd to this world (Weber 1978,
625). However, after the warrior type appearedtan#l the control of the religion,
this notion has changed; martyrdom, war and coridpegame the most important
rhetoric of the Muslims. With the advent of thetaflthe saints and finally magic,
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Islam was completely diverted from any real methoglical control of life (Weber
1978, 627)

Weber’s perception of Islam contains an allusiat thislam had preserved
its early form, it would have adapted to capitalsnu industrializatiod® But it
should be noted that it is impossible to disagrék Bryan S. Turner (1998) that
Weber was affected by the atmosphere 8F déntury Western intellectual circles
regarding his views about Islam. The details of Wviews about Islam are not

the subject of this study, but some important fitations must be here.

As mentioned above, the claims of Weber about Islantain an allusion
that Islam, in its original form, bears suitabldians for a perception like Protestant
asceticism, or in other words, it could have bemmdacive to modernism and

capitalism. InEconomy and Societye states:

Industrialization was not impeded by the Islamhesreligion of individuals,
but by the religiously determined structure of slamic states, their
officialdom and their jurisprudence. (Weber 197893)

Weber was wrong in his perception of the Orient,dspecially Islam,
according to two important points. These are thanrdaterminants of capitalism
and modernism: individualism and domination of natictually these two
concepts, especially the latter, are fundamentalhtrary to Eastern beliefs, not
rationalism. In Islam there is obvious stress @so@ and rational man. Belief is
valid as soon as it is supported by reason. Stresgience is also the case in Islam.
We can see same notions in Confucianism and Tadisthese beliefs rational
thinking is a gift given to human to understandweeld and its order. However the
notion of rationality in these beliefs does nodléa same consequences like in the

West even if had they preserved their original fo8hortly, it is not the mere matter

13 which is claimed directly by Maxime Radinson (196831&m is not a hinderance for the
development of capitalism”
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of rationality; we should search for some othesog® behind the modernization

and capitalism seen in the West.

Selfish and particularized individual has playddes role in the
accumulation of wealth. The accumulated capitaldeses reinvested to get more
capital. The mentality of the individuals in Westesocieties became totally
different from the Eastern ones and all ties beiwtbe individual and feudal
relations were swept away. Private property, malltrights and economic freedom
provided the realm of individual autonomy. As liktradition claims, individuals
are worthy and successful as soon as they gaiit prdifie economic struggle.

Protestant belief and its ethic also accelerategthcess.

However the individualization owes much more to Emightenment,
because most of the Enlightenment ideologies musditieties shaped by particular
individuals as the main object of their philosohik Eastern societies and beliefs,
the community has always been more important thamndividuals. The interest of
individual has been seen as sacrificial for theikta and confidence of the
community. The wealth has also been accepted athenon property of the
community and wealthy persons have always beencéeghéo contribute to charity,
found pious endowment, help the poor, etc. The thegadersons also used their
wealth as a social mean to gain appreciation anfidence of the people or as an
‘investment’ for the other world. Individuals hamet been particularized in Islam
(even in its original form) as the supporter ofsiaeelations. In this respect, Islam
could not lead to capitalism. It may have some tischaracteristics like the
Protestant sect such as the prohibition of luxaopdemnation of extravagance and
the appreciation of the property gained as a regulhe’s own labor, but the wealth,
according to doctrine, must be spent in the nanfdlah, distributed among needy

and shared with others.

Beside individualism, Enlightenment and developraémtechnology and

science have led the emergence of a belief in p&oplind that human can

20



overcome nature and in fact dominate over it. Wh#hEnlightenment, the Western
people could be rescued from the domination ofdherch. The rationality
provided them to save themselves from further msd&hey thought that rational
thinking could solve all human problems. Beside thoral domination of the
Church and moral values, nature was another olestadle overcom¥' Every
scientific and technological progress has beenamred as another victory over
nature. The exploitation of nature has been legdlend seen necessary for the
development of humanity. The natural objects restiaphanged, deformed, etc. in
order to make them usable for the people. Thigdfseeof action led to the
abundance of the products and accelerated thedspfeapitalism. On the other
hand, in the Orient, nature and human being haga been inseparable. As a part of
the nature, man should respect it and benefit ftamthout extravagance. For
instance in Islam, the nature is accepted as givaust to the human by God.
Shortly, the Orient could not find the right to éipthe nature: “Orient accepts the
objectas itis .... Occident always changes its fofanpinar 1961, 132)

Under the light of these points, it can be seehdhg attempt in the name of
“modernization” of the non-European societies isQatidentalization process. In
this respect, the aim of the Young Ottomans, deetdbwards the modernization of
the Ottoman Empire, was not a return to the oridgioran of Islam and the classic
age of the Ottoman Empire as they claimed, butraperspective, a new vision, or
actually, a new mentality for the Empire. In otheards, it was, unintentionally, the
Occidentalization of the Ottoman people. It wasapss which demanded
fundamental changes in the perspective of everjesubf the Empire. Shortly, it is
not a simple rationalization process but a diffefeak at time, space, nature and the
world. In this respect, our methodology will be arthing the traces of this

projected mentality transformation.

% n fact, fight with nature has been the main sutife®Vestern mind starting with Homer. West has
always faught with nature and searched ways to dominate

21



Of course this study is not the first in this fieldowes much to the studies
of Ulgener (1981) and Mardin (2000). It can be shat Ulgener dedicated his
academic career to understand the mentality oDtheman people. His studies give
a different perspective about the Ottoman world $tudies cover a broad period of
the Empire and he uses poems to understand thalibehtdden behind the words.
He analyzes the mentality of the people with a Wiabemethodology. Ulgener
determines two different mentalities as it is pregubin this study, but he puts to the
stage a good and evil play. While he evaluatesi®ivatum, the subjects,
sympathetic and sees them all the time exploitecgaluates the upper one as
extravagant and exploiter. However this is a miilegapproach to the Ottoman
state apparatus. Asalcik (1973) states, and will be discussed irfollewing
chapter, the Ottoman state philosophy is a mixtéilslamic, Turco-Mungol and
Byzantine state traditions. According to this pedphy the state is responsible for
the maintenance of the basic needs of the subpratisthe Sultan is the protector of
the subjects against any abuse. He is also thedamoof justice. Because of this, the
Ottoman Empire could not follow mercantilist or gesic policies. Namely
mentality of both strata was a result of the basiactures that shaped the Ottoman
state and society. Lastly, the periods investigatdtis study and in the studies of
Ulgener are very different. He is, as if, surfingtime. One can find the poem of a

14" century poet in one page while d"8oem was mentioned in the following one.

Mardin (2000) has an important study on the Youtipi®ansThe Genesis
of theYoung Ottoman ThoughAs the title implies, this study analyzes theoidgy
of the Young Ottomans in the intellectual traditmirthe Empire; the intellectual
sources they utilize and main points of their idga¢s are the main topics of it.
However for our study, not every single thoughthaf Young Ottomans is as
important, but the ones which reflected their conaeith the transformation in the

mentality of the Ottoman elements.

In addition the study of Nevin Yazici (2002) shoaldo be mentioned. The

content of the book, unfortunately, does not prewidhat the title promises:
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Osmanlilik Fikri ve Geng Osmanlilar Cemiyeti (THed of Ottomanism and the
Young Turks Organization)he book was composed of the quotations from the
eminent scholars of the field and the Young Ottosnéris hard to find thoughts of

Nevin Yazici from these quotations.

Tanpinar (1961, 1985), Ulken (1966) and Berkes 2) @450 notice such a
mentality transformation, but they either do nategiurther details, or prefer to
study more concrete data. In the following chafitercharacteristics of the two

mentalities will be analyzed for the two sectorshaf Ottoman Empire.
In conclusion, the methodology of the study is giirethis chapter. In the

next chapter the historical context of the periadyhich the effects of the Young

Ottoman movement were seen clearly, will be disediss
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CHAPTER 2. THE HISTORICAL CONTEXT

This chapter will focus on the period between 1868 1876. Before 1865
the main incidences in the Ottoman Empire weretbenulgation of GlulhanEdict
(Tanzimat Fermaniand the Reform Edictglahat Ferman). The Gilhane Edict
was promulgated in 1839. With this Edict the protecof life, property and honor
of the subjects was guaranteed by the Sultan. tyeesof the Edict covered all
subjects, disregarding their religianjllet and sect. This Edict was the first shock in
the eyes of the Ottoman millets which threatenedhdrmony in the Empire. The
process accelerated the dissolution of the sooiadl® in the Empire contrary to the

expectations.

After sixteen years from the promulgation of thdl@ne Edict, the Reform
Edict was promulgated in 1856. This Edict expanithedscope of rights given by
the Tanzimat. As a result of this Edict the positad the “minorities” had been
strengthened. The Embassies in the capital shaddbe protection of each of these
minorities. As soon as the members of these miaeriibtained the passport of a
foreign state (which is not that difficult), thegdame exempted from many taxes,
arrestment...etc. Shortly, they could obtain theesaights given to the citizens of

the states concerned.

The aim of the rulers while they promulgated theferms was to give an
end to the economic backwardness of the Empire.edewy despite these reforms
the economic condition of the Empire worsened Ygayear. The loss of lands also
did not stop. First foreign debt, borrowed under bign of Abdulmecid,
accelerated the discomfort among the Ottoman stsbibat especially among the

Muslims).

The administration of the Empire was held by twadieg figures, Ali and
Fuad Pashas, from 1843 to 1871 (excluding shatrumptions). In this period it was

these figures, but not the Sultans, who were imgghaf the administration. It was
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the time of the Sublime Porte. The two pashas aditemed the state without
accepting any interference in their affairs. Thigation led both the jealousy
against the pashas and also fawning for them. tWusedged sword always kept the

tension high in the politics of the Empire.

On the other hand, the economic penetration of ggao capitalism
increased day by day and the local producers oEthpire started to suffer from the
unfair competition of European products. The Ottoradministration in lacked
enough economic and political power and abilitghallenge these assaults on its
domestic market. The regime of the two Pashas isadrssufficient to suppress the
revolts all around the country and the Empire foahy lands under their rule.
Because their positions depended on the atmosphéte international relations of
the Empire, they could not take necessary measigiaast these revolts. This
“poor” situation of the Empire and the submissittgude of the rulers inevitably
led to some opposition. The Kuleli ReVI(1859) was the first signal of the
impending danger. The conspiracy was not succelafuhe attempt itself showed
the discomfort among the intellectuals, some buress and military officials.
Probably after the failure of this attempt the agipon became more cautious. In
this respect the meeting of some young intellesiuaho were sad and mad about
the situation of the country in a picnic in the &strof Belgrade (which is even
further away from the city center) in 1865 to dissthe ways to bring remedies for
the recent problems of the Empire, is interesthkagrording to Ebuzziya, who is the
first author to write about the Young Ottoman moeemfirst fire of the Young

Ottoman movement was ignited in this pictic.

151t was a conspiracy against the Sublime Ports. aniinteresting conspiracy because of the
composition of the men involved in it. There wete tnembers of ulema, military and bureaucracy.
There are not clear documents about the revolt bat v8 known is the members were arrested
before they took any action. One thing interestmthis revolt is that the men involved were
forgiven by Sultan Abdulmecid.

18 We have to trust Ebuzziya (1978) about the pioméidience but we have further information about
the following circumstances.
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The organization of the movement was imitated ftbenltalian nationalist
movemenCarbonari According to this cell type organization, evegfl evould be
composed of seven members. The ordinary memberklwaly know the other
members of his cell. According to allegations maigh ranked officials were
among the members of the movement besides someatted ones, military
personnel and intellectuals. The active membetsefo-called movement were
Namik Kemal, Ziya Pasha and Ali Suavi. They werainty, seen as columnists in
the newspapers of the capital during this perideeyTled the opposition against Al
and Fuad Pashas from their columns. The newspap&amik Kemal wag asvir-i
Efkar*’. Ali Suavi used théluhbir'® for his agitations. However these two
newspapers have always been under threat of AlidPggvernment. Because of this

reason they had to be cautious in their criticism.

The year 1867 was a turning point for both editdrhese newspapers (we
mean Namik Kemal and Ali Suavi) as well as the mosmet. The Cretan crisis and
the insolvency of the government against it weghlyi criticized by the
newspapers. However the most effective attemptAlisSuavi's private charity
organization for the Cretans who had been driverobtheir homes. Such a private
organization meant the declaration of the insolyesfadhe government in public
eye. Ali Pasha noted this move as a minus gradalf@uavi. After one month Ali
Suavi wrote a bitter criticism about the Portelsnguishment of the fortress of

Belgrade. It was the right time for Ali Pasha tosd theMuhbir and exile Ali Suavi.

Tasvir-i Efkarresponded to this measure of the government loyimpgi the
order closingViuhbir and a protesting commentary of the Filip Efenlde(dwner of
theMuhbir). When the article of Namik Kemal, protesting Ehgopean interference
in the Cretan revolt, was added to this protestjrivitable end came for Tasvir-i

Efkar. Now the leading figures of the movement wagactivated by the

Y Tasvir-i Efkar (The description of the thoughts)whs a private newspaper in the capital city. The
owner of the newspaper was Agah Efendi.

'8 Muhbir (informer, news reporter): It was owned bly Suavi. It was famous for its harsh criticism
against Sublime Porte.
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government; Ali Suavi was arrested and exiled tst&monu and the newspaper,
which Namik Kemal and Ziya Pasha expressed thews;was closed. It seemed
that the political atmosphere of the capital calrdedn in favor of the government.

However the opposition was already beginning.

Mustafa Fazil Pasha (then would be the financi¢ghe@imovement) was the
descendant of Mehmet Ali Pasha who captured therasinative hold of Egypt
from the Ottoman Empire. The governors of the Egygte calleckhedive The
administrative right of Egypt passed to the eldentber of the family. At that
period the governor of Egypt was the brother of tdissFazil Pasha, Khedive
Ismail. Mustafa Fazil was raised in Istanbul anld lmaportant posts. However his
ultimate goal was to ascend to the throne of Egyeing in the capital and

obtaining important posts were only means for gjuial.

While he was holding one of these important pdsts;ommitted a “crime”
which was totally contrary to his aim: criticizinige financial policies of Fuad
Pasha. As a result of his this criticism he wagdsk leave the capital within
twenty four hours. He left the capital for Pari® Was further away from reaching
goal. On the other hand, Ismail, now, became adg@aus against his brother. His
plan was getting approval of the Sultan in orderaasfer the administration of
Egypt to his own descendents. There was only olui@o for Mustafa Fazil:

degrading the government which left the door omeridmail to realize his plans.

His first attempt was the declaration of his leatigy of the movement
named the Young Ottomans. It was criticized, eveckared, by some European
newspapers likblord. According to this newspaper, Mustafa Fazil wésrger who
uses people to reach his ultimate goal of obtaittiegthrone of the Egypt. First
Namik Kemal responded bitterly to this criticismdahen Mustafa Fazil replied the
allegations. In the following period Mustafa Fagdued a letter addressed to the
Sultan about the reform proposals of the Young i@dtes. The arrival of the letter

coincided with the closing of thduhbir andTasvir-i Efkar
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The letter was immediately translated and 50.0@0esoof it were
distributed in the capital. The turmoil, acceledaby this letter, caused the exile of
the opposition movement. Ali Suavi was alreadyeazkiind he was forced to go
KastamonuNamik Kemal was appointed Eszurumas assistant governor while
Ziya Pasha to Cyprus as the Council of Judiciali@uaces. However thanks to their
good connections Namik Kemal and Ziya Pasha manageaistpone their

appointment.

At this time Mustafa Fazil invited them to Pariggenerate an opposition
front. Namik Kemal, Ziya Pasha and Ali Suavi acedghe invitation and fled to
Paris secretly to organize the opposition. TherBgugathered in the residence of
Mustafa Fazil Pasha, were promised the financirtpeif activities. Mustafa Fazil
deposited a certain amount of money to the batkamame of Ziya Pasha and their
salaries were paid by the Pasha. At the first mgeli Suavi demanded to publish
Muhbir in London. They agreed on this proposal, but degided to initiate the

publication of a new one in the near future.

However the visit of Abdulaziz to the European doies changed the fate of
the movement. In Abdulaziz’s visit to Paris, Muat&azil was invited to the
presence of the Sultan and he was advised to retdstanbul. He was also
promised a post. He accepted this offer and retutméstanbul even before the first
issue ofMuhbir. He told the members that he accepted to retuistaabul in order
to make the necessary reforms. However his magmiitin was different. When it
was realized that his return did not bring any pesg the tone of thduhbir in its
approach to the government, in which Mustafa Pastsinvolved, became harsher.

This was a break between Ali Suavi and the othanbses of the movement.

WhenMuhbir took a different side, Mustafa Fazil ordered Nakeknal to
establish a newspaper urgently. As a result thetesidlrriyet emerged in 1868.

However, the more Mustafa Fazil got involved in plditics of the Sublime Porte,
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the more distanced he became from the criticabstdiiGrriyet about the policies
of the government. He demanded smoother criticrem fNamik Kemal and Ziya
Pasha. Such orders inevitably led the memberséstmun their positions. In
addition to these, the financial support of thelRaghrunk in time to such an extent

that Namik Kemal could not meet the publicationts€os

In the following period, the leading figures of tivement, Namik Kemal
and Ziya Pasha, diverged into different camps bexafithe ongoing orders of
Mustafa Pasha to Namik Kemal to dissociate hinfesh Ziya Pasha. Namik
Kemal obeyed the order at the end, andHeiiriyet and declared his dissociation
from the newspaper. Now Ziya Pasha was left albleewanted to continue
publishing but he had no financial sources. Butdalappeared one who needed such

a platform to use for his aims: Ismail, the khedid&gypt.

Meanwhile, Mustafa Fazil was back in Istanbul asuhtled good relations
with the Porte. He had only one goal in his mindoltinevitably disturbed his
brother Ismail. Ismail feared the probable circianses in the Porte and saw Al
Pasha and his brother in alliance. In order toiahdhis alliance and hinder his
brother capturing the throne of Egypt after himdeeided to use Ziya Pasha and
Hurriyet for an anti-Ali Pasha propaganda. Ziya acceptedffer and followed the
order of his new financier.

However the continuity of financial support of Ishaepended on his
relations with the Porte. Just when he reacheddasin 1870, he cut off his
support. Now Ziya Pasha was deprived of both mamalstaff. In addition to this
the British authorities started a lawsuit against for the article of Suavi
advocating the assassination of Ali Pasha. Undesetitonditions he fled to Geneva

and continued the publication Hiirriyet under difficult conditions.

On the other hand, Namik Kemal stayed in Londorafahile then returned

to capital in 1870. He was promised to be safepital by the government. In 1871

29



Ali Pasha died. The Young Ottomans always thougéitost important obstacle
for the modernization of the Empire had been Ad &uad Pashas. Now the last
member of this coalition had di€dnd was succeeded by Mahmud Nedim Pasha.
The other members of the Movement came back todp#al with great hopes after
the general amnesty of the Grand Vizier. But theecence of the Movement almost
disappeared. Ziya Pasha, also returned to Istamzlitook and important political
post in the government. Namik Kemal and his friestdsted to publish the

newspapeforet.

To sum up, the Young Ottomans could not find whaytexpected from the
new government. The despotic reign of Abdulaziz e@wpleted with the
clumsiness of the Grand Vizier soon after. Theyewered the regime of Ali and
Fuad Pashas with yearning. The freedom promisechaiadelivered; the

publication of their newspapers was suspended riaras.

However the worst was yet to come. As a resultadraspiracy, théoret,
the leading voice of the opposition, was closeditstuff was exiled to different
ends of the Empire. Although their enthusiasm aqpketations were refreshed in
1876 by the deposition of Abdulaziz and promulgati the constitution, new
Sultan Abdulhamid, soon found a way to close théigmaent and suspend the
constitution.

In the following years the last ashes of the Yo@tgpman Movement
disappeared. Abdulhamid Il was keen to eliminate @position against his
regime. He first exiled and executed Ahmet Mithasta. After a while Namik
Kemal and Ziya Pasha were exiled for official pasteural areas of the Empire.
The autocracy of the Sultanate was built up by Atgimid 11 and the first

opposition movement of the Empire came to an em@uhis rule.

19 Fuad Pahsa died earlier.

2 jpret (lesson learnt through a misfortune)
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At the end, none of the opponents reached theisgisanail got approval
from the Sultan to transfer the throne of Egyptitoown descendants. Mustafa
Fazil was forced to content himself with money vihicas enough for his
extravagant life and gambling habit. Ali Suavi vikélked in a coup attempt to bring
Prince Murad to the Sultanate. Namik Kemal and Bgaha died in great poverty

where they were exiled.

In fact this complex set of occurrences was thiecgbn of their standings.
They were not autonomous like European intellestudhey were bureaucrats and
stayed as such till the end of their lives. As aiel sbove, they lived the duality of
the Tanzimat through their lives. They neither ltpteejected the past nor accepted
the whole process of modernity and European catilim. However the door they

opened became a point of entry for the more radncalements.

The historical context is important to understamel philosophy of the
intellectuals. The atmosphere in which the intellatthinking flourished should be
kept in mind to comprehend the real effects ofrthhilosophy. In this sense, in this
chapter the history of the movement and the periedtioned has been given
briefly. In the following chapter, an ideal Ottomiype will be described in order to
be able to comprehend the effects of the aspiredatity transformation in the

Ottoman social body.
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CHAPTER 3. THE OTTOMAN IDEAL

The Ottoman Empire is a synthesis between Turkogdlfincluding
Sasanid), Islamic and Byzantine state and socidltions. Despite similarities
between with either one of them, it's hard to punto one of these categories. Only
thanks to its cultural heritage, experiences amgyggohical position, it could create
a unique state and society model. Especially inl#ssical age, it strengthened its
state structure by avoiding the mistakes of previburkish and Islamic states, and
put the dynasty and the state above everythingdaravoid any dissolution
attempt. In the Ottoman Empire there had been oméy/noble entity: the Ottoman
family. AlthoughSheriahad been the main jurisdiction body, the Sultarsthe
state did not abandon the jurisdiction power cotepyeo it. In fact, many times the
jurisdiction power of the Sultans came over $freeria Shortly, the stability of the
state was over everything. As Ocak (1998) putsritectly, that in the Ottoman
Empire everything was for the state; also the m@tigtself. Namely, here, what we
will do is to describe a unique state and societyleh understand the main
characteristic of it, or in other words, “the oféitideology” of the Ottoman Empire
will be examined in order to understand how thagfarmation of it into a modern

structure, to the extent that it could be transfithad been a difficult process.

Before we proceed any further, it will be illumine to cite Ocak’s

description of the official ideology of a state.

Official ideology of a state, shortly, is a compbetof its manner of
perception and understanding of itself, the lardigns, the people living on
this land and other states, and its world view, taléy, and the values it
praises. (Ocak, 1998, 72)

Under the light of this explanation we can detail analysis. First of all, the
Ottoman Empire was a precapitalist traditionalestaid society. Because of this, the
division of ruler and the ruled was made carefaliyl the way, each should behave
and approach each other, is described in detad.rlilled reaya was expected to

stay in his compartment and not to interfere whidn administration task. The rulers
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created a different and high class and perceivexhsilves totally different from the
ruled. Given these, it is important to divide thea@han society into two main
sectors and analyze each of them separately.yitisé ruling class will be
discussed and later theay™.

As noted, the Ottomans avoided the main deficiencfehe past Turkish
states which caused the dissolution of them. Itlieh because of the preservation
of possession and sovereignty rights of the trib&fs pey9d and the warrior
leaders on the lands they conquer. This right chtis®continuation of nobility in
society and an ongoing threat against the centithbaity. The first Ottoman rulers,
although they were one of the tribal chiefs undejuR state, ignored the right of
their warlords and gathered every piece of lanceutiteir suzerainty, with the
expansion of the state through Anatolia. They abel the nobility of the tribal
chiefs and offered them only a rank in the Ottorbady of administration. Besides,
the Sultans paid attention to keep the membersesit tribes away from the central
administration in case of any rebellion. With thendssal and execution of Candarli
family by Mehmet Il, the last remnants of high rengkTurkish administrators were
removed from the center. Their successors weradhenistrators educated and

trained through the slave system.

The ‘deyirme’ system was used by all Near Eastern states gaghed its
zenith under the Ottoman control. Murat | was thigator of the system. He used
the war captives and trained Christian boys inJdr@ssary corps. In latter period
the system was expanded and the periodic colleofi@hristian boys became the
main source of the system. These boys were divitedwo main groups according
their appearance, talent and intelligence and thet mble ones were taken for the
inner Enderun) section of the PalacBnderunwas the education and training
institute of high—ranking administrators of the @mpThe boys were raised with a
complete obedience to the Sultan. Their legal posivas also different from the

subjects. They were the slavési§) of the Sultan and their fate was depended on

Z the subjects of the Sultan. Its simple meaning is flookre the shepherd is the Sultan
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the Sultan. They were also raised in complete tieoidrom the outside world. In
this close system their only duty was to serveStukan, and the state. When their
education was completed, they were either sentawiqces as governors or placed

to a post in the Palace.

Beside these, there wakemaclass which was shaped by educated Muslims
under the supervision ¢kyh'ul-Islam They were mainly educated with religious
sciences and appointedrasft?? andkhad? to the provinceaniiderri€* to the
medresesr official under the control afeyh'tl-Islam.The last administrative unit
involved the provincial rulers. They were eitheadeng figures sraf) or
exgovernors of the region who were appointed byctdral authority to collect the
tax as effectively as possible. Namely they weeeathes who were essential to keep

the preferredtatus quo.

These are the men who were called the Ottomanselahe Ottoman
identity does not include all the people of the Emput the rulers. “It is not an
ethnic but a political description of an identitgriscending all ethnic social and
economic identities... the identity of the rulingsdd (Koprialt 1984, 39). The
members of this identity were expected to know @#o Turkish language which is
composed of Arabic Persian and Turkish languagees, and shared the same
values, perception, taste and culture; a high calftwolving the most refined
elements of living, art and knowledge. They weramanof the same codes which
were important for the administration of such @éaEmpire. They were at the same
distance towards all ethnic communities of the Empihe only aim of them was
the preservation of the ongoing order. The chaagesnnovations were perceived

suspiciously and the preservation of the exitirdpowas always preferred.

22 executive of the religious affairs in provinces.
Z responsible for the judicial affairs in provinces.

% professor of the medresses
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The preservation of the existing order highly defeeshon the preservation of
justice. Justice had been the main backbone dfliidle Eastern states. The
prestige of the Sultan was always related withjus&ce he set on his land. Ottoman
Sultans also saw justice as the main issue fostadality of their state. The main
function of the state was ruling its subjects puslustice is also the main element of
one of the most important doctrines of the Turlgidtes: the circle of justice.
“According to it, to control the state requiresaegle army, to support the troops
requires great wealth, to obtain wealth the peaplet be prosperous, for the people
to be prosperous the laws must be jughalcik 1973, 14). Justice was so important
for the Ottoman state that tdevan, main administrative organ of the state, was also
used as a court to deal with every application@nrdplain made by ordinary
people.

As is expressed in circle of justice schema, jesgca must to obtain the
wealth. However wealth was not perceived by thei@#n rulers in the same way as
was perceived by the mercantilist European stai@begin with the rulers, the
wealth came in the second place after obtainingsaip the higher administration
circle. The trade of post, as Mardin (2002, 218)est, was the distinguishing feature
of the Ottoman system. The officials used theirlthet® distribute to the poor, or
found pious foundations to gain the confidence symdpathy of the people, or to
ascent to higher ranks. Both were related withiolrtg power. Besides, the security
of the wealth they obtained depended on the prasernvof their posts. Because
they were the slaves of Sultan, their propertieseweenfiscated after their demise or
dismissal. They could not transfer the wealth &irtheirs. Because of these reasons,
wealth was a temporary possession of somethinghnd@o be dispensed for the
above goals. When we consider the Islamic notispdeially its humble form) the
unimportance of wealth and the people’s percemlmout it can be understood more
clearly. The picture, concerning the state (tregsamnd the Sultan, appears different.

Muslim rulers were expected to be generous for théjects. Their prestige

was mostly determined by their charity activitidstributing presents in ceremonies
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and appointments, organizing feasts for everyoiee,Téie accumulating and
keeping of wealth in the treasuries by the Sulteatsbeen a shame for them and
condemned by both ancient sources of Turko-Islaraditions such as
Siyasetname, Kutadgubilignd by the numerous Ottoman chronicles. The
abundance of coin in circulation was also anothdicator of the prestige of
Sultans. It is believed that the more coin in dation, the wealthier the state and its
subjects. That is the mentality of the Ottomandvea As Immanuel Wallerstein

stresses, the Ottoman Empire was a world empire:

A world-empire and a world-economy are two veryatiént kinds of social
systems in terms of their politics, their econonaosd their cultural
expressions. A world-empire is defined as a sisglgal economy (division
of labor) with an overarching, political structufeworld-economy is
defined as a single social economy containing ipleltstate structures.
These two systems have different modes of producfionvorld-empire uses
a redistributive/ tributary mode in which capitacamulation is not
maximized, and in which the basic redistributiom isinction of political
decisions. A world-economy uses a capitalist modehich capital
accumulation perse is the controlling consideratibsocial action, and this
objective is pursued through the market, whichowéver at most only
partially free from political and social constrai(MVallerstein 1981, 117)

This quotation summarizes why a world-empire, tike Ottoman Empire,
could not seek to achieve what the mercantiligestdid. Besides, the attitude of the
Ottoman Empire against the export and the impademwas another indicator of
their traditionalist character. The Ottoman ruleagd attention to the abundance of
product in the market and satisfaction of basiceex their subjects. In this respect,
they saw import positively and export negativelycsi the import provided the flow
of products and satisfaction of market, and expwént the withdrawal of products
from local bazaar§ They did not seek the accumulation of silver eoi in state

treasury.

The other and most important tool of the Ottomdarsufor controlling the

local market was thenarh” system. According to this system, the priceshef basic

2 For further information see Faroqui (1997, 2003) Bamuk (1988)
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products (in fact it included almost everything epcluxury products) were
determined and strictly controlled by the agentthefstate. The products could only
be supplied between maximum and minimum pricesraéed bykhadiin

provinces and central administration in capitatbpsulting with the merchants and
producers. The main aim of this system was theeptioin of the subjects from the
scarcity and abundance of the goods. The guilésy& also a component of the
system. In addition to the price determination,ribenber of the artisans and

craftsmen deployed in every guild was also fixedh®yagents of the state.

Besides, the increase in tax rates was disliketthéyadministrators and
chronicles of the Empire (Ak@a1974). It was perceived as a setback for the
welfare of the subjects. In fact, all above measarel applications were done for
for the sake of a fair system, for justice. Jusiscir the protection of theeaya
from abuses. In this respect, tyranayl(im) was a very important concept in the
Ottoman justice system.zultimi according to Ottoman law, is the application loé t
bad innovationshid'at), which are approved by neith@if nor Sherig by the
officials on thereaya.” (Mumcu 1972, 9). The Sultan had to prot@etyafrom
such abuses of hkailsand provide the security and confidence of thgesib.
According to Near Eastern state tradition, ris&yais given in trust by God to the
Sultan {nalcik 1973, 67). In this respect, any subjectigiat to apply to thelivan
in case of any abusBivan and the Sultan had to take these complaints into
consideration and listen to theaya In early times even the Sultan himself, was

called to the court as a defendant.

However, although the confidence of the subjeets essential for the
Ottoman administration, the subjects had no palitommitment right to the
administration of the state. In fact all these meas were taken to keep them away
and avoid any discomfort which can turn into atdi upheaval. According to

Ottoman official ideology, the ideatayais the one who:

i)is obedient to the order of the Sultan,
ildoes not demand any political right in the adistiration,
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iif)does not resist in any condition against theestability,

iv)does not leave his place and comportment benigeio, (Ocak 1998, 92)
v)does not change hisayasituation [For a man to pass fragayato
military status was considered a breach of theduomehtal principles of
state. [nalcik 1973, 69)]

The subjects were organized according to an onaler which the
protectionist, interventionist and absolute statgom could fit. On the economic
level, the state expectedayato be contained with few and adopt the livelihood
economic conditions. The basic needs of the subjeete provided by the state, so
demanding more and luxury items were seen as attagainst the stability of the
society and the state. The taxation system of thpike gives clear evidence about
this mentality such as surplus, from which theisabaken, is accepted as the amount
above what the peasants needed to feed, cloth éhassand maintain production.
(Owen 1981, p.11)

These are the main features of the upper sectbedEmpire. Some other
comments will be added in the end of this partraftealyzing the situation of the

ruled,reaya

The subjects were divided into communities on thgidofmillet system
according to their religions. There were three ntmmmunities: the Christians the
Jews, and the Muslims. Each of them were appliedl dwn religious laws and
directed by their own religious authorities. In tiges each community were
accommodated in their own compartment, in differegions of the city, but this
division had never caused any problem in theirmetations. In fact, as a traditional
society, this separate order was desired by eattteai. Because in case of a
mixture, the non-Muslims could have faced 8terialaw and the Muslims could
have suspected about the religious character ofdtate. The administration
tolerated the religious beliefs and customs ofrive-Muslims because the stability

and security had been the main concern of thesuler
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For the Muslims, the Sunni belief was the determintne other sects were
perceived as deviations from tBenniorthodox tradition. However the members
other sects were categorized under the Muslim seth@re was not any national
sentiment among the subjects in the classical agthbk religion was the critical
point in their perception of the other. The religiwas not an obstacle to access the

sources (except for beindgemaor joining theaskeriyyaclass) of the Empire.

According to “the circle of justice” the state nedex and this depends on the
welfare of theeaya Thereayawas very important for the state because he was th
main tax unit. Theeayawas expected not to change this situation, faamse by
becoming a soldier. The main part of the subjeets egomposed of peasants
working on the arable lands. The other categori@®whe merchants and the
craftsmen. As the transfer idayafrom his status to military was not approved by
the administration, the transfer among these categwas also not approved and
the administration always tried to block ones winedito change their economic
category; the peasants fleeing to the cities waneetl to return, the craftsmen were
forced to preserve their position, etc. Even thentvers of these categories
complained about their colleagues changing thatust For instance the craftsmen
complained to the authorities many times aboubties who decided to be
merchants. Like the state, society itself was arnit to the changes; the members

of society preferred the existing order.

In fact, the social mobility had been rare as sa®economic and political
stability set in the Empire. While the state expdatertain manners from the
subjects, the ruled also had some expectationsl@mands from the ruler. Firstly,
the state should provide enough goods for the matkeraw materials should be
available for the craftsmen and the security mestdt in the Empire. Apart from
these, the subjects were aware of their obligatiorstay away from any demand
participating in the administration of the stateMiddle Eastern state tradition,
there is a hierarchical order. The subjects ofdlstates saw the state as a sublime

power providing their needs in return for full otte. It's impossible to reach and
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touch it. The ruler is the one chosen by Gziti(lah fi'l-arz ?°) and administration
of the state was monopolized by the able and eddgaople; the cultural and
sociological position of the subjects was acceprednfit for the administration.
Shortly, from both Islamic and traditional pointwaéw, the subjects perceived the
state as a different notion from their daily liveablime and provider of the order.
We can exemplify it by expressing revolts resulimghe dethroning of some
Sultans: Although the Sultans, Grand Viziers amdesbigh-ranking officials were
dismissed by the rebellions, any change in dynastiie administration style never
came to the agenda. Another member of the Ottoaraiyf was ascended to the

throne and let the ongoing administration style e@stinued.

The policy of the upper strata, ruler, and the raligtof the lower one, the
ruled, was complementary. Namely, while the s$ateand protected the order,
collected the taxes as much as it could, and imposedest livelihood to the
subjects, the ruled, sure of his living and satiséa of his basic needs, lived and
worked without endeavoring and forcing himself tooch. One of the policies of
the state, to keep the subjects within the modastlards was leaving the moral and
religious area to the dervish order and heterodiiets (especiallyassavuf while
for itself theSunniorthodox belief was the main doctrine. The statéHe other-
worldly Sufi orders flourish in society in so fag they did not threaten the public
order. The ruler even supported them by donatindddo their pious endowments.
Some Sultans joined Sufi orders and conversedtiwin sheikhs.

With the penetration of these mystic orders inttiedy, people became more
humble, other-worldly, inactive, etc. TBayyramiye, MevleviyandBektashiorders
were the main groups. These heterodox beliefs shidygepeople’s perception of
time, place, property and material. The main doetof these beliefs was their
ignorance of property, material and this worldtfoe moral happiness of the man.
For these, this world is a place to make prepardtiothe eternal life. The man

becomes wise (or humdeser becomes mamsar) if he suits out himself from

% the shadow of God on earth.
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material needs. Because of this, the Ottoman pgunyleong distances between
them and the property, they did not think to evidut or break into pieces or
analyze its component...etc. As Tanpinar statesEtdst accepts the material as it is
or as the changes it gave it at first contact.’nffiaar 1961, 132). Because of this,

the Ottoman craft made only partial changes onahematerials.

Nature is another object which remains away froenttbavy contact of the
Eastern people. In Eastern beliefs, the naturenéasr been an object with which
the people should fight and dominate. The big atig of the East like Buddhism,
Hinduism and Islam accepted the nature as an eleshéime world with which the
human shares life. In Islam, nature is given isttto the man, and man’s obligation
is to save it in its original form. In Sufi ordezgery object in this world repeats

(zikir) the name of God, so their exploitation or damiagesin.

These orders also recommend people a livelihoodaoy; working and
examining too much are wasteful activities whicbdl the man thinking Allah. For

instance iMMarifethameone advice is:

It's wise to deal with worldly affairs as much aseded... the wise man is the
one who does not worry about his bodgf§ and life and work too much to
own the day and does not work too much to hindesklf from pray and
contemplation. [quoted from Ulgener (1981, 10-11)]

The scientific activity should also be dedicateditalerstand the order of God,
it's a way to reach to the divinity. This order pielief, moral values and
contemplation in the place of speculative and raiohinking (Sayar 1986).
Namely, every attention was diverted to the otherlav In this respect, the wealth
was a social function. The money was a mean, moodlfect, to gain regard of the
people by giving charity and almsgiving and foramd investment for the other
world. The riches, even today, have been expeotéditd a mosque or contribute to
charity, and help the poor and needy. Famous esipre§Shroud does not have

pocket” summarizes all above.
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According to one of the main doctrines of Islamgmwvone has a
predetermined fate and it's impossible to escapm the decisions of the creator.
Working too much and investing for the future a@steful activities because the
future is only known by God. In this respect thengags should be daily, and
tomorrow should be considered tomorrow. The wargk' which refers to earning
means earning of one day. It is unwise to demane Isioce one earns hisk for
the day.

The guild organization of the Empire, also, shaggkthe situation. Guilds are
the organization of the artisans and craftsmenhitivthe number of people
deployed, working conditions and regulations tmbeyed were determined strictly.
There was a hierarchical structure in the guilds @ppointment to a higher rank and
establishing a new business were subject to ceresmand approval of the masters.
The apprentice-master relation was the key elemeagpointments and apprentices
were expected to be in full obedience to their sr&spersonalities. Every guild was
headed by a spiritual sheikh and words were strafteyed by the guild members.
Futuwwanamaes the constitution of the guilds and it contatims direction and
orders of the sheikh. “According Eutuwwaethic, the perfect person is the one who
is generous, self-sacrificing and obedient to hisesiors.” {nalcik 1973, 151). The
amount of product and which goods would be prodaetsold by which artisans
or craftsmen were fixed carefully. Within the extehprotection of theeaya the
abundance and scarcity in the market was avoiddétdgtate and it is imposed on
guilds. Avarice and competition were consideredreameful behavior among the

guild members.

This is the general atmosphere in which the mawtafithe Ottoman people
was shaped. It has really been a difficult taskaasform this mentality into
modern, individualist and capitalist one. The engeass still going on, but we can
say about the Ottoman Empire that the lower sabiest preserved its traditionalist

character until the demise of the Ottoman Empickteansfer it to the Republican
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Turkey. On the other hand, the upper strata actipaetial modernization, and

bifurcation in education and justice system wentiotil its disappearance.

The following three chapters involve the main bodlyhe study. In these
chapters the traces of the transformation of thetati¢y within the Ottoman society
and the role of the Young Ottomans in this proeaide discussed. In the next
chapter the interchanges in the citizenry and tgim®n of state of the Ottoman

subjects (ruled) and the administrators (ruler) bel given respectively.
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CHAPTER 4. MAN AND THE STATE

When one starts to analyze the European Enligrgehand modernity, one
can easily see that the individual is put as thmraetor of both processes. Unlike
the traditional orders, which evaluate the stafut®individuals in the extent of
their belongings to a community or a class (notdlass in the modern sense), the
new era needed individuals, enhanced with actigathenthusiasm, acting freely
and selfishly. Because the theory has been thatalhection of such individuals will
automatically take the societies and humanity &rtin the way of prosperity and
freedom. In order to create such individuals artdrstitutions and beliefs had to be
shaken, reformed and if they resisted, destroyest.ak the monarchies were
shaken, the Christian beliefs were reformed, apddhdal system and bonds were
destroyed. The individuals, emancipated from theswls, revealed the
incorrectness of the superstitions, traveled thddygot richer thanks to the inflow
of bullion and increasing commerce, and most ingraly, stood against ancient

regimes for democratic rights.

In this side of the world, there had, both veiticand horizontally, been
different structures, but there were traditions baliefs that classified the man
according to their membership to a community. Addscribed in the previous
chapter, being Muslim, member of a guild, sectroieo put the individuals to
certain departments which cannot be changed by leesonal efforts. In this
respect a Muslim is the worthiest creature ofltals a blessing given to him by

God; he is worthy because of his belonging to Maslommunity. (Akta 1936)

However what the Young Ottomans had in mind wésmint. They were
aware of the importance of the term individualigapecially for Namik Kemal, the
individual is very important, because of the po#tirights he must hofdl.In order

to create such men, they also put the ancient baondisr critical scrutiny, and tried

27 In fact what his aim is to create an identity f@imple Ottoman subject. He always addresses to
the Ottoman people and tries to activate them wigwhitings.
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to free man from them: The guild system was cagédi because it hindered the
personal improvement, the religious orders wertic@éd because they imposed
indolence and humble lifestyle to their membersl e Ottoman state system was
criticized which divided the society among the rsland ruled and decrease the
ruled to a subordinated position (flocks of thet&u)l and applied slave system for
the officials. The common concept of all theiricigm (especially Namik Kemal's)
had been freedonhirriyet).

If we name Namik Kemal as the first banner-hotafdreedom in Turkish
political history, it will not be a wrong expresgicAs being a loyal libertarian, he
accepts the freedom as a natural right of everyamubeing; it is not a gift granted
by a superior, nor can be correlated with a ranttuty. The man is free because of

his very existence.

In this respect, it can easily be grasped thalfonik Kemal, the individual
rights are more important than the public rightse freedom of the individuals can
not be limited in the name of the safety of theljgulbecause what is good for
society is the collection of the satisfactionsrafividual needs. Two quotations

from Namik Kemal will be helpful to illuminate thissue:

If the creature of the past and the future gatharel picked a hair from the
head of an Abyssinian bog/ without his consent,atuld be cruelty like a
man committing homicid&

No one has right to attack to the freedom for #ieef public benefit.
Everyone is the sultan of his woAd.

Especially last quotation depicts the clear cattoetween the standing of

Namik Kemal and the Ottoman traditional order, adl as Islam. Because, starting

2 «plemde gelnsigelecek ne kadar mahluk var ise bir yere toplanarakanlsir Habe cocysunun
rizasini istinsal etmeksizin jpadan bir kil koparmaya sebbiis etseler hareketleri ayniyla bir
adamin ifnaya kalkmasi gibi bir zulm-i sarh olur.[Bazi Mulahazat-1 Devlet ve Millet, quoted from
Ozon (1938)]
29 “Umum namina o istiklale taarruz etmekte hicbir ferditiskhakki olamaz.
Her kimse kendi aleminin padihidir.” [quoted from Akta (1936, 6)]
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from the latter, in the history of Islam first wWabetween two groups occurred
because of the disagreement about the priorithefridividual rights or the public
rights, and the proponents of the latter won théeéband the Islamic state tradition
flourished on this philosophy. The Ottoman Empa®the follower of this tradition,
put the safety of all as the main target, and didhesitate to kill thousands for the
sake of public benefits. The right given to thet&uko eliminate his brother is

another example of the understanding of the Ottoadkministrators.

While the source of the freedom is the very existeof individuals, they can
realize this by way of their reason. From this poinview, reason becomes the
main tool in comprehending the world in contrasa timaditional Ottoman subject
who tries to open his “eye of the heartkalp gozii to realize allegedly the ‘real’
side of occurrences. Thanks to reason, the indalidan attain knowledge of his
existence and freedom. Namely he brings down théhTio the material world. This
is a “bit” too much in extending the limit of reasaccording to Islamic thought.

Anyway, his emphasis on freedom is clear:

Man is free because he has will to act, he hdgavilct because he has
reason...If one’s head is even smashed with stos@spossible to change
his mind? Or his heart is cut into pieces with lesivis it possible to change
what he believes to be correct? So every ideaednd natural. If it is
changed, it won't be accomplished by force but wiithe persori*

Namik Kemal uses Western liberal tradition to sarppis idea and tries to

reconcile it with Islam to found his hybrid philggty. However this natural right

%0 camel Incidence: It is the first big conflict betwetvo Muslim groups. The main cause of this
was the assassination of Caliph Osman. The first gragded by the successor caliph Ali and the
other by the wife of Prophet Ag. Ayse claimed that the right of Muslim is more importtren the
community, so the murderer of Osman should be founentisg On the other side Ali claimed that
the stability of the community is more important sodleassin should be found and executed after
the establishment of stability.
3L fnsanin hurriyeti, muhtar oldiundan, ihtiyar ise sahib-i fikir bulungundan gelir....Bir adamin velev
taglarla beyni ezilsin, fikrince kanaat efiitasdikati tagyir etmek kabil midir? Velev hancerlegegi
paralansin, vicdaninca tasdik gftimu’tekadati génlinden gikarmak mimkun olabilir migmek ki nakli,
akli, hikemi, siyasi, ilmi, zevki her nev'i efkar zaterbsst, zaten tabiidir. D&sirse kimsenin icbariyla dsl,
tabiatin ilcasiyle dgisir.” [Hurriyet-iEfkar, quoted from Kaplan (1974, 203)
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notion is problematic for the Islamic point of vieRirstly, Western thinkers attained
this notion by releasing political philosophy fr@ssociation with theology (Mardin
2000, 316). Namely, they built another domain faitt play. According to this
philosophy, which Namik Kemal aspires, the law atune can be known by the
light of reason, and the reason can attain knoveeddhe natural law through sense
experience. “This assumption automatically lead$i¢opoint that the binding force
of law of the matter does not lapse even at Godis command.”(Mardin 2000,
318). As is seen, Namik Kemal, while supporting fhilosophy, unintentionally,
gives the control of the occurrences to natural Bwthermore, if reason can attain
the knowledge of it, it may also control it. Thigyle what Namik Kemal was
looking for, but one thing is certain; he foundhita very different source. Because,
according to Islam, God is the main commander efrtatural occurrences. The
kaza? andkader* understanding gives partial control and understantb human.
There are always some points and distances whictahueason cannot attain. They

are the hidden proofs of the glory of God.

Very shortly, Namik Kemal is a member of the indalist tradition. He
laments on the tradition and customs which hinderfteedom of people.The
freedom of every man, normally, brings the equalityong individuals to the
agenda. Namik Kemal's answer to the following goestHow can an order be
founded among individuals who are equal and haneesaghts?” leads to the state

philosophy of the Young Ottomans.

Loyal to the libertarian tradition, Namik Kemahtgs that the scope of the
freedom of an individual is limited with anothediwidual’s freedom. Individuals
can enjoy this right as long as they do not interfeith another’s scope of freedom.

Here, the reason is again at the stage to setrdee among individuals.

%2 destiny, predestination

% fate
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A power is needed for the sake of the individuaddsi in order not to let
anyone go beyond his freedom and interfere withteerts scope of
freedom. The one that is responsible for settimggbwer is not the divinity
or any secret superior but reason.

Freedom is very important for the Young Ottomdmessause freedom will
give the Ottoman subject political rights agaims& Ottoman administration. In
order to understand the importance of freedomasegontract theories of both

Namik Kemal and Ziya Pasha should be analyzed.

For Namik Kemal, society is the collection of thdividuals who hold
freedom and the will to act. As the above argunmapties, at the very beginning
the individuals decided to found an order, in ottdelock any instability or chaos,
by their reason. Namely there was a peace (as Lstekes) at the beginning among
individuals, and what they did was the preservatibthe existing ordet> This
agreement neither abolished individual rights meated a public law. Just as he
insists that “There is no public law but law of ividuals.” [quoted from Findikgu
(1941, 211)]

For him it is even absurd to state such a law. Mgbeiety (or public)
consists of is only the individuals who have rigbtsheir own. Namely, any law

that ignores personal rights is invalid.

In the following step, these individuals made atcact among themselves
and appointed a person as the administrator. Bistjg not a transfer of sovereignty,
because the sovereignty belongs to each individiu#his respect, the Sultan, or
anyone, who is appointed by the agreement of timeleduals, is only a trustee.
The agreement of the individuals can withdraw #gpointment anytime in case of

any unjust administration. Again the transfer ofaustration does not create a

3 “hakk-1 hiirriyetinin haricine ¢ikarmamak icin cemtyieinde bir kuvve-i galibenin viicudu,
selamet-i bgerin levazim-1 zaruriyesindendir...kuvve-i galibe koyangetkili glic ne ilahidir, ne de
gizli bir gactar. Akildir.” [Namik Kemal, Hukuk, quoted from Akt#1936, 6)]

% This claim contradicts with Islamic theory which gutsethe God as the order giver of the trouble-
maker humanity.

48



different legal body. The right of the individualksvays exists and there is no need
to create a different structure. According to hsmch a distinction (individual rights
on one side and the public rightaikuk-u siyasiyeon the opposite side) is the main

reason behind chaos in a society.

Firstly, what Namik Kemal does, which contradigtth Islamic philosophy,
is that, for the satisfaction of liberal understaigd he reverses the Islamic state
theory by changing the trusteeship notion. In Isiei$ God that gives governor the
right to rule, not the individuals. According tceettheory God appoints the wisest
person among believers, in order to continue theroset up. However Namik
Kemal omits God and gives the individuals the righappoint whom they want.

Besides, sovereignty does not belong to all, mntslbut to God only.

Second, the state is described as an inventitimegieople by him. It is an
artificial institution and the law exists to protgersonal rights. However the state,
according to Islamic state philosophy, is the instent to continue the divine order,
and the law, namely tHeherig is not for the protection of the personal righis for

he sake of preserving the divine order.

When the claims of Ziya Pasha about the origirhefdociety and state are
considered, it can be comprehended that he alstsl#ie state as an artificial
institution. To understand the claims of Ziya Pasha following, long quotation is

needed,

If one ever brings the fashion in which societg@and which in turn gave
rise to tribal origin and governments, reason leausto the following
explanation: at first a few families were roamirmgrpletely naked through
the mountains, remaining on an elevation in sunenerliving in lower
parts in the winter, inside caves and feeding dd fmuits. With the
establishment of contacts between families, trasmag was undertaken (by
a few families) at one time. The single familiefonsaw two or three
families gathered in one place, joined them, andva form was evolved and
the community progressively came into beidgwever, ambition, greed and
the desire of the victories to subjugate the defitaeing congenital
tendencies of human character, the result of daircourse between
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families was the rise of dispute and enmity. Tdles¢hese disputes a
principle became necessary. Thus the wisest am$io{chan) among the
families was chosen and these words were saidho‘hecause of your
superior qualities, the members of the communitetegreed that you be
brought to the office of government. You shall settvem by taking care of
such and such a matter. Since you consequentiyatilhave time to gather
nourishment like others, as long as you occupyfthistion everybody or
every family shall give you this much victuals exday. If you do not fulfill
your duty satisfactorily, they shall find somebddyeplace you.’ In short he
was brought to this office with the words, ‘“You Blie a paid servant of the
community.” When with passing of the time, the commity grew and

houses and villages were built and other familegan to gather in various
places in a similar fashion and were shaped irstocéety, and when disputes
began to arise between them and the judge, whbéew chosen to settle the
disputes, was not sufficient any longer, the nead f&lt for a superior chief
to protect the community from the attacks of therey and to enforce the
execution of the orders of the judge. Thus, aghmpne person, who was
best known among all families for his ability andterial spirit, was again
brought to the executive office of government vétsalary™’

As is seen, unlike Namik Kemal, Ziya’'s contracswaade in case of a war
among people. But there were also similaritieshag Ziya Pasha’s contract was
made between people and the administrator. Bsitaéitain and a strict belief that
first contract was made between people and thel@tmte the creation of the
world. Ziya Pasha also reverses this notion andtesean artificial contract between

man and the “judge”.

What is interesting in Ziya Pasha’s theory isdescription of the ruler as
the paid servant of the community. Claiming suclagument means criticizing the
very existence of the Sultan as the ruler. Hisust&t decreased to a position of an
officer appointed by the people with a payment, toredonly way to preserve his
status is to rule fairly. However according to @itm state understanding, the
Sultan is a blessing of God for the community. Tiled are his flocks and they are
given to him by God.

% quoted from Mardin (2000, 341-342)
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When the arguments of both Young Ottomans areyaedlcarefully, the
notion of the modern state theory can be found ¢veagh they try to stay loyal to
Islamic thought. Just as, Namik Kemal insists omoalern state understanding when
stating: “Never doubt that the state is neitherfttteer, teacher, executor, nor the

tutor of the people®

When they tried to legitimize their liberal stamglé towards the state
concept, they emphasized on the purist form ofglanic administration. They,
once again sounds the glory of the Era of Happi(#sisi Saadgtwhere the
sovereignty belonged to God, and no rank or statade one superior over the
others. The administrator is responsible to GodHerhappiness of each citizen of
the community. Just as Caliph Omar states: “Ifepblerd’s sheep dies in the Sinai

desert, God asks its explanation from me”

There should be a state, but the existence oftate must be dedicated to
the happiness of the citizens. According to therbbtradition, the state should not
interfere with the freedom of citizens. Every osequal before the law. In its purist
form, Islam accepts every one as equal in the egodin of the law of God. To be a
ruler or rich does not lead to a preferential treait. Even to be a ruler is a burden
because he will be responsible not only for himaet family but also for every
citizen of the city. Shortly, the undermining oétmonarchies by the liberal
tradition and the purist version of Islam provided Young Ottomans with a means

to reconcile both in their ideologies.

However their emphasis on this issue shakes theplelosophical
foundation of the Islamic states, because frontithe the control of the caliphate as
an institution passed to the control of dynastiesy “reformed” Islam to legalize
their sovereignty by reconciling it with their aaot philosophies of administration.

In this respect, the Sultan was given a superisitipo over his subjects, and his

87 “Hic stiphe edilmemelg iktiza eder ki hikiimet halkin nedsathr, ne hocasidir, ne vasisidir, ne
lalasidir.” [quoted from Ulken 1966, 151)]
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position was enhanced with the dogma that he islitaeow of the God on earth.
But, this dogma (the superiority of one over theeos) is the main criticism point of

the Young Ottomans. Just as Ali Suavi states:

There is no sovereign but God. There is no soveraigong people and no
Sultan either. Namely no one has the right to ebee@ssault on
others....namely no one is the slave of the Sultas. thiere is a governor but
he is not the Sultan but only a trusfee

Ali Suavi goes further and investigates (frankgnis) the legality of the
caliphate institution. According to him there haver been such an institution, but

it is the invention of so-called Islamic states:

Isn’t it awkward to accept the Sultan as a Poplslamic state as the state of
divinity?

Now on, we can bravely and unhesitatingly claiat tho one, even if he is
called caliph, imam, sultan, or whatever, is thecegsor of the Prophet. The
claim ‘The Sultan sits on the post’ is a kind diferate expression and has
no concrete proof. Even the first four successdrgdfa-y! Raidin) had

never used the term caliph for themselves, howdcthe other snotties use

it?°

Each of the leading Young Ottomans tried to desgehe status of the ruler
to improve their arguments that the sovereigntpigs to all and everyone is equal.
Anyone, whoever analyses the arguments of the Y@ittamans, probably cannot
hold himself from thinking that what they had irithsubconscious was the idea of
a “Republican regime”. They were loyal to the sulitathe beginning, and thought
the Ottoman society was not ready for a Republitybth the increasing

inconsistency of Abdulaziz and the despotism ofghb-1 Ali, they started to praise

38| 1akim ancak Allahu tealadifnsandan hicbir ferd hakim d#dir, insandan hig fert sultan @gé@dir. Yani

kimsenin kimse Uzerinde tasallut ve kahr ve tegallia&ihyoktur... Evet bir paghh vardir, lakin padiah
emirdir, ecirdir, nazirdir” [quoted from Celik (1994, 557)]

3 “Padisaha hakim-i ruhani Papa gibi bakmak ve hiikiinstimiyeyi ahkami ilahiy-i sirfa tizre miiesses bir

hikimet-i ruhaniye gibi miteala etmek abes kalmaz mi?

Artik kemal-i cesaretle ve bila-tereddiid hilkmederiakfdy imam, padiah, hasili her ne nam ve unvan ile
olursa olsun hig biri Peygamberimizin kaimmakam! vesfali degildir. (Padisah Peygamber postunda
oturuyor) makuli cahil sézudur, bir askeriye mustenid déldir. Riyasete gectik de Peygambere vekalet
manas! Hulefay-1 Rédin’in bile hatirlarina gelmedi: Nerede kaldi ki sengelen simdikltlere!Tquoted
from Dangmend (1942, 25)]
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the Republican regime by using mostly allusiorhigitt writings. For instance
Namik Kemal states that: “It is a wrong belief amduropeans that the Monarchy

is peculiar to the East while the Republican regisrfer the West*

However, sometimes, they cannot avoid expressiegselves by going
beyond the allusions, and reveal what is in théacenscious. In these writings
they, unhesitatingly, express that in proper cooiis the best regime is the

Republic:

Isn’t it a must to confess that the people hagbtrio demand Republic when
it is approved that the sovereignty belongs to\all¥at does confession
mean? Who can deny that right? Was not Islam a&ifiRepublic at the
beginning#*

And Ziya Pasha argues:

In Republic, there is no sultan, emperor, Grarzle¥i The Sultan, the
Emperor, The Grand Vizier... of the country is thepe

In Republic, no corvee is used for timber and nopeded for the dockyards.
If administration needs them it pays for them.

In Republic, the newspapers do not owe praisee@overnment, but have
right to criticize it within the limits of law.

In Republic, there is a National Assembly whoseniners are elected by the
people of that countf§

40 Evellen:surasini bilmek lazimdir ki “suver-i hikiimetten Cumbhetiwe hikimet-i ba’z suretlerine dair
efkar Garb’a mahsus olugark mine’l evvwel ile’l-yevm hiikiimet-i vahid (mondikjiyle yasardi” diye
Avrupa’da mevcud olan bahis yanhir meseledirSark’da mine-kadim bu efkar malumdur.”

[quoted from Kaplan (1974, 535)]

4 Halkin hakimiyete hakki tasdik olungu surette cumhur yaprga da istihkaki ‘itiraf olunmak
lazim gelmez mi? Demek ne demek? O hakki diinyadakdmedebilir?/slam ibtida-i zuhurunda
bir nev-i cumhur dgil miydi?” [Namik Kemal, Usul-u Mgreret Hakkinda Mektuplar quoted from
Aktas (1936, 13)]

42 jdare-i cumhuriyede paghh, imparator, sadrazam, hariciye naziri falan yoktur. Mekatin padiahi,
imparatoru, krali, sadrazami hep ahali-yi memlekettir.

Idare-icumhuriye’de Tersane’ye liizum olan kereste ve fgfaahali angarya kullanilamaz.ger idareye
kereste ve halat lazimsa, parasini verir, ahaliden satrn

Idare-i cumhuriyede gazeteler hiikiimete miidahengethoeclu olmayip hilkm-i kanun dairesinde her
turld ta’rize mezundurlar.

Idare-i cumhuriyede bir Millet Meclisi olur. Bunun amaisahali intihab eder.] quoted from Kaplan
(1974, 78-79)]
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Shortly, it can be argued that, under proper dmrdi, the Young Ottomans
would be the prior banner-holders of the Repulbfichis respect the tone of the
dreams of both Namik Kemal and Ziya Pasha is isti&rg and important. In their
writings both of them depicted the monarchy as @adk horrifying while freedom
and Republic as bright; a prosperous and happysliiegomised to the people under
Republican regime.

A careful eye can also grasp some revolutionatipns in the writings of
each Young Ottomans. Except for Ali Suavi, everugiothey said they were
against any coup d’etat attempt, they sometimed sgme provocative words. For
instance in Namik Kemal's play, Gulnihal, the d@lmetween the servant of Muhtar
Bey, Zllfikar, who arrange a flight for his maséed Muhtar Bey, who is jailed as a
result of a fake allegation, and decided to kil half-brother who is responsible for

this allegation, is interesting:

Ziilfikar — My Lord, murdering is not a punishméot the cruel, a state
cannot be saved by killing a man! My Lord, peopie fad of and want to get
rid of the trouble.

Muhtar Bey — If they want why do they not do ithy\are three hundred
thousand men trembling from a man like the insahe is afraid of his own
shadow?

Ali Suavi, as the most active member of the Yo@tgpmans, uses clearer

words:

O people! How long are you still going to belighat a Mahdi shall appear
and save you?

....do you think that emirs, who are in charge ai are free of question
and responsibility, will abandon what profits thdnaw out of you and begin
favor you?*

43 Zilfikar — Zalime katillikle ceza olunmaz. Beyim, ditam 6ldirtilmekle bir memleket kurtulmaz! Efendim,
halk canindan bizar olmuhalk tizerindeki belanin defini istiyor.

Muhtar Bey stiyor da nicin def etmiyor? Nigin {i¢ yuz bigikgolgesinden korkan deliler gibi, bir

adamdan titriyor! Benim neme lazimfRlamik Kemal, quoted from Kaplan (1974, 422)]

44 quoted from Mardin (2000, 378)
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Lastly, the Young Ottomans have things to sayHerofficials of the
Ottoman Empire. It is clear that they are againstsiave system which contradicts
their strongest claim that everyone is equal. Amigd above, the Sultan as being
only the governor of the state does not have tite tb have slaves. The Young
Ottomans demanded that the officials, in modersegeserve the citizens of the
country with the reason. Besides their main aimtmuosbe the satisfaction of the

Sultan’s demand but the satisfaction of the erats@eople’s need.

In this respect they accept the officials as #@ant of people:

Just as the official is the servant not the tufahe people, the criteria for
his appointment should be talent, not his sectientity. [Namik Kemal, ,
Imtizac-1 Akvam; quoted from Kaplan (1974, 214)]

The second part of the sentence reveals anotifferedt standing of the
Young Ottomans. When they propose to change theyierfor appointment, they
are also changing the main condition of Islam wiideblcribes the one who is to be
obeyed. In Islam, the Muslims are ordered to obey¢ one who is also a Muslim.
In this respect, a non-Muslim governor, attorneyc..&t totally out of a Muslim’s
mind.

The main evaluations are saved for the last chépdeclusion), but the
below arguments for Ali Suavi and Namik Kemal, exgvely, will give clear

indications about their impact on the following geations:

This creature from fire (Ali Suavi) dreamed aboetidarism during
theocratic era, republic during the Monarchic @makish nationalism in the
era of Ottomanism, he tried to interpret them asdly died while trying to
realize then{?

The dominant thesis of that Era was theocraticraadarchic. Kemal stated
an antithesis, against monarchy with the ideaegdom and against

4 __..bu ateten mahluk (Ali Suavi) Teokrasi devrinde Laiklik, Mliyet devrinde, Cumhuriyet ve
Osmanlilik devrinde Turkluk ve Turkgullk riyalari gosmiu rdyalarini tabire calimis ve nihayet
gene bu ruyalar grundasehit olmytur.”( Danimend 1942, 5)
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theocracy with the idea of motherland, which wal&ch to a synthesis with
the foundation of the Turkish Repubfft.

In this chapter we tried to reveal the effortshef Young Ottomans for the
transformation of the mentality of the Ottoman sabg. This projected
transformation encompassed both the subjects asdudls, and the Ottoman state
apparatus (including the Sultan and the official$)ere was a clear tendency
towards the modernization of the state adminigtnatin the following chapter we
will try to go a step further and discuss theirugbts on the social stratification of
the Ottoman Empire.

46«0 devirde heniiz Tiirk cemiyetingekil bakimindan konulmwlan tez monaik ve teokratik
mabhiyetteki idare idi. Kemal hiirriyet fikri ile mondére, vatan fikri ile de teokratik idareye kabir
antitez vazetpibOylece, ancak istiklal harbinden sonra kati bir sertaline gelebilen demokratik
cereyanguurunu vermi oluyordu.” (Karatay 1941, 11)
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CHAPTER 5. THE SOCIETY (or THE COMMUNITY)

In this chapter two concepts will be emphasizeds¢hare secularism and
nationalism. It is necessary to point out thatYleeng Ottomans brought new and
radical ideas onto the agenda of the Ottoman ettlhbl circles. It is debatable
whether they could make the ordinary people hesr toice but one of the
functions of the intellectuals in a society is tredility to name and describe the
changes effecting the social structures and lifee Young Ottomans might not drag
the people to the political arena as easily as gx@gcted but they drew the picture
of a man who is trying to understand what is gaingand reflected the panic and
flurry of a man who is trying to take necessary sueas against the changing

conditions which effect every segment of his life.

In this respect they felt that something must teedvery urgently and, by
reserving the basic institutions of the state amuiesy, some adaptations must be
brought from the West for the problems which caudd answered by the present
intellectual milieu. At this point it has to be ddhat, by way of their encyclopedic
and superficial knowledge, they could well underdtthat Western progress owed
much to the abolition of the hegemony of the religi institutions on intellectual
thinking. However what they could not realize waattthe same process in an
Islamic state and society mean the depreciatigheofalues and institutions which

they tried to preserve.

Another important notion in Western progress &sitivention of the
nationalism. It began as a project in almost eveyntry. The modern state had to
be involved by the people who speak the officiablaage, have a motherland vision
and sympathy to their country men. The scope ofrtbdern state had to be wider
than the traditional state regarding the masseshwiill be motivated for the
prosperity of the nation and the state. If modemigould be the case for the
Ottoman Empire a re-imagination of the people aaten was to be expected. The

Young Ottomans envisaged this thought and triaddtvate the subjects of the
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Empire gather under the flag of the Ottoman stdtavever such a tendency,
inevitably, was a threat for thmillet system which was regarded to be the guarantee

of the harmony and stability of the Empire.

In this chapter secularism and nationalism wilthe challenging ideas

focused on.

Secularism:

Secularism was the attempt to turn the attentidétiseopeople to this world.
It was the program of bringing back the ideal @ral Truth to this world. It has been
a project to rescue humanity from the yoke of fetigand dogma with the light of
reason and knowledge; shortly being more this-Wpildsocial and individual

level.

In the beginning it is useful to remember the tjids of the Young
Ottomans about the Caliphate. First of all, acaaydo them the state should be for
the protection of the basic individual rights. Tgaditical and social rights of the
citizens should be secured and the state shoukvéet/one enjoy their rights. In
addition to this, they, especially Namik Kemal, dat accept any righb(ikuR
other than individual rights. If his social contréfeeory is remembered, he accepts
that the community or the state as the collectioth® individuals who have
freedom. Such a collection does not mean a diftdegral body. At this very point
there is a critical position held by the Young @tems that because the caliphate is
the successor of the Prophet and responsible éacahtinuation of the divine order,
he has to have a legal standpoint of his own. Npwlistlaiming the legacy of any
institution or structure other than the individiraplies a rejection of the ultimate
authority of the Caliphate. Even if they did noy sxplicitly, their ideas bear the

arguments that there is no Islamic society or stdker.
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Let's be clearer. In Islam the notion of commungtyery important; it is
supposed by Islam that the ideal society is thensonity of the Muslims which
shows the glory of the divine order on earth. Themme worship which Muslims
must perform with or in the community; for instaribe Cumapray,zekat
(almsgiving), even pilgrimage. Thenmetdoes not refer to the addition of single
Muslims but to the community. Yes, there is a mbgch expresses that everyone is
responsible for his own act, but this does not mbeanndividualism as understood
by the West. The individual can earn heaven as aedre satisfies the need of his

family, relatives, community, etc, help the pood dhe needy, etc.

State is somehow debatable, because some Islaitosgphers claim that
the state itself does not have to be a state afnlsls soon as it lets the believers
worship freely, while others insists on the statele as the representative and
banner-holder of the divinity. However the Youndddtans insist on the
continuation of the Ottoman Empire as the repredmat of Islam. But as is seen
above, there are contradictions in their thoughit®y omit that the state and
religion are believed as two inseparable brothéirs{u devletthe disappearance of

the one means the demise of the other for the @itaumderstanding.

While Namik Kemal and Ziya Pasha, unintentionallydermined the
Caliphate and Islamic state and society, Ali Subdiit openly. As is stated in the
previous chapter, he is neither the opponent reptbponent of the demise of the
Caliphate, because for him there had never bednaumstitution for the Muslims
(Danmend 1942, 25). He believes that the caliphate isngention of the Eastern

monarchies to legalize their existence and cortiinui

When the Caliphate and the Islamic state “reakisg disclaimed then the
law, moving side by side with these institutiorssppened to the criticism
automatically. Th&heriahad always been the basic law for the Islami@stat
although they composed it with their traditionab&a(6rf, ade). In these orders the

dogmas imposed by these channels have priorityhsigaason. Although Islam
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addresses the people who have reason, the belstfbawapproved by the hearth
(kalp-gond). In this atmosphere, the reason has a limit amalsufficient to
understand the Truth wholly. The doors of the Tiarth opened according to rank
determined by the sincerity of the belief of thedlims. The Prophets are the ones
who are allowed to know more, the others’ abiliykhow comes after theth
Shortly, ordinary men can not know the result af decision completely; they have
to obey the discretion of God who knows the goadilzed for the people. As a

result, the human is deprived of comprehendingibed.

However, as is stated in the previous chapteryvalithe stated in the
following chapter in detail, the Young Ottomansiéetd that the human can attain
the knowledge of natural law with his reason. Tkentne long story short, they
argued that in the administration of the stateaeasust be used instead of
traditional beliefs. The science and technologytrbeshe essence of the decisions
taken by the state: “The essence of the politic@iree is not th&heriabut

Geography, Economics and Moralit{.”

It is very clear that they demand tBReeriabe constrained within the private
sphere. Namik Kemal and Ziya Pasha insist on thécapion of theSheriabut it
must be stated that what they want is the reforfoed of Sheria Just as in the
letter, which was sent by Mustafa Fazil PashaedSthltan, some clear messages are
given about the issue:

But my Lord, you, of course, know better than e the religion and sect
address to the soul and promise us the moral bigssi is clear that what
limits and determines the law of the nations isthetreligion or sect. If
religion does not keep its position as the Trudmaly, interferes to worldly
affairs, it will destroy all and itself als8.

“"In this respect Mirach is the revelation or presematif the Truth for the Prophet by God

8« [imi siyasetin esasjieriat desil, Cografya, /ktisat ve Ahlaktir.” [Ali Suavi quoted from
Danismend (1942, 24)]

49 «pancak Padyahim Efendim, Zatgahaneniz benden ra’na bilirsiniz ki, din ve mezhep ruha
hikmeder ve bize ni'am-i uhreviye vaad ederkadar ki milletlerin hukukunu tahdid ve tayin eden
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Or Ali Suavi states:

Reform in alphabet is a good reforen{r-i hasang In such subjects it is
better not to mentiohid’ at. Becausdid’ at means to propose what does
not exist in religious terminology. Issues, suchhés, are about the worldly
affairs, not the affairs of the divinity. We haweahange and reorganize our
worldly affairs according to our neet.

...otherwise, what we call the political science @ a thing donated with
miracles and extraordinary powers which cannotttzéreed with reasor:

If a comparison was made among the Young Ottorttadstermine which
one was the most radical, the winner would be, sitdgngly, Ali Suavi. His zealot
character (as named Berif Mardin) shaped the tone of his writings. Irdain to
his thought about the Caliphate and the seculte atiministration, he is also the
one who argued that worship can be performed iki$kir To voice this idea is
extremely controversial even today he insists enugage of Turkish in worships by
guoting the arguments of leading Islamic philosopland leaders. According to
him the verses can be translated into Turkishhtitbe in Cumaprayer, can be

addressed in Turkish and the prayer can be perfbim&urkish>?

It should not be assumed that Islam ordered thabia is the language of the
religion becaus@uranwas sent in Arabic. It is not true; just as is het
(Imam-1 Azam Ebu Hanife) the one who announced aafédwthe non-
Arabs to use their own languages while praying?

din ve mezhep didir. Din hakayik-1 ezeliye makaminda durup kalmagsaj umur-1 diinyeviyeye
dahi miidahele ederse, ciimleyi itlaf eder, kendisi tiéf olur.”[Mustafa Fazil Pahsa quoted from
Kaplan (1974, 10)]

0 “|slah-1 hat emr-i hasenedir. Bdéyle meselelerde biadiri karistiriimasa iyi olur. Ciinkii bidat
Istilah-1serde dinde olmayan bjreyi peyda etmek demektir. Bdyle hat gibi meselelariag-i
diniyyeden olmayip, umur-1 diinyeviyyemizdendir. Undimyeviyyemizi iktiza-y1 mesalihe gore
tebdil ve tagyirde muhtariz..Ali Suavi quoted from Kaplan (1974, 521)]

®1«yoksa ilm-i siyaset dedimiz insanlarin akli ermeyegeavaid-i fevkalade Gizre mucizat ile tertip olungmu
gibi bir sey dgildir.” [Ali Suavi quoted from Kaplan (1974, 530)]

%2 which means the verses can be read in Turkish whalgny.

3 «Sakin zannolunmasin ki fil'asl Arabi olam lisanin amme-islama lisan olmasina Kur'anin
Arabi olusu ve adem-i tercemesi cebrettini Iste bu da boyle déldir; zira (f/mam-1 Azam Ebu
Hanife) degil midir ki Arap olmayanlar icin Kur'ani kendi lisanin@rceme ile namazda bu tercemeyi
okumaa fetva verdi?{Ali Suavi quoted from Dagmend (1942, 34)]
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So if this is the case, why are our people fotoaetad Arabic version of the
commentary on Quran like Khadi Celaleyn and Ebwd8udow will we

mean this? Do you say it is tradition? Do you $mgcause they do not have a
Turkish version of the commentary on Quran, theygrine Arabic version?

It is wrong, because there are Turkish versfns.

What all above meant for the people of the Ottoapire is clear. The
mentality shaped by morality and religion was fort@ change; the social structure
shaped according to traditions was shaken. Theatigniproposed by the Young
Ottomans, leads the hesitation for the people atheuthings which they know and

believe as the truth.

Nationalism:

Most of this section will be shaped by the thosghftNamik Kemal about
Turkish (even if he prefers to say Ottomanism)aratlism. H was a sincere
Ottomanist, however his followers accept him asafrtbe founders of Turkish
nationalism. In this part the dilemma of the Youtgomans that they faced while
they were trying to offer a nation building projewill be discussed but firstly it is
necessary to understand the ideas of Namik Kenaaitatationalism and the
motherland Yatan).

As is mentioned in the third chapter, the mothetlemeant for an Ottoman
subject, the place where he was born. He was deaized by the people of another
region according to his birthplacemémlekgt He, also, felt himself as stranger
outside of his own place. Turkish folk music id fofl such feelings one feels when
he is out of his town. However this was for the mmilives. In the big picture, for a
Muslim, the world is divided into two sectors: asehe land of Islamdar-u’l
Islam) and the rest is the land of infidetka¢-u’l Harp). But the owner of both is

God. What Muslims are expected to do is the Islatiia of the land of infidels.

4 uq] bdyle iken yine halkimizin camilerde medreselédfddi ve Celaleyn ve Ebusuud gibi Arabi Tefsir
okumalari ne i¢indir? Buna ne mana vergiz€ Gorenek mi dersiniz? Bu gdrenek ne icindir derim?
Turkgede tefsir yok onun igin Arapgadan okuyorladensiniz? Yanjitir. Zira Turkce tefsirlerimiz var.TAli
Suavi quoted from Kaplan (1974, 516)]
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Namely, for a Muslim there cannot be a concretedgtermined place which is
encircled with boundaries. In Ottoman reality, lit@er Islamic states, first (micro)
was for the subjects, the realization of the secom@was transferred to the state by

the Muslim subjects while delivering the suzerairgt.

In micro level, there was no need for sharingshmme goals among neighbor
villages or towns. Everyone was allowed to livehimiown land and any
interference was forbidden by the state. The béirgeof the “motherland”, for
those people, starts and finishes within theihipidice. Of course, such an
understanding cannot be accepted by the modemnnstiite which Namik Kemal

had in mind.

For this reason, he had to challenge both mictbraacro understanding. In
micro level, he tried to create a motherland vidmrthe subjects of the Empire.
This was an attempt of enlargement which goes ekl “motherland” vision of
the traditional perspective. He offered a mothethamich refers to the lands of the
Ottoman Empire. He addressed all the people, disdétg their compartmental
position, in millet system, to gather under the ftd the state and defend their
motherland. The main tone of his plays and poensstiva praise of the nation and

motherland.

In the macro level, an opposite attempt was mgddamik Kemal which
can be called the constraining attempt. Accordnthis vision, the state is proposed
to concentrate on the land and people within itslés. It has to improve the
prosperity of the Ottoman nation. Namik Kemal triedimit the tendency of the
Ottoman administration, towards keeping the inteséthe Muslims all around the
world as the preserver of faith. In this respdds interesting to note that the Young
Ottomans did not have any writings which criticizbd assault of the Western
countries against the Muslim lands. Ziya Pasha epgmeciated the British Empire

for her annexation of India thanks to her patiesoe effort in the way of progress.
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[Hurriyet, N.40 quoted from Kaplan (1978, 10D)]Besides, the state is, also,

proposed to apply same law for the subjects irespeof their religion and sect.

The subjects, now citizens, of the Empire werédao gather under the flag
of the Ottoman Empire and work for the prosperityheir nation. The glory and
harmony of the Ottoman society was praised by theng Ottomans, namely a

nation living in the motherland for the same goals.

Up to this point everything is proper for a classation building. Namely
what they tried to do is Ottoman nationalism. Big ideas borrowed from the West
and their confused consciousness did not let threate a nation and motherland on
which all of the Ottoman millets desired to live.Western nation states the
centralization and modernization forced the peoplie countries to use official
language, sometimes believe official religion, abey the rule of the central
authority. When the Young Ottomans borrowed tha ioiethe Western thinkers
about freedom, monarchy, nationalism and moderaiigh applications would
inevitably, come after. Of course these requiresariensified their confusion and
while they tried to announce Ottomanism, they @ffiethe Turkish as a common

language and the Turks as the glorious.

If we turn back to the discussion mentioned atbginning, the Young
Ottomans realized the necessity of creating a ndt@mm the communal structure of
the Ottoman Empire. They accepted the nationa statdel of the West as the ideal
and tried to determine the main determinants aidpaination. In this respect,
Ottomanism was a political nationalism projectslabsolutely an “imagined”

natiort® which was tried to be created by the Young Ottest{faBecause, as is

%5 Ali Suavi's criticism about the Khive Khanate shoblve to be stated but it should be
remembered that the interest of Ali Suavi towards ¢tountry was about their nationality not
religion.

%6 |t was the expression used by Benedict Anderson; §1991

" The same process had been seen in the Habsburg Epiee Empire including many ethnic
communities, it tried to create a vision for its subjache way of creating a nation.
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stated in Chapter Ill, Ottomanism had never retetoean identity of anynillet
within the Empire. It was the identity of the rideExpanding the scope of this
identity and making it the identity of the Ottomaeople, firstly, required a change
in its meaning. In fact, the goal of the rulers,§ome timé®, was to gather all of the
subjects under the name of Ottoman. The Young Qttenaccepted the model of
theTanzimatand used the expressio®@smanli milleti to refer the citizens of the

Ottoman Empire in their writings.

In the second step, a common language must besjulé for the citizens of
the Empire in order that they could communicatéhie state and other citizens.
The classical Ottoman language was not suitabléhfspurpose. A more simple
language should be used for official writings addation. There was an attempt
for the name of using simple language before Taagiihwas in the first official
newspaperTakvim-i Vakayipublished under the reign of Mahmud II. The |zam
used in this newspaper was, relatively, simpleklso the Young Ottomans tried to
use a simple language in order to be able readhrdaglers easily. But this is not a
simple marketing tactic, they insisted on the uszfgesimple and common
language for official writings, education and daslynmunication. They tried to

integrate the subjects of the Empire both politycahd socially.

However, their confused consciousness, mentiohedea and the peculiar
situation of the Empire did not let them offer clpaoposals. First of all, the identity
of the Ottoman became very wide when it is usedherentire range of subject.
Even the Turks hesitated to be named as OttomBmse clearer, the Young
Ottomans were in lack of a subject which can bledattoman. However they

needed one to build a nation so they emphasizedute to name the nation they

%8 Begining with the Tanzimat

%9t should be stated that the newspaper was not publistig in Turkish, but the copies in different
languages of the communities of the Empire, such asdtdaibnguage of Armenians..etc. were also
printed and circulated. This shows that , in thattithe Otoman state was far from a nation building
project.
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tried to create. “Among the Ottoman community Tutk&nks to their glorious

talent, features and population, earn the pridust&°

Their emphasis on Turks caused some hesitationt abeir Ottomanism
vision. However apart from this, the ideology ofioaalism among ethnic
communities of the Empire revealed a different dasion. Mutual emphasis on
ethnic identity (even the real intention of the YiguOttomans was Ottomanism)

accelerated the proce¥s.

In conclusion we have to state, once again, tlealYoung Ottomans were
sincere Ottomanist. The process described aboveotally different from the ideal
in their mind. They always worked for the unitytbé Ottoman state and society.
They did not intentionally emphasize Turks and Talrkn order to construct a
Turkish nationalism. However their open-ended ctalet the proponents of
different ideologies of the following generationserpret them differently.
Following two quotations are illuminative to shoetrepercussions of their

thoughts on the following generations:

Kemal's most important and glorious inheritancéhis love of the
motherland, it was once a moral love, and withahpearance of him it
became this-worldly (Tarhan 1955, 105)

We commemorate him (Namik Kemal) because he iobtiee first showing
us the Western thought. He is the greatest ideelofus. He is the
precursor of the present. He is nationalist, patrigGindiz 1955, 105)

Secularism and nationalism are two important cotscepmodernization.
They targeted the traditional state formations Whiepended on the religion (or
traditions) and the glorification of the imperiarter. The Ottoman Empire had

always tried to avoid the disintegration of therhany in the Empire that had rested

0«Osmanli camiasi icinde gerek niifus kalalialyerekse kabiliyetleri itibariyle birinci mevkide
“viisat-i havsa, itidal-i dem” tahammiil ve siikunetigitiimtaz meziyet ve sifatlara malik bulunan
Tarkler isgal etmektedir.”JTNamik Kemal quoted from Kaplan (1974,..229)]

®1 See Karpat (2001, 320)
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on themillet system. The Young Ottomans also demanded the catytiof this
order but the unavoidable consequences of thefrgsal$® were in contradiction
with the very basis of this idealized order. Irstbhapter we tried to discuss their
proposals and their probable consequences. Irotleeving chapter (which is the
last chapter of the main body) the changes in thdwiew of the ordinary
Ottoman man will be evaluated.

%2\we should once again repeat that they are nettiednitiator nor the sole cause of the destruction
of the harmony mentioned
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CHAPTER 6. THE MENTALITY OF THE ORDINARY MAN

In this chapter the most elaborate dimension @fientality transformation
will be handled: the transformation of mentalitytieé ordinary man who felt the
effects of the changing environment deeply, thgddtect of modernization in
beliefs and perspective. His understanding of tspace, economics and this-world
was forced to change. He had to find ways to seruvder the new conditions. In
this respect the deviation from the morality setlytraditional doctrines was most
observed in this dimension. Namely, the mentabtiofved a different way to
position itself in new conditions. Besides, becahgemorality of the traditional
order did not disappear swiftly, the most dramhifarcatiorf®* emerged in the lives
of the ordinary man; while he tried to or pretenttedbey the traditional order, he

adopted new rules in his life in order to contitiglivelihood.

The thoughts of the Young Ottomans were, actudily reflection of this
dilemma in intellectual level; they were the voafehe Ottoman subjects who tried
to redefine their position. In fact their emphasnsthe concept of individual was an
exit from this dilemma. The individual, enhancedhaieason and ability to
comprehend the law of nature, could show enoughteexe to the difficulties of
the new conditions. In this respect, their conaeptf individual is not only
important at the political level; the economic dma®n of it should be kept in mind.
The enthusiastic and selfish human being has heemain actor of modernization
process, and the Young Ottomans showed that théymderstood the importance

of this concept.

As is mentioned above, the individual is enhaneith reason and ability to
understand the law of nature. Namik Kemal statadttte human dominates the
world with reason. Because he has the ability teustand the law of nature and

can attain the knowledge of the Truth with reasencan dominate the wortd If

8 More dramatic than the bifurcation of Tanzimat gsressed by Berkes.

%4 See Hikmet-i Hukuk quoted from Kaplan (1974, 207)
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this argument is analyzed carefully, it can be usided that it will lead to an
understanding that the Truth belongs to this wortid,to the eternal world as
expressed by the Islamic doctrine. So the efforstrbe searching it in this world.
Namely, like Protestant belief, the eternal hapgénzan be gained through this
world %> Then isn’t it reasonable to work for this worldReTanswer of Namik

Kemal to this question is a clear “Yes™:

Although human is a mortal being he has to wori ke is immortal.
Otherwise, if everyone concentrates on only higtohexistence in this
world and everyone arranges his effort accordimgttme, humanity can not
last. There is &alenderan® mentality which claims that everything is done
by God only, labor and effort are all useless. VEaser in this world the
property is accumulated, and this occurs as a qoiesee of work. In order
to guarantee the future, it should be earned timitespent onc®’

The achievement of such an understanding amorggr@tt identities would
need a big shift in their economic mentality. Iresvtraditional society,
subsistence-minded economic understanding haddmemant. In the Ottoman
and the Islamic understanding, because the owrtegiroperty is god and he
givesrizk to his kuls according to measure he predetermihediesult of the
endeavor can not be foreseen by anyongevekkilunderstanding, the final

decision is expected from God for the result oftibenan endeavor.

Besides, the accumulation was accepted as a b#tdolgamciety; spending

money for almsgiving, founding pious endowment,amiging feasts...etc. were the

% In this respect, it is meaningful that Ali Suavi waled as “Protestant Suavi” by tistanbul
newspapers. (Atay 1954, 104)

% the expresionkalenderaneused for the people who almost cut his material sowith this world.
They drink wine and establish loose connections daily life. It can not be used for all members of
heteredox beliefs in the Ottoman society. Howevamik Kemal’'s tone implies that the expression
also involves the orders who prefer an “ascetic”difde

67« jnsan fani oldgu halde yine ebedi hayata mahzar olacak gibisgadilidir. Yoksa herkes sayini muddeti
hayati nispetiyle tahdit ederse 6mrii daimi olan insahbaka bulamaz. Bizde kalenderane bir zihniyet
vardir; her ne yaparsa Allah yapar; emekler saiyler hegtudedir, diyorlar. Halbuki diinyada mal itlak
olunur ne varsa hepsi ¢ainak ile viicuda gelir. Mustakbeldeki hali emniyetralitalmak iki kazanip bir
yemekle miimkiin olur."pay, quoted from Ozon, M. Nihat, (1938, 221)]
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signs of welfare, not the money one holds. Shevtiat is important for such

societies was not production but consumption.

Such an atmosphere, normally, led to a bohemiarstifle which the Young
Ottomans could not accept. The humble, passive hurad to be turned into a
furious and energetic one who has ideals aboutnbil and one who is
enthusiastic to have the richness of this-worldwkleer, firstly, the human must be

reminded that he has will to act and he can cohisobwn action:

| do not care even if | am told that | have no Wileand what | know as
freewill is only the result of some successive samas. Since | definitely
know | am free to write or not to write these livélsen | get the pencil in my
hand and do not feel any outside effect determimggntention about
writing, 1, of course, know | am fre&.

Namely, the control of the human act is taken féad and given to human
himself, so human is given two certificates by Yfeeing Ottomans, first
understanding that praises the labor for this wadttond the freewill. Thanks to
these two certificates human could be braver, regde, he could make analytic
projections and will try to realize his very existe in this world. In fact what the
Young Ottomans tried to do was imposing the Ottoswjects self-confidence.
They lamented the sluggish type imposed by thgicels orders. In this respect, the
basic characters of Namik Kemal’s plays and noaeddurious, energetic and self-
confident.

What do we have in our hand? Are not they totaliyiad and a heart from a
piece of meat and a few drops of blood? But whétxk do with this mind
and heart? What are we still doing? We gatherenvgpieces of wood and
built a ship, put some trees on it and attache@@epof linen to these trees.
Thanks to these, we can travel all around the wamldi dominate the earth.
Air brings what power it has; winds from that sigeoots the trees,

®8“pana istenildigi kadar sende fi-nefs-il emr ihtiyar yoktuhtiyar zannetgin ahval birbirini takip
ederek gelmekte olan bir takim esbabin netayicindarettir denilsin dursun. Ben madem ki kalemi
elime aldgim zamaryu satirlari yazmakta veya yazmamakta muhtar @idowu ilmel-yakin, aynel-
yakin biliyordum ve bana yazmay! istemekte veymesteekte harigten hicbir sebebin tesir eyfedi
géremiyorum, elbette kendimi muhtar bilirinjfRamik Kemal, Hukuk, quoted from Oz6n (1938,
63)]
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collapses the hills to each others; air drags ¢lae mixes the deep of the seas
and reveals the stones of the bottom of the sethetsurface. It seems as if

it will swallow everything on its way but we, stithallenge it with those
trees and linen. We struggle again and again; getd tired but human does
not. He demands another storm, another enemy ttecga®

What is expressed in this quotation is the nexspldd the human who takes
the control of his action; fighting with the blodes on the way of progress. In
western progress, first step was the emancipafitmechuman from the traditional
and ancient bonds. He had been given an identiégpasdividual. Then the
hegemony of the religion on knowledge abolishedriks to this achievement, the
ordinary man (layman) realized the truth and foriteddogmas. Every progress
increased the self-confidence of the humanity. Humigh reason, as the main actor
in this progress was praised and it is expressachtiman can learn and know
everything with reason. If he can learn and knowedre also control and dominate
it. Namely mental achievement should be completiglal physical one. Shortly, the
nature, which is both a laboratory and obstacléHferhuman progress should be
controlled by humanity. As seen above, Namik Kedeals not draw a different
picture. He praises the achievement of humanitynagaatural obstacles and labels
nature as the enemy. “In the countries, calledized, humanity almost totally
dominates the naturé®

As is well known, this domination has not beenrarocent control. It bears

exploitation which cannot be accepted by many Eadielief systems. However

89 “Elimizde ne var? Ne oldgu bize mechul bir akil ile bir kag lokma etten, birkiegnla kandan yapilmi
bir gondl degil mi? Ya biz o akil ile bu kalp ile neler yagmaf? Neler yapiyoruz? Birkag tahtayi bir yere
toplamyiz, bir tekne haline koyrguz, tzerine birkaggac dikmjiz, kenarlarina birkag ann bez bglamisiz

0 sayede su gibi bulungumuz diinyanin dort yanini tutgtnaya gibi oturdgumuz kirenin her tarafini
ihata etmy iki mehip kudretin ittifakina galip geliyoruz. Hama kadar kuvveti var ise meydana cikariyor,
meselasu taraftan esiyor, gaclari kokiinden sokiyor, tepeleri birbirine ¢arpiyor, idele ne kadar su varsa
ondne katiyor; ona da kanaat etmiyor, deryanin ka'lakaristiriyor, rast geldgi taglar topraklari su ytziine
cikariyor, bu tarafa dgru siiriiyor. Oniine her ne tesadiif ederse yutacak gibingidyibiz yine gac
kiriklariyla, o bez pargalariyla karsina, ziddina gidiyoruz. 8asiyoruz, \gragiyoruz; riizgar yoruluyor,
siddetinden kuvvetinden kaliyor, insan yine yorulmupo firtina daha istiyor, cargiacak bir digman
bekliyor.” [Namik Kemal, Akif Bey quoted from Kaplan (1974, 4p8

O “Memalik-i miitemeddine degiimiz yerlerde tabiat-1 her bayasi tabiat-1 aleme tahakkiim etghi
[Namik Kemal, Terakki quoted from Kaplan (1974, 199)]
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this domination has always been tried to be legdlizy its addition to the welfare of
humanity. Frankly, the Young Ottomans did not hawe to discuss the negative
effects of this domination. They dealt with theulesnuch more than the process.
They demanded modernization, individualization emtfare very urgently. Isn’t it
Islam that orders working? So the Ottomans mustwatsrk harder. Isn’t it Islam
that orders Muslim be powerful? So the state sheetdts order to progress...etc. If
the answers of such questions are given supelyieiddo can say that they must be
“No"? Actually, no one. However a thorough analysii reveal the reality that a

dramatic shift was needed for the Ottomans to ddbépprocess.

In fact, even the result would not attract the @tos because of the humble

life style. Just as Namik Kemal, harshly, assauitethis mentality.

Modesty, which means satisfaction with the things earned as a result of
sufficient labor, is attributed a different meaniighen one owns a cloak
and a morsel, he felt himself as the owner of axhaustible treasury. Also
it becomes a merit to rest in his residence witldming anything. As soon as
these thoughts are dominant among people it isssipke to find any
surplus rebounded from the amount spent from tlediiood of anyone or
any stone building from one’s ancest6rs.

From a different perspective, this quotation sunnearthe mentality of the
Ottoman subjects. Because this world is the tempaoesidence of Muslims, extra
effort is meaningless when one earns his livelihdda buildings were also the
reflection of this mentality, so they were very rastland feeble against time; timber
and brick were the main materials of the buildifgamely every object and
atmosphere reminded people that this-world is teai@nd extra effort is

meaningless (even sin) which made people too muativied with worldly affairs.

"L“Elden gelen sa'yi fi'ile getirdikten sonra milyesser okisb ile iktifa demek olan kanaatgs@ manaya
hamlolunmy. Bir hirka ile bir lokma nasib oldu mu, bir kenkayufnaya malikiyet zehabi hasil olarak ten-
perverlik peygulesinde yan gelip zevke bakmak seiaminde tutuluyor...Halkta bu fikirler mevcud iken
hemen hi¢ kimsenin gekmecesinde havayic-i zaruriyesire eblecek miktardan ziyade ve belki o kadar para
bulunabilmek ve hemen hi¢ kimseye ceddinden —tatiyiadindan vareste- bir kargir hane kalmak ihtimali
yoktur.” [Namik Kemal, Terakki quoted from Kaplan (1974, 01
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Both divanand folk literature supported this mentality. Byrsthe subjects
and objects of thdivanliterature were always abstract; the concreteessere told
with allusions and abstract metaphors. Besidestifie of the literal works were
accepted more important than the subject itselé ddntent was usually sacrificed
for the sake of style. Second, bdiikanliterature and folk literature dictated the
mentality that extra effort for this world is meagiess. The igan literature did this
by proposing extravagancy and excess entertain@deytwine and luxury had been

the main theme for this literature.

In folk literature there had been two main curreifitee one, under the
control of religious orders, used the modesty anpg@sed people be modest and
content with what God gave them. The second cuyrers more “this worldly”, it
expressed the joy of life, natural beauties ané law its main theme. However even
this tendency had never been too much “this watldheople are recommended to
enjoy this world because it is a temporary existeifids, again, dominant in this
type of folk literature that the effort devoted tbis life is meaningless. Beside this,
according to both currents, justice will be sethia judgment day; so it is wise to let

the judgment to God prevail.

However, the Young Ottomans’ effort had been fag torld. Because of
this, they criticized the main style of tbevanliterature and claimed that the idea or

meaning is the essence of the literafdre.

In our literature the meaning is sacrificed for fitye that contemplation
becomes excessive. It is excessive that, sometitmesnclear if there is an
idea given”

The concept of time is also flu in both literatared lives of the people. What

is important for the people was the time they Ipast was only a memory, it was

2See Namik Kemal, Talim-i Edebiyat quoted from Kape®i74, 381)

3“Edebiyatimizda mana sanagwna feda oluna geldinden viis'at-i tasavvur o derece ifrata

varmistir ki, bazi kere tahayyulde eb’ad-1 mutlaka dahilyjle kanaat olunmaz.[Namik Kemal;

Lisan-1 Osmani'nin Edebiyati Hakkinda Bazi Milaha%amildir, quoted from Kaplan (1974, 186)]
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remembered with stories and tales; the analydiseopast events were rare; it was
even meaningless for the ordinary man. Future wiakear for the human because it
can only be known to God, so making plans and ptiojes on it meant interference
of God’s domain. However the modern man need tavikwbat future may bring,
and make forecasts about the future to make priepasor the probable

conseqguences.

Let’s think freely. Does not the life of the peoplensist only of future?
What is past? A death...What is present? It is adieesith.

Both for individual and societies what is the bénaffthe past events even
they were full of glory and happiness? And what b left for the future
event even if the present is fifie.

Shortly the advantages of the modernization araydvpraised by the Young
Ottomans. While doing this, they criticized the tadity of the traditional order
which, for them, dragged people to laziness, sklggess and unawareness about the
civilization. In this respect Namik Kemal, iMedeniyétarticle, compares two
types of human, while one lives according to tiadal order, the other enjoys the

modernity:

...Is the security of the man who is accustomed talge-bread and sleep on
the earth less comfortable than the man who eéitsales meals and sleeps
in bed?...What is the superiority of the French paloth oveabain case
of warming the body?

Civilization offers people millions of gold. Doesld increase appetite? Or
does it lengthen life?

Civilization offers palaces from marble. Do suchlding block the death?
Or do they abolish illness?

Civilization offers light in the streets at night¥hat is the benefit for the man
wandering around on the street instead of spertdimgwith his family after
the sunset?

Civilization offers ships and trains. Why does anmaed to travel up to
three hundred hours and stay five to ten days as, s¢hen it is enough for
him to have a hut and two acres of land for hislihood?

" “Layikiyle diyiiniilsiin insanin hayati yalniz istikbalden ibaregibimidir?Mazi nedir? Bir mevt-i
ebedi. Hal nedir, bir nefes-i va-pesin. Gerek feiri igerek cemiyet icin mazi mesutgrpanli imis,
bu giine ne faydasi gorilur, hal rahat emin img yarina ne lutfu kalir?’INamik Kemal;istikbal,
quoted from Ozo6n (1938, 46)]
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Civilization invented telegraph. Isn’t it meaninggefor the poor, who is even
unaware about the situation of next room, to leaenincidences in
America?...etc.

Such arguments are the signs of the man who isamaabout his nature and
talent as a human. As is seen while the birthrateeohumans is equal to
almost all creatures, there are more human thaarédaures in number
thanks to his ability creating civilization. Just & is obvious that the
civilization is the guarantor of human life.

Apart from these, the new inventions, gained assalt of human labor and
idea in this world, are clear proofs that humanascreated to eat a piece of
bread and sleep on earth. Just as, acceptingzeitidn as meaningless
means claiming a deficiency in the creation of huma

Yes stone building can not block the death an@sin but they can resist
against fire and collapse.

Yes it is more proper for man to spend time withflaimily rather than
wandering around on the streets at night, but thamkhe light provided by
gasoline, the production and commerce can be afctivan extra six to

seven hours.

The people, traveling on ships and trains, brirgrithness and beauty of the
places all around the world to their citizens.

The civilization, using telegraph, can learn the@dences all over the world
and benefit from the results of the incidences.

To claim ‘That is enough for us, we have to conteith it’ or ‘We inherited
this from our ancestors, restigl’at, lessons, experiments, books, machines,
progresses, inventions are all meaningless’ afidgainder the yoke of the
infidels like Indians and Algerians are not wiseughts for the humanity.”

In co%clusion, being uncivilized means dying befibre pre-determined

time.

& “cavdar ekmgi yemese ve toprak Uzerinde yatgaalsmis bir adamin karnini doyurmak ve uykusunu
uyumakta gordgli asay, nefis ta’amlar yenjge ve yaldizli karyolada yatrga meluf olanlarin rahatindan az
midir? Viicudu isitmakta Fransiz cuhasinin adi abayaghem olabilir?”

“Medeniyet insani milyonlarla altina malik edegmAltin istihayr mi ziyadelgtirir? Hayat mi ¢galtir?”
“Medeniyet mermerden masnu’ saraylar peyda ede@kadar metin binalar ecele mi medhal birakmaz?
Hastalgl mi men eder?”

“Medeniyet geceleri sokakta gaz peyda edgrillah’in giingi zail olduktan sonra insana goére akrabasinin
arasina girip de i'tilaf-1 aileden mustefid olmakidifr lezzeti terk ederek kahve kahve dotekta ne

intiyaci olabilir?”

“Medeniyet vapurlarsimendiferler husule getirmiikametine bir kuliibe ve mgitine iki doniim toprak kafi
olan bir adamin g yiz saatlik yerlere gitmeye wedregiin denizler icinde kalmaya ne ihtiyaci olaBflir
“Medeniyet telgrafi icad eylemi Yani bgindaki odada gegen ahvali bilmeyen bicareye gorerikaiain
vukuatini @renmeye cagmakta ne mana vardir? Keza ve keza.”

Bu turli mutaala insanin tabiat ve istidadindan biiiitéin gaflet eseridir. Goriyoruz ki insan tevlid
kuvvetinde, hemen kaffe_i hayvanatin kafesindendgitiin kat ziyade bulunuyor; ve bu kesret sahra-yi
vahsette dgil, saadet-sera-y1 medeniyette goriliyor. Bundarediine sabit olur ki medeniyet hayat-i
beserin kafilidir.”

“Bundan baka insanin sa'y ve fikir ile dinyada izhar gitthunca bedayi’ 6yle bir parca ekmek yemek ve
topraklarda yuvarlanip uyumak icin yaratignbir mahluk olmadiina birhan-i kafidir.”

“Evet, kargir binalar ecele, hastg mukavemet etmez. Fakat, yanmaya, yikilmays Kairur; letafet ve
mamuriyetle birkag karn eviada kalir.”
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Of course, it should be remembered that what Nd¢erkal means as
civilization is modernization. Because the livestod Ottomans do not resemble the
one who sleeps on earth. But he exaggerates tmepdx#o press his praise for

modernization.

The Young Ottomans needed modernism very urgehlig.Ottoman
Empire should be as strong as the European stadietha citizens of the Empire as
prosperous as the Europeans. In this respectjuitieation, industrial and scientific
methods of the Europeans should be applied in tter@n Empire.

Engineering has reached its zenith of expectatitmsugh it, the continents
are separated, seas are united and plots of gartbcated in the midst of
vast oceans and water found sandy in wastes.

Economics has given rise to the division of laB®omediocre artisan is, in
his field, ten times as able as an ancient masafisman.

When will we start taking example?

What we have done does not amount more than auperficial changes
that newspapers and that through the efforts ofatesSinasi were able to
bring about the literature.

We have not a single factory. How are arts andstafprosper in our
country?

We have not been able to establish a single joadkscompany. Is this the
way to advance trade?

Is there a single Ottoman Bank in existence? Howe@ropose to go about
creating wealth? [Namik Kemal quoted from MardifQ@, 406)]

According to Ali Suavi, basic reason why the Ottoshaannot industrialize

is the guild reality. He states that the traditidna@ining system hinders the artisans

“Evet, gecelerigsiz bir adam icin muttasil ailesini terk edip de dd&eda glence taharri etmekte bir letafet
yoktur. Fakat gaz olan yerlerde ashab-1 sa’y ueicgeceleri de alti yedi sagyle veya algverisiyle mesgul
olur ve bu suretle 6mri tGzerine bir 6mur daha Katar.
“Simendifer veya vapur ile birka¢ yliz saatlik yerlgiden veya birka¢ giin deniz tizerinde ¢alkalands&ar
marifetin bir keramet-i garibesiyle tayy-1 mekan etweya postuyla sulardan gegngibi cihanin ta 6bar
tarafina giderler, havayic-i hayati getirirler, aatiglarinin ay&ina isar ederler.”
“Telgraf kullanan akvam,ger eski diinyada ise yeni diinyada bulunan bir taliiairakatinden veya zuhur
eden bir vak’anin tesiratindan hayatlarina, blyiiyi faydalar gorurler.”
“ <<Bize su lazim, onunla kanaat etmeliyiz>>. Ve <<Pederlezdan bunu gordik, onun haricinde ne varsa
bid’attir. Dersler, talimler, kitaplar, makinelegrakkiler, icadlar nese yarar?>> diye Hintliler, Cezayirliler
gibi, ecanibin kahir ve galebesi altinda hurriyatgdbin suretle yakgr seylerden dgildir.”
“Hulasa medeniyetsiz yamak, ecelsiz 6lmek kabilindendir.” [Namik Kemal tgbfrom Kaplan (1974,
231-233)]

76



learn new inventions and adapt a different methbathvmay cause his expulsion

from the guild organization.

In fact the basic reason is the mentality of thditional order which has
been an obstacle for the state and people to aandmdopt the modern mentality.
However, as is told at the beginning of this chgptee individual, who is open to
net effects of the industrial and commercial pregref the Western states in his
daily life, had to accept some of them. His viewuattproperty and this-world
shifted dramatically (Sayar 1986, 345). As a restithis shift:

The changed patterns of social stratification arglsition of wealth, the
modern educational system and other factors pratitvee seemingly
conflicting results: first, they undermined thediteonal social order and
mobilized the masses in populist religious movemémit appeared to
advocate a return to older, but actually souglicmommodate change
within a traditional Islamic social framework; secbthey participated in the
rise of a new and increasingly individualistic mldlass, with its own
pragmatic values and modernist Islamic identitye Pblitical impact of
these reactions began to materialize in the 186@%ei Young Ottoman
movement. (Karpat 2001, 181)
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CONCLUSION

The modernization of societies is not a simpléasgment of institutions and
interrelations. Every belief, institution, relation whatever has deep roots in the
history of societies. The Ottoman modernizationusth@also be observed from this
perspective. It is a multidimensional evolutionttimezorporated values and ideas of
the traditional culture and history (Karpat 200288 The traditional establishment
of the Ottoman Empire had clear and deep incomsigte with modernity like every
traditional order. If the modernization option fsosen the traditional order must be
out, because it requires a total change in théksfianent of societies. The way of
life promised by modernity excludes the institui@nd beliefs of the past. The

traditions survive only through their symbolic meays.

However for the societies, living under the thraad assault of the European
state and capitalism had no other choice. They tawedernize their state and
societies in order to survive in new order. In @timan Empire the threat was first
understood by the state elites after withdrawals abthe beginning the technology
transfers seemed as the cure for the defeats mithary field. It was not a
modernization project. In the $@entury new bureaucratic cadre brought the
modernization of the state to the agenda. The mesydiehe Young Ottomans

flourished from this cadre.

When we look at the thoughts of the Young Ottomértan be seen how the
evolution of the Ottoman modernization requiresaiqund and broad perspective.
Despite their superficial analysis and explanati¢ims Young Ottomans felt obliged
to deal with the multiple structures of Ottomanistyc Like an encyclopedist, they
brought reform proposals for state, economy, fanmibpulation, press, literature,
local administration, etc. They needed urgent madation of the Empire. They
demanded rapid changes. They were patriot Muslihs wanted the continuity of

both Ottoman Empire and its Islamic character.
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In order to preserve the Empire they proposedthiegovernmental,
administrative and financial techniques of the Weesapplied to the Empire
(Mardin 2000, 404). They realized the incompatipidf the traditional order of the
Empire with the realities of the modern world. Hweethey wanted both the
survival of the basic institutions of the Empiraddslam, and the modernization of
Ottoman state and society. So they tried to retetioe thesis of modernity with the
Islamic doctrines and traditional teachings andeusiinding. In fact they searched
the equivalent of the Western concepts in Islamit teaditional doctrine&’

However it is important to note that such moderaiguments did not represent the
view of Muslim teaching and tradition common am@itpman Turks (Davison
1963, 67)"" But they did not have time to consider such cameeFhey brought the
examples of applications of European countriespaogosed the way to follow for

the modernization of the Empire.

In this respect, they are the first Islamist tlerk That is, they reformulated
the content of the Islamic concepts as to fill theith modern notions. In fact what
they did was the normal reflex of every intelle¢tothe non-European countries.
In this study, there is not any hesitation aboatgimcerity of their belief, but we
claim that while they tried to guarantee the suavof Islam and the basic
institutions of the Empire, their proposals underedi the bases of the two pillars of
society. Also we claim that this perspective isca@lto understand the philosophy

of the Young Ottomans.

The modernization of the Ottoman Empire was, atsime time a mental
transformation of every element of the Ottoman Empihe understandings about
every particular field of life had to be adaptedite new conditions. The role of the
Young Ottomans in this process had been bringingaplanations and

understanding for the changing conditions. In &y adaptation and

8 jcma with national assembly, labor with endeavottits world, election of the first four caliphs
with the democracy, biat with social contract...etc.

" Davison, Roderic (1963) p.67
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understanding had brought the end of the Empireguxse the traditional mentality
of the Ottoman Empire contradicted with the metytadf the modernity. Every
attempt to transform the mentality in favor of tager meant the dissolution of the
Empire. Of course the way to dissolution was neitpened solely by the Young
Ottomans nor concluded by them. However their ogreaied claims were used by
different political currents in Turkish history;gtmodernists, nationalists, Islamists,

etc. They found roots of their philosophies in thvaiitings.

The revolutions are made by intellectuals. It isng to attribute the success
of the reform in the Ottoman Empire only to the szase in the Mountain of
Resne and the harsh protest of Salonica and S¢aeznk Kemal pressed the
hot stamp of love of freedom to the thoughts ofytbeng generations with
his pencil of fire®

In earlier times, their claims were voiced in finst parliament. Some
members of the parliament used their thoughtsitizize the government (Karpat
2006, 377).

In the Turkish Republic the interest towards tleuivg Ottomans were
declared louder. Atatlirk expressed his sympathjNeomik Kemal in a speech
addressed to his friendsIn this modernist era the philosophy of the Young
Ottomans was reevaluated and, sometimes, thettefies exaggerated. However

this exaggeration is important to show the destinaheir thoughts could point.

As a result, the modernization attempts of then¢p@ttomans were
inherited by the future generations, and the wagg bpened, made the activists of

the later periods more radical and brave. The huyathey drew has become the

8« Inkilaplari mitefekkirler yaparinkilabi Osmaniyi yalniz Resnegiarinda vukua gelen kiyamin,
Selanik ve Serez'isiddetli protestolarinin tesirine atfetmek biyiklgablur... Namik Kemal ags
kalemiyle genclerin dimanda hirriyete gk ve muhabbet hissini ikad ediyorduBedri Nuri 1955,
32)
" vyatanin kurtulusu ve istiklali igin 6lmeyi bugiinkii nesle Namik Ketigitti. Harbiye
senelerinde siyaset fikirleri hagosterdi. Namik Kemal'den gelen sesin blyustnerkapk. Bu ses
ruhumuzwimsek gibi sarsiyor, bu segmdiye dek okudtum higbir sese benzemiyordu. Namik
Kemal'in yigit sesi o6nimde bamigiea bir ufkun acilmasina yol agiyordu Kéraaligglu 2005 back
page)
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reality of many Muslims who tried to reconcile thieeliefs with capitalist and
modernist notions. It is not possible, even todatate that the bifurcation has
disappeared, but capitalism and modernism pregsitiyigact on the ancient beliefs

of the Eastern societies.
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